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G-d speaks to Abram,
commanding him, “Go from your
land, from your birthplace, and
from your father’s house, to the
land that | will show you.” There,
G-d says, he will be made into a
great nation. Abram and his wife,
Sarai, accompanied by his
nephew Lot, journey to the land
of Canaan, where Abram builds
an altar and continues to spread
the message of a single G-d.

A famine forces the first Jew to
depart for Egypt, where beautiful
Sarai is taken to Pharaoh’s
palace; Abram escapes death
because they present themselves
as brother and sister. A plague
prevents the Egyptian king from
touching her and convinces him
to return her to Abram and to
compensate the brother-
revealed-as-husband with gold,
silver, and cattle.

Back in the land of Canaan, Lot
separates from Abram and
settles in the evil city of Sodom,
where he falls captive when the
mighty armies of Chedorla’omer
and his three allies conquer the
five cities of the Sodom Valley.
Abram sets out with a small
band to rescue his nephew,
defeats the four kings, and is
blessed by Melchizedek, the king
of Salem (Jerusalem).

G-d seals the Covenant between
the Parts with Abram, in which
the exile and persecution (Galut)
of the people of Israel is
foretold, and the Holy Land is
bequeathed to them as their
eternal heritage.

Still childless ten years after
their arrival in the Land, Sarai
tells Abram to marry her
maidservant Hagar.

Hagar conceives, becomes
insolent toward her mistress,
and then flees when Sarai treats
her harshly; an angel convinces
her to return and tells her that
her son will father a populous
nation. Ishmael is born in
Abram’s eighty-sixth year.

Thirteen years later, G-d changes
Abram’s name to Abraham
(“father of multitudes”) and
Sarai’s to Sarah (“princess”) and
promises that a son will be born
to them; from this child, whom
they are to call Isaac (“will
laugh”), will stem the great
nation with which G-d will
establish His special bond.
Abraham is commanded to
circumcise himself and his
descendants as a “sign of the
covenant between Me and you.”
Abraham immediately complies,
circumcising himself and all the
males of his household.
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Genesis 12:7

And G-d appeared to Abram and said, “I will give this land
to your children.”
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Genesis 12:7

And G-d told him, “I am G-d who took you from Ur Kasdim
to grant you this land as an inheritance.”
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Rabbi Yosef Rosen,
Tzafnat Paane’ach Al Pi'7akk
HaTorah, Genesis 15:7

G-d had previously promised to give Israel to Abraham as a
gift. . . . However, the second [promise refers to the
second] conquering [of Israel, which] was an inheritance.




TEXT 3

Rashi, Genesis 15:12
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This alludes to the troubles and darkness of the exiles.




The difference between a gift and an
inheritance is that a gift can be temporary,
but an inheritance is permanent.
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Talmud, Bava Batra
129b
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[If one stipulates,] “My inheritance goes to you, and after
your passing, it will transfer to another,” if the first
recipient is a legitimate heir, the second party receives
nothing.

This is not a gift; it is an inheritance, and an inheritance has
no end.
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All the lands that Jews came to possess when they ascended to Israel from
Egypt became sacred. This was Israel’s first sanctification. When they were
exiled from Israel, the sanctity of these lands expired. This is because these
lands became holy via conquest. Therefore, the consecration was only
effective for the duration of the conquest, not for all time.

By contrast, when the exiled Jews returned and took possession of portions
of the land, they consecrated it anew. This consecration was forever, for
that time and for all time.




TEXT 6 JIXARM 11993 11°R0N 219703

Siddur Tehillat Hashem,
Annotated Edition,
Amidah of the Festival
Liturgy, p. 343

Because of our sins, we were exiled from our land.




The first time the Jews
entered Israel, the
holiness of the land
lasted only so long as
the Jews remained in
Israel. The second
time they entered
Israel, the land became
holy in perpetuity.
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Rabbi Shneur
Zalman of Liadli,
Likutei Torah,
Devarim, p. 57b
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It is well-known from the Talmud that most of the
rabbinic decrees, stringencies, and precautionary
restrictions were imposed during the second-Temple
era.

This is because the Jewish people were not
completely free from the influence of their previous
exile during this era. They remained under the rule of
foreign kings, as is well-known. . .. The restrictive
rabbinic enactments were designed to guard against
these unholy influences.

This was not the case during the first-Temple era. . .
. At that time, the other side had no control or
governance over the Jews.
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Rabbi Shneur Zalman
of Liadi, Ibid.,
Bamidbar, p. 62a
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During the first-Temple era, there was no daily
prayer. ... However, the more we decline spiritually,
the more prayer we require because the searing
passion of prayer removes our inner dross and
attaches us to G-d. Therefore, during the first-
Temple era, when there was scant spiritual decline,
Jews did not require passionate prayer. The
sacrificial rite sufficed to remove what little dross
they had and to attach them to G-d.

During the second-Temple era, our sages began to
introduce daily prayers. At that time, the prayers
were relatively short—in proportion to the degree of
flaming passion required to remove their increased
dross.

In our day, we progressively increase our prayers and
passion—in each generation, we pray with more
passion. This is not because we are more pious than
our predecessors. On the contrary, it is because each
generation is increasingly infiltrated by spiritual
dross. Thus, we require a more powerful flame of
prayer to cleanse ourselves spiritually.




Penitents have passed
tests the righteous have
never faced. Moreover,
after these tests, penitents
are often more passionate,
determined, and devout—
they have a better
relationship with G-d—
than the righteous.
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Chapter 6
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Pious people follow their passions and inclinations. They
behave meritoriously because that is what they want and

yearn to do.

The philosophers have agreed that the pious are more
distinguished and complete than those who [struggle to]

control themselves.
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Rabbi Shalom Dovber
Schneersohn, Sefer
Hamaamarim 5660-
5662, p. 169
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Righteous people . .. are in a constant state of unity and
attachment to G-dliness. They are detached from all forms of
tactile pleasure and are certainly distant from evil and the like.
In their worship, they are continually aware of the Divine’s light.
They feel it in their souls and are moved by His immanence.



The righteous
cruise through
life in the idyllic
lane. They
never struggle
because they
ignore all the
obstacles.
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Penitents should not consider themselves lower than the righteous on
account of their sins and transgressions. This is not true. They are beloved
and desirable before the Creator as if they had never sinned.

Furthermorethey will be greatly rewarded, for they have tasted sin and yet
separated from it, conquering their urges. Our sages declared, “Where the
penitent stands, even the completely righteous cannot stand.” The penitent
transcends those who never sinned, for they overcome their evil inclination.




To wrestle with our weaknesses
and best them is to struggle for G-d.
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When we examined the words of our sages on this matter, we found
that those who feel the allure of sin are more distinguished and
complete than those who don’t desire it...

(This is true) to the extent that they said that the reward of those who
control their urges is commensurate with the degree of their struggle.
And they said, “In accordance with the effort is the reward” (Mishnah,
Avot 5:21).
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The Rebbe, Rabbi
Menachem Mendel
Schneerson, Likutei
Sichot 15, p. 107
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If your Jewish lifestyle is detached from worldly
engagement, if you were never tested by the
other side, there is no certainty that you would
pass a test should you ever be tested.

Penitents are different. They start at the bottom
and work their way to the top. Therefore, even
their worst character traits become conducive to
holiness. The manifestation of G-dliness in their
lives is enduring. It is never interrupted. . ..

Penitents already tangled with the allure of
worldliness. Moreover, they even stumbled, G-d
forbid, and dabbled in behaviors that transgress
G-d’s will. Despite all this, they returned to G-d,
His Torah, and His commandments. This
demonstrates that the ethos of Torah and
mitzvot permeate them to the extent that they
cannot ever be separated again from G-d. Their
bond with G-d is constant. It is without
boundaries.




Our connection
with G-d is like a
muscle; the more
resistance it
encounters, the
stronger it grows.
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Rabbi Shalom Dovber
Schneersohn, Sefer
Hamaamarim 5660-
5662, p. 169
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Penitents are completely subsumed within G-d. This is
because they fell and became entangled in a state of ego,
darkness, and evil. Yet they nullified their ego and returned
from the dark to seek G-d with all their hearts .. . in
complete penitence. ... They achieve complete
transformation.
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Jay Litvin, Vistas,
www.chabad.org/567556

You stand in this moment. Many such moments lay behind you. Many more, G-d willing, before you. In
each of these moments there is, there was, there will always be a choice. . .. At a certain point you have
lived long enough to have made many choices and to be able to see the consequences they have
wrought. From this vantage point, elevated by maturity, you now see that every choice you made was
made in ignorance. You recognize that the full impact of each choice was not seen at the time, and had it
been, then perhaps another choice would have been made. . ..

The remorse this awareness brings drives you . . . to seek forgiveness not for your sins, but . .. for the
actions you were so sure at the time were right. Only now, when you have lived long enough to see their
consequences, . . . did you see how very foolhardy you have been. ... Each was flawed and limited and,
in its wake, created consequences you could not foresee. Then, even though your mistakes and
limitations could be excused by lack of knowledge, you would still desire to stand before the Heavenly
Court and ask forgiveness. For these consequences, as unintentional as they may have been, are now
very real and exist with a life of their own.

After you’ve lived enough years, you know that the future is as soon as yesterday and that ten or twenty
years from now exists today. You know that just as you are asking forgiveness today for the
consequences of actions taken ten or twenty years ago, so ten or twenty years from now you will be
standing asking forgiveness for the actions you took today. . . .

And now, knowing this, you arrive at the decision that stands before you today: ... You stand in fear and
trepidation. You know that today’s choice will create a future reality that you cannot possibly know. You
are about to release an arrow from the bow and you are already responsible for whatever target it hits,
whether you aimed at it or not. . ..
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Continued

Yet, miraculously, you act. You release the arrow. You laugh. You sing and you dance.
Because ultimately, through your years, you have learned that G-d loves you. You are
joyous precisely because there is a Heavenly Court before which you can stand and
receive forgiveness and understanding and love. You laugh precisely because you know
that behind the imperative of doing the very best you can is the futility of doing
anything more than you can. You breathe deeply and release a smile because you know
that G-d wants no more from you than you are able to do and has already given you
everything you need with which to do it. You dance because this is your freedom: to
dance your part in G-d’s creation with grace and courage and faith. And you sing
knowing that you are only one voice in the chorus, and that the symphony is endless,
ultimately perfect, yet paradoxically, dependent on you.

And finally, you realize that the failings and limitations, errors and miscalculations, even
the consequences that cause the blood to rush to your face in shame, are also a part of
your limited perspective, your narrow vision, your lowly vista. For if you could climb high
enough you would see that the reason the Heavenly Court grants its forgiveness is that
ultimately there is nothing to forgive.

From the highest plateau you would see that you are dancing your part perfectly. You
always have. And you always will.




TEXT TIA WA NIPW RO WA O2AT 12 RN1P T ,WONAT QXY 14D RITT

Rabbi Yosef Rosen,
Tzafnat Paane’ach
Hashlamah, p. 15a

The heir becomes the testator, as it were. It is, therefore,
the position of Jewish law that inheritance does not

constitute a transference of ownership.
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Rabbi Yisrael Moshe
Chazan, Nachalah
LeYisrael, pp. 15a-b
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A gift is defined as a transfer of property that is not
compelled by law. Another way to put it: The
recipient has no inherent right to the property. The
property is acquired solely by the largesse of the
bestower. . .. This is the universal meaning of the
term “gift.” The recipient’s right flows from the gift.
Prior to the gift, the recipient had no right or claim to
the property. This is clear as day.

Now we come to estate and inheritance. . .. This
term relates to the transfer of one’s property to
another upon one’s passing. As it transfers to the
heir, the estate flows from above to below. ... Before
the passing, the heir has a vague encumbrance on the
property. After the passing, the heir has an inherent
right to the property. [In other words,] the property
flows downstream.

This is, perhaps, why the Torah uses the word
nachalah, a cognate of nachal—stream, to describe
an estate. Estates are like rivers whose flow into the
ocean cannot be blocked.




KEY POINTS

1. Righteous people are fortunate because all their urges are holy and they can, therefore,
do precisely as they want. Penitents must always struggle against their urges.

2. Penitents are fortunate because they get to struggle for G-d every day. They are
constantly working to serve G-d.

3. The righteous have never been tested. Thus, we can’t know if they would prevail if
tested. The penitent has been tested and prevailed. Thus, their bond is firmer or more
enduring.

4. The penitent is exclusively devoted to G-d in every aspect of life. No part of their lives
is separated from G-d. Thus, they enjoy oneness with G-d.

5. The same is true about relationships. Calm, peaceful relationships are relaxing and
enjoyable. Tumultuous, tempestuous relationships can strengthen the couple’s bond.






