INTORAH

STUDIES

SH 8| VAYESHEV

EXPAND YOUR LIFE STORY.
ALSO, BE SELECTIVE.




Vayeshev

Jacob settles in Hebron with his
twelve sons. His favorite is
seventeen-year-old Joseph, whose
brothers are jealous of the
preferential treatment he receives
from his father, such as a precious
many-colored coat that Jacob
makes for Joseph. Joseph relates
to his brothers two of his dreames,
which foretell that he is destined
to rule over them, increasing their
envy and hatred toward him.
Shimon and Levi plot to kill him,
but Reuben suggests that they
throw him into a pit instead,
intending to come back later and

save him. While Joseph is in the
pit, Judah has him sold to a band
of passing Ishmaelites. The
brothers dip Joseph’s special coat
in the blood of a goat and show it
to their father, leading him to
believe that his most beloved son
was devoured by a wild beast.
Judah marries and has three
children. The eldest, Er, dies young
and childless, and his wife, Tamar,
is given in levirate marriage to the
second son, Onan. Onan sins by
spilling his seed, and he too meets
an early death.




Vayeshev

Judah is reluctant to have his third
son marry her. Determined to have
a child from Judah’s family, Tamar
disguises herself as a prostitute and
seduces Judah himself. Judah hears
that his daughter-in-law has
become pregnant and orders her
executed for harlotry, but when
Tamar produces some personal
effects he left with her as a pledge
for payment, he publicly admits that
he is the father. Tamar gives birth to
twin sons, Peretz (an ancestor of
King David) and Zerach.

Joseph is taken to Egypt and sold to

Potiphar, the minister in charge of
Pharaoh’s slaughterhouses. G-d
blesses everything he does, and
soon he is made overseer of all his
master’s property. Potiphar’s wife
desires the handsome and
charismatic lad; when Joseph
rejects her advances, she tells her
husband that the Hebrew slave tried
to force himself on her and has him
thrown into prison. Joseph gains the
trust and admiration of his jailers,
who appoint him to a position of
authority in the prison
administration.




How do we broaden our
story without going off
the rails?




BEREISHIT
(GENESIS)

37:1-2 Jacob settled in the land of his father’s 1A YOIXQ V! QYL

sojourning, in the land of Canaan. V12 YOIXA ,IMX




BEREISHIT
(GENESIS) 36:1

1. And these are the descendants of
Esau, that is, Edom.

2. Esau took his wives from the
daughters of Canaan: Adah, daughter of
Elon the Hittite; and Oholibamah,

daughter of Anah, daughter of Zibeon
the Hivite.
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RASHI, BEREISHIT
37:1

Scripture described Esau’s settlements and his
generations, [but only] briefly, because they were
not distinguished or important enough to elaborate
on [in detail]: how they settled and the order of
their wars, [or] how they drove out the Horites. [In
contrast,] Scripture elaborates on the settlements
of Jacob and his generations and all the events that
caused these travels, since they were [considered]
important [enough] to G-d to dwell upon at length.

Similarly, you find regarding the ten generations
from Adam to Noah: so-and-so begot so-and-so,
but when Scripture reached Noah, it dwelt upon
him at length.

This is analogous to a pearl that falls into the sand:
a person searches in the sand and sifts it with a
sieve until he finds the pearl, and when he finds it,
he casts the pebbles from his hand and keeps the
pearl.
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The Torah speaks about
Yaakov’s children;
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BEREISHIT
(GENESIS)
36:31-39

31. And these are the kings who reigned in the land of Edom before any
king reigned over the Children of Israel:

32. Bela, son of Be’or, reigned in Edom, and the name of his city was
Dinhabah.

33. Bela died, and Jobab, son of Zerach of Botzrah, reigned in his stead.
34. And Jobab died, and Chusham of the land of the Temanites reigned in
his stead.

35. Chusham died, and Hadad, son of Bedad, who defeated Midian in the

field of Moab, reigned in his stead. The name of his city was Avit.

36. Hadad died, and Samlah of Masrekah reigned in his stead.

37. Samlah died, and Saul of Rehoboth by the river reigned in his stead.
38. Saul died, and Baal Chanan, son of Achbor, reigned in his stead.

39. Baal Chanan, son of Achbor, died, and Hadar reigned in his stead. The
name of his city was Pa’u; his wife’s name was Mehetabel, daughter of
Matred, the daughter of Mei Zahab.




RASHI, BEREISHIT
(GENESIS) 36:31—
39

“And these are the kings, etc.”
There were eight kings, and Jacob
raised an equal number in whose
days the kingdom of Esau

temporarily ceased to exist, namely,
Saul, Ish Bosheth, David, Solomon,
Rehoboam, Asa, Abiah, and
Jehoshaphat.
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Rashi says the details are
just to provide context,

But listing Esav’s
descendants doesn’t
seem to provide any
context!




BEREISHIT
(GENESIS) 33:14

Let my lord go on ahead of his
servant, while | travel slowly, at the
pace of the cattle before me and at
the pace of the children, until | come

to my lord in Se’ir.
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RASHI, BEREISHIT
(GENESIS) 33:14

“Until | come to my lord in Se’ir” He
mentioned a much longer journey, for
he really intended to go only as far as
Succoth. Jacob said, “If Esau means to
do me harm, let him wait to do so
until | reach his abode at Se’ir”
Therefore he did not go to Se'ir.

So when will he go? In the days of the
Messiah, as it is said (Obadiah 1:21),
“And saviors shall go up on Mount
Zion to judge the mount of Esau.”
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Yaakov’s journey is still
ongoing.

Every Jew is on a path
to manifest G-dliness,
and Esav’s descendants
are critical to that
mission.




RABBI CHAIM
VITAL, ETZ
CHAIM, SHAAR
HAKELALIM, CH.
1-2

G-d wished to create the world to benefit His
creations and [so that] they should recognize His
greatness and merit to become an instrument of
Heaven and cleave to Him. In so doing, He
emanated a single point that included ten
indiscernible [points] all contained in one
container. . .. This is called the World of “Chaos
and Emptiness” (Tohu vaVohu), the world of
points. . ..

These containers broke on account of the great

light they contained but could not bear. G-d noted

this, and He desired to repair all of the worlds so
that they could tolerate this light. He did so by
diffusing the light and distancing the lights from
His supernal self so that the lights would become
more concealed. Thus the world would be
sustainable and able to tolerate the light
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RABBI SHNEUR
ZALMAN OF
LIADI, TORAH OR,
VAYISHLACH, PP.
24A-B

It is known that Jacob’s source is from .
.. the World of Tikun, and Esau’s
source is from . .. the World of Tohu.

The lights of Tohu are very great, and
could not be integrated into any
vessels. They departed from the
vessels and remain in a transcendent
state, while the vessels shattered and
fell below. Therefore the terrestrial
Esau was wicked. However, in Esau’s
source in the abstractness of Tohu, the
lights of Tohu are higher than the lights
of Tikun.
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Two Stages in Creation

The world of Tohu (Chaos) The world of Tikun (Order)
Esav Yaakov



RABBI SHNEUR
ZALMAN OF
LIADI, TORAH OR,
APPENDIX TO
MEGILAT ESTHER,
PP.11/B-C

Our sages say, “The Jewish people were exiled
among the nations to increase converts.” [This is
not to be understood literally; rather, “converts”
is a reference to] the holy sparks that tumbled
down from the World of Tohu that we sublimate
by way of eating and drinking.

[To explain.] Jacob’s family of seventy persons is
opposed by the seventy nations of the world.
These negative forces stem all the way from the
abstract World of Tohu, the eight primordial
kings. . ..

About each one of those kings, the verse states,
“He reigned, and he [shortly thereafter] died,” . .
. which symbolizes the idea of “shattered
vessels”—the notion that 288 divine sparks
scattered into the lower worlds.
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RABBI SHNEUR
ZALMAN OF
LIADI, TORAH OR,
APPENDIX TO
MEGILAT ESTHER,

PP.11/B-C

The foodstuff of this world contains energy
from a benign sense of evil that is
integrated in the form in which it grows.
Really, all forms of human sustenance are
like this. Now, when a person takes that
food and uses the energy it provides to
pray with focus and intense dedication to
G-d, they have taken a divine spark
trapped in the food and the clutches of
evil and redeemed it, shepherding that
spark under the wings of the Shechinah.
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THE REBBE,
RABBI
MENACHEM
MENDEL
SCHNEERSON,
LIKUTEI SICHOT
15, P. 305

The purpose of Jacob’s settlement is
not just about him and his family
inhabiting the Land of Israel; rather, it
is (as Jacob said to Esau), “Until | reach
my lord in Se’ir,” namely, the coming
of Mashiach. . ..

In other words, the discussion is not
just about Jacob taking up residence;
rather, it’s about the purpose for
which Jacob must reach there—Se’ir.
Inasmuch as Jacob can only get there
by interacting and engaging with Esau
and his family, it turns out that Jacob’s
true story is hidden within Esau’s.
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Exposing the inherent
goodness in the mundane
IS our mission.

Upon revealing all the
sparks, the world will be a
home for G-d, ushering in
the era of Mashiach.




Question #2

How to avoid getting carried
away?




he casts the
pebbles from his hand and
keeps the pearl

-Rashi Bereishit 37:1




THE REBBE,
RABBI
MENACHEM
MENDEL
SCHNEERSON,
LIKUTEI SICHOT
15, PP. 305-307

The metaphor speaks of two items—sand
and pebbles—because in our quest to
conquer Esau, there are two methods of
conquest and sublimation . ..
represented by “sand” and “pebbles.” . ..

Sand covers over items, as in our
metaphor—it covers the pearls.
However, it’s not an inherently negative
thing, as it has constructive uses. . . . By
contrast, pebbles don’t just obstruct
things, they are downright harmful, with
little productive use, so they must be
discarded. . ..

This is instructive for our task in Exile. . ..
In the context of our job to redeem
divine sparks, “sand” and “pebbles”
indicate two methods:
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THE REBBE,
RABBI
MENACHEM
MENDEL
SCHNEERSON,
LIKUTEI SICHOT
15, PP. 305-307

“Pearls” are a metaphor for those divine
sparks that have fallen into the “sand”
and “pebbles” of this material world.

“Sand” is a metaphor for material things
that only obstruct the divine spark. A Jew
can redeem these sparks by engaging
with that matter in a holy way.

“Pebbles” are a metaphor for utterly evil
things from whose clutches the holy
spark cannot be extracted with
conventional methods. Instead, these
items must be discarded.
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The Filter

Pearls All that’s clearly holy. =
Sand e >
Esav’'s two elements.
Pebbles .




MIDRASH
VAYIKRA RABAH,
13:5

Why are the Edomites compared
to a pig? Just as the pig crouches
and shows off its hooves to claim,
“I am kosher!” so does the
Edomite kingdom plunder and
steal and boast as if they’re
governing.

A story is told about a certain
governor who would kill thieves,
adulterers, and sorceresses. He
bent over and told his minister, “I
have done all three in one night.”
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MIDRASH CITED

IN SHALAH, The pig will be purified in TN T'NY

PARSHAT CHAYEI

SARAH future [Messianic] times. ahlvly




OBADIAH 1:18

And the house of Jacob shall be fire
and the house of Joseph a flame,
and the house of Esau shall
become stubble, and they shall
ignite them and consume them,
and the house of Esau shall have
no survivors, for G-d has spoken.
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The pig is a direct metaphor for the concept of
transforming and redeeming the quasi-evil.

Nonetheless, there are still elements of Esav that must be completely eradicated.



Answer #2

By being discerning.
Decide what can be 8
utilized positively, and Tt o QoI

what must be eradicated.
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They enable us to
spread our wings—and
stay true to mission at
the same time.




Next Week

Chanukah

S IT’S DARK OUT THERE?
| LOOK AGAIN.







