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TERUMAH

THE ARGUMENT THAT NEVER ENDS
Juaaismis a Lot Less Logrratic Than You Think



PARSHAH
OVERVIEW

Terumah

The people of Israel are called
upon to contribute thirteen
materials—qgold, silver, and
copper; blue-, purple-, and
red-dyed wool; flax, goat hair,
animal skins, wood, olive oll,
spices, and gems—out of
which, G-d says to Moses,
“They shall make for Me a
sanctuary, and | shall dwell
amid them.”

On the summit of Mount
Sinai, Moses was given
detailed instructions on how
to construct this dwelling for
G-d so that it could be readily
dismantled, transported, and
reassembled as the people
journeyed in the desert.

In the sanctuary’s inner
chamber, behind an artistically
woven curtain, was the ark
containing the Tablets of
Testimony engraved with the
Ten Commandments; on the
ark’s cover stood two winged
cherubim hammered out of
pure gold. In the outer
chamber stood the seven-
branched menorah and the
table upon which the
“showbread” was arranged.

The sanctuary's three walls
were fitted together from
forty-eight upright wooden
boards, each of which was
overlaid with gold and held
up by a pair of silver

foundation sockets. The roof
was formed of three layers of
coverings: (a) tapestries of
multicolored wool and linen,
(b) a covering made of goat
hair, and (c) a covering of ram
and tachash skins. Across the
front of the sanctuary was an
embroidered screen held up
by five posts.

Surrounding the sanctuary
and the copper-plated altar
that stood before it was an
enclosure of linen hangings,
supported by sixty wooden
posts with silver hooks and
trimmings, and reinforced by
copper stakes.







TEXT 1

Exodus 25:31-34
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31. And you shall make a menorah of pure gold.
The menorah shall be made of hammered work;
its base and its stem, its goblets, its knobs, and its
flowers shall [all] be [one piece] with it.

32. And six branches coming out of its sides:
three menorah branches from its one side and
three menorah branches from its second side.

33. Three decorated goblets on one branch, a
knob and a flower, and three decorated goblets
on one branch, a knob and a flower; so for the six
branches that come out of the menorah.

34. And on [the stem of] the menorah [shall be]
four decorated goblets, its knobs and its flowers.
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kaftoreha u- fracheha gevi'im

Knobs and flowers Goblets

Does it mean only the goblets are decorated
or that all the elements—the goblets, knobs,
and flowers—are decorated?



TEXT 2

Talmud, Yoma 52a-b
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Isi ben Yehudah says, “There are five verses in the
Torah whose meaning cannot be decided. ... The
second uncertain case Is the term meshukadim.”




QUESTION

Many important mitzvah practices are still
debated because the original instructions

became unclear or were lost over time.
How did this happen?



TEXT §

The Rebbe, Rabbi
Menachem Mendel
Schneerson, Likutei
Sichot 26, p. 187
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It's well known that there is a long-
standing question regarding mitzvot that
have been observed continuously since the
time of Moses: How could doubts and
disputes have arisen over the proper way
to fulfill them?

One of the classic examples is the
disagreement between Rashi and
Rabbeinu Tam about the order of the
parshiyot [individual scrolls] in tefilin. At
first glance, how could there possibly be a
dispute here? Surely it should have been
simple to clarify by opening up the tefilin
inherited from their fathers and seeing
whether they were arranged according to
one opinion or the other!
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The sages taught in a Baraita: How does one arrange the
four passages inside the tefilin?

The passage of “Sanctify unto Me (Kadesh)” (Exodus 13:1-10)
and the passage of “And it shall be when He shall bring you
(Vehayah ki yevi'acha)” (Exodus 13:11-16) are placed on the
right; the passage of “Listen, O Israel (Shema)” (Deuteronomy
6:4-9) and the passage of “"And it shall come to pass, if you
shall hearken diligently (Vehayah im shamo'a)”
(Deuteronomy 11:13-21) are placed on the left.

But isn't it taught in a Baraita that one places them in the
opposite manner?

Abaye said that it is not difficult: Here [in our Baraita] it
means to the right of the reader, whereas there [in the other
Baraita] it means to the right of the one who is donning the
tefilin. And in this manner the reader reads the passages in
their order [starting with Exodus 13:1-10 to his right].




TEXT 4B

Rashi, ad loc.
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ne passages in their order.”
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ne latest passage last.




2.

The four passages are placed from
right to left, as seen by the person
wearing the tefilin, in the order
they appear in the Torah.
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TEXT 4C

Tosafot, ad loc.
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Rabbeinu Tam explains that in the order of the parshiyot of tefilin, “Kadesh” and
“Vehayah ki yevi'acha” are placed to the right of the one reading them, while to his left is
Shema on the outside, followed by “Vehayah im shamo’a” on the inside.

Similarly, Rav Hai Ga’on wrote that “Vehayah ki yevi‘acha” and “Vehayah im shamo’a” are
set next to each other on the inner side of the tefilin.

This is also recorded in the responsa of the ge’onim, in the writings of Rav Yosef Tov
Elem.



RABBEINU TAM ng

Rabbeinu Tam disagrees and
argues that Rashi’s order doesn't
fit the text. He places the passages
In a different order.
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TEXT 5

Rabbi Chaim Eliezer
Spira, Ot Chayim
Veshalom, Hilchot
Tefilin 34:2
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How could there even be a dispute between Rashi and Rabbeinu Tam about the order of
the parshiyot in tefilin?

After all, each one could simply open up the tefilin he inherited from his father and
grandfather and see how the parshiyot were arranged. . .. They surely had tefilin passed
down from earlier generations. Is it really possible to suggest that the Torah was forgotten
from Israel to such an extent—that even the scribes no longer knew how to place the
parshiyot inside tefilin and that they had to start doubting anew, as if tefilin had never
been put on before?



TEXT 6

Rabbi Reuven
Margolis, Notes to
She’elot Uteshuvot
Min Hashamayim #3
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The question is obvious: How could a dispute
suddenly arise over something so well known
and practiced daily? In Berachot 22b, regarding
Ezra's decree, the Talmud asks, “Let us see what
Ezra established!” Tosafot explain that although
the Talmud doesn’t normally pose such a
question about other enactments, here it does—
because this is something people do every single
day, and therefore they would surely remember.

Even if we suggest that disagreements could
arise over practices once observed but later
discontinued for some time . .. still, with tefilin,
which Jews wear every single day, how could a
new dispute about the order of its parshiyot
possibly emerge? This is a reality passed down
from generation to generation, visible to the eye,
not something about which uncertainty could
arise!
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Rabbi Reuven
Margolis, Notes to
She’elot Uteshuvot
Min Hashamayim #3
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Indeed, in Sanhedrin 92b, Rabbi Yehudah ben
Beteira says, “These are the tefilin my grandfather
left me, from among those who were revived by
Ezekiel.” And in Jerusalem Talmud, Eruvin 10:1,
Hillel the Elder said, “These are the tefilin from my
grandfather.”

For generations upon generations, fathers adorned
their sons with tefilin, passing them down as an
inheritance. Anyone who knew how to guard his
tefilin would eventually acquire tefilin of his own.
And so it was certainly with Rabbeinu Tam himself,
who received tefilin upon becoming bar mitzvah
from his grandfather Rashi during his lifetime.

How then could it be that one day the long-
accepted order of tefilin, preserved throughout the
Jewish people from ancient times, suddenly came
into dispute?







TEXT 7

Rabbi Mordechai ben
Hillel, cited in Beit
Yosef, Orach Chayim 34
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The universal custom follows Rashi and Maimonides. It
was even reported in a letter sent from Israel that a
landslide occurred at the site of Ezekiel's grave, and there
they discovered old tefilin arranged according to the order
of Rashi, of blessed memory.




TEXT 8

Talmud, Menachot 41b
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The sages taught in a Baraita: How many strings (tzitzit)
does one place on a garment?

Beit Shamai says, “"Four strings [are inserted into the hole
In the garment, so that there are eight strings hanging
down altogether],” and Beit Hillel says, “Three strings [are
Inserted into the garment].”






ANSWER 1

G-d gave two options at Sinal as a
unigque, one-time case.
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At first, this dispute was treated like any other Halachic disagreement—one opinion accepted, the
other dismissed. But then the Arizal revealed, based on a tradition he received from Elijah the
prophet, that both views are true. One must fulfill them both. In fact, from the time of Moses our
teacher until the ge'onim, people would wear two pairs of tefilin. The Talmud itself states that there
is space on the head to place two sets.

The Zohar Chadash also mentions certain people who wore two pairs out of doubt, saying, “We do
not know the secret, but both are necessary.”

Therefore, a G-d-fearing person should wear two pairs of tefilin—one according to Rashi’s opinion,
and one according to Rabbeinu Tam's.




This debate exists even
in the Heavenly court.
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| asked the Heavens regarding the order of the parshiyot in tefilin: “Please, great and awesome King,
Knower of secrets, Revealer of hidden things, Guardian of the covenant and kindness—show us Your
kindness today and command Your holy angels to reveal to me the truth in this matter of tefilin. For
some sages say that the two Vehayah passages must be placed in the middle, and if they are
switched, the tefilin are invalid. Now, King of kings, command Your angels to tell me: According to
whom is the Halachah, and whose words do You favor?”

And the reply came: “These and those are the words of the living G-d. Just as there is a dispute
below, so too is there a dispute above. The Holy One, blessed be He, says: Vehayah passages in the
middle. But the entire Heavenly host says: Vehayah passages in order.”







OPTIONAL

TEXT 9C

Rabbi Aviad Sar Shalom
Basilea, Emunat
Chachamim, ch. 30
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The truth is this: Beyond the well-known reason, there is another deeper, hidden
reason. From the beginning, Moses taught the people of Israel how to make their
tefilin. But to the select few, “those whom G-d calls” (Joel 3:5), he privately revealed the
hidden reason.

From this they understood that anyone who wishes to be among those who go beyond
the basic requirement cannot be satisfied with the standard tefilin alone. He must also
make for himself another pair, with the intention of aligning them to that hidden
teaching.



ANSWER 2

The order of the scrolls is not legally binding, so doing
it differently does not invalidate the tefilin. Historically,
Jews may have followed either order. Rashi and
Rabbeinu Tam sought to standardize the practice,
each making their preference the exclusive option.
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A famous question is asked: How could
such a dispute arise, at some pointin
history, about a mitzvah practiced every
single day—something that could easily be
clarified by looking at the common
custom?

At first glance, one might suggest that
there were times when the ruling powers
forbade the wearing of tefilin, and as a
result the mitzvah was neglected by much
of the community. . . . But this explanation
is very forced. It is hard to imagine that the
tefilin of the entire community would
vanish at once, leaving nothing at all from
which to resolve the uncertainty.
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It seems more reasonable to explain, as
some of the Rishonim note, that there were
in fact different customs among the Jewish
people. Later, Rav came and established a
single uniform practice, ruling that if one
deviated from it, it would be invalid.

If this is the case, we can understand how
the later disagreement about the order of
the parshiyot developed. Many Jews still
had tefilin inherited from their fathers,
arranged according to the older customs.
They continued to follow the tradition of
their ancestors even after Rav's decree, and
so these divergent practices carried
forward into future generations.




The Rebbe clarifies the role
of Halachic debates in
Jewish tradition.
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Rabbi Yechiel Halperin,
Seder Hadorot, Year
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Rabbi Yaakov once turned to the prophet [a reference to
one of his teachers since passed] and asked him, “Master,
please inquire of our teachers Rabbi Eliyahu of Paris and
Rabbeinu Tam [both of whom by then had already passed]:
How is the knot of the tefilin to be made? Must it be tied
anew each day, or is tightening enough? Or perhaps one
requires either tying or tightening but not both?”

The prophet then summoned Metatron, one of the great
ministers on high, saying: “Metatron, Metatron, descend
here before us.”

Metatron replied, “Why should | descend? Moses our
teacher is present before you, and | fear to come in his
place. Ask me what you wish, and | will answer.”

The prophet grew angry and said a second time,
"Descend—and bring with you Rabbi Eliyahu of Paris and
Rabbeinu Tam!”

Metatron answered, “Rabbi Eliyahu cannot descend, for he
is offering his sacrifice before the Holy One, blessed be He.”
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Rabbi Yechiel Halperin,
Seder Hadorot, Year
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The prophet insisted: "Nevertheless, he must descend, for
we need his Torah teachings.”

Metatron responded: “If he were to descend, the Shechinah
itself would descend with him.”

At this, all the rabbis present said, “It is not fitting to trouble
the Shechinah.”

Rabbi Yaakov then said, “In that case, let us ask Moses our
teacher, who is here with us.”

And so the prophet asked Moses, “How should the knot of
the tefilin be tied?”

Moses our teacher answered, “You are not tying it correctly.
The true knot is not on the arm-tefilin but on the head-
tefilin, and it must be tied anew each day.”

At that moment, Rabbeinu Tam descended like a lion and
declared, "“Moses, you are mistaken! The knot does not need
to be retied daily—tightening is enough. And it is not on the
head-tefilin but on the arm-tefilin, as it says: ‘And you shall
bind them as a sign upon your arm’ (Deuteronomy 6:8).”




Another tradition holds that
this debate occurred during
Rabbeinu Tam’s lifetime.
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Rabbi Yechiel Halperin,
ibid.
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| received a tradition from my teacher, the ga’on Rabbi Leon
de Murial, and from three elders of the generation, who in
turn had received it from their own elders. They related the
following incident: Once, Rabbeinu Tam and Rabbi Ephraim
the Great, son of Rabbi Yitzchak of Regensburg, were debating
the matter of the tefilin knot. Rabbi Ephraim argued that it
must be tied anew each day, as it says, “And you shall bind
them as a sign upon your arm.” Rabbeinu Tam maintained
that there is no obligation to tie it daily.

They debated at length until Rabbeinu Tam’s anger was
stirred. He rose to his feet, cried out in a loud voice, and
declared: “Moses our teacher, come down!” He repeated this
three times until Moses our teacher appeared in the study hall.

Rabbeinu Tam said to him, "I say that the knot of the tefilin
does not need to be tied daily, and that you were never
commanded this in the Torah you received from the Holy One,
blessed be He.”

Moses our teacher admitted that Rabbeinu Tam was correct,
and then departed.




How could Rabbeinu
Tam argue with Moses,
and Moses even
concede to him?

How is this possible?
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The Rebbe, Rabbi
Menachem Mendel
Schneerson, Torat
Menachem 5742:3 (4),
p. 1931
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Once there was a debate among the chozrim (those who
reviewed and memorized the Rebbe’s discourses) over
how to explain a certain point in a maamar (discourse) of
the Tzemach Tzedek. Rabbi Hillel of Paritch gave one
explanation, while the other chozrim explained it
differently.

When they repeated the maamar before the Tzemach
Tzedek, they asked him which explanation was correct.
The Tzemach Tzedek replied that the explanation was as
the other chozrim had said, and not as Rabbi Hillel had
understood it.

Rabbi Hillel responded, “When a Rebbe says a maamar of
Chasidut, it is as if it were given at Sinai. But once the
maamar has been said, and it comes to explaining it—
when each of us is meant to study it with his own mind—
then | am both permitted and obligated to understand
the meaning as it makes sense to me, even if the Tzemach
Tzedek himself explains it differently.”
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The Rebbe, Rabbi
Menachem Mendel
Schneerson, ibid.
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We can apply the same logic: When Moses our
teacher conveyed to the Jewish people what he
heard directly from G-d, that was Torah from Sinai,
even a level of prophecy. But afterward, when it came
time to study a specific matter, each person was
required to learn it in a way that made sense to his
own mind. Thus, Moses our teacher might explain an
idea one way, while Joshua ben Nun could explain it
differently, each according to how he understood it.

Of course, this is only within the parameters of the
general principles of Torah study that Moses himself
taught—the thirteen methods by which the Torah is
expounded.

That means: Some parts of Torah were given in a
general way, leaving room in the Oral Torah for more
than one interpretation. If both approaches are
developed according to the proper rules of
interpretation, both are true.




TEXT 12B

The Rebbe, Rabbi
Menachem Mendel
Schneerson, ibid.
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The same applies to tefilin. The two approaches—
Rashi’s and Rabbeinu Tam's—are two valid ways of
understanding the mitzvah of tefilin in the Torah.
Both existed from the very beginning, even in Moses
our teacher’s time.

That is why we put on two pairs of tefilin, both
according to Rashi and Rabbeinu Tam, since both are
true. As the Tikunei Zohar teaches, in the later
generations, before the coming of Mashiach, we are
meant to wear both Rashi and Rabbeinu Tam tefilin.







OPTIONAL

TEXT 13

Rabbi Yitzchak Isaac
Yehudah Yechiel Safrin
of Komarno, Shulchan

Hatahor, Laws of
Tefilin, ch. 34
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Every Jew who possesses a connection to his Jewish identity is obligated by
the Torah to wear both pairs of tefilin—those of Rashi and of Rabbeinu Tam. .
.. One who neglects to put on Rabbeinu Tam tefilin—if he does so
deliberately and with disregard—is included in the category of “a skull that
has not worn tefilin” (Talmud, Rosh Hashanah 17a).







KEY POINTS

1.

There are various verses and practices related to critical mitzvah observance that remain
subject to debate.

One example is the debate between Rashi and his grandson Rabbeinu Tam vis-a-vis the
order in which the four scrolls are placed inside the tefilin.

This debate didn't originate with Rashi and Rabbeinu Tam in the eleventh century. It
goes all the way back to ancient times and is only attributed to them.

There are various explanations as to how this and other such debates ever arose in the first
place. Some suggest it's an anomaly unique to tefilin, while others suggest it's a less-critical
detail in the mitzvah observance.

The Rebbe explains that once the Torah was given to us at Mount Sinai, it became ours, to the
extent that we are entitled—within certain parameters—to argue with even Moses himself!

The Torah is ours, inviting—indeed obligating—us to inquire and probe.
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