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THE STRENGTH TO SURRENDER
Why Letting Gols the Utirrate Pover



PARSHAH
OVERVIEW

Balak

Balak, the king of
Moab, summons the
prophet Balaam to
curse the people of
Israel. On the way,
Balaam is berated by
his donkey, who sees,
before Balaam does,
the angel that G-d
sends to block their
way. Three times, from
three different vantage
points, Balaam

attempts to pronounce
his curses; each time,
blessings issue forth
instead. Balaam also
prophesies on the end
of days and the coming
of Mashiach.

The people fall prey to
the charms of the
daughters of Moab and
are enticed to worship
the idol Pe’or. When a
high-ranking Israelite

official publicly takes a
Midianite princess into
a tent, Phineas kills
them both, stopping
the plague raging
among the people.







RASHI RULE

Rashi sticks to the plain interpretation of
the text, resorting to Midrash when it’s
the only way to explain the plain meaning.



TEXT 1A

Numbers 22:1-6
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1. The Children of Israel journeyed and
encamped in the plains of Moab across
the Jordan from Jericho.

2. Balak, the son of Zippor, saw all that
Israel had done to the Amorites.

3. Moab was terrified of the [Jews], for
they were numerous, and Moab
dreaded [the arrival of] the Children of
Israel.

4. Moab said to the elders of Midian,
“Now this group will devour everything
around us as the ox consumes the
greens of the field.” Balak, the son of
Zippor, was king of Moab then.
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5. He sent messengers to Balaam, the son
of Be'or, to Pethor, which is by the river
of the land of his people, to call for him,
saying, "A people has come out of Egypt,
and behold, they have covered the eye of
the land, and they are stationed opposite
me.

6. “So now, please come and curse these
people for me, for they are too mighty
for me. Perhaps | will be able to wage war
against them and drive them out of the
land, for | know that whom you bless is
blessed and whom you curse is cursed.”







TEXT 1B

Numbers 23:7-10
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7. And he took up his parable and said, “Balak the
king of Moab has brought me from Aram, from
the mountains of the east, saying, ‘Come, curse
Jacob for me and come invoke wrath against
Israel.’

8. "How can | curse whom G-d has not cursed,
and how can | invoke wrath if G-d is not wrathful?

9. “For from their beginning, | see them as
mountain peaks and behold them as hills; it is a
nation that will dwell alone and not be reckoned
among the nations.

10. "Who counted the dust of Jacob or the
number of Israel’s seeds? May my soul die the
death of the upright and let my end be theirs.”




“| see them as
mountain peaks and
behold them as hills.”




TEXT 2A

Rashi, Numbers 23:9
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“For from their beginning, | see them as mountain
peaks.” | look at their origins and the beginning of
their roots, and | see them established and powerful,
like these mountains and hills, because of their
patriarchs and matriarchs.
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Rabbi Shmuel ben

Meir, Numbers 23:9 D.mN HN'IW ’JN W’WDS]

“From the top of the mountain peaks, | see
them.” | see them from the mountains atop
which | stand at this moment.




RASHBAM

“From their | “From the of the
see them as mountain peaks.” mountain peaks, | see them.”



QUESTION

Why did Rashi reject the literal
translation and instead choose a poetic,
Midrashic approach when he usually
favors the straightforward meaning?



TEXT §

Maimonides, Mishneh
Torah, Laws of Torah
Fundamentals 7:3
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When a prophet is informed of a message in a vision, it is
granted to him in metaphoric imagery. Immediately, the
interpretation of the imagery is imprinted upon his heart, and
he or she knows its meaning.

For example, the ladder with the angels ascending and
descending envisioned by the Patriarch Jacob was an allegory
for the empires and how they would subjugate his
descendants. Similarly, the creatures Ezekiel saw, the boiling
pot and the rod from an almond tree envisioned by Jeremiah,
the scroll Ezekiel saw, and the measure Zechariah saw [were all
metaphoric images]. This is also true about the other prophets.

Some prophets related the allegory and its explanation as
these did. Others told only the explanation. At times, they
would describe only the imagery without explaining it, as seen
in some of the prophecies of Ezekiel and Zechariah.

All prophecies come in the form of metaphoric imagery and
allegories.
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Rabbi Ovadiah
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"And he took up his parable.” He shared
the parable that he saw In his prophecy.




ANSWER

Rashi chose an allegorical explanation because the
Torah says that Balaam shared the prophecy through
parables, yet his words lack a literal parable, leading
Rashi to reject a straightforward translation.
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There is no logical explanation for why all Jews can [and would]
die for G-d. It is because they feel deep in their souls that life
without G-d is not possible. This is why Balaam called it [the
Jews' ability to self-sacrifice] a mountain peak. It is a point of
fierce strength.







TEXT 6

The Rebbe, Rabbi
Menachem Mendel

Schneerson, Hayom
Yom, 23 Elul

ODT5Y WHI NT°0NA INTIAY DDA ,a5NaR L, PIWRIT 110IR
WATH D17 7107 ,07I90 012 900 IR DR L7020 ImphR
D97 .3071N027 772 7770 SR DR N1T1T77 D0 730 7Y
DY QWO1 MON? MY 1197 0P WY LORIWO WK WOR
bi7akPhiinbiah

Abraham, our first patriarch, risked his life to spread awareness
of the One G-d to every person on Earth. He, therefore, merited
to bequeath this pure faith in G-d and His Torah to his children
for all time. Consequently, every Jewish man and woman has
the strength to sacrifice their life for the sacred Torah.









TEXT 7

Rabbi Shneur
Zalman of Liadi,
Tanya, Likutei
Amarim 25
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If it came to it, we would lay down our lives to avoid being separated from G-d’s unity
and Oneness. [We would do so] without reason or logic but purely out of our Divine
nature.

Indeed, then, it is far easier to subdue our [sinful] appetites since this entails much
lighter suffering than death [which we would willingly endure to avoid being torn from
G-d]. Even when it concerns a minor rabbinic prohibition, we can control ourselves to
avoid transgressing G d's will because while performing the forbidden act, we become
separated from G d's unity and Oneness just as much as through actual idolatry.






TEXT 8

The Rebbe, Rabbi
Menachem Mendel

Schneerson, Likutei
Sichot I, p. 12
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Self-sacrifice means giving up our desires and sacrificing our personal will to
G-d. ... Every minor act of bowing to G-d, even an insignificant gesture, is a
partial slaying of your desire and pleasure. This, too, is self-sacrifice.

Even the most pious Jew can't be satisfied with serving G-d purely out of
reason. Even this Jew must bow to G-d with self-sacrifice. Only then do we
grasp G-dliness.






IS THIS SELF-SACRIFICE

STRENGTH,

HUMILITY?
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Midrash, Shemot
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Hillel said, “When | am humble, | am
exalted. When | am exalted, | am lowly.”




TEXT 9B VT ORT IR (XN2°N7 27 1ND O
- CTVT IR 27 1ORT IR L,27 10K

Rav would begin his lectures with the
following statement: “One who is small is
large. One who is large is small.”







TEXT10

The Rebbe, Rabbi
Menachem Mendel

Schneerson, Likutei
Sichot 28, p. 172
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The strength of self-sacrifice is the exact opposite of conventional
worldly strength. The physical world is defined by its existence—by
the fact that it is. Thus, to be strong in this world, we must have a
more substantial existence; a stronger hold on “being.” The opposite
is true of self-sacrifice. It is to be wholly subsumed, to give oneself
entirely to G-d.









KEY POINTS

1. Balaam referred to the Jews as mountains that derive their strength from the beginning,
signifying our ability to die for G-d—a trait inherited from our patriarchs and matriarchs.

2. This has been key to Jewish survival throughout exile, enabling us to resist assimilation
and to hold on to beliefs and traditions.

3. Our strength is not only in the willingness to die for G-d but also in living for G-d, which
involves sacrificing forbidden pleasures. Giving up our pleasures is like sacrificing a piece
of ourselves.

4. Conventional wisdom views the ability to retain and control as a strength. Judaism sees
the willingness to surrender as a form of merging with a higher and greater reality.

5. Every Jew has an innate ability to make sacrifices to G-d. No Jew has this more than
others. We might need to hone this skill for day-to-day matters, but it is intrinsic to us all.
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