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G-d instructs Noah—the only
righteous man in a world

consumed by violence and
corruption—to build a large
wooden tevah (“ark”), coated
within and without with pitch. A
Great Deluge, says G-d, will wipe
out all life from the face of the
earth; but the ark will float upon
the water, sheltering Noah and
his family as well as two
members (male and female) of
each animal species.

Rain falls for forty days and
nights, and the waters churn for
150 more days before calming
and beginning to recede. The ark
settles on Mount Ararat, and

from its window Noah dispatches
a raven, and then a series of
doves, “to see if the waters were
abated from the face of the
earth.” When the ground dries
completely—exactly one solar
year (365 days) after the onset of
the Flood—G-d commands Noah
to exit the tevah and repopulate
the earth.

Noah builds an altar and offers
sacrifices to G-d. G-d swears to
never again destroy all of
humankind because of their
deeds, and He sets the rainbow
as a testimony of His new
covenant with the human race.
G-d also commands Noah

regarding the sacredness of life:
murder is deemed a capital
offense, and, while people are
permitted to eat the meat of ani-
mals, they are forbidden to eat
flesh or blood taken from a living
animal.

Noah plants a vineyard and
becomes drunk on its produce.
Two of Noah'’s sons, Shem and
Japheth, are blessed for covering
up their father’s nakedness, while
his third son, Ham, is punished
for taking advantage of his
father's debasement.




QUESTION FOR DISCUSSION

When someone close to you
is making harmful choices
and doesn’t seem open to
change, how do you know
when to keep trying and
when to step back?




TEXT 1

Genesis 6:9-13
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9. These are the generations of Noah. Noah
was a righteous man, perfect in his
generations. Noah walked with G-d.

10. And Noah begot three sons: Shem, Ham,
and Japheth.

11. Now, the earth was corrupt before G-d,
and the earth became full of robbery.

12. And G-d saw the earth, and behold it had
become corrupted, for all flesh had corrupted
its way on the earth.

13. And G-d said to Noah, “The end of all
flesh has come before Me, for the earth has
become full of robbery because of them, and
behold | am destroying them from the earth.”




The Torah describes Noah as
a "righteous man in his
generation” who was chosen
to survive the flood and
rebuild civilization.




TEXT 2

Talmud, Sanhedrin
108a
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Rabbi Yochanan says, “In his generation he was
righteous but not relative to those of other
generations.” Reish Lakish says, “In his
generation he was righteous; all the more so
would he have been in other generations.”

Rabbi Chanina says, “There is a parable for Rabbi
Yochanan's opinion. To what is this matter
comparable? To a barrel of wine that was placed
in a cellar where vinegar is stored; in its place, its
fragrance is noticeable. When it's not in its place,
its fragrance is not noticeable.”

Rabbi Oshaya says, “There is a parable for Reish
Lakish’s opinion. To what is this matter
comparable? To a flask of perfume that was
placed in a location of filth. In its place, its
fragrance is notable, and all the more so would
it be in a location where there is perfume.”




1°N37172 —In his generation

The sages debate what this word is adding

RABBI YOCHANAN

| l

Limiting his praise Enhancing his praise



QUESTIONS

1. Why does it matter whether Noah was
relatively or absolutely righteous?

2. If the verse can be read either way—positively

or negatively—why not judge Noah favorably and
interpret it as praise?



OPTIONAL

TEXT §

Talmud, Pesachim 3a
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Rabbi Yehoshua ben Levi said: A person should never express a crude
matter, as the formulation of a verse was distorted by the addition of
eight letters rather than have it express a crude matter, as it is stated:
“From the pure animals and from the animals that are not pure [asher
elinenah tehorah]” (Genesis 7:8).



OPTIONAL

The Torah avoids speaking
negatively even about animals.

Why would it add words that
seem to limit Noah's praise?




TEXT 4

Zohar, vol. 1, Genesis
88a
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Rabbi Yehudah said, “Come and see: When Moses
prayed to G-d, he didn’t rely on his own merit but rather
on the merit of the forefathers. Noah, by contrast,
hdidn't have anyone whose merit he could rely on like
Moses did.”

Rabbi Yitzchak responded, “Even so, once G-d told Noah,
‘And | will establish My covenant with you' (Genesis 6:18),
Noah should have pleaded for mercy on the people.
Instead, he waited until after the Flood to offer a
sacrifice. He should have brought it earlier—maybe it
would have calmed G-d's anger and spared the world.”

Rabbi Yehudah replied, “What could he have done? The
people of the world were guilty and constantly provoked
G-d. And Noah was afraid for himself. He didn't want to
put his own life at risk by getting involved. He saw how
corrupt they were, how they angered G-d every single
day, and he didn't want to be caught in their downfall.”




When G-d revealed His plan to restart civilization,
Noah did not pray for his generation.

RABBI YEHUDAH

RABBI YITZCHAK

} }

Noah wasn’t to blame; the Noah should have prayed
generation had no merits regardless



Differing views in Torah
often reflect different
perspectives on the same
issue, not actual conflict.
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One sage said one thing, and another
sald something else—but they're not
arguing.




TEXT 6

Rabbi Yeshayahu
Halevi Horowitz,
Shenei Luchot
Haberit, Torah
Shebaal Peh, Kelal
Leshonot, Sugyot 13
(Ot Mem)
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“One sage said one thing, and another said something else—but they're not
arguing.” Even when it seems like they disagree, the Talmud explains that one is
speaking about one case, and the other about a different case—so there's no real
conflict. This kind of resolution appears often throughout the Talmud.

A person should train themselves to look deeply and use their intellect to reconcile
differing opinions wherever possible, whether in the Talmud or among the Halachic
authorities.



REEVALUATING THE DEBATE

« The sages who praised Noah... address the historical Noah.

He remained righteous despite his generation and fulfilled
everything expected from him in his time and context.

« The sages who seemingly limit Noah’s praise... address
our relationship with Noah.

His circumstances were different from ours, so we should not
emulate everything, especially regarding prayer.



ANSWER 1

Debating Noah's righteousness shows that the
Torah is both describing his greatness in his
time and teaching us lessons for today.



TEXT 7

The Rebbe, Rabbi
Menachem Mendel
Schneerson, Likutei
Sichot 25, p. 21

M1 ORI OKRT IX 7371 IR PrX® °27 IR
TR 1T OWIR DY YN HHoNNn 131 VRS
V21 (2X7 OYIYS PR) VR W 2N

R2'" IR NI LT AR 10T HHONN VIV
oV - "IWnd RN1DT2 2007 I8N 700 10
T3 PR 0N R 101 R

OV IR ,IVIVIRIIND NI VAP PrX 020
019w 0N 19PN R JYNIPOMIR 191 ORT
IR P27IVION ,NT IPTIVOYOY R PR

V21 PR 21K N0 7P V1 R'D

VART AW22IVT ;77 OWIR INRD H9ONN
WI'WAT T YR IR L PAY 020

IR TR T°T IRD IRT 27 IR (JYAIYI2071IR)
VRIT RO 1M1 02 IR WOKRD) ORI W P
(MR 1DIN2 77T LIVPYI V2

Rabbi Yitzchak, too, agrees that the reason
Noah didn't pray for his generation is
because, in his situation, he simply
couldn’t. As the Zohar says, “he didn't have
anyone whose merit he could rely on like
Moses did” (Zohar, vol. 1, Genesis 88a). So,
this wasn't a personal failing in Noah.

Rabbi Yitzchak's intention is only to
prevent a possible misunderstanding in
later generations, lest someone think that
failing to pray for others isn't a flaw. That's
why Rabbi Yitzchak insists we must
interpret this aspect of Noah's story as a
shortcoming. Not because it was a
shortcoming in Noah himself but to make
it absolutely clear that failing to pray for
others is a flaw in general.




TEXT 7

The Rebbe, Rabbi
Menachem Mendel
Schneerson, Likutei
Sichot 25, p. 21
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We must always do everything possible
to pray for and seek mercy on behalf of
another Jew.

This is why Rabbi Yitzchak's view doesn't
contradict the principle of “judge every
person favorably” (Mishnah, Avot 1:6).
Even he agrees that Noah had no actual
obligation to pray. He's simply
emphasizing that for others, in different
circumstances, this is a real obligation.




ANSWER 2

The Torah includes a critical reading of Noah to
warn us never to focus only on ourselves, since we
have the tools and responsibility to help others.



We must never give up on
another Jew, no matter
how far they may stray.




TEXT 8

The Rebbe, Rabbi
Menachem Mendel
Schneerson, Torat
Menachem 3, p. 314

AR 71 9" 179729 011797 1390127 ARY WIT°H2 0°719502 RN
SR TN WITRR DY ORP "Noan Hya™y JRED YN awy nvan Sya b
J'REN I LRI TN WITRS 02T DR 0P 0098 0101V 902
a7 IV L L. Do o1, nRmn RYY R TN TIPS NRC ORY
212925 , R TIN2 TR 199K Mnwh 290°0% KD

The commentaries explain the meaning of the sages’ statement,
“Whatever the host tells you to do, do—except leave” (Talmud, Pesachim
86b). On a deeper level, the "host” refers to G-d. In all areas of life, we are
meant to follow G-d's instructions—except in one case: if G-d were to say,
“Leave My presence,” G-d forbid. In that one area, we don’t obey, not even
G-d Himself, so to speak.



Praying that someone does

teshuva, is a powerful way
to help them return to the

right path.
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Talmud, Berachot
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There were hooligans in Rabbi Meir's neighborhood who caused him a great
deal of anguish. Rabbi Meir prayed for G-d to have mercy on him that they
should die.

Rabbi Meir's wife, Beruriya, said to him: What is your thinking? Do you base
yourself on the verse, “Let sins cease from the land” (Psalms 104:35)? But is it
written, “Let sinners cease”? “Let sins cease” is written.




QUESTION

If everyone has free will, what’s the point of
praying for someone to mend their ways?
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Halevi Eidel’s, ad loc.
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This raises a serious problem: When a person prays for themselves to return to teshuvabh, it's
understandable. Even though “everything is in the hands of Heaven except fear of Heaven”
(Talmud, Berachot 33b), the sages said: “In the path a person wants to go, they are led”
(Talmud, Makot 10b), and “One who wants to become pure is helped” (Talmud, Yoma 39b).
Someone who prays to return is included in that—they want to become pure, so they're
helped.

But when someone prays for another person to do teshuvah, the question is harder. What can
that prayer achieve? Isn't fear of Heaven entirely in that person’s own hands?




EXPLANATION 1

You can pray to G-d to change their
circumstances, soften their heart, or send them
the right influence at the right time.



TEXT 11

Rabbi Moshe
Feinstein, Igrot
Moshe, Orach

Chayim, vol. 4, ch.

40, p. 65
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On the story of Beruriya praying that the wicked should repent, the Maharsha raises a question:
How could she pray for that if “everything is in the hands of Heaven except fear of Heaven”? . ..

The answer is that she was praying that they wouldn’t face tests—like poverty or hardship—that
were pushing them toward sin.

It's also possible to pray that G-d arrange for them to hear words of inspiration from righteous
people, and that through that, they return.



TEXT 12

Rabbi Avraham
Borenstein, Avnei
Nezer, Choshen
Mishpat 149
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We ought to pray that they return with complete
teshuvah and fully rejoin the Jewish people, and
then G-d will remove their heart of stone.



EXPLANATION 2

Praying for someone’s teshuvah does not take
away their free will; rather, it expresses your
personal care and concern for them.



TEXT 13

Siddur Tehillat
Hashem, Liturgy for
the Amidah Prayer
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Bring us back, our Father, to Your Torah. Draw us
close, our King, to Your service. And return us Iin
complete teshuvah before You. Blessed are You,
G-d, Who desires teshuvah.



TEXT 14

Rabbi Yonah
Landsofer, Me’il
Tzedakah, section 7
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It also seems to me, in our case, that a father may
certainly pray for his son. After all, a son brings
merit to the father, and there is no pain greater
than this.

As for the other case in which the child was taken
along with him, it is also permitted to pray on the
child’s behalf. After all, we are allowed to pray for
another person’s physical suffering—how much
more so for the pain of the Shechinah. And since
this child is young, we are considered his adoptive
parents, and the responsibility falls on us. . ..

Given that there is no hope for the child’s return
unless his father also returns, it follows that we
should pray for the father as well, so that the child
not be lost among them.




We should never give up
hope on another Jew, and we
should always pray for them.
G-d responds to this and
changes their circumstances.




TEXT 15

The Rebbe, Rabbi
Menachem Mendel

Schneerson, Likutei
Sichot 25, p. 22
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Rabbi Yitzchak is teaching a powerful lesson.
It's possible that Noah truly did all he could—
not just in his own mind but fully in line with
the Shulchan Aruch. He did everything right.

And still, we must know: That's not enough.
We must never be satisfied with doing what's
technically sufficient. We have to keep
sounding the call—"Even so, ... [Naoah]
should have pleaded for mercy on the people!”
Not praying for your generation is a moral
failure.

This very awareness creates new merit, and G-d
removes the obstacles creating the negative
situation. He creates new opportunities for us
to ask for mercy on behalf of others—until we
succeed in awakening them to do teshuvah.




When someone close to you
makes harmful choices, keep
trying and praying without
giving up hope. Sincere prayer
causes G-d to open unexpected
paths for their return.



KEY POINTS

1. The sages debate the extent of Noah'’s righteousness, some arguing that he wasn't
as great as Abraham and that he should have prayed on behalf of his generation.

2. Those who do make these arguments aren’t disparaging Noah per se; rather, they
are warning us not to learn from his legacy as our circumstances are different: we
must always pray for another.

3. Sometimes what looks like a debate is really just two perspectives on the same
truth—not a disagreement at all.

4. We can never give up on another Jew. At the very least, we must pray for them to
be inspired to do teshuvah.

5. There are multiple ways of addressing how such prayers aren’t in contradiction to
the notion of free will.
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