T TORAH

STUDIES

IS IT REALLY A MISTAKE?

Certain Mistakes Happen to Certain People



PARSHAH
OVERVIEW

Vayikra

G-d calls to Moses from the
Tent of Meeting and
communicates to him the laws
of the korbanot, the animal
and meal offerings brought in
the Sanctuary. These include:

1. The “ascending offering”
(olah), that was wholly raised
to G-d by the fire atop the
altar;

2. Five varieties of “meal
offerings” (minchah), prepared
with fine flour, olive oil, and
frankincense;

3. The “peace offering”
(shelamim), whose meat was
eaten by the one bringing the
offering after parts were

burned on the altar and parts
were given to the Kohanim
(priests);

4. The different types of “sin
of- fering” (chatat) brought to
atone for transgressions
committed er- roneously by
the High Priest, the entire
community, the king, or the
ordinary Jew; and

5. The “guilt offering”
(asham), brought by one who
misappropriated property of
the Sanctuary, who was in
doubt as to whether they
transgressed a Divine
prohibition, or who committed
a “betrayal against G-d” by
swearing falsely to defraud a
fellow human.




TEXT 1

Leviticus 4:13-14, 20-21
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13. And if the entire community of Israel errs
because a matter was hidden from the eyes
of the congregation [Sanhedrin], and they
commit one of all the commandments of G-d
that may not be committed, incurring guilt.

14. When the sin that they had committed
becomes known, the congregation shall bring
a young bull as a sin offering. They shall bring
it before the Tent of Meeting. . ..

20. He shall do to the bull just as he did to

the bull of the sin offering; thus he shall do
to it. Thus the Kohen shall make atonement
for them [the community], and they will be

forgiven.

21. And he shall take the bull outside the
camp and burn it, just as he burned the first
bull. It is a sin offering for the congregation.
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Say the High Court inadvertently erred in their ruling and
ruled that a forbidden substance is permitted. Then, as
a result of their ruling, the people erred inadvertently
and acted in transgression of the prohibition, while
relying on the ruling of the court. Thereafter, the court
discovers that they erred. In such a case, the court is
obligated to bring a sin offering for their erroneous
ruling. Even if the judges themselves did not perform a
deed in violation of the prohibition, they must bring this
sacrifice. For we do not consider the deeds of the
judges at all, what they did or did not do, only their
ruling.

The people are exempt from bringing a sacrifice as
individuals, even though they performed the
transgression, because they relied on the court.

Which sacrifice do they bring for this erroneous ruling? .
.. Every tribe must bring a bull as a sin offering. This
sacrifice is mentioned in the verse, “And if the entire
community of Israel [inadvertently] errs . ..” (Leviticus
4:13). Each one of the bulls is called a “bull brought due
to a lapse of awareness by the congregation,” as the
verse states, “And the congregation shall offer . ..”
(Leviticus 4:14), i.e., every congregation. Every tribe is
referred to as a congregation.







TEXT S

Nachmanides, Leviticus 1:9
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A person must think throughout the process
of bringing the sin offering that they have
sinned before G-d with their body, and really
it is their blood and their body that ought to
be spilled and burned on the altar. It is only
out of G-d’s kindness that He accepts the
sacrifice in the sinner’s place.




Why must the community bring a sin offering when it
turns out that the Sanhedrin erred? What did the
community do wrong in this case?



When the nasimakes a
mistake, he, too, must
bring a unique sacrifice
to atone for his
inadvertent sin.




TEXT 4a

Leviticus 4:22-23
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22. If a leader [of Israel] sins and
unintentionally commits one of all the
commandments of G-d, which may not be
committed, incurring guilt;

23. If his sin that he has committed is made
known to him, then he shall bring his
offering: an unblemished male goat.




TEXT 4b

Rashi, ad loc.
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“If a leader [of Israel] sins.” [Why does
Scripture not use the word ox like in the
cases of verses three and thirteen above?
The answer is that "wx is] an expression
reminiscent of [the dictum starting with the
word] nwx, “fortunate is .. .,” namely:
fortunate is the generation whose leader
gives attention to bringing an atonement
offering for his unintentional sins, and how
much more will he experience remorse for
the sins he has committed willfully!




QUESTIONS

1. What exactly is the “fortune” of the generation whose
leader offers such a sacrifice?

2. Why add the extra bit about being inspired, i.e., “giving
attention to offer the sacrifice?”






TEXT 5

Leviticus 4:3, 12

2V 2P ,0Y0 NAWRY RO TWRD 1790 OX .3
... :NRQAY 77 2R P32 12 19 RLD WK INRLD

Dipn X TIN2 YA 98 197 93 DY XX .20
9y ,WRD DRy Y IR 7Y 0T T9Y 9 i
W WA TRV

3. If the anointed Kohen sins, bringing guilt to
the people, then he shall bring, for his sin
that he has committed, an unblemished
young bull as a sin offering to G-d.

12. He shall take out the entire bull to a pure
place outside the camp, [namely,] to the ash
depository, and he shall burn it in fire on
wood. Thus, it shall be burnt in the ash
depository.







TEXT 6

Rabbi Don Yitzchak
Abarbanel, Leviticus, ch. 4
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The Torah wished to publicize the sin offering
of the High Priest, the greatest scholar and
teacher in the nation. When the masses,
including all sinners, would see this, it would
inspire them to return to G-d. By offering up
atonement for his sin in front of the people,
all other sinners would take notice, be it
individuals or the community at large. . ..

To maximize publicity, G-d instructed that
the sacrifice be burned outside the camp, so
that the people should realize that the High
Priest or the community had sinned and they
would return to G-d and secure atonement.
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TEXT 7

Maimonides, Mishneh
Torah, Laws of Teshuvah
10:1
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A person should not say ..., “l will avoid all
sins the Torah warns against so | will be
saved from all the curses contained in the
Torah, or so [my soul] will not be cut off from
the life of the World to Come.” It is not fitting
to serve G-d in this manner. A person whose
service is motivated by these factors is
considered one who serves out of fear. He is
not on the level of the prophets or of the
wise. The only ones who serve G-d in this
manner are common people. ... They are
trained to serve G-d out of fear until their
knowledge increases and they serve out of
love.







TEXT 8

Rabbi Yisrael Baal Shem
Tov, Keter Shem Tov, 2:413
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An earthly king doesn’t need to command
people to fear him. Likewise, G-d doesn’t
need to command us to fear Him, namely a
fear of punishment. People naturally fear
punishments of death or suffering.




Punishment is not a slap
on the wrist; rather, its is
a remedial measure to
heal the blemish of sin.

Abstaining from sin due
to fear of punishment is
akin to avoiding getting
sick because you don’t
like the medicine.




TEXT 9

Rabbi Menachem Mendel
of Lubavitch, Or HaTorah,
Bamidbar 2, p. 574
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A person should understand and appreciate
how much they ought to run away from sin,
and avoid touching it with a ten-foot pole.
More than fearing the punishment of sin, a
person ought to fear sin itself, for the
punishment is actually a cure for sin. How,
then, does it make sense to be afraid of the
cure and not the malady itself?

Accordingly, fear of punishment is really a
primitive level, for it is like someone who is
afraid of the cure and not the malady, which
is understandably primitive. The main thing a
person ought to fear is the sin itself, which is
infinitely more evil and bitter than the
punishment.




Appropriate “fear of sin”
is not about culpability,
rather the impact of sin
itself. It has nothing to do
with whether or not
you’re at fault, rather
about the impact a sin
has on your soul.




TEXT 10a

Rabbi Shneur Zalman of
Liadi, Likutei Torah,
Korach 563d
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The true definition of “fear of sin” is to fear
sin itself, which is more bitter than death. . ..
Just as the soul climbs higher when a
mitzvah is performed, so it is to the contrary
with evil. . .. Sin drags the soul far, far away
from G-d, to the extent that harsh judgment
is meted out to the sinner. .., which is like a
cure for him.

This should inspire great fear of sin in a
person’s heart.




TEXT 10b

Rabbi Shneur Zalman of
Liadi, Tanya, Igeret
Hateshuvah, ch. 7

AN ... DYTA PRIV RIAWITT OINHN DAY
INNWI MPYY [273] . .. PRV WYY SYOWw 7A2
DIPAY TN RN TIN2 2005 O NOPYRT IWEN
NOWYIY RN RIVOT NI 37,010 IRAII
N YOW 0nn 22pY O7°oR 112091 NIna2

... Y% 90715 ,190 vOwnD

700 T PV RS O3 N2 MY DY N2y KROW N AR
,19 99 DY AR, MYP M2y IR RYX ... 20w 0702
JOPORT WO AW 20N 1w R?

A person must be conscientious and think
deeply . .. about the impact of sin. ... It
causes their soul to be torn away from the
source of life with G-d and be dragged down
into a dark place of impurity and death,
namely the chambers of evil. The soul is then
forced to become a vehicle for evil so as to
receive vitality to animate the body. . ..

Even if one doesn’t necessarily commit the
gravest sins . . ., rather other, relatively
minor sins, it is still a travesty inasmuch as
the sin damages the soul.




Fearing sin rather than
punishment ties in with
our discussion about the
sin offerings of the nasi
and the Kohen Gadol.

It is uniquely the nasis
role to teach this lesson,
while the Kohen Gadols
roll is to achieve
atonement for the people.
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Rashi, Leviticus 4:3 s ’ atone for them and pray for them, and now

he has become impaired.




The nasiled the people in
an administrative and
spiritual capacity.

Because of the nasis
sacrifice, the people
learned a powerful lesson
about the impact of sin.

Even when committing a
sin without culpability, the
nasitaught that one should
wantto offer an offeringto -
G-d with full remorse.




TEXT 12

The Rebbe, Rabbi
Menachem Mendel
Schneerson, Likutei Sichot
17, p. 39
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This is the difference between the sacrifice of
the High Priest and the nasi: The High Priest’s
role is . . . to offer sacrifices and achieve
atonement for the Jewish people. As such,
even when the people would see him bringing
a sin offering, it didn’t really inspire them and
teach them the lesson of avoiding sin to begin
with. Instead, it primarily evoked typical
feelings that when a person commits an
inadvertent sin, they shouldn’t be ashamed to
bring a sacrifice for their mistake.

By contrast, the nasi’s primary role was to
lead the nation in an administrative sense. So
when such a leader would go ahead and bring
a sin offering, and what’s more, “he gives
attention to bringing an atonement offering
for his unintentional sins,” it teaches everyone
the gravity of sin itself. This teaches the
people to avoid sinning in the first place.
Hence, “Fortunate is the nation.”







TEXT 13

Rabbi Moshe Isserlis,
Torat Ha'olah 2:1
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A person should be cautious to avoid
inadvertent sin, as they see that they will be
penalized when doing so. Even inadvertent sin
is considered a sin, for a person is always held
responsible. This is how Rabbeinu Bechaye
and Rabbi Yitzchak Aramah explained it as
well.




TEXT l4a

Rabbi Samson Raphael
Hirsch, Uebersetzung
und Erklirung des
Pentateuchs, Leviticus 4:1
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A shogeg is an error done through
carelessness. In the moment of the sin, the
perpetrator is not conscious of, and does not
worry about the legality, or otherwise, of his
act. He is not, at the moment, “trembling
before G-d’s word,” as Isaiah (66:2) expressed
it. It is just this lack of attention, this
carelessness as to whether his actions are in
accordance with the demands of the law,
wherein lies the sinfulness of his mistake.




TEXT 14b

Rabbi David Tzvi
Hoffmann, Das Buch,
Obersetzt und Eklart
(Hebrew, Mossad HaRav
Kook, Jerusalem, 1976),
Leviticus, p. 124
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Someone who sins unintentionally is also
considered a sinner. ... According to our sages,
there are two types of “unintentional sin”: (a) lack
of intent with regard to the law, namely, the person
didn’t know that this act is prohibited; (b) lack of
intent regarding the act, namely, the person is
aware of the prohibition, but is unaware that this
particular action constitutes that prohibition. For
example, someone violates the Shabbat but forgot
that it was Shabbat that day, or they ate something
chelev (forbidden fat) thinking it was shuman
(permissible fat).

An unintentional sinner also needs atonement, for
they weren’t sufficiently careful. The Jewish people
are instructed, “And you shall observe My charge”
(Leviticus 18:30), and “Keep the way of G-d”
(Genesis 18:19). We are commanded to be careful
and ensure we never stumble into sin. Every person
ought to organize their life in such a way that they
are always on a G-dly path. For this reason, the
Torah includes the unintentional sinner for
atonement, as opposed to one who sins by coercion
who is absolved of any sin offering.




KEY POINTS

1. Sin offerings were intended to evoke feelings of remorse, as the responsible
party was supposed to reflect that really their body should be burning on the
altar.

2. There are three types of anomalous sin offerings described in chapter four of
Leviticus.

3. When a Jewish leader possesses the humility to bring a sin offering when he
makes a mistake, the nation is fortunate.

4. To “fear sin” in Judaism doesn’t mean to fear punishment. This is a primitive
level of fear that doesn’t really need to be instructed at all.



Punishments are a remedy for the soul, so it doesn’t make sense to fear the
cure over the sickness itself.

The preferred level of fear is to fear sin itself, namely the tragedy of being
torn away from G-d.

We, too, should fear sin itself, not the punishment.

We should be bothered by the mistakes we make. They say something about
who we are, and we should try to be in a place where certain mistakes
would never happen.






