T TORAH

STUDIES

TAZRIA-METZORA

THE TREASURE OF WORDS
Transfarming Harmful Speech into Hablen Garrs of the Sol



PARSHAH
OVERVIEW

Tazria-Metzora

The Torah portions of Tazria and
Metzora continue the discussion
of the laws of tumah vetaharah:

ritual impurity and purity.

A woman who has given birth
should undergo a process of
purification, which includes
immersing in a mikveh (a
naturally gathered pool of water)
and bringing offerings to the
Holy Temple. All male infants are
to be circumcised on the eighth
day of life.

Tzaraat (often mistranslated as
“leprosy”) is a supranatural
plague that can afflict people as
well as garments or homes. If
white or pink patches appear on

a person'’s skin (dark pink or
dark green in garments or

homes), a Kohen is summoned.
Judging by various signs, such as
an increase in size of the
afflicted area after a seven-day
quarantine, the Kohen
pronounces it tamei (impure) or
tahor (pure).

A person afflicted with tzaraat
must dwell alone outside of the
camp (or city) until he or she is
healed. The afflicted area in a
garment or home must be
removed; if the tzaraat recurs,
the entire garment or home
must be destroyed.

When the metzora (the person

who has tzaraat) heals, he or she
is purified by the Kohen with a
special procedure involving two
birds, spring water in an earthen
vessel, a piece of cedar wood, a
scarlet thread, and a bundle of
hyssop.

Ritual impurity is also
engendered through a seminal
or other discharge in a man and
menstruation or other discharge
of blood in a woman,
necessitating purification
through immersion in a mikveh.




Tzaraat:

A punishment for sin,
primarily lashon hara—
gossIp.

Tzaraat lesions appeared on
surfaces such as skin, hair,
clothing, and even walls.






RASHI RULES

1. Rashi assumes his students remember what they were
taught and builds his lessons on what he taught earlier.

2. Rashi always seeks an explanation consistent with the
basic understanding of the passage.

3. Rashi addresses every textual discrepancy. If there is a
discrepancy Rashi has not addressed, it is either not a
severe discrepancy or Rashi resolved it a different way.

4. When Rashi quotes a teaching from our sages, he often
adapts it to the most literal reading of the passage.
When we observe significant adaptations, we ask how
these changes help us understand the passage.
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Leviticus 14:34-45
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34. When you come to the land of Canaan, which
| am giving you as a possession, | will place a
lesion of tzaraat on the house in the Land of your
possession.

35. The owner of the house should come and tell
the priest, “Something [that looks] like a lesion
appeared to me in the house.”

36. The priest will order that they clear the house
before he comes to look at the lesion. This way,

everything in the home will not become unclean.
Then, the priest will come to examine the house.

37. And he will look at the lesion. Now, if the
lesion in the walls of the house consists of dark
green or dark red sunken-looking stains,
appearing as if they are deeper than the wall.
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38. Then, the priest will leave the house through
the entrance and quarantine the house for seven
days.

39. The priest will return on the seventh day and
look [at the house]. [If] the lesion has spread in
the walls of the house,

40. The priest will order that they remove the
stones upon which the lesion is [found], and they
will discard them in an unclean place outside the
city.

41. He will scrape out the house from the inside
and all around, and the [mortar] dust from his
scrapings will be discarded in an unclean place
outside the city.
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42. And they will take other stones and bring
them as replacements for those stones. And the
priest will take other [mortar] dust and plaster
the house.

43. If the lesion returns and erupts in the house
after he removed the stones and after the house
was scraped all around and plastered,

44. The priest will come and look [at it]. Now, [if]
the lesion in the house has spread, the lesion in
the home is a malignant tzaraat: the house is
unclean.

45. The priest should demolish the house, its
stones, its wood, and all the [mortar] dust of the
house, and take [them] to an unclean place
outside the city.
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"And | will place a lesion of tzaraat.”

The notification that they will be struck by lesions is a happy tiding.
This is because the Amorites concealed treasures of gold in the
walls of their homes for the forty years the Jews were in the desert.
When homeowners demolished their homes due to lesions, they
found the treasure.
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Midrash, Vayikra
Rabah 17:6
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The passage states, “And | will place a lesion of
tzaraat."

Rabbi Chiya asked, “Is being struck by lesions a
good tiding?”

Rabbi Shimon, son of Yochai, explained: When
the Canaanites heard that the Jews were coming
to Israel, they hid their money in the houses and
the fields.

G-d said, "I promised their ancestors that | would
bring their descendants into a land filled with
good, as it is written, ‘And houses filled with all
goodness’ (Deuteronomy 6:11).” What did G-d
do? He afflicted the house with lesions, and
[when] the owner demolished the house, he
found a treasure.
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Midrash, Vayikra
Rabah 17:6
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But who told the Canaanites that the Jews were
about to enter the land?

Rabbi Yishmael, the son of Rabbi Nachman,
answered, “Joshua sent three letters of warning.
(A) If you want to vacate the land, vacate. (B) If
you want to make peace with us, sue for peace.
(C) If you want to make war, come make war.”







QUESTIONS ON RASHI

1. Why did Rashi claim it was only the Amorites?

2. Why did the Amorites hide their treasure
forty years before the Jews arrived in Israel
and not just shortly before they arrived?

3. What tipped off the Amorites forty years
earlier that the Jews were coming?






TEXT SA

Exodus 15:15
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Then, the chieftains of Edom were startled,
and trembling seized the powerful men of
Mo'ab; all the inhabitants of Canaan melted.
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Rashi, ad loc.

They said, “The Jews are coming upon us
to annihilate us and take possession of
our land.”




ANSWERS ON RASHI

2. The Amorites hid their treasures forty years before the Jews
arrived because they expected the Jews to enter Israel quickly
after the Exodus, not realizing it would take forty years.

3. The Amorites were tipped off when they heard about the
Splitting of the Sea, which made them fear the Jews' arrival
and prepare for their eventual defeat.



TEXT 4

The Rebbe, Rabbi
Menachem Mendel
Schneerson, Likutei
Sichot 32, p. 93
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Once they saw that the Jews were delayed for a protracted
period in the desert, they had no reason to keep their
money hidden. [They would not worry about it] until it
became clear that the Jews were about to enter the land.




ANSWERS ON RASHI

1. All the nations who had resided in Israel forty years
earlier had buried their treasure at that time. However,
when the Jews' arrival was delayed, all nations besides
for the Amorites reclaimed and enjoyed their wealth.
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Genesis 15:16

The fourth generation will return here, for
the iniquity of the Amorites will not be
complete until then.







TEXT 5B

Rashi, ad loc.
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“For the iniquity of the Amorites will not be

complete.” "

'hey would not deserve to be sent out

of their lanc

until then. This is because G-d does

not punish a nation until its measure is full.
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The measure of the Amorites filled before the
others. This is why Moses captured their lands,
while the other nations were not conquered until
later in Joshua’s reign.
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Maimonides,

Mishneh Torah,

Hilchot Tumat
Tzaraat 16:10
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The change that affected clothes and houses, which the Torah
described with the general term tzaraat, is not a natural occurrence.
Instead, it is a sign and a wonder prevalent among the Jewish people to
warn them against lashon hora, sinful speech. ... Tzaraat isolates the
gossipers, making it known that they must remain alone to abstain from
the conversations of the wicked, which are folly and harmful speech.






TEXT 8A

Maimonides, Ibid.
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This is the path that is followed by the gathering of wicked fools: They begin
by speaking excessively about empty matters ... then, they come to speak
negatively of the righteous. . . . Finally, they become accustomed to
speaking against the prophets and casting aspersions on their words. . . .
Thus, the speech of the wicked is caused by loitering on street corners,

frequenting assemblies of commoners, and spending time at the parties of
drunkards.
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Proverbs 10:19

Sin is unavoidable when there are many
words; [thus] the wise seal their lips.




[dle talk often leads
to sinful speech.



TEXT9

The Rebbe, Rabbi
Menachem Mendel

Schneerson, Hayom
Yom, 16 Cheshvan
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Thought is a vehicle and servant of intellect and emotions. Even when it does
not serve intellect or feelings, it continues to function, think, and meditate.
However, this activity is not only devoid of content but also open to depravity.

It is explained that alien or evil thoughts are caused by the mind’'s emptiness.
When the mind is occupied, the thought has something to serve, and there is
no room for stupid and vain thoughts devoid of substance.



IDLE SPEECH: THE NATURAL REASON

When the mind is empty of directed
thought, it fills with meaningless
thoughts, which leads to idle speech.



TEXT 10A

Rabbi Bachya ben
Asher ibn Halawa,
Commentary on the
Torah, Genesis 15:16
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The sin of the Amorite is the sin of
amirah—speech.



Tl — Amorite

EMORI

1 >  — Speech

AMIRA

The Amorites indulged in and
represented sinful speech.



IDLE SPEECH: THE MYSTICAL REASON

The Emori kelipah fuels sinful speech but can
only enter our minds when we grant it access by

allowing in aimless thoughts. These thoughts
result in sinful speech.



TEXT 10B

Rabbi Shneur
Zalman of Liadi,

Sefer Hamaamarim
5563:1, p. 83
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The Emori represent aimless chatter and foreign
thoughts in Israel. “[Speaking] too many words
indicates stupidity” (Zohar lll, p. 193b). The Emori
[represent energy that] hails from the wrong side [the
side of impure energies] that disturb Israel.

The Emori do not merely drive us to aimless talk; they
also drive us to foreign thoughts. All speech begins in
the heart, with the mind thinking mindless thoughts
that are foreign to Jews because they don't belong to
G-d. The word Emori [which is in the current tense]
implies constancy; it refers to an impure energy that
drives us to constant chatter. The “ancient insane king”
traps us into thinking foreign thoughts and speaking
empty words, for sin is the inevitable companion of too
many words.

We must remove this power from the Emori by
deliberately avoiding foreign thoughts and empty
words. Instead, we must constantly think G-dly words.







TEXT 1A

Mishnah, Avot 1:17
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Shimon, the son of Gamliel, would say: | was raised among
Torah scholars all my life, and | have found nothing better
for the body than silence. Speech is not essential; deed is
critical. Those who speak excessively bring on sin.



TEXT 11B

Talmud, Megilah 18a
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When Rabbi Dimi arrived [in Babylon], he
said, “In the West [in Israel] they say, ‘A
word for one coin, silence for two coins.”



TEXTTIC

Maimonides,
Mishneh Torah,
Hilchot Tumat
Tzaraat 16:10

273 KPR APR R W N 23K
¥ IV RIT N2 WITRT 92297 .ndm 770
A2 1IN 0T

In contrast, the speech of proper Jewish people is
always focused on the words of Torah and
wisdom. Therefore, G-d assists in this endeavor
and grants them merit because of it.



While silence neutralizes
the Emori, positive speech
countermands the Emori.




Finding treasures in the
homes of great
transgressors demonstrates
the power of transformation.

We transform the Emori
kelipah and uncover the
greatest treasures when we
opt for positive speech.




TEXT 12

The Rebbe, Rabbi
Menachem Mendel
Schneerson, Likutei
Sichot 32, p. 97
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Conversely, the hidden treasures of gold were found uniquely in the Amorite homes.

This is because the ultimate purpose of the tzaraat lesions was not merely to
neutralize and prevent the chatter of the wicked. Rather, it was to transform the
human power of speech. Rather than negative speech, we should have words and
conversations about holy topics. [As Jacob said] “l snatched it from the Amorites”
(Genesis 48:22). Words and speech that are good and holy reveal the hidden
treasures of the soul.



KEY POINTS

1. Lesions called tzaraat would appear on the walls of people who engaged in sinful speech.
If these lesions persisted despite all efforts to clean them, the house had to be demolished.

2. When the house was demolished, homeowners often found hidden treasures buried there
by the nations who had resided in Israel before the Jews arrived.

3. Among these nations, the Amorites were the first to lose their land because their sins were
particularly vile. Their primary sin was sinful speech. These treasures were found primarily
in their homes.

4. ltis ironic that the greatest treasures were buried in the homes of the greatest offenders.
It teaches us that when we transform negative speech into positive speech, we uncover
hitherto hidden gems of the soul.

5. One way to avoid negative speech is to walk away. A better way is to direct the mind
constantly to constructive and holy subjects, which utilizes the power of transformation.
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