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Vayishlach

Jacob returns to the Holy Land after a
twenty-year stay in Charan and sends
angel-emissaries to Esau in hopes of a
reconciliation. But his messengers
report that his brother is on the
warpath with four hundred armed
men. Jacob prepares for war, prays,
and sends Esau a large gift (consisting
of hundreds of heads of livestock) to
appease him.

That night, Jacob ferries his family and
possessions across the Jabok River;
he, however, remains behind and
encounters the angel that embodies
the spirit of Esau, with whom he
wrestles until daybreak.

Jacob suffers a dislocated hip but
vanquishes the supernal creature,
who bestows on him the name Israel,
which means “he who prevails over
the Divine.”

Jacob and Esau meet, embrace, and
kiss, but part ways. Jacob purchases a
plot of land near Shechem, whose
crown prince—also called Shechem—
abducts and rapes Jacob’s daughter
Dinah. Dinah’s brothers Shimon and
Levi avenge the deed by killing all
male inhabitants of the city after
rendering them vulnerable by
convincing them to circumcise
themselves.




Vayishlach

Jacob journeys on. Rachel dies while
giving birth to her second son,
Benjamin, and is buried in a roadside
grave near Bethlehem. Reuben loses
the birthright because he interferes
with his father’s marital life. Jacob
arrives in Hebron to his father, Isaac,
who later dies at age 180. (Rebecca has
passed away before Jacob’s arrival.)

Our parsha concludes with a detailed
account of Esau’s wives, children, and
grandchildren; the family histories of
the people of Se’ir, among whom Esau
settled; and a list of the eight kings who
ruled Edom, the land of Esau’s and
Se’ir’s descendants.




Should our perception

of our abilities limit our
effort?




BEREISHIT
(GENESIS) 32:4-6

4. Jacob sent angels ahead of him to his
brother Esau, to the land of Se’ir, the field of
Edom.

5. And he commanded them, saying: So shall
you say to my master, to Esau, “Thus said
your servant Jacob, ‘I have sojourned with
Laban, and | have tarried until now.

6. ““And | have acquired oxen and donkeys,
flocks, manservants, and maidservants, and |
have sent to tell [this] to my master, to find
favor in your eyes.
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RASHI, BEREISHIT
32:9

Jacob] prepared himself for three
things: for a gift, for war, and for
prayer. For a gift, as the verse
states, “So the gift passed on
before him.” For prayer, as the
verse states, “G-d of my father
Abraham ...” For war, as the verse
states, “the remaining camp will
escape.”
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Yaakov prepares to meet Esav




what changed now?




And why did he need
“three things” not
just one?




TALMUD
TRACTATE
SHABBAT, 31A

The sages taught: A certain Gentile once came before Shamai and
said: “How many Torahs do you have?” He said to him: “Two, the
Written Torah and the Oral Torah.” The Gentile said to him: “With
regard to the Written Torah, | believe you, but with regard to the
Oral Torah, | do not believe you. Convert me on condition that you
will teach me [only] the Written Torah.” [Shamai] scolded him and
cast him out with rebuke.

[The man then] came before Hillel, who converted him. On the
first day, he taught him alef, bet, gimel, and dalet. The next day he
reversed the order [and told him that alef is tav, etc.]. The man
said, “But that’s not what you told me yesterday.” Hillel said to
him: “Didn’t you rely on me? You should also rely on me with
regard to the Oral Torah.”

Another time a certain Gentile came before Shamai and said,
“Convert me on the condition that you teach me the entire Torah
while | am standing on one foot.” Shamai dismissed him with the
measuring stick that was in his hand.

The man came before Hillel, who converted him. He said to him:
“What is hateful to you, do not do to another; that is the entire
Torah, and the rest is its interpretation. Go study.”
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/OHAR, VOL. 3, P.
245A

Hillel and Shamai stem from the
side of mercy and from the side
of judgment, which are the
attributes of chesed and gevurah,

embodied by Abraham and Isaac.
Those like him gathered around
him, and these are the students
of Beit Hillel. Likewise, the
students of Beit Shamai.
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Diferent Roles for Different Souls

Hillel
Avraham

Chesed Gevurah
Kindness-closeness Strength-restraint



MISHNAH
TRACTATE
EDUYOT, 4:1

These following are cases where Beit
Shamai rules leniently and Beit Hillel
rules stringently:

An egg which is laid on a yom tov, Beit
Shamai says, may be eaten, and Beit
Hillel says it may not be eaten.

Beit Shamai says: [one is liable for
eating chametz on Passover with] a
kezayit of yeast or a kotevet of actual
chametz. Beit Hillel says: in both cases
the amount is a kezayit.
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Now, every Jew must exhibit both of these traits [i.e., N7 X 78w WK 75 nanl
chesed and gevurah], for “There is nothing that has not its 2T Y7 I'N1LIZR NN "an 71
place” [i.e., everything has utility at some point]. Therefore nNnd 12'¥N P71 .0 17 'RY
we find a number of cases where Beit Shamai rules leniently NINNIL'RNY N 7170 DT

it Hi i — ing: nTnY7 790 na
RABBI SHNEUR and Beit Hillel rules stringently—to teach us the following: i
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Nevertheless, in certain cases, Beit Shamai was lenient, due
to the hitkalelut in the root of the soul. Their soul was N2 I'N 0DNQT NNDL,P 'O 7V O
comprised [not only of gevurah, but] also of a measure [of WY NIY70NN 190 ,'"7'7n 'Ry
chesed] from the right side. Likewise, the root of the souls [21,1'"A'™ DA 7170 XInW DNNnw)

of Beit Hillel included an element [of gevurah] from the left DA 7173 770 n'a nnwl vy
side. VITD ,7Xnwn




-Rabbi Shneur Zalman of
Liadi, Tanya



MIDRASH
KOHELET RABAH,
7:16

Rabbi Shimon ben Lakish said:
“Anyone who acts mercifully when
they ought to act cruelly will
eventually act cruelly when they

ought to act mercifully.”
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However, in some cases
it’s kinder to be firm.




BEREISHIT
(GENESIS) 22:12

And he said, “Do not stretch forth your
hand to the lad, nor do the slightest
thing to him, for now | know that you

are a G-d-fearing man, and you did not
withhold your son, your only one, from
Me.”
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RABBI SHNEUR
ZALMAN OF
LIADI, TANYA,
IGERET
HAKODESH,
LETTER 13

As it is written of Avraham, who
represented the attribute of kindness
and love, “Now | know that you are a

G-d-fearing man” —because now he
had adopted the attribute of gevurah
and had bound his son Yitzchak and
taken the knife, etc.
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RABBI SHNEUR
ZALMAN OF
LIADI, TANYA,
IGERET
HAKODESH,
LETTER 13

The attribute of goodness and
kindness is hidden and concealed in
people whose soul stems from the left
side—who are called “Those who fear
you” —like Beit Shamai.

But although it is a hidden good,

nevertheless, it is truly great like the
attribute of G-d’s greatness and
kindness itself, stemming from the
right side. Both of them stem from a
revelation that is utterly without limit
or measure.
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Avraham challenged himself by summoning up his gevurah attributes.

. All the attributes exist in potential; With effort, each attribute can be fully developed.



THE REBBE,
RABBI
MENACHEM
MENDEL
SCHNEERSON,
LIKUTEI SICHOT
15, P. 270

The word hitkin is from the word
tikkun, fixing. It doesn’t just mean
preparing, but rather it also
describes the method of
preparation—one “fixes” oneself,
preparing internally to do
something.

The same applies to Yaakov. The
way he prepared for a gift, for war,
and for prayer was by “fixing
himself.”
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Yaakov remained peace-
loving and scholarly.
However, . . . to meet the
need of the hour, he
worked to summon his
inner warriot.




Yaakov “fixed himself” to
summon qualities to meet
life’s challenges.

What about these
approaches demanded
such an intense level of
internal fixing?




THE REBBE,
RABBI
MENACHEM
MENDEL
SCHNEERSON,
LIKUTEI SICHOT
15, P. 272

This is why Rashi says Yaakov “fixed himself for three
things.” The ability to make all three preparations at
once doesn’t come naturally; there must be a
“fixing” of oneself first, i.e., an internal
transformation. This is because each of the three
preparations is so different and they are opposite
one another.

A gift is about feeling closeness and being kind.
Battle is about distance and strength—and both of
these are human interactions. Prayer, however, is
about begging for mercy from Above. Therefore, to
be able to engage in all three different (conflicting)
approaches at the same time is not a natural ability,
not even in the natural ability of the divine soul
(where every attribute has its own properties).
Rather, there must be a “fixing” of oneself, an
internal transformation.
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Yaakov Prepares to Meet Esav
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Yaakov summons up three conflicting energies from within to meet the task at hand.
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RABBI AVRAHAM
THE MALACH,
CITED IN MIGDAL
OZ, PP. 390-391

Among the Chasidic teachings spawned by observing
the war in those days [known as the Seven Years’
War] between [Frederick, king of] the Prussians and
the other kings: Typical warfare always consisted of a
center brigade with flanks on either side, against
which the enemy would assemble a corresponding
force. Each brigade would battle its opponent until
one emerged victorious.

The Prussian success, with G-d’s aid, was achieved by
concentrating all three brigades together [and pitting
them] against just one enemy unit. In this way, they
were guaranteed to conquer at least one enemy
brigade. Although during the attack, enemy forces
might attack, they nevertheless assumed this risk,
which guaranteed victory over that one brigade.
Then, this would be repeated against the second and
third brigades [until they were eliminated entirely].
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strategy to combat
the adversary.

S
o Q
3 S
NS
> S
x
S >
L €




RABBI SHNEUR
Z/ALMAN OF
LIADI, LIKUTEI
TORAH,
VA’ETCHANAN, P.
5A

Each negative attribute can only oppose its
corresponding attribute in holiness. Love for
material pursuits opposes love for holiness.
This is the meaning of the corresponding
attributes, for they are both the same feeling,
but one is kindness of holiness, i.e., love of G-
d, and the opponent of that is foreign love,
kindness of kelipah. But [negative love] doesn’t
oppose gevurah of holiness, which is the
attribute of fear.

Thus, it might be possible for the love of
materialism to sometimes overpower the love
for holiness . . ., but when holy awe joins [the
love of holiness], then the love for materialism
is no match for them at all. It was never
designed as a counterpart for this fear, and it
can never overcome it.
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When confronting a spiritual adversary

|”

Expanding one’s “arsenal” works because the forces of holiness can form a united front.

Like Yaakov, think out of the box for varied, and even opposite,
strategies, and put them together for combined use.
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Next Week

EXPAND YOUR LIFE STORY.
ALSO, BE SELECTIVE.







