TTORAH

STUDIES

RIGHT NOW YOU'RE HERE— AND NOWHERE ELSE

Investing Everything into the Task at Hand, and Then Maving On to the Next



PARSHAH
OVERVIEW

Beshalach

Soon after allowing the
Children of Israel to depart
from Egypt, Pharaoh chases
after them to force their
return, and the Israelites find
themselves trapped between
Pharaoh’s armies and the sea.
G d tells Moses to raise his
staff over the water; the sea
splits to allow the Israelites to
pass through and then closes
over the pursuing Egyptians.
Moses and the Children of
Israel sing a song of praise and
gratitude to G d.

In the desert, the people
suffer thirst and hunger. They
repeatedly complain to Moses
and Aaron. G d miraculously
sweetens the bitter waters of
Marah and later has Moses

bring forth water from a rock
by striking it with his staff. He
causes manna to rain down
from the heavens before dawn
each morning, and quails to
appear in the Israelite camp
each evening.

The Children of Israel are
instructed to gather a double
portion of manna on Friday, as
none will descend on Shabbat,
the Divinely decreed day of
rest. Some disobey and go to
gather manna on the seventh
day but find nothing. Aaron
preserves a small quantity of
manna in a jar as a testimony
for future generations.

In Rephidim, the people are
attacked by the Amalekites,

who are defeated by Moses’s
prayers and an army raised by
Joshua.
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Reed Sea, and they went out into the desert
of Shur; they walked for three days in the
desert, but they did not find water.

Exodus 15:22




What does it mean that Moshe “made Israel
journey away,” implying that Moshe had to
actively lead them away from the sea?



TEXT 1B

Rashi ad loc.
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“Moses made lIsrael journey.” Moses led the
Jews away against their will, for the
Egyptians had adorned their horses with
ornaments of gold, silver, and precious
stones, and the Israelites were finding them
in the sea. The plunder at the sea was
greater than the plunder in Egypt. . ..
Therefore, Moses had to lead them against
their will.




T EXT 2A NX 1730 DRYN ,00%7 CPY2 oY 0 DR N 'Mm G-d gave the people favor in the eyes of the
Egyptians, and they lent them, and they

ok kea)
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I T o them. The Jew would say, “Lend me one,”
and the Egyptian would respond, “Take two
and go!”

Rashi ad loc.
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Exodus 11:2




The commentaries
explain that the people
thought they were
doing the right thing,
and that’s why it was
hard to drag them
away. After all, they
were fulfilling a direct
instruction from G-d
given just before
leaving Egypt.




TEXT 4A

Rabbi Bachya ben Asher
Ibn Halawa, ad loc.
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“Please, speak into the ears of the people.”
The students of the school of Rabbi Yanai
said, “Please’ is nothing more than an
expression of supplication.” G-d said to
Moses, “l beg you, go and tell Israel: | beg
you; borrow vessels of silver and vessels of
gold from the Egyptians in order to fulfill the
promise | made to Abraham in the Covenant
between the Pieces, so that that righteous
person, Abraham, will not say: G-d fulfilled
His pronouncement, ‘And they will be
enslaved and afflicted,” but G-d did not fulfill
His pronouncement, ‘And afterward, they will
leave with great possessions’ (Genesis 15:13-
14).
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Talmud, Ibid.
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The school of Rabbi Yanai continued, “Israel
said to Moses: ‘If only we could get out
ourselves.”” This is analogous to someone in
prison, and people say to him, “We promise
we will release you tomorrow and give you
much money.” He says to them, “I beg you,
release me today and | ask for nothing.”




The fact that the Jewish people chose one of G-d’s
instructions (to collect gold) over another (to travel
forward) leads us into an interesting Halachic
discussions of when two mitzvot collide: In a situation
where there are two mitzvot to do but doing them both
is impossible, which one should we prioritize?



TEXT 5

Rabbi Shneur Zalman of
Liadi Shulchan Aruch
HaRav, Laws of Torah
Study 4:3
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What should one do if the opportunity presents itself to
perform a mitzvah and study Torah at the same time?

If the mitzvah can be performed by someone else, do not
interrupt your studies, even if [you are] studying
something like the laws pertaining to the Temple that are
no longer practically relevant today....

But if the mitzvah cannot be performed by anyone else,
you should interrupt your studies and perform the
mitzvah, and then return to your studies. Examples
include such cases as when giving charity, and you are a
better candidate to give, as your words will be more
comforting to the recipient. Another example includes
such cases as when another person’s performance will be
inadequate—for example, when there aren’t enough
people to escort the deceased. It goes without saying that
this rule extends to mitzvot that are of rabbinic origin,
such as prayer; for such mitzvot, you must interrupt your
studies to perform them with all of their details and
intricacies. After all, this is the entire purpose of
humanity, as our sages stated, “The purpose of wisdom is
for teshuvah and good deeds” (Talmud, Berachot 17a).

If one does not do so, it turns out that they have studied
but have not practiced—and for such people, it would be
preferable if their embryo would have overturned and
they had never seen the light of this world.
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is the sign for you that it was | who sent you.
When you take the people out of Egypt, you
ST will worship G-d on this mountain.”




There was
significance and
purpose in collecting
the Egyptian wealth.
But it was far less
important than
receiving the Torah.
After all, the Talmud
tells us that the entire
creation was
dependent on this day:
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Talmud, Shabbat 88a
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G-d established a condition with the act of
Creation, and said to the world, “If Israel
accepts the Torah, you will exist; and if they
do not accept it, | will return you to the
primordial state of chaos and disorder.”




Though it was G-d
Himself instructing
them to move on
toward Sinai to
receive the Torah,
they were so fully
invested in the
moment that it proved
difficult to do.




TEXT 9

The Rebbe, Rabbi
Menachem Mendel
Schneerson, Likutei Sichot
21, pp. 80-81
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The spiritual explanation for the notion that
Moses “dragged them by force”:

It doesn’t mean, G-d forbid, that the Jewish
people, after the miracle of the Splitting of
the Sea, didn’t want to follow Moses’s
instruction. Certainly they would carry out
Moses’s command (which is really G-d’s
command) to travel away from the Red Sea
with full devotion and joy.

What, then, does it mean that Moses
“dragged them by force?” It means that it
was contrary to their understanding in Torah
(with regard to the instruction to “empty
Egypt”). The Jewish people were completely
invested in the job of redeeming the captive
sparks in Egypt with their entire being, such
that tearing themselves away from that job
was “forced.” They only followed suit out of
their acceptance of G-d’s will; but of course,
it was with a full-throated commitment.




The smallest
instruction from G-d
remains G-dly, and
that becomes the
focal point of the
universe. The Jews
who left Egypt
recognized that. And
that’s why they were
so emotionally
invested in the job.




TEXT 10

Rabbi Yosef Yitzchak
Schneersohn, Igrot Kodesh
10, pp. 369-370
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The word “mitzvah” means to “connect.” One who does a
mitzvah connects with G-d, Who commands that mitzvah. This,
then, is what the Talmud means when it says, “The reward for a
mitzvah is the mitzvah itself” (Mishnah, Avot 4:2), namely, the
fact that a Jew is able to connect with G-d Himself: that itself
is the reward.

To illustrate the matter: Imagine a very simple person who has
no concept of greater intellectual ideas; a person who doesn’t
even understand how distant they are from the world of
rationale. . .. This person’s entire universe is of material
matters alone—for example, the taste of food, or other such
matters common among folks.. . . It’s obvious just how little
this person is able to grasp the greatness of a wise person for,
after all, they don’t have any perception of that world at all.

One day, the wise sage instructs the simple person to do
something for him. Now, with this instruction, the simple
person’s existence is born. All of a sudden, he feels his own
existence in the sense that he is able to carry out the sage’s
wish; the sage has communicated it to him! The sage, too,
suddenly considers the simple person as a viable entity, as with
this communication, the simple person goes from being a
nonentity to something.

Besides this, the very communication unites the lofty sage and
the simple person, for the latter is carrying out the wish of the
former. What emerges from this communication is two things:
(a) The simple person’s very identity is born, and (b) a
connection is forged between the instructor and the audience—
regardless of what it is, whether it is a great or trivial matter.
The main thing is the very communication and its execution.







TEXT 1A

The Rebbe, Rabbi
Menachem Mendel
Schneerson, Likutei Sichot
21, p. 81
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There’s a powerful message we can learn for
our daily religious life:

When a Jew is invested in a certain element
of religious life, he or she must be invested in
that role 100 percent, with every fiber of their
being: so much so that it’s impossible to
entertain the prospect of another task (such
that pivoting away from it would be
considered “forced”).




The same G-d who
wants you to do Task
A now wants you to
do Task B, so it’s
really all the same
thing. There’s no
contradiction
between the two
because they’re all
manifestations of the
same G-d.




If you're really that
devoted to what G-d
wants and not to
yourself, then
whatever task He
throws at you, you’ll
embrace it with
passion.




TEXT 11B

The Rebbe, Rabbi
Menachem Mendel
Schneerson, Ibid., pp. 81—
82
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When a Jew receives an instruction from the
Code of Jewish Law, or from the leader of
the generation, then he or she must interrupt
their current task and do a new task. At that
point, a Jew is required to pull off something
paradoxical: On the one hand, a Jew must
feel that the second, new task is something
forced, for they are totally invested in the
previous task at hand.

Yet, on the other hand, this very attitude
ought to compel them to feel that they must
inject life and passion into the new task—and
a real energy that is entirely unlimited.
Inasmuch as a Jew is completely committed
and devoted to whatever G-d wants while
performing the previous task, as was
demonstrated by the fact that he or she was
“forced” to be pulled away from it, they,
therefore, receive new energy and passion for
the new task.




TEXT 12

Rabbi Shalom Dovber
Schneersohn, Torat
Shalom, p. 39
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[From a transcript of the Previous Rebbe:] The yeshiva
students sang a song called “Gurari’s song” two or three
times, but they were undecided whether or not they should
continue singing it. So, one side of the room was singing it
while the other side started to shush them up. The Rebbe
instructed them to sing, but the crowd sang in a tepid
manner. My father turned to me and said:

“They’re singing with simple resolve, without passion.” |
figured | should tell them to sing with more gusto, but my
father the Rebbe held me back and said:

For whatever reason, the crowd is singing with a strange
resignation today, very tepid. It’s as if they really mean to do
something else, as if they would rather be gone from here.
They’re really doing it, but they’re doing it in a way as if they
wished it was already over with, and their eyes are
elsewhere. This is not how it should be; rather, wherever we
are, we must be there entirely. Later you may be elsewhere,
and you will show up there 100 percent, but as long as
you’re here, you must be here. Of course, when you get to
the next thing, you’ll be entirely present, as this
demonstrates the truth of whatever it is you’re engaged with.
If it’s true, you engage with it in a true, invested manner. The
main thing is that wherever you are, you should be there all
the way, not looking to run to the next thing.

So of course, when you get to the next thing, you’ll be
present all the way. This is a very important point: Wherever
you are, be there all the way. This is the hallmark of
something that is true. Wherever you are, you don’t ever
want to run away, rather, you do it deliberately and
intentionally.







KEY POINTS

1.

Moses had to drag the Jewish people away from the sea as they were busy
collecting the spoils that had washed ashore.

. When two mitzvot collide, these are the guidelines: If the passing mitzvah can

be performed just as well by others, you let it go and keep at the current one.
If not, you pivot to the passing mitzvah.

. Collecting Egyptian wealth was a critical part of the Exodus story, a mitzvah

from G-d.

From a spiritual perspective, this is because there were many holy, G-dly
sparks in Egypt that needed to be redeemed. Bringing them into Jewish
ownership accomplished that.

. When we’re given a task or mission from G-d, we ought to be fully invested in

it, such that being pulled away from it seems unfathomable.



KEY POINTS

6. Yet, when G-d signals to us that it’s time to move on to something else, we
must pivot to that new task with equal passion and gusto.

7. In short: wherever you are, be there all the way—without looking to the next
thing.

8. This is possible when we’re mindful of, and dedicated to, the One G-d Who
commanded it all.

9. This is true in our religious lives, and our overall lives: be present, and fully
SO.






