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PORTAL TO INFINITY

To Activate the Magic, You've Got to Follow the Recipe



PARSHAH
OVERVIEW

Re’eh

“See,” says Moses to the
people of Israel, “I place before
you today a blessing and a
curse”—the blessing that will
come when they fulfill G-d’s
commandments, and the curse
if they abandon them. These
should be proclaimed on Mount
Gerizim and Mount Ebal when
the people cross over into the
Holy Land.

A Temple should be
established in “the place that
G-d will choose to make His
name,” where the people
should bring their sacrifices to
Him; it is forbidden to make
offerings to G d in any other
place. It is permitted to
slaughter animals elsewhere,
not as sacrifices but to eat

their meat; the blood (which, in
the Temple, is poured upon the
altar), however, may not be
eaten.

A false prophet, or one who
entices others to worship idols,
should be put to death; an
idolatrous city must be
destroyed. The identifying signs
for kosher animals and fish and
the list of nonkosher birds
(first given in Leviticus 11)

are repeated.

A tenth of all produce is to be
eaten in Jerusalem or else
exchanged for money, with
which food is purchased and
eaten there. In certain years,
this tithe is given to the poor
instead. Firstborn cattle and
sheep are to be offered in the

Temple, and their meat eaten
by the Kohanim (priests).

The mitzvah of charity
obligates a Jew to aid a needy
fellow with a gift or loan. On
the sabbatical year (occurring
every seventh year) all loans
are to be forgiven. All
indentured servants are to

be set free after six years

of service.

Our parshah concludes with
the laws of the three
pilgrimage festivals—Passover,
Shavuot, and Sukkot—when all
should go to “see and be seen”
before G-d in the Holy Temple.







TEAT ] iNR DRNN ¥ "I WK 1373 22 DX
107 YA X9 1oy qph XY Divy? 1nwn

Deuteronomy 15:1

Everything that | am commanding you—be careful
to fulfill it; do not add to it and do not subtract
from it.




QUESTION

Why are the details of the mitzvot so
important? Do they really make a difference?



TEXT 2

Rabbi Aron Moss,
“Why Is Jewish Law
So Petty Minded?”
www.chabad.org

Question:

Why does the Jewish religion seem to obsess over insignificant
details? How much matzah do we have to eat, which spoon did |
use for milk and which for meat, what is the right way to tie my
shoelaces? It seems to me that this misses the bigger picture by
focusing on minutiae. Is this nitpicking what Jews call
spirituality?

(I actually already sent you this question over a week ago and
didn’t receive a reply. Could it be that you have finally been
asked a question that you can’t answer?!)
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There are many who would spend much time in the
lavatory, attempting to totally cleanse out their
bodies before praying in the morning. The Rebbe
spoke out strongly and ridiculed this practice.

He said that the main thing to remember is that the
Torah was not given to the ministering angels
(Berachot 25b). It is not necessary to go beyond the
requirement of the law, and the codes state only
that it is forbidden to pray when one actually feels
the need to relieve themselves. . .. Even in
situations where a person really does need to relieve
themselves, there are many laws cited in Shulchan
Aruch [The Code of Jewish Law], especially dealing
with emergencies or when one has no other choice. .
.. From all this, we see that there is no need to be
overly strict in this respect. One should not keep
oneself from prayer and study just for the sake of a
mere qualm, which in itself is unnecessary strictness
and foolishness.
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The best thing is to pray as soon as you wake up in
the morning. If you can easily attend to your needs
then, do so—but if not, pray immediately. Even if you
have a slight sensation in your bowels, it can be
ignored. . ..

We shouldn’t seek out such disciplines and
depressing measures, as such matters are not for
our time.

The Rebbe himself had made this error in his youth,
doing many unusual things to achieve bodily purity.
He went so far that he endangered his health and
even his life. But finally, he realized that it was
foolishness and a waste of precious time.
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Hamaamarim 5666, p. 52

The “desire” in mitzvot is connected to G-d’s innermost essence,
higher even than G-d’s desire to create the universe. Although the
desire to create the universe is also a deep desire, it is limited—
insofar as G-d’s desire to create the universe is ultimately a desire
that He should be drawn down into the universe within the finite
confines of the universe. The desire G-d invested in mitzvot, on the
other hand, is that He should be drawn down without any limitation
whatsoever; rather, just as He exists above, He should become
present below.
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Now, mitzvot are also limited. All mitzvot have
certain limitations under which they can be
performed. For example, tefilin have to be made of
four scrolls in four compartments in the head
tefilin, and one compartment in the hand tefilin.
Moreover, there are many detailed laws regarding
the manner of writing the scrolls, manufacturing the
boxes, and putting them on. Likewise, tzitzit have to
be made in a specific manner. Likewise, the sukkah
cannot be smaller than seven tefachim and no taller
than twenty amot, etc. All these measurements and
specifications come from the supernal desire,
meaning that G-d desires that the mitzvot be
performed specifically in this way, etc. ... This
translates to limitations in the Divine light, for when
the mitzvah is performed as specified, the light is
drawn down; and if it is not, it isn’t.
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In truth, this limitation is not a limitation in the light itself. Meaning, it does not
determine how much light can be drawn down, or whether it will be more or less
intense. . .. After all, essential, infinite light is not subject to such terms.

Rather, the limitations of mitzvot determine only how the light—the unchanging,
infinite light—is drawn down. If the mitzvot are performed in the precise way, then
the light is drawn down, for that is how G-d decided He wants His light to be
accessed. This is not because the precise details of the mitzvot have any inherent
qualities that enable them to access G-d’s light but rather because G-d decided
that it should be this way.
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We are obligated to perform the mitzvot in a precise
manner only because that is how G-d decided the
mitzvot should be performed.

If G-d’s will was that we should chop wood or
something similar, we would chop wood. The
limitations of the mitzvot—that G-d’s will assumes
a specific form and excludes other forms—are not
for any fathomable reason; rather, they are simply
there because G-d willed that it should be so.

Consequently, there is no limitation in the light
itself. The limitation is only in how the light is
accessed. The light itself remains G-d’s essential,
infinite light.
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The concept of limitation in the mitzvot is that they determine how
G-d’s essence is drawn down. Meaning, that through performing the
mitzvot precisely as they should be performed, one draws down
G-d’s essence. In other words, how does one draw down G-d’s
essence? By performing the mitzvot in their prescribed manner, for it
is G-d’s will that His essence should be drawn down in this way.




ANSWER

The limitations of a mitzvah are the gateway to
its infinity.

Each detail is critical in creating and maintaining
our relationship with an infinite G-d.
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An engineer designs a machine using multiple
parts. Among the various parts, some are more
critical than others, and there are some that,
to the average observer, may seem entirely
unnecessary. But the engineer who designed
the machine knows very well the purpose of
every part, and how each part—even the tiniest
screw—is critical to the overall function of the
machine.

Let’s say someone comes along and says, “Why
should | bother with the engineer’s designs
when building the machine? I’ll do what makes
sense to me. To my eyes, these little parts are
unnecessary and the machine doesn’t need
them to function. | don’t need this tiny screw,
and | may even add a different screw!”
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It’s quite obvious that this makes no sense. If
the builder does not follow the engineer’s
design and does as he or she sees fit instead,
the machine won’t work. The only reason why
the builder feels that this little screw is
unnecessary is because they have no
appreciation whatsoever for the machine’s
design.

This is a precise metaphor for creation and our
mission to observe the mitzvot:

Just as every part of the machine is critical to
its overall function, so it is with observing the
mitzvot: our connection with G-d is fashioned
specifically through the 613 mitzvot of the
Torah and the seven mitzvot of the rabbis.
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When a Jew adds or subtracts a mitzvah,
though it may seem like a trivial matter, in
truth, it undermines the entire relationship
that’s forged through Torah and mitzvot, just as
the absence of even one small screw will
prevent the machine from working properly.
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Answer:

| never claimed to have all the answers. There are many questions
that are beyond me. But it happens to be that | did answer your
question, and you did get the answer. | sent a reply immediately. The
fact that you didn’t receive it is itself the answer to your question.

You see, | sent you a reply, but | wrote your email address leaving
out the “dot” before the “com.” | figured that you should still receive
the email, because after all, it is only one little dot missing. | mean
come on, it’s not as if | wrote the wrong name or something drastic
like that! Would anyone be so nitpicky as to differentiate between
“yahoocom” and “yahoo.com”? Isn’t it a bit ridiculous that you didn’t
get my email just because of a little dot?
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Rabbi Aron Moss,
“Why Is Jewish Law
So Petty Minded?”
www.chabad.org

No, it’s not ridiculous. Because the dot is not just a dot. It represents
something. That dot has meaning far beyond the pixels on the screen
that form it. To me it may seem insignificant, but that is simply due
to my ignorance of the ways of the internet. All | know is that with
the dot, the message gets to the right destination; without it, the
message is lost to oblivion.

Jewish practices have infinite depth. Each nuance and detail
contains a world of symbolism. And every dot counts.
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It is for this reason as well that when one performs
mitzvot they must “accept the yoke of Heaven,”
which means to nullify one’s own desires and
rationalizations and perform the mitzvot strictly
because they are G-d’s desire. When one
internalizes this, they can perform mitzvot with
great enthusiasm, knowing that they are fulfilling
G-d’s desire. . ..

When one contemplates that mitzvot are really
G-d’s innermost desire, the value of each mitzvah
increases greatly in one’s eyes, and they perform
the mitzvah with great pleasure and enthusiasm.

When a Jew performs mitzvot in this way, by first
“accepting the yoke of Heaven,” then they can draw
down G-d’s essential desire.
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Rashi, Exodus 29:18

“A pleasing aroma.” It is a spirit of satisfaction for

Me (nachat ru’ach) that | commanded and My will
was performed.
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To explain: the fact that mitzvot were given
to us in a limited manner is because the
ultimate goal of a mitzvah is to unite the
limited and limitless; it is specifically in this
manner that G-d’s essence, which transcends
both limitation and limitlessness, is
expressed.

Therefore, it is only through G-d’s self-
limitation that we can achieve this. By G-d
limiting the way we can access His
limitlessness, we can achieve the unification
of limitation and limitlessness, which is
possible only in G-d’s essence.
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The idea of making a “home for G-d in the physical realm” contains
both extremes: A) It is a place for the limitless presence of G-d to be
at home, fully, just like a person is fully comfortable in their home;
B) the home is in this lowly, finite, physical world. “A home for G-d”
thus combines two extremes of limitation and limitlessness.






KEY POINTS

1. Just as it is forbidden to subtract from mitzvot, it is forbidden to add to
them.

2. Details of mitzvot are important.

3. Itis G-d’s will that His infinite light be drawn into the universe through
the fulfillment of mitzvot.

4. For reasons unfathomable to us, G-d desires that His infinite light be
channeled only in a very specific way. If we perform mitzvot as specified,
we channel G-d’s light; if we don’t, we don’t.



KEY POINTS

5. When we fulfill mitzvot, we infuse limitation with limitlessness by
accessing a level that is higher than both.

6. The bedrock of mitzvah fulfillment is accepting the yoke of Heaven and
the desire to fulfill G-d’s will.
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