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KEEP CLIMBING

Trajectory Is All That Matters



PARSHAH

OVERVIEW
Vayeshev

Jacob settles in Hebron with his
twelve sons. His favorite is
seventeen-year-old Joseph,
whose brothers are jealous of the
preferential treatment he receives
from his father, such as a
precious many-colored coat that
Jacob makes for Joseph. Joseph
relates to his brothers two of his
dreams, which foretell that he is
destined to rule over them,
increasing their envy and hatred
toward him.

Simeon and Levi plot to kill him,
but Reuben suggests that they
throw him into a pit instead,
intending to come back later and
save him. While Joseph is in the
pit, Judah has him sold to a band
of passing Ishmaelites. The
brothers dip Joseph’s special coat
in the blood of a goat and show it
to their father, leading him to

believe that his most beloved son
has been devoured by a wild
beast.

Judah marries and has three
children. The eldest, Er, dies
young and childless, and his wife,
Tamar, is given in levirate

marriage to the second son, Onan.

Onan sins by spilling his seed, and
he too meets an early death.
Judah is reluctant to have his
third son marry her. Determined
to have a child from Judah’s
family, Tamar disguises herself as
a prostitute and seduces Judah
himself. Judah hears that his
daughter-in-law has become
pregnant and orders her executed
for harlotry, but when Tamar
produces some personal effects
he left with her as a pledge for
payment, he publicly admits that
he is the father. Tamar gives birth

to twin sons, Perez (an ancestor
of King David) and Zerah.

Joseph is taken to Egypt and sold
to Potiphar, the minister in charge
of Pharaoh’s slaughterhouses. G-d
blesses everything he does, and
soon he is made overseer of all
his master’s property. Potiphar’s
wife desires the handsome and
charismatic lad; when Joseph
rejects her advances, she tells her
husband that the Hebrew slave
tried to force himself on her and
has him thrown into prison.
Joseph gains the trust and
admiration of his jailers, who
appoint him to a position of
authority in the prison
administration.




What does being a good
Jew mean to you? Can a
Jew who disregards some
or all the Jewish traditions
be considered a good Jew?




RASHI'S RULES

1. Rashi only answers questions when they arise. He does
not preview gquestions that will arise at a later point.

2. Rashi answers questions the first time they arise. He does
not delay answering them until they arise a second time.

3. Rashi does not use extra words. If any words in his
commentary appear to be extra, we misunderstood them.



TEXT 1A

Genesis 38:12-13
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12. And days passed and Judah’s wife, the daughter of Shua,
passed away. Judah was consoled and ascended with his
friend, Chirah the Adullamite, to Timnah to [oversee] his
sheep shearers.

13. Tamar was informed, “Behold, your father-in-law has
ascended to Timnah to shear his sheep.”




TEXT 1B

Rashi, Genesis 35:13
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“Ascended to Timnah”: But of Samson, it is written,
“And Samson descended to Timnah” (Judges 14:1).
The city was located on a mountain slope. One

could ascend to it from the bottom and descend to
it from the top.



RASHI'S QUESTION

If Judah climbed up to Timnah and
Samson climbed down, was it at the
top or bottom of the mountain?

RASHI'S ANSWER

Timnah was in the middle of the mountain, so one
would climb up from the bottom or down from the top.



QUESTIONS

1. Why does Rashi address the ascent in Genesis before
the descent in Judges is encountered?

2. If Rashi had a good reason to bring it up at this point,
why didn’t he raise the question in verse twelve, where
the ascent was first mentioned?

3. Why did Rashi specify that the passage in Judges was
written about Samson, when the passage he quotes says
just that?



The Rebbe explains
that the question being
asked by Rashi is: why
mention the elevation
to Timnah at all?
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And he arose and went to the place. .
.. And they came to the place.




ANSWER 2A

Rashi did not question the Torah’s mention of
climbing in verse twelve because he
understood that first mention as an allegorical
ascent rather than a practical climb.



TEXT 3A
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And it was at that time, and
Judah stepped down from among
his brothers.




TEXT 3B

Rashi, ad loc.
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Judah’s brothers demoted him from his high
position when they saw their father’s distress. They
said, “You advised us to sell him. Had you advised
us to return him, we would have obeyed you.”



Judah was demoted by his
brothers after causing his
father distress. The process
of his reinstatement began
with his journey to Timnah
after his wife's passing. This
is why the Torah described
Judah’s journey to Timnah
as an ascent.
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Rabbi David Pardo, ) ﬂ‘? VNIw
Maskil LeDavid, )
Genesis 38:13
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The phrase “and [he] ascended” [from verse twelve] can be interpreted as the
Torah testifying that he ascended because he was elevated by his journey.

But this passage [verse thirteen], where the Torah recounts that Tamar was
told, “Behold, your father-in-law has ascended to Timnah,” [is different]. It
cannot be said that the ordinary folk who informed her of Judah’s journey
used the term “ascending” because Judah would [eventually] be elevated by
this journey.




In verse thirteen, it
was Tamar’s friends
who told her that
Judah was ascending.
This must mean that
he was physically
ascending to Timnabh.



Rashi introduced a passage the student had not yet read, not to
raise a question about it, but to answer a question about this
passage. He used it to prove that Timnah was on a slope, which is
why Tamar’s friends mentioned Judah was climbing—so she would

know his location.

ANSWER 2B

Rashi waited until verse thirteen to address the question because in
verse twelve, it was G-d who was speaking, whereas in verse
thirteen, it was Tamar’s friends—ordinary people. Rashi was focused
on addressing the physical ascent mentioned by Tamar's friends.



TEXT 5A

“Factors to Consider
When Building a
Mountain Home,”
WWW.Zameen.org

Enjoy stunning views of the green meadows, rugged cone-shaped mountains,
woody forests, wildflowers, and clear blue skies from your living room. Living
close to nature has a soothing and calming effect on your mind and soul. . ..

[Being] situated on the hillside maximizes views and natural sunlight—a
prized feature that has multiple health benefits such as higher productivity,
better sleep, and good mood. . ..

Tall trees, chirping birds, and fluttering butterflies are some of nature’s gifts
that you can enjoy at your leisure.

A mountain home is less crowded. Unlike a house in an urban setting, where
you will find buzzing marketplaces and houses up close, there is peace and
tranquility [when] living in a mountain home. . ..

A less crowded home means more privacy. . .. Building a house on a
[mountaintop] allows you to select a location off the beaten path.




TEXT 5B

Ibid.

However, bringing that picture to life is quite difficult. There are quite a few
pre-construction tasks you must carry out before laying the first brick. . ..

The most challenging . . . is its foundation. Most of your budget will be spent
on laying down complex foundation systems. ... The cost of establishing the
foundation layer of a mountain home is more than an entire house
constructed on a flat surface.

If you have seen mudslides, you will know how important it is to have a
proper solution for drainage of surface and sub-surface water when building
on a mountain slope. Rainwater needs to be directed away from your home’s
foundation. Retaining walls must be waterproofed and drained well. There
should be no water pooling near the retaining wall.

Access to the construction site is an important consideration for
homeowners, contractors, and laborers. Remember to calculate the cost of
transporting construction materials up the hill. The truck driver and the
laborers will charge an extra amount for this.




There are pros and
cons to building
on top of a
mountain. But why
build on a slope?
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Talmud, Sotah 10a

We might suggest that there was one Timnah . ..
[situated] at the top of the mountain. [Judah]

ascended to it literally and [Samson] descended to
it virtually.




ANSWER §

Rashi’s point was not that the passage was written
about Samson, as that is clear form the text. Rashi’s
point was that the repeated mentions of Samson’s
descent to Timnah show it was a literal descent, proving

Timnah was on a slope.



TEXT 7A

Jerusalem Talmud,
Sotah I:8
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Rabbi Ayvu son of Nagri said, “This is like Hada, the
city on the spring. We descend to it from Paltata
and ascend to it from Tiberias.”




Timnah may have
been built on a slope to
serve as a trading post.




TEXT 7B

The Rebbe, Rabbi
Menachem Mendel
Schneerson, Likutei
Sichot 10, p. 127
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The example explains why this city was
a deviation from the norm and was
built on the slope of the mountain.

Because it was between two cities, it
made sense that anyone who worked
with both, as well as all the business
dealings between one and the other
(which would require the hassle of
going up and down), would
conveniently meet in the middle.

If the business dealings were common,

a permanent place (city) would have to
be built.
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Who will climb G-d’s mountain and
who will arise to His holy place?




TEXT 8B

Rabbi Menachem
Recanati, Exodus 24:12
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From the teachings of our sages,
it would appear that Moses never
climbed a physical mountain.
Rabbi Yossi says, “The Divine
Presence never descended below,
nor did Moses ascend to the
Heavens” (Talmud, Sukkah 5a). ...

| suggest that when the Torah
says Moses climbed the mountain
or ascended to G-d, it does not
refer to an actual climb. The
intention is that Moses received
Divine permission to ascend to
ever-higher spiritual levels.







TEXT9

The Rebbe, Rabbi
Menachem Mendel
Schneerson, Likutei
Sichot 10, p. 127
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It is known that when climbing and
ascending a mountain, we can’t stop
midway and stand for a time on the
slope. If we do, it is almost inevitable
that we will stumble and fall
downward. Rather, we must continue
our climb without pause.

Climbing G-d’s mountain is similar in
the sense that one must always be
climbing to ensure they don’t fall.

We must never be content with the
spiritual level we have reached thus
far. Contentment with our current
level and failure to ascend from one
sacred level to the next inevitably
leads to descent.




Once we start climbing,
we must keep climbing
and never stop. If we stop,
we might stumble and fall.




TEXT10

The Rebbe, Rabbi
Menachem Mendel
Schneerson, Ibid.,, p. 128
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This is implied by Rashi’s words.
He wrote that the reason the
phrases “ascent” and “descent”
apply to Timnah is because it sat
“on the slope of the mountain.”

The slope of the mountain,
which connotes spiritual
improvement, prevents one
from standing still. Moreover,
even ordinary walking is not
possible. One can only climb,
either up or down.




The quality of a Jew isn't
determined by their current
position on the ladder of
mitzvot, but by the direction
they're moving—whether they're
continuously climbing or not.
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Rashi, Bereshit
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“Why did you breach the breach?”

This child would be the greatest of all breachers. He
would be the progenitor of the Mashiach, of whom it is
written, “The breacher arose before them” (Micah 2:13).




Judaism is a constant
ascent, and redemption
awaits those who keep
climbing.




KEY POINTS

1. There are many reasons to live at the top of the mountain. Chief among them is
security. There are also many difficulties in building at the mountaintop. These include
grading the slope, drainage, and the cost of transporting materials and tools to the top.

2. Living at the bottom of the mountain offers other benefits: ease of building, social
interaction, and cultural activities.

3. The hardest place to build is on the slope in the middle of the mountain. It has all the
difficulties of building on a mountain, no benefits of living at the bottom, and no
security that comes from living at the top.

4. One reason to build on the slope is to create a trading station for cities at the top and
cities at the bottom.



KEY POINTS

5. Living on the slope is a metaphor for Judaism. Jewish practice is like climbing G-d’s
mountain. Once we embark on the climb, we must keep climbing until we reach the
top. Stopping mid-climb can result in a fall. We must always see ourselves as if we

are on the slope, in the middle of our climb.
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