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PARSHAH
OVERVIEW

Emor

The Torah section of Emor
(“speak”) begins with the special
laws pertaining to the Kohanim
(priests), the Kohen Gadol (High
Priest), and the Temple service: A
Kohen may not become ritually
impure through contact with a
dead body, save on the occasion
of the death of a close relative. A
Kohen may not marry a divorcée
or a woman with a promiscuous
past; a Kohen Gadol can marry
only a virgin. A Kohen with a
physical deformity cannot serve
in the Holy Temple, nor can a
deformed animal be brought as
an offering.

A newborn calf, lamb, or kid
must be left with its mother for

seven days before being eligible
to be an offering; one may not
slaughter an animal and its
offspring on the same day.

The second part of Emor lists the
annual Callings of Holiness—the
festivals of the Jewish calendar:
the weekly Shabbat; the bringing
of the Passover offering on 14
Nisan; the seven-day Passover
festival beginning on 15 Nisan;
the bringing of the Omer
offering from the first barley
harvest on the second day of
Passover, and the
commencement, on that day, of
the forty-nine-day counting of
the Omer, culminating in the
festival of Shavuot on the fiftieth

day; a “remembrance of shofar
blowing” on 1 Tishrei; a solemn
fast day on 10 Tishrei; the
Sukkot festival—during which
we are to dwell in huts for seven
days and take the four kinds—
beginning on 15 Tishrei; and the
immediately following holiday of
the "eighth day” of Sukkot
(Shemini Atzeret).

Next, the Torah discusses the
lighting of the menorah in the
Temple, and the showbread
(lechem hapanim) placed weekly
on the table there.







RASHI RULES

1. Rashi usually separates different
points into distinct comments, each
with its own heading.

2. Rashi does not typically cite a
teaching’s author(s) in his comments.



TEXT 1A

Leviticus 23:4-8
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4. These are G-d's appointed [holy days], holy
occasions, which you shall designate in their
appointed time:

5. In the first month, on the fourteenth of the month,
in the afternoon, [you shall sacrifice] the Passover
offering to G-d.

6. And on the fifteenth day of that month is the
Festival of Unleavened Cakes to G-d; you shall eat
unleavened cakes for a seven-day period.

7. On the first day, there shall be a holy occasion for
you; you shall not perform any work of labor.

8. And you shall bring a fire offering to G-d for a
seven-day period. On the seventh day, there shall be a
holy occasion; you shall not perform any work of labor.




TEXT 1B

Ibid. 23:9-10;
23:15-16

THE OMER

ARY W 9K 02T L0

amlalg ‘7?5'127? el ‘7{; 027 0
WX TIND 28 AN 02,079

YR 1?,;37 1'125 DQN;QJ
R hhivi Samakiie

2WT NIRn 077 0R799Y 0
,1D1INT Y DY 2R ain
720 nn’?_j}j ninawy 373‘47

NY W3 N2WI NAnnn TV 10
ORAPTY LA DWRGT 17990
Rl ivaiviigeta

9. And G-d spoke to Moses, saying:

10. “Speak to the Children of Israel and say
to them: When you come to the Land
which | am giving you, and you reap its
harvest, you shall bring to the Kohen an
omer of the beginning of your reaping. . . .

15. "And, from the morrow of the rest day
from the day you bring the omer as a wave
offering, you shall count for yourselves
seven weeks; they shall be complete.

16. “You shall count until the day after the
seventh week, [namely,] the fiftieth day,
[on which] you shall bring a new meal
offering to G-d.”




TEXT1C

Ibid. 23:17-21
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17. From your dwelling places, you shall bring
bread, set aside, two [loaves] [made from]
two-tenths [of an ephah]; they shall be of fine
flour, [and] they shall be baked leavened, the
first offering to G-d.

18. And associated with the bread, you shall
bring seven unblemished lambs in their [first]
year, one young bull, and two rams. These
shall be a burnt offering to G-d, [along with]
their meal offering and libations a fire
offering [with] a spirit of satisfaction to G-d.

19. And you shall offer up one he-goat as a
sin offering, and two lambs in their [first] year
as a peace offering.




TEXT1C

Ibid. 23:17-21
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20. And the Kohen shall wave them in
conjunction with the first offering bread as a
waving before G-d, along with the two lambs.
They shall be holy to G-d, [and] belong to the
Kohen.

21. And you shall designate on this very day a
holy occasion it shall be for you; you shall not
perform any work of labor. [This is] an eternal
statute in all your dwelling places throughout
your generations.




TEXT 1D

Ibid. 23:22

LEKET & PEAH

77 NXD 7720 K7 ,02¥IX YR DY ¥R
2TYR 2] "3V7 ,0P2N X2 T7XP VR7) TR
02798 10X ,OnK

When you reap the harvest of your Land, you shall not
wholly remove the corner of your field during your
harvesting, and you shall not gather up the gleanings of

your harvest. [Rather,] you shall leave these for the poor
person and for the stranger. | am G-d.



TEXT IE

Ibid. 23:23-27;
23:33-34

ROSH HASHANAH,
YOM KIPPUR, &
SUKKOT

SARY WH 98 T 0271 A0

, AR PRIWY 012 PR 127 .70
O WD TR yOAYn wha
7P 7YIIR 11997 ,7I02W 027

WP

Jyn X9 773y noROn 92 .o
12 TYX OR3P

SARY TWH 98 T 27 0

qIa VA IR 2iya R Lo
O WP Xpn LRI 00937 ob
,0°NWDI NY DNIy) 097
.2 WK opapm

23. And G-d spoke to Moses, saying:

24. "Speak to the Children of Israel, saying: In
the seventh month, on the first of the month, it
shall be a Sabbath for you, a remembrance of
[Israel through] the shofar blast a holy
occasion.

25. "You shall not perform any work of labor,
and you shall offer up a fire offering to G-d."

26. And G-d spoke to Moses, saying:

27."But on the tenth of this seventh month, it is
a day of atonement, it shall be a holy occasion
for you; you shall afflict yourselves, and you
shall offer up a fire offering to G-d. .. ."




TEXT IE

Ibid. 23:23-27;
23:33-34
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33. And G-d spoke to Moses, saying,

34. "Speak to the Children of Israel, saying:
On the fifteenth day of this seventh month is
the Festival of Sukkot, a seven-day period to
G-d.”

37. "These are G-d's appointed holy days
that you shall designate them as holy
occasions, [on which] to offer up a fire
offering to G-d burnt offering and meal
offering, sacrifice and libations, the
requirement of each day on its day."







TEXT 2

Rashi, Leviticus
23:22
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“When you reap.” Scripture repeats this once again, [so that one who disobeys]
transgresses two negative commands.

Rabbi Avurdimos the son of Rabbi Yosef says: Why does Scripture place this [passage] in
middle of [the laws regarding] the festivals, with Passover and Shavuot on one side and
Rosh Hashanah, Yom Kippur, and Sukkot on the other?

To teach you that whoever gives leket (gleanings), shikchah (forgotten sheaves), and
pe‘ah (the corners) to the poor in the appropriate manner is deemed as if he had built
the Holy Temple and offered up his sacrifices within it.



QUESTION #1

Why does the Torah repeat these two mitzvot
here if they were already stated earlier?



TEXT §

Leviticus 19:9-10
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9. When you reap the harvest of your land, you shall not fully reap the
corner of your field, nor shall you gather the gleanings of your harvest.

10. And you shall not glean your vineyard, nor shall you collect the
[fallen] individual grapes of your vineyard; you shall leave them for the
poor and the stranger. | am G-d.



QUESTION #1

Why does the Torah repeat
these two mitzvot here if they
were already stated earlier?

QUESTION #2

Why does the Torah stick these
two mitzvot here right in the
middle of a long discussion
about the festivals? They seem
to be completely out of place.

ANSWER #1

This repetition increases the number of
prohibitions (lavin) associated with these
mitzvot. In other words, by restating
them in a separate context, the Torah
expands the scope of the prohibition.

ANSWER #2

The Torah places these mitzvot here
to teach that giving to the poor is
equivalent to bringing sacrifices in
the Temple on the festivals.



QUESTIONS ON RASHI

L.

Rashi usually separates different points into distinct
comments, each with its own heading. Why, then, does
he combine these two ideas—the increase in lavin and
the comparison to sacrifices—into a single comment?

Rashi does not typically cite a teaching’s authors in his
comments. Yet here, he quotes Rabbi Avardimus from
Torat Kohanim. Why?

Optional Question: If we look at the original Torat
Kohanim, it lists “maaser ani’ among the gifts for the
poor that are considered equivalent to sacrifices. But
Rashi leaves it out. Why?
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“Rabbi Avardimus the son of Rabbi Yosi said: Why did the Torah place this
verse in the middle of the festivals—between Passover and Shavuot on one
side and Rosh Hashanah and Yom Kippur on the other?

To teach us that anyone who gives leket, shikchah, pe’ah, and ma’aser ani is
considered as if the Temple were still standing and they were offering
sacrifices inside it.




A POSSIBLE EXPLANATION

Mentioning leket and pe’ah among the other grain obligations fits.
The Torah is emphasizing that grain-related duties don’t end with
the omer, shtei halechem, or bikurim—there’s more to do.

THE FLAW

Rashi's students already know these mitzvot from Parshat Kedoshim, so if they
were only reinforcing the grain mitzvot theme, a reference would suffice.

RASHI'S RESPONSE

The Torah isn't placing these mitzvot here to introduce them anew.
Rather, they are repeated here to add extra prohibitions.

QL



TEXT bA

The Rebbe, Rabbi
Menachem Mendel

Schneerson, Likutei
Sichot 17, pp. 257-258
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The verse "When you reap the harvest . .." appears
here, in the festivals section, rather than in a section
specifically dedicated to these mitzvot. According to
the simple reading of the text—which is Rashi's
approach—this isn’t a question at all.

On a plain level, this placement follows naturally
from the mitzvot mentioned earlier in this section
that are associated with harvesting grain. The Torah
first says, “When you come into the Land . .. and
you harvest its crops, you shall bring an omer
offering . .." Then, it commands that the new grain
offering be brought on Shavuot, made from wheat.
Following this progression, the Torah now
introduces other mitzvot related to harvesting grain.

Rashi primarily addresses why the Torah repeats the
mitzvot of leket and pe‘ah a second time, after they
were already commanded in Parshat Kedoshim.




QUESTION

If the only reason these mitzvot are
repeated here is to add extra prohibitions,
why are they in the middle of a section
primarily about festivals and sacrifices?



TEXT 5B

The Rebbe, Rabbi
Menachem Mendel

Schneerson, Ibid., pp.

258-259
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It's precisely after Rashi’'s explanation that the real
question arises: Why did the Torah place these
mitzvot in the middle of the festivals?

In our case, the verse appears not just among other
mitzvot related to the harvest, but rather within a
section primarily focused on the sacrifices of the
festivals. Proof of this is that the Torah lists it
between Pesach and Shavuot on one side and Rosh
Hashanah, Yom Kippur, and Sukkot on the other—
and these latter holidays have no connection to the
grain harvest at all. This suggests that the entire
section is fundamentally about the sacrifices of the
festivals.

So, how does repeating the prohibition of leket and
pe‘ah fit into this discussion of festival offerings?




ANSWER

Rashi answers this with Rav Avardimus’ teaching: Giving these
gifts to the poor is like building the Temple and offering
sacrifices. The Torah places these mitzvot here to show that



Are all forms of
charity equal?




TEXT 6

Rabbi Shneur Zalman
of Liadi, Tanya, Likutei
Amarim, ch. 37
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Our sages spoke highly of the mitzvah of charity,
saying that it is equal to all the mitzvot combined.
The reason is that tzedakah is the ultimate mitzvah
of action, surpassing all others. Every mitzvah serves
to elevate the animal soul to Hashem. . ..

No mitzvah accomplishes this as completely as
tzedakah. With most mitzvot, only one aspect of a
person’s vital energy is engaged—and only at the
moment of performing the mitzvah. But when a
person gives charity from their earnings, they are
offering G-d the sum total of their effort. Every
ounce of strength and time invested in earning that
money is now elevated in a single act of giving.

Even someone who didn’t personally toil for the
money is still giving away something that could
have sustained their own physical life. By parting
with it for the sake of a mitzvah, they are, in a very
real way, offering their very life to G-d.




GENERAL 7ZEDAKAH

* You can choose when and
whom to give to.

* You decide whether to give at
a specific moment.

« The amount given is up to you.

AGRICULTURAL GIFTS FOR THE POOR

* A mandatory obligation.

* No personal discretion.




TEXT 7

Rabbi Yehudah Loew,
Gur Aryeh, Leviticus,
ad loc.
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The reason behind this comparison is clear: bringing
a sacrifice means giving one's resources to G-d. The
same applies to giving gifts to the poor—it is, in
essence, an offering to G-d. Giving away one’s own
money to the poor is akin to offering it to G-d. . ..
That's why the Torah considers these gifts as

building the Temple and offering a sacrifice within it.

This is different from regular tzedakah. Even though
the Torah obligates a person to give charity, it is still
given as an act of kindness, out of a sense of
compassion for the poor. By contrast, these
mandatory agricultural gifts are more valuable. The
more a person is obligated in a mitzvah, the greater
its significance, as our sages teach: “One who is
commanded and fulfills [it] is greater than one who
fulfills voluntarily” (Kidushin 31a).

Why? Because a mitzvah is about fulfilling G-d’s will.




TEXT 7

Rabbi Yehudah Loew,
Gur Aryeh, Leviticus,
ad loc.
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Imagine two people serving a king. One builds the
king a palace, while the other plants him a garden.
There’s no question that the one who builds the
palace is closer to the king's will—because a
palace is a necessity, whereas a garden is only for
leisure.

The same applies here: One is obligated from G-d:
their mitzvah is more aligned with G-d's will—for
G-d has placed this obligation upon him as a
binding decree. One who fulfills this decree that G-
d desires is closer than one who fulfills it
voluntarily without being commanded. After all,
the fact that it's not compulsory proves that there
is not as much desire for this action—for when a
king strongly desires something, he issues a
decree to have it done. But he does not issue a
decree if he does not desire it as much.




TEXT 7

Rabbi Yehudah Loew,
Gur Aryeh, Leviticus,
ad loc.
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This is why giving gifts to the poor is considered
like offering a sacrifice. The Torah obligates a
person to give these gifts, making it an absolute
Divine decree. Since G-d fully desires this act, it is
as if one is offering a sacrifice—giving directly to
G-d.

In short, since G-d Himself commanded these gifts
to be given, they entirely fulfill His will—and that is
why they are considered as if one has brought a
sacrifice to Him.







TEXT 8

The Rebbe, Rabbi
Menachem Mendel
Schneerson, Likutei
Sichot, pp. 259-260
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With regular charity, it's possible that the money a
person donates was earned without much effort—
perhaps through an easy business deal, an
inheritance, or even by chance. The significance of the
act lies in the fact that, since this money could have
been used to sustain his own life, giving it away is
considered as if he is offering his very life.

But when it comes to the grain he gives away as pe‘ah
and leket, it's different. This is something that came
through hard labor. He plowed, planted, watered, and
harvested—all in fulfillment of the decree, "By the
sweat of your brow, you shall eat bread.”

That's why Rav Avardimus's teaching in the Torat
Kohanim—that giving these gifts is considered as if
the Temple still stood and a person offered a sacrifice
inside it—applies primarily to these agricultural gifts
rather than to ordinary charity.




When giving leket and pe‘ah, the
landowner has no say in who receives
the grain. Unlike regular charity where
one can choose the recipient, here the
owner must leave the grain behind,
allowing any poor person to take it.




TEXT9

Maimonides, Mishneh
Torah, Laws of Gifts
to the Poor 1:8
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These gifts to the poor provide no personal
benefit to the owner. The poor come and
take them against the owner’s will.



These gifts embody pure
giving—entirely about the
recipient, with no control
or personal involvement
from the giver.
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Talmud, Chulin 131a

Ma'aser Ani . .. grants the owner some
benefit, [as they retain the right to
choose which poor person receives it].




OPTIONAL: ANSWER #3

Rashi omits the example of maaser ani that appears in
the source in Torat Kohanim, because maaser ant allows
the giver to choose who the recipient is. Therefore,
maaser ant does not fall under the category of gifts that
are tantamount to offering a sacrifice in the Temple.



TEXT 11

Jerusalem Talmud,
Sheviit 8:5
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Yehudah from Chutzi hid in a cave for three days
because he wanted to find the reason why the
needs of one town take precedence over the
needs of another town.

He came to Rabbi Yose bar Chalafta who asked
him, “Where have you been?” He said, “l was
hiding in a cave for three days because | wanted
to find the reason why one town’s needs take
precedence over another.”

Rabbi Yose called his son Rabbi Avardimus and
said to him, “Answer! What is the reason why one
town'’s needs take precedence over another?”

Rabbi Avardimus said to him, “The verse
(Numbers 35:15) states: ‘These [six] cities shall
be,” each town shall live, and only afterwards,
‘their surroundings around them.”




ANSWER #2

Rashi quoted Rav Avardimus because he was all

about prioritizing local poor, so relinquishing
control and giving to whoever wished to take

was, for him, the ultimate act of giving.
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Talmud, Bava Metzi’a
32b
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Come and hear: If one encounters a friend whose
animal collapsed and it is necessary to unload its
burden, and one also encounters an enemy who
needs assistance to load a burden onto his animal,
the mitzvah is to assist the enemy, in order to
subjugate one’s evil inclination.






TEXT 13

Rabbi Yosef Yitzchak
Schneersohn of
Lubavitch, Likutei
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On the 12th of Tammuz, | told you about a small
note in which the Tzemach Tzedek, when he was a
young child, asked his grandfather—the Alter
Rebbe—several questions during a private
audience. This likely took place around the years
5565-5566 (1805-1806).

One of the questions he asked was: “What is the
essence of Chasidus?”

The Alter Rebbe answered: “The entire purpose of
Chasidus is to change one’s natural character
traits.”

Chasidus demands that anyone who studies it
must actively refine and transform their natural
character. But Chasidus is not merely a teacher
that instructs a person how to do this—it is the
very force that drives this transformation. . . .
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This answer defines the highest purpose of
Chasidus—its ultimate goal. No matter how
deep and intellectual the teachings of
Chasidus may be, no matter how much it
broadens one’s understanding, or how
profound its insights into the Divine soul—
which is, after all, a literal part of G-d above—
it all boils down to one thing: changing one’s
natural character.

“Turn it over and over, for everything is in
it"—this is the core of Chasidus. It opens the
eyes and reveals the truth in everything.
Chasidus teaches that sin and wrongdoing are
not merely offenses against G-d. The word
“cheit” (sin) means “lacking”"—something is
missing, something is off-balance. The word
“avon” (iniquity) means “distorted"—
something has been bent out of shape.
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Shem Tov, no. 24

A tradition from the Baal Shem Tov in the name
of Rabbi Saadiah Ga'on: Humans were created to

break their negative qualities and natural
tendencies.







KEY POINTS

1. The Torah inserts the mitzvot of leket and pe‘ah in the middle of a discussion
about the festivals and their sacrifices.

2. Rashi explains that giving to the poor in this way is equivalent to offering
sacrifices in the Temple.

3. The Maharal explains that the difference between charity and these mitzvot is
control: charity is voluntary, while these gifts are a requirement.



KEY POINTS

4. The real sacrifice isn't just giving—it's surrendering control, giving without
discretion, and breaking personal resistance.

5. Rabbi Avardimus, known for precise, calculated giving, underscores how
powerful this act of selflessness is: It's about doing what's right, not what
feels good.

6. The Torah's message is that mitzvot aren't just about inspiration; they're
about transformation. True growth comes with discomfort, and real giving
happens when it's difficult.
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