M TORAH

STUDIES

THE MOST PRECIOUS THING IN THE WORLD

Every Moment of Torah Study Is an Infinite Opportunity. Literally.



HOLIDAY
OVERVIEW

Shavuot

The Torah was given by G-d
to the Jewish people on
Mount Sinai more than 3,300
years ago. Every year, on the
holiday of Shavuot, we renew
our acceptance of G-d’s gift,
and G-d “re-gives” the Torah.

The word shavuot means
“weeks.” This holiday marks
the completion of a seven-
week counting period that
began during Passover.

The Giving of the Torah was a
far-reaching spiritual event—
one that touched the
essence of the Jewish soul
for all times. Our sages have
compared it to a wedding
between G-d and the Jewish

people. Shavuot also means
“oaths,” for on this day G-d
swore eternal devotion to us,
and we in turn pledged
everlasting loyalty to Him.

In ancient times, two wheat
loaves would be offered in
the Holy Temple. It was also
at this time that people
would begin to bring bikurim,
their first and choicest fruits,
to thank G-d for Israel’s
bounty.

The holiday of Shavuot is a
two-day holiday, beginning at
sundown of the fifth day of
Sivan and lasting until
nightfall of the seventh day
of Sivan. (In Israel it is a one-

day holiday, ending at
nightfall of the sixth day of
Sivan.)

Women and girls light holiday
candles to usher in the
holiday on both the first and
second evenings of the
holiday.

It is customary to stay up all
night learning from the Torah
on the first night of Shavuot.

All men, women, and
children should go to the
synagogue on the first day of
Shavuot to hear the reading
of the Ten Commandments.




HOLIDAY
OVERVIEW

Shavuot

As on other holidays, special
meals are eaten, and no
“work” may be performed.

It is customary to eat dairy
foods on Shavuot. Among
other reasons, this
commemorates the fact that
upon receiving the Torah,
including the kosher laws,
the Jewish people could not
cook meat in their pots,
which had yet to be rendered
kosher.

On the second day of
Shavuot, the Yizkor memorial
service is recited.

Some communities read the
Book of Ruth publicly, as

King David—whose passing
occurred on this day—was a
descendant of Ruth the
Mo’abite.




TEXT 1A

Deuteronomy 31:19
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And now, write this song for yourselves and teach
it to the Children of Israel. Place it in their

mouths so that this song will be My witness for
the Children of Israel.



TEXT 1B

Maimonides, Mishneh
Torah, Laws of'Tefilin,
Mezuzah, and Sefer
Torah 7:1
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It is a positive commandment for every Jewish man to write a
Torah scroll for personal use. The passage states, “And now,
write this song for yourselves” (Deuteronomy 31:19). This [does
not refer only to the song but to] the entire Torah, which
includes this song. This is inferred from the law that a Torah may
not be written in sections.






TEXT 2A

Maimonides, Mishneh
Torah, ibid.
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Even if your ancestors left you a Torah
scroll, it is a mitzvah to write one
yourself.

If you write the scroll by hand, it is
considered as if you received it on
Mount Sinai.

If you don’t know how to write a Torah,
[commission] others [to] write it for you.

One who repairs even one letter of a
Torah scroll is considered to have
written the entire scroll.




TEXT 2B 990 [P 127 IRK 5T 27 MR LKAR 72 YW 27 0K
e e A DI T XA AUIAD DWW T 9N

O30 1 19292 19°RD 2N 1YY YN - 12N

Rabbi Yehoshua the son of Abba taught in the name of Rabbi
Gidal, who taught in the name of Rav: “Purchasing a completed
Torah scroll from the market is like snatching a mitzvah from a
market stall.”

To write a Torah scroll is equivalent to receiving it on Mount Sinai.
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“He performs a mitzvah.” However,

writing a Torah scroll is a much
greater mitzvah.
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Talmud, Gitin 60B

Teachings that are transcribed may not be
recited from memory.

Teachings that are transmitted orally may
not be transcribed.







TEXT 3B

Maimonides, Mishneh
Torah, /ntfroduction
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Why did the holy Rabbi Yehudah transcribe the Oral Tradition rather than leave things as
they always were?

Because he observed that the number of students was progressively shrinking while the
difficulties were progressively increasing. The wicked [Roman] kingdom was expanding
throughout the world and growing increasingly stronger. Jews were wandering about and
relocating to distant locations. He therefore composed the Mishnah, a compilation of
Jewish law, for all to study, so that it would not be forgotten.

He and his court devoted their lives to teaching the Mishnah to the public.
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Rabbi Yosef Caro,

Shulchan Aruch, Yoreh . .‘n’W11’91 Nj Dl‘

De’ah 270:2

Today, it is a mitzvah to transcribe the Five
Books of the Torah as well as the Mishnah,
the Talmud, and their commentaries.







TEXT 4B

Rabbi Asher ben Yechiel,
Halachot Ketanot, Sefer
Torah
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The requirement to write a Torah scroll was binding on the early

generations when Torah scrolls were written for the purpose of
study.

However, today, Torah scrolls are placed in the synagogue for
congregational chanting. Therefore, the contemporary Jew of means
is obligated to transcribe the books of Chumash, Mishnah, Talmud,
and their commentaries to study with their children.
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TEXT 5A

Deuteronomy 6:9
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Inscribe them on the doorposts of
your homes and gates.




TEXT 5B

Maimonides, Mishneh
Torah, Laws ofMezuzah
5:7
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Before affixing the mezuzah to the doorpost, recite the
following blessing: Blessed are You, L-rd our G-d, King of the
universe, Who has sanctified us with His commandments and
commanded us to affix a mezuzah.

We do not recite the blessing when the mezuzah is written,
because the definition of the mitzvah is the act of affixing.







TEXT 6

Sefer Hachinuch,
Mitzvah 613
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The reason for this mitzvah:

It is well-known that people behave according to
what is prepared for them. Therefore, G-d
commanded that every Jew prepare a Torah scroll
to have with them so that they can always read
from it and not need to walk to a neighbor’s home
to borrow it. The purpose is to learn to fear G-d, to
know Him, and to understand His commandments
that are more precious and desirable than an
abundance of fine gold.

We were each commanded to write a scroll even if
our ancestors left us one. This is so that scrolls
proliferate among us so that we can lend them to
those who can’t afford to purchase them.

Another reason is that we each have new scrolls
from which to study lest we grow weary of the
ancient scrolls our ancestors left us.




TEXT 7

The Rebbe, Rabbi
Menachem Mendel
Schneerson, Likutei
Sichot 23, p. 21
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Studying from a book is easier and deeper (letters enlighten).

It shields us from error because what we learn from a book is
not easily forgotten.

One can review it at all times, etc.

All this provides for the concern that we might forsake our
covenant with G-d.






TEXT 8A

Rabbi Asher ben Yechiel,
Halachot Ketanot, Sefer
Torah
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This is because the mitzvah to write a Torah is for the purpose of
studying from it, as the passage states, “Teach it to the Children
of Israel; place it in their mouths” (Deuteronomy 31:19).

It is through the Talmud and the commentaries that we gain a
thorough understanding of the commandments and the rules.
Therefore, these are the books that we are required to
transcribe.
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TEXT 8B

Rabbi Moshe Feinstein,
Responsa Igrot Moshe,
Yoreh De’ah 1:1653
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We can’t know the Oral Torah—the meaning of the written texts
and its rules—from studying the Torah scroll. It is not like the
early generations when they fulfilled the mitzvah by transcribing
a Torah scroll because the explanations were transmitted orally.
Moreover, they were forbidden to transcribe the oral teachings in
those days.



TEXT 9

“How Is the Torah
Made?” www.chabad.org

An authentic Torah scroll is a mind-boggling masterpiece of labor and skill.
Comprising between 62 and 84 sheets of parchment—cured, tanned, scraped, and
prepared according to exacting Torah law specifications—and containing exactly
304,805 letters, the resulting handwritten scroll takes many months to

complete. ... The sheets of parchment are . .. sewn together with sinews to form
one long scroll. . ..

A Torah scroll may only be written on parchment from the skin of a kosher
animal. . . . Before beginning to write a Torah scroll, the scribe must mark off the
lines on the parchment with slight grooves. The utensil used for this purpose may
not leave any coloring on the parchment. . ..

Only black ink is acceptable. Ink of any other color is not kosher for a Torah scroll.

In ancient times, the ink used for writing a Torah scroll was obtained by boiling
oils, tar and wax, and collecting the vapors. Afterwards, that mixture would be
combined with tree sap and honey, and then dried out and stored. Before its use,
it would be mixed with gall-nut juice. Nowadays, scribes prepare ink using gall-nut
juice and gum. The black color is achieved by adding various tints.




TEXT 9

“How Is the Torah
Made?” www.chabad.org

The scribe writes with a feather pen or reed pen, filling its tip from the ink. An iron
pen is not proper for two reasons: It may puncture the parchment. Iron is often
used to make weapons of death and destruction, both of which oppose the intent
of the Torah.

The letters of a Torah scroll are written in the “Assyrian” script; the various scripts
or fonts in which Hebrew is commonly written or printed are not valid. The lines
must be perfectly straight and even. Numerous laws detail the precise figure of
each letter, and if even one letter is missing, or in some instances, merely cracked
or smudged, the entire Torah scroll is not kosher. A printed Torah scroll, even if its
letters conform to the required form, is not valid.

... The scribe may not rely on his memory, but must copy the letters, word by
word, from a kosher Torah scroll or a copy of a certified kosher scroll. . .. The
Torah scroll, and especially the names of G d contained therein, must be written
with utmost purity and devotion. It is, therefore, customary that the scribe immerse
himself in a mikvah (ritual pool) before beginning his work. He also recites a
blessing at the outset of his work and before each time he writes the name of G-d.
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TEXT10

The Rebbe, Rabbi

Menachem Mendel
Schneerson, Likutei
Sichot 23, pp. 23-24
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In the early generations, the commandment, “And now, write for yourselves”
(Deuteronomy 31:19) was to write a Torah scroll. . .. This triggered many
ancillary requirements, such as writing it with mindfulness on a tanned and
scored sheet of parchment, writing the entire book [not just a portion], etc. In
other words, the fact that we were writing a Torah scroll added many
conditions, obligations, and requirements to the mitzvah.




TEXT10

The Rebbe, Rabbi
Menachem Mendel

Schneerson, Likutei
Sichot 23, pp. 23-24
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It is self-understood that when the mitzvah was modified to include the
Pentateuch, Mishnah, Talmud, and their commentaries, the requirements that
pertain to writing a Torah scroll did not carry over. We don’t need to write
these books ourselves, commission someone to write them for us, or repair
them. These books do not require [such writing methods. They don’t even
require] a human to write them. They can be printed by machine. So long as
the book is in written form, even if it was accomplished by a monkey dancing
on the keys, the obligation to “study it and place it in their mouths”
(Deuteronomy 31:19) can be fulfilled.










TEXT 11

The Rebbe, Rabbi
Menachem Mendel
Schneerson, Likutei
Sichot 23, p. 25
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In previous generations, this commandment was fulfilled through
writing a Torah scroll. When one wrote a Torah scroll, it was like
receiving the Torah in its entirety at Mount Sinai for the first time.
This experience inspired one to study the Torah and observe its
traditions in their entirety.

However, this applies to a degree in all places and at all times when
we purchase Torah books and study from them.
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From everything we have learned, we can understand how important it is to
encourage every Jew to have Torah books at home. And, if possible, a home
filled with Torah books.

At the very least, every Jew must have the basic Torah texts: prayer books,
the Pentateuch (including the entire biblical canon), Mishnah, books of
Jewish law, etc.

And we must “study them” and “place them in our mouths”
(Deuteronomy 31:19).







TEXT 13

Levik Gourarie, “The
Rebbe’s Call for Every
Jewish Home to Be Filled
with Jewish Books,”
www.chabad.org/5341340

“How far back can | trace my love of books and libraries?” Israel’s third president
Zalman Shazar asks in his 1967 memoir. “To the time, | believe, when at the age of
eight or nine, | was permitted on the eve of Passover to help father air his books
and dust them to make sure that they were absolutely free of leaven.”

Writing more than half a century later, Shazar would still recall how his father’s
holy books were arranged, despite the lack of a written catalog. “It was self-
understood that the Tanya, small and thin as it was, should stand alongside the
large Torah-Ohr, so well bound in black cloth, and in the vicinity of the Likutei
Torah, which resembled the Torah-Ohr in size and binding. . . . Then there was the
Old Rabbi’s large siddur, two square volumes full of wine stains on the pages that
contained the Passover Haggadah, and spotted with tears where the Rosh
Hashanah Amidah prayer appeared.”

Anecdotal evidence of this sort testifying to the impact of a home library on a
child’s development has long been around, but recent academic studies,
conducted years after the Rebbe’s call, concluded that there is an undeniably
strong relationship between a home full of books and a child’s academic success.



TEXT 13

Levik Gourarie, “The
Rebbe’s Call for Every
Jewish Home to Be Filled
with Jewish Books,”
www.chabad.org/5341340

One such study, led by University of Nevada-Reno sociologist Dr. Mariah Evans,
together with teams from the Australian National University and the University of
California, Los Angeles, explores the effects of home libraries on the development
and progress of children growing up. The 20-year-study’s conclusions found that
no matter in which of the 42 countries where the research had taken place, no
matter the culture, socioeconomic status, or the academic level of the parents,
children with more books in the home will read better, achieve higher
academically, and overall succeed more.

A home full of books makes clear the values, culture, and atmosphere of the home
for all of its inhabitants, children and adults alike. A home that respects learning
will plant the seeds of education in the children raised there. Similarly, a home
that reveres Torah books and teachings will have a strong, positive effect on the
family living within.

The 2017 study (which expanded on an earlier 2010 study) further highlights that
every added book has a commensurate additional effect on the child’s education.
Even when a home has already been classified as a “bookish” one, there is no cap



TEXT 13

Levik Gourarie, “The
Rebbe’s Call for Every
Jewish Home to Be Filled
with Jewish Books,”
www.chabad.org/5341340

to the number of books, and each book acquired leads to even better results.

Further, the very act of buying books proves the value of learning to the children in
a way similar to owning them.

Not coincidentally, the Rebbe underlined this same idea speaking on 5 Tevet, 5751
(Dec. 22, 1991), when he delved into the meaning of the campaign’s name, Bayit
Malei Sefarim—*“A Home filled with Books.” He explained that this meant quite
literally full, the ultimate goal being that every inch of the home be packed with

Torah books. To fill a home completely with Jewish books would require that it
contain nearly every Torah book ever printed, the pursuit of which could never be
satisfied. In other words, the appetite with which an individual approached building
their Jewish library and the shaping of their Torah-rich environment needed to be
like the pursuit of Torah study itself—endless.







KEY POINTS

1. The Torah commands every Jew to write a Torah scroll and study from it.

2. Studying from a book offers many benefits, including improved comprehension and
retention.

3. There was a time when the only Torah book was the Torah scroll. Today, there are
many books.

4. We fulfill this commandment today not necessarily by writing a Torah scroll, but by

purchasing a library of Torah books. At a minimum, we should have the basic Jewish
texts.

5. Every Jewish home must have a Jewish library. The more, the merrier.






