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STUDIES

VAYISHLACH

HATERS ARE GOING TO HATE. DON'T BOTHER WITH THEM.
Keep Doing What You're Doing and They'll Melt Away



PARSHAH
OVERVIEW

Vayishlach

Jacob returns to the Holy Land
after a twenty-year stay in
Charan and sends angel-
emissaries to Esau in hopes of
a reconciliation. But his
messengers report that his
brother is on the warpath with
four hundred armed men. Jacob
prepares for war, prays, and
sends Esau a large gift
(consisting of hundreds of head
of livestock) to appease him.

That night, Jacob ferries his
family and possessions across
the Jabok River; he, however,
remains behind and encounters
the angel that embodies the
spirit of Esau, with whom he
wrestles until daybreak. Jacob
suffers a dislocated hip but
vanquishes the supernal

creature, who bestows on him
the name Israel, which means
“he who prevails over the
Divine.”

Jacob and Esau meet, embrace,
and kiss, but part ways. Jacob
purchases a plot of land near
Shechem, whose crown
prince—also called Shechem—
abducts and rapes Jacob’s
daughter Dinah. Dinah’s
brothers Simeon and Levi
avenge the deed by killing all
male inhabitants of the city
after rendering them vulnerable
by convincing them to
circumcise themselves.

Jacob journeys on. Rachel dies
while giving birth to her second
son, Benjamin, and is buried in
a roadside grave near

Bethlehem. Reuben loses the
birthright because he interferes
with his father’s marital life.
Jacob arrives in Hebron to his
father, Isaac, who later dies at
age 180. (Rebecca has passed
away before Jacob’s arrival.)

Our parshah concludes with a
detailed account of Esau’s
wives, children, and
grandchildren; the family
histories of the people of Se’ir,
among whom Esau settled; and
a list of the eight kings who
ruled Edom, the land of Esau’s
and Se’ir's descendants.




What’s your best
strategy for dealing
with naysayers and
haters who are against
the good, positive
things you do?
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1. Jacob lifted his eyes and saw, and behold, Esau was coming, and with him were 400

men; so he divided the children with Leah and with Rachel and with the two
maidservants.

2. And he placed the maidservants and their children first and Leah and her children
after, and Rachel and Joseph last.

3. And he went ahead of them and prostrated himself to the ground seven times, until
he came close to his brother.

4. And Esau ran toward him and embraced him, and he fell on his neck and kissed him,
and they wept.
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Rashi, ad loc.
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“And kissed him.” In the original Hebrew, there are dots over the
word. There is controversy concerning this matter among the
Talmudic sages. Some interpret the dots to mean that he did not
kiss him wholeheartedly.

Rabbi Shimon ben Yocha’i said, “It is a well-known tradition that
Esau hated Jacob, but his compassion was moved at that time,
and he kissed him wholeheartedly.”



According to
tradition, when
dots appear on
top of a word in
the Torah, they
are meant to
minimize the
meaning of the
word.



RASHI'S QUESTION

How did Esau all of a sudden have such a quick change of
heart?

RASHI'S ANSWERS

A. Esau’s kiss was insincere, an obvious “minimization” of
the plain meaning of the word.

B. Esau’s kiss was sincere, this particular instance being an
exception to the usual rule that Esau hates Jacob
(Rabbi Shimon bar Yocha’i).



TEXT 2

Talmud, Gitin 49b
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Rabbi Shimon expounds the reason
underlying the verse as a basis for
drawing Halachic conclusions.




QUESTION

If Esau’s kiss was sincere, what changed
from the “well-known tradition” that
Esau hates Jacob?
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Talmud, Shabbat 33b
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Rabbi Yehudah and Rabbi Yosei and Rabbi Shimon
were sitting, and [another person named] Yehudah,
son of converts, sat beside them. Rabbi Yehudah
opened and said, “How pleasant are the actions of this
nation, the Romans, as they established marketplaces,
established bridges, and established bathhouses.”

Rabbi Yosei was silent. Rabbi Shimon ben Yocha’i
responded and said, “Everything that they established,
they established only for their own purposes. They
established marketplaces to place prostitutes in them;
bathhouses to pamper themselves; and bridges to
collect taxes from all who pass over them.”

Yehudah, son of converts, went and related their
statements to his household, and those statements
continued to spread until they were heard by the
monarchy. They ruled and said, “Yehudah, who
elevated the Roman regime, shall be elevated. Yosei,
who remained silent, shall be exiled to the city of
Sepphoris. And Shimon, who denounced the
government, shall be killed.”
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Rabbi Shimon bar Yocha’i and his son, Rabbi Eleazar, went and hid in the study hall. Every day
Rabbi Shimon’s wife would bring them bread and a jug of water and they would eat. When the
decree intensified, . . . they went and hid in a cave.

A miracle occurred and a carob tree was created for them as well as a spring of water. They
would remove their clothes and sit covered in sand up to their necks. They would study Torah
all day in that manner. At the time of prayer, they would dress, cover themselves, and pray,
and they would again remove their clothes afterward so that they would not become tattered.

They sat in the cave for twelve years. Elijah the Prophet came and stood at the entrance to the
cave and said, “Who will inform Bar Yocha’i that the emperor died and his decree has been

abrogated?”
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Talmud, Me’ilah 17a-b.
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On one occasion, the gentile monarchy issued a decree that the Jewish people may not
TEXT LI' observe Shabbat, and that they may not circumcise their sons, and that they must engage

in intercourse with their wives when they are menstruating. . . . The sages said, “Who will
Talmud, Me’ilah 17a-b. go and nullify these decrees?

“Let Rabbi Shimon ben Yocha’i go to Rome, as he is accustomed to experiencing miracles.
And who shall go with him? Rabbi Eleazar bar Rabbi Yosei. . ..”

[As they were journeying, a demon named] Ben Temalyon emerged to greet them. He said
to them, “Do you wish that | will join you and come with you [in order to help nullify this
decree]?” Rabbi Shimon cried and said, . .. “In any case, let the miracle come [and save
the Jewish people, even if only through a demon].”

The demon Ben Temalyon went before them and ascended into the emperor’s daughter
and possessed her. When Rabbi Shimon ben Yocha’i arrived at the emperor’s palace, he
said, “Ben Temalyon, emerge! Ben Temalyon, emerge!” And once Rabbi Shimon called to
him, Ben Temalyon emerged and left, and she was cured.

[When the emperor saw that Rabbi Shimon had cured his daughter,] he said to them, “Ask
from me any reward that you want to ask.” And he took them up to his treasury to take
whatever they wanted. They found that letter [there that contained the decrees against
the Jewish people, and] they took it and tore it up.




The First Emergence:

The first time Rabbi Shimon
and his son emerged from
the cave, the father and son
duo took divergent
approaches on how to
reengage with the world
they had left for so long.
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They emerged from the cave, and saw people who were plowing and sowing. Rabbi Shimon bar Yocha’i
said, “These people abandon eternal life of Torah study and engage in temporal life for their own
sustenance.” Every place that Rabbi Shimon and his son Rabbi Eleazar directed their eyes was
immediately burned.

A Divine voice emerged and said to them, “Did you emerge from the cave in order to destroy My world?
Return to your cave.” They again went and sat there for twelve months.

They said, “The judgment of the wicked in Gehinom lasts for twelve months.” Surely their sin was atoned
for in that time. A Divine voice emerged and said to them, “Emerge from your cave.” They emerged.

Everywhere that Rabbi Eleazar would strike, Rabbi Shimon would heal. Rabbi Shimon said to Rabbi
Eleazar, “My son, you and | suffice for the entire world.”
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Talmud, Sukkah 45b
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Chizkiyah said in the name of Rabbi Yirmiyah in
the name of Rabbi Shimon ben Yocha’i, “I can
absolve the entire world from judgment for
sins committed from the day | was created
until now.”
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Talmud, Shabbat 11a
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For the likes of Rabbi Shimon ben
Yocha’i and his colleagues, Torah is
their vocation and they never interrupt
their Torah study.




The Second Emergence:

In the year following the first
emergence from the cave, o
Rabbi Shimon reached a level Mk - ‘g
so spiritually rich that he was ] i 3
able to bring healing to the WY %8 A
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TEXT 8

The Rebbe, Rabbi
Menachem Mendel
Schneerson, Likutei
Sichot 20, p. 152
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Rabbi Shimon’s approach was such that he didn’t need to bring the entire
world to teshuvah. Rather, Rabbi Shimon’s approach tolerates a world still
mired in a situation that warrants judgment due to inappropriate behavior,
and yet, “l can absolve the entire world from judgment for sins.”

In a way, this is far greater than effecting change in the world where the
lower party is elevated and ceases being “low,” namely the evil is cancelled
and transformed. Rabbi Shimon goes a step further and says that G-dliness
can reach and impact the lowest of places even in its lowly state: the evil
in its own natural habitat.



Both Rabbi
Shimon bar
Yocha’i and
Jacob were
accustomed
to miracles.
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Rashi, Genesis 32:11
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“For with my staff” ... The Midrash
Agadah states, “He placed his staff into
the Jordan, and the Jordan split.”
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The Rebbe, Rabbi
Menachem Mendel
Schneerson, Likutei
Sichot 20, p. 152
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Jacob was accustomed to experiencing
miracles. So, though the rule is that Esau
hates Jacob, Jacob was able to influence him
so much that his mercy was aroused at that
moment and Esau kissed him wholeheartedly.



Since Jacob possessed the same miraculous
quality of overwhelming opposition, for the few
moments that Esau stood in his brother’s
presence, he was overwhelmed with goodness and
sincerely reached out with an emotional Kiss.
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Rashi, Genesis 25:9
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“Isaac and Ishmael.” From here [we may
deduce] that Ishmael repented and let Isaac
go before him, and that is the meaning of “a
good old age,” which is stated regarding
Abraham (Genesis 15:15).
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The Rebbe, Rabbi
Menachem Mendel
Schneerson, Likutei
Sichot 20, pp. 152-153
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Jacob didn’t influence Esau to do teshuvah. Rather,
he was able to impact Esau in such a way that
even while in his position of “it’s a well-known
tradition that Esau hates Jacob,” he was “aroused
with compassion and kissed him sincerely.”



Like Jacob and Rabbi
Shimon, overwhelm
your opposition with
intense goodness.




KEY POINTS

1. Esau hated Jacob, yet demonstrated love and compassion when they reunited, publicly
kissing him.

2. Rabbi Shimon bar Yocha’i led a miraculous life: he was persecuted by the Romans, yet
he successfully lobbied them to annul a decree against the Jews.

3. This reflected his lofty spiritual status of being able to neutralize opposition by
bypassing the usual teshuvah process of transformation.

4. Jacob, too, was accustomed to miracles, possessing the same quality of overwhelming
the opposition while they were in his presence. This explains Esau’s sudden turnaround.

5. We can emulate this approach by neutralizing opposition with a strong display of
conviction and commitment.






