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GET OUT AND HELP SOMEONE ELSE

Public Service Is a Critical Part of Life



Holiday
Overview

Purim

The jolly festival of Purim is
celebrated every year on the
fourteenth day of the Hebrew
month of Adar (late
winter/early spring). It
commemorates the salvation
of the Jewish people in
ancient Persia from Haman’s
plot “to destroy, kill, and
annihilate all the Jews, young
and old, infants and women, in
a single day,” as recorded in
the Megillah (biblical book of
Esther).

The Persian Empire of the
fourth century BCE extended
over 127 lands, and all the
Jews were its subjects. When
King Ahasuerus had his wife,
Queen Vashti, executed for
failing to follow his orders, he
arranged a beauty pageant to

find a new queen. A Jewish
girl, Esther, found favor in his
eyes and became the new
queen, though she refused to
divulge her background.

Meanwhile, the Jew-hating
Haman was appointed prime
minister of the empire.
Mordecai, the leader of the
Jews (and Esther’s cousin),
defied the king’s orders and
refused to bow to Haman.
Haman was incensed, and he
convinced the king to issue a
decree ordering the
extermination of all the Jews
on the thirteenth day of Adar,
a date chosen by a lottery
Haman made.

Mordecai galvanized all the
Jews, convincing them to

repent, fast, and pray to G d.
Meanwhile, Esther asked the
king and Haman to join her for
a feast. At a subsequent feast,
Esther revealed to the king her
Jewish identity. Haman was
hanged, Mordecai was
appointed prime minister in
his stead, and a new decree
was issued, granting the Jews
the right to defend themselves
against their enemies.

On the thirteenth of Adar, the
Jews mobilized and killed
many of their enemies. On the
fourteenth of Adar, they
rested and celebrated. In the
capital city of Shushan, they
took one more day to finish
the job.
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disassociated from him when he became
close to the government and neglected his
studies.
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majority didn’t agree and sided with

Rabbi Yosef Chaim of Mordecai.
Baghdad, Ben Yehoyada,
Megilah 16b




QUESTIONS

Was Mordecai’s pivot away from pure devotion to the law a
good thing (as the majority opinion would seem to

suggest), or was it a bad thing (as the minority opinion
seems to suggest)?



TEXT S

Talmud, Sanhedrin 29a
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If two judges say exempt from payment and
another says liable to pay, the defendant is
exempt. If two say liable and one says
exempt, the defendant is liable. . . . After
finishing the matter and reaching a decision,
the judges bring in the litigants. The greatest
of the judges says, “So-and-so, you are
exempt from paying,” or: “So-and-so, you are
liable to pay.”

From where is it derived that when the judge
leaves the courtroom, they may not say, “I
deemed you exempt and my colleagues
deemed you liable, but what can | do, as my
colleagues outnumbered me and
consequently you were deemed liable?”

About this it is stated, “You shall not go as a
talebearer among your people” (Leviticus
19:16), and it says, “One who goes about as a
talebearer reveals secrets, but one who is of
a faithful spirit conceals a matter” (Proverbs
11:13).
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If one is engaged in the study of the Torah
and the time has come to read the Shema,
they should interrupt studying and read the
Shema and recite the blessings before and
after it. If one is engaged in public duties,
they should not pause, rather complete them,
and then read the Shema if there is still time
to do so.




TEXT 4B

Rabbi Avraham Ben
Moshe de Buton, Lechem
Mishneh, ad /loc.
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It emerges . .. that public need is greater
even than exclusive Torah study, for ... when
it comes to reciting the Shema, even one
exclusively dedicated to Torah study must
interrupt their studies, whereas one engaged
in community service should not.
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Talmud, Sanhedrin 17a
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What is the meaning of the words in the
verse, “Imprison them [kela’em]” (Numbers
11:28)?

Joshua said to Moses, “Place responsibility
for the needs of the public upon them, and
they will expire [kalin] on their own.”




TEXT 6

The Rebbe, Rabbi
Menachem Mendel
Schneerson, Likutei Sichot
16, pp. 8374-375
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After the Previous Rebbe was forced to leave
Russia and arrived in Riga, Latvia, he once
attended a conference of rabbis, community
leaders, and activists dedicated to the cause
of Russian Jewry. The Rogatchover Ga’on was
one of the participants. One of the
suggestions at this conference was to
establish a committee who would periodically
meet and discuss how to best serve Russian
Jewry. The Rogatchover was asked to be a
part of this committee.

He demurred, stating that the decision to
participate is hinged upon an argument
between the Babylonian and Jerusalem
Talmud.
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Talmud, Berachot 32b
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The sages taught: the early generations of
pious men would wait one hour, pray one
hour, then wait one hour again.

This raises the question: Since the early pious
men would spend nine hours per day engaged
in prayer, how is their Torah preserved? And
how was their work accomplished?

Rather, because they were pious they
merited that their Torah is preserved and
their work is blessed.
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“Because they were pious, their study was

blessed and their work was blessed.”
Jerusalem Talmud,

Berachot 5:1




TEXT 8

The Rebbe, Rabbi
Menachem Mendel
Schneerson, Likutei Sichot
16, pp. 8374-375
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The Rogatchover concluded:

“My participation in this committee will
require me to take some time off from my
usual Torah study. So, according to the
Jerusalem Talmud ..., it won’t lead to
diminishing the sum total of my Torah
knowledge.

“But Halachah follows the Babylonian
Talmud, which states, ‘Their Torah is
preserved.” Accordingly, | will be losing out on
the added Torah study | would have gained
while studying during the time now sacrificed
to this committee. | cannot give this up.”







TEXT 9A

Talmud, Sanhedrin 24a
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The verse states, “He has made me dwell in
dark places, as those that have been long
dead” (Lamentations 3:6). Rabbi Yirmiyah
says, “This is the Talmud of Babylonia [which
is not as clear as the Talmud of Israel].”




TEXT 3B

Rabbi Shalom Dovber
Schneersohn, Yom Tov
Shel Rosh Hashanah, 5666,
pp. 90-92
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In the Babylonian Talmudic discipline, the primary objective is
the intellectual investigation, asking questions, and dealing with
darkness until arriving at the truth. By contrast, the Jerusalem
Talmudic discipline is primarily clear-cut Halachic decisions
without much investigation.

How does intellectual investigation work? The initial
understanding is questioned from all sides, clouding the full
revelation of the truth of the matter, and eventually leads to a
greater level of understanding. . .. The person must throw
themself into the subject with deep, penetrating analysis and
meditation, and thereby reaches the true understanding of the
matter—how and what it truly is.

The Talmud (Sanhedrin 24a) states as much: “The verse states,
‘He has made me dwell in darkness’ (Lamentations 3:6)—this is
a reference to the Babylonian Talmud.”. .. The style of study is
associated with abundant investigation and groping in the dark
until finally arriving at the light.

By contrast, the Jerusalem Talmud is primarily decisive
Halachah as it has been passed down through the generations,
but without much investigation. . . . In this discipline, there isn’t
much darkness, and so it’s easier to arrive at the bright truth
without much investigation. The Israeli sages were privy to
much light . . . without any obstructions. ... But in the
Diaspora, the light of Torah was integrated in multiple layers of
concealment, and so the student must peel them away. This is
the advantage of the Jerusalem Talmud over its Babylonian
counterpart.




TEXT 10

Maimonides, Mishneh
Torah, Laws of the
Sanhedrin 2:8
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The Sanhedrin used to send agents
throughout Israel to examine candidates for
the office of judge. Whoever was found to be
wise, sin-fearing, humble, contrite,
respectful, and well-liked by people was
made judge in his town; from the local court
he was promoted to the court situated at the
entrance of the Temple Mount; from there he
was promoted to the court situated at the
entrance of the Temple court; and from there
he was promoted to the Supreme Court.







TEXT T

Midrash, Eliyahu Rabah,
ch. 11
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Members of the Sanhedrin appointed by
Moses, Joshua, and Phineas ben Eleazar were
supposed to tie belts of iron around their
waists, lift their cloaks above their knees, and
visit every town in Israel—one day in Lachish,
another in Beth El, another in Hebron, and
another in Jerusalem, and really
everywhere—and teach the people Torah.
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Sanhedrin 14:11-13




TEXT 15A

The Rebbe, Rabbi
Menachem Mendel
Schneerson, Likutei Sichot
16, pp. 379-380
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Here’s the message from Mordecai’s behavior
for all of us, practically speaking: . ..

We must all emulate, at least in some minor
way, Mordecai’s behavior and commit to
becoming “viceroy to the king” so as to “seek
the good of his people and speak peace to all
their seed.”

Though such a commitment will demand
sacrifices for many, forcing them to forgo
perfecting their own personal affairs, the
sacrifice is justified by the greater good that
comes out of it.




If you're not
dedicating any
time to someone
else’s needs,
citing your own
personal matters
as an excuse,
then something is
wrong.




TEXT 1B

The Rebbe, Rabbi
Menachem Mendel
Schneerson, Ibid., p. 380
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If Mordecai’s behavior is called for when it
comes to saving the Jewish body, certainly
we must adopt this approach when it comes
to saving another Jewish soul. We must
sacrifice our own personal perfection to save
another Jewish soul.




It’'s the example we
learn from
Mordechai: Life isn’t
only about reaching
the apex of personal
perfection and
fulfillment. It’s also
about helping and
sacrificing for
someone else. And
ironically, that itself
is the apex of human
achievement.




KEY POINTS

1. After the Purim story, Mordecai migrated from a life wholly dedicated to Torah study at
the Sanhedrin to public service in Persian politics. Some of his colleagues disagreed
with this decision.

2. They didn’t disagree in principle, rather in practice: they couldn’t bring themselves to
come on board.

3. The divergent approaches hinge upon a Babylon/Israel split vis-a-vis the question of:
Will | lose anything by sacrificing my time to help someone else? The former says
ultimately, “Yes, a little,” while the latter says, “Not at all.”

4. We follow the Israeli Talmudic approach: there’s no reason to ever hold back from
helping someone else, regardless of the importance of your personal gains.

5. If your life is entirely self-centered without any elements of public service, try changing
that right now.






