
TERUMAH

THE ARGUMENT THAT NEVER ENDS
Judaism Is a Lot Less Dogmatic Than You Think



PARSHAH
OVERVIEW
Terumah

The people of Israel are called 

upon to contribute thirteen 

materials—gold, silver, and 

copper; blue-, purple-, and 

red-dyed wool; flax, goat hair, 

animal skins, wood, olive oil, 

spices, and gems—out of 

which, G-d says to Moses, 

“They shall make for Me a 

sanctuary, and I shall dwell 

amid them.”

On the summit of Mount 

Sinai, Moses was given 

detailed instructions on how 

to construct this dwelling for 

G-d so that it could be readily 

dismantled, transported, and 

reassembled as the people 

journeyed in the desert.

In the sanctuary’s inner 

chamber, behind an artistically 

woven curtain, was the ark 

containing the Tablets of 

Testimony engraved with the 

Ten Commandments; on the 

ark’s cover stood two winged

cherubim hammered out of 

pure gold. In the outer 

chamber stood the seven-

branched menorah and the 

table upon which the 

“showbread” was arranged.

The sanctuary’s three walls 

were fitted together from 

forty-eight upright wooden 

boards, each of which was 

overlaid with gold and held 

up by a pair of silver 

foundation sockets. The roof 

was formed of three layers of 

coverings: (a) tapestries of 

multicolored wool and linen, 

(b) a covering made of goat 

hair, and (c) a covering of ram 

and tachash skins. Across the 

front of the sanctuary was an 

embroidered screen held up 

by five posts.

Surrounding the sanctuary 

and the copper-plated altar 

that stood before it was an 

enclosure of linen hangings, 

supported by sixty wooden 

posts with silver hooks and 

trimmings, and reinforced by 

copper stakes.



The Torah describes how 

the menorah should be 

designed and decorated.



Exodus 25:31–34

יתָ מְנֹרַת זָהָב טָהוֹר. לא , וְעָשִׂ

כָהּ וְקָנָהּ ה הַמְנוֹרָה יְרֵּ עָשֶׂ קְשָה תֵּ , מִׂ

נָה  מֶׂ יהָ מִׂ יהָ וּפְרָחֶׂ יהָ כַפְתֹרֶׂ יעֶׂ גְבִׂ

הְיוּ .יִׂ

יהָ . לב דֶׂ צִׂ ים מִׂ ים יֹצְאִׂ שָה קָנִׂ ,  וְשִׂ

חָד   דָהּ הָאֶׂ צִׂ שְלֹשָה קְנֵּי מְנֹרָה מִׂ

י נִׂ דָהּ הַשֵּ צִׂ .וּשְלֹשָה קְנֵּי מְנֹרָה מִׂ

ים בַקָנֶׂה . לג קָדִׂ ים מְשֻׁ עִׂ שְלֹשָה גְבִׂ

רַח חָד כַפְתֹר וָפֶׂ ים , הָאֶׂ עִׂ וּשְלֹשָה גְבִׂ

חָד כַפְתֹר וָפָרַח ים בַקָנֶׂה הָאֶׂ קָדִׂ ,  מְשֻׁ

ן  ים מִׂ ים הַיֹצְאִׂ ת הַקָנִׂ שֶׂ ן לְשֵּ כֵּ

.הַמְנֹרָה

ים . לד עִׂ וּבַמְנֹרָה אַרְבָעָה גְבִׂ

יהָ  יהָ וּפְרָחֶׂ ים כַפְתֹרֶׂ קָדִׂ .מְשֻׁ

31. And you shall make a menorah of pure gold. 

The menorah shall be made of hammered work; 

its base and its stem, its goblets, its knobs, and its 

flowers shall [all] be [one piece] with it.

32. And six branches coming out of its sides: 

three menorah branches from its one side and 

three menorah branches from its second side.

33. Three decorated goblets on one branch, a 

knob and a flower, and three decorated goblets 

on one branch, a knob and a flower; so for the six 

branches that come out of the menorah.

34. And on [the stem of] the menorah [shall be] 

four decorated goblets, its knobs and its flowers.

TEXT 1



ים קָדִׂ מְשֻׁ
meshukadim

ים קָדִׂ Decorated—מְשֻׁ

Does it mean only the goblets are decorated 

or that all the elements—the goblets, knobs, 

and flowers—are decorated?

יהָ  יהָ וּפְרָחֶׂ כַפְתֹרֶׂ
kaftoreha u-fracḥeha

Goblets Knobs and flowers

ים עִׂ גְבִׂ
gevi‘im

Decorated



Talmud, Yoma 52a–b

ר ן יְהוּדָה אוֹמֵּ י בֶׂ יסִׂ קְרָאוֹת  : אִׂ ש מִׂ חָמֵּ

עַ  כְרֵּ ן הֶׂ ין לָהֶׂ ים״. . . בַתוֹרָה אֵּ .״מְשוּקָדִׂ

Isi ben Yehudah says, “There are five verses in the 

Torah whose meaning cannot be decided. . . . The 

second uncertain case is the term meshukadim.”

TEXT 2



Many important mitzvah practices are still 

debated because the original instructions 

became unclear or were lost over time. 

How did this happen?

QUESTION



The Rebbe, Rabbi 

Menachem Mendel 

Schneerson, Likutei

Sichot 26, p. 187

י 'סְ  עַ דִׂ י שַקְלָא וְטַרְיָא בְנוֹגֵּ יז יָדוּעַ דִׂ אִׂ

יק מְקַיֵּים   ענְדִׂ ע מְ׳הָאט שְטֶׂ ועלְכֶׂ צְוֹת וֶׂ מִׂ

ינוּ  ה רַבֵּ זְמַן מֹשֶׂ וען מִׂ עוֶׂ וי אַזוֹי  —גֶׂ וִׂ

יקוֹת   עוָוארְן סְפֵּ ין זֵּיי נוֹלַד גֶׂ זַיינְען אִׂ

יוּמָן ן קִׂ .וּפְלוּגְתוֹת בְאוֹפֶׂ

הַדוּגְמָאוֹת הַמְפוּרְסָמוֹת  פְלוּגְתַת —וּמֵּ

ין"רַשִׂ  ילִׂ תְפִׂ נוּ תָם בִׂ כְאוֹרָה, י וְרַבֵּ :  דְלִׂ

עם אַ פְלוּגְתָא  ין דֶׂ יז שַיָיךְ אִׂ וי אִׂ —וִׂ

ענְט אוּן  'מְ  עקֶׂ הָאט דָאךְ דָאס גֶׂ

ר זַיין דוּרְךְ   ינְג מְבָרֵּ עדַארְפְט גְרִׂ גֶׂ

ם   יהֶׂ ל אֲבוֹתֵּ ין שֶׂ ילִׂ י תְפִׂ ין דִׂ אַרַיינְקוּקְן אִׂ

ער   י זֵּיי זַיינֶׂען מְסוּדָר לוֹיט דֶׂ אוּן זֶׂען צִׂ

ער וייטֶׂ ער צְוֵּ ער לוֹיט דֶׂ עָה אָדֶׂ !?דֵּ

It’s well known that there is a long-

standing question regarding mitzvot that 

have been observed continuously since the 

time of Moses: How could doubts and 

disputes have arisen over the proper way 

to fulfill them?

One of the classic examples is the 

disagreement between Rashi and 

Rabbeinu Tam about the order of the 

parshiyot [individual scrolls] in tefilin. At 

first glance, how could there possibly be a 

dispute here? Surely it should have been 

simple to clarify by opening up the tefilin

inherited from their fathers and seeing 

whether they were arranged according to 

one opinion or the other!

TEXT 3



There’s a famous 

dispute over the order 

of the scrolls placed 

inside the tefilin.



Talmud, Menachot

34b

דְרָן: תָנוּ רַבָנָן יצַד סִׂ ?כֵּ

י ש לִׂ ךְ  , קַדֵּ יאֵּ י יְבִׂ וְהָיָה כִׂ

ין— יָמִׂ וְהָיָה  , שְמַע. מִׂ

ם שָמוֹעַ  שְמאֹל—אִׂ .מִׂ

יפְכָא ?וְהָתַנְיָא אִׂ

:  אָמַר אַבַיֵּי לָא קַשְיָא

א ל קוֹרֵּ ינוֹ שֶׂ ימִׂ ,  כָאן מִׂ

יחַ  ל מַנִׂ ינוֹ שֶׂ ימִׂ ,  כָאן מִׂ

דְרָן א כְסִׂ א קוֹרֵּ .וְהַקוֹרֵּ

The sages taught in a Baraita: How does one arrange the 

four passages inside the tefilin?

The passage of “Sanctify unto Me (Kadesh)” (Exodus 13:1–10) 

and the passage of “And it shall be when He shall bring you 

(Vehayah ki yevi’acha)” (Exodus 13:11–16) are placed on the 

right; the passage of “Listen, O Israel (Shema)” (Deuteronomy 

6:4–9) and the passage of “And it shall come to pass, if you 

shall hearken diligently (Vehayah im shamo’a)” 

(Deuteronomy 11:13–21) are placed on the left. 

But isn’t it taught in a Baraita that one places them in the 

opposite manner?

Abaye said that it is not difficult: Here [in our Baraita] it 

means to the right of the reader, whereas there [in the other 

Baraita] it means to the right of the one who is donning the 

tefilin. And in this manner the reader reads the passages in 

their order [starting with Exodus 13:1–10 to his right].

TEXT 4A



Rashi, ad loc.

דְרָן" א כְסִׂ א קוֹרֵּ ין  ". וְהַקוֹרֵּ ן כְתוּבִׂ הֵּ ר שֶׂ דֶׂ כַסֵּ

.וּמְאוּחָר מְאוּחָר, מוּקְדָם מוּקְדָם: בַתוֹרָה

“The reader reads the passages in their order.” 

As they appear in the Torah—the earliest 

passage first, and the latest passage last.

TEXT 4B



The four passages are placed from 

right to left, as seen by the person 

wearing the tefilin, in the order 

they appear in the Torah.

RASHI 1. קדש
Kadesh

2. והיה כי יביאך
Vehayah ki yevi’acha

3. שמע
Shema

4. והיה אם שמוע
Vehayah im shamo’a



Tosafot, ad loc.

ינוּ תָם  ש רַבֵּ ש"וּמְפָרֵּ יאֲךָ" "קַדֵּ י יְבִׂ א" וְהָיָה כִׂ ל קוֹרֵּ ין שֶׂ יָמִׂ א , מִׂ ל קוֹרֵּ שְמאֹל שֶׂ וּמִׂ

י  יהָ " שְמַע"הָוֵּ בַחוּץ וְאַחֲרֶׂ ם שָמוֹעַ "מִׂ ים " וְהָיָה אִׂ פְנִׂ בִׂ . . . מִׂ

ן רַב הַאי גָאוֹן  ימָן "וְכֵּ יחַ סִׂ י—וְהָיָה מַנִׂ ירוּש". הֲוָיוֹת לַהֲדָדִׂ יאֲךָ: "פֵּ י יְבִׂ " וְהָיָה כִׂ

ם שְמוֹעַ " ל זוֹ" וְהָיָה אִׂ צֶׂ יוֹת זוֹ אֵּ ימִׂ .פְנִׂ

לֶׂם ף טוֹב עֶׂ כָתַב הָרַב יוֹסֵּ ים שֶׂ תְשוּבַת הַגְאוֹנִׂ ן בִׂ .וְכֵּ

Rabbeinu Tam explains that in the order of the parshiyot of tefilin, “Kadesh” and 

“Vehayah ki yevi’acha” are placed to the right of the one reading them, while to his left is 

Shema on the outside, followed by “Vehayah im shamo’a” on the inside.

Similarly, Rav Hai Ga’on wrote that “Vehayah ki yevi’acha” and “Vehayah im shamo’a” are 

set next to each other on the inner side of the tefilin.

This is also recorded in the responsa of the ge’onim, in the writings of Rav Yosef Tov 

Elem.

TEXT 4C



Rabbeinu Tam disagrees and 

argues that Rashi’s order doesn’t 

fit the text. He places the passages 

in a different order.

RABBEINU TAM 1. קדש
Kadesh

2. והיה כי יביאך
Vehayah ki yevi’acha

3. והיה אם שמוע
Vehayah im shamo’a

4. שמע
Shema



How could this happen?

Why didn’t they simply 

follow the practices of 

their predecessors?



Rabbi Chaim Eliezer 

Spira, Ot Chayim

Veshalom, Hilchot

Tefilin 34:2

ת פְלוּגְתַת רַשִׂ  אֱמֶׂ יךְ הָיָה שַיָיךְ בֶׂ ין"הָאֵּ ילִׂ תְפִׂ נוּ תָם בִׂ ?י וְרַבֵּ

יךְ   רְאוֹת אֵּ יו לִׂ י אָבִׂ יו וַאֲבִׂ אָבִׂ ם מֵּ הֵּ לוֹ שֶׂ ין שֶׂ ילִׂ פְתוֹחַ הַתְפִׂ חָד לִׂ ים כָל אֶׂ הֲלאֹ הָיוּ יְכוֹלִׂ

יוֹת  ים הַפָרָשִׂ ים. . . מְסוּדָרִׂ דוֹרוֹת הַקוֹדְמִׂ ין מִׂ ילִׂ ם הַתְפִׂ הָיָה לָהֶׂ ן לוֹמַר  , שֶׂ תָכֵּ וְהַיִׂ

יחַ   יךְ לְהַנִׂ ים לאֹ יָדְעוּ אֵּ גַם הַסוֹפְרִׂ ל כָל כָךְ עַד שֶׂ שְרָאֵּ יִׂ שְתַכַח אָז תוֹרָה מִׂ נִׂ שֶׂ

עוֹלָם לאֹ  ילוּ מֵּ יךְ לַעֲשוֹת זאֹת כְאִׂ חָדָש אֵּ ק מֵּ סְתַפֵּ ילוּ לְהִׂ תְחִׂ ין וְאָז הִׂ ילִׂ יוֹת בַתְפִׂ הַפָרָשִׂ

ין ילִׂ יחוּ תְפִׂ נִׂ ?הִׂ

How could there even be a dispute between Rashi and Rabbeinu Tam about the order of 

the parshiyot in tefilin?

After all, each one could simply open up the tefilin he inherited from his father and 

grandfather and see how the parshiyot were arranged. . . . They surely had tefilin passed 

down from earlier generations. Is it really possible to suggest that the Torah was forgotten 

from Israel to such an extent—that even the scribes no longer knew how to place the 

parshiyot inside tefilin and that they had to start doubting anew, as if tefilin had never 

been put on before?

TEXT 5



Rabbi Reuven 

Margolis, Notes to 

She’elot Uteshuvot

Min Hashamayim #3

יאָה גְלוּיָה נֵּה הַפְלִׂ ן , וְהִׂ בְיוֹם מִׂ פְשָר שֶׂ יךְ אֶׂ אֵּ

ת בְדָבָר יָדוּעַ וְנָהוּג בְחַיֵּי   ה מַחְלוֹקֶׂ תְהַוֶׂ ים תִׂ הַיָמִׂ

יש עַמוּד ב? יוֹם יוֹם ה בְרָכוֹת כב רֵּ י ' רְאֵּ גַבֵּ

זְרָא י  , תַקָנַת עֶׂ יכִׂ זְרָא הֵּ חֱזֵּי עֶׂ קְשוּ בַגְמָרָא וְנֶׂ הִׂ שֶׂ

ן יקֵּ ה  : וְכָתְבוּ בַתוֹסָפוֹת, תִׂ הַרְבֵּ אַף עַל גַב דְבֶׂ

י יךְ בַגְמָרָא הָכֵּ י שְאָר תַקָנוֹת לאֹ פָרִׂ ,  מְקוֹמוֹת גַבֵּ

יל בְכָל יוֹם הוּא י הָכָא דְדָבָר הָרָגִׂ ן , שַאֲנִׂ עַל כֵּ

ים .אָנוּ זוֹכְרִׂ

ת עַל   ש מַחְלוֹקֶׂ תְחַדֵּ תִׂ פְשָר שֶׂ אֶׂ ם נאֹמַר שֶׂ וְגַם אִׂ

ל   תְבַטֵּ ים נִׂ נְתַיִׂ הָיָה נָהוּג פַעַם אֲבָל בֵּ דָבָר שֶׂ

יא  הִׂ יבָה שֶׂ יזוֹ סִׂ אֵּ תְקוּפָה אֲרוּכָה מֵּ . . .  לִׂ

יחוּ יוֹם יוֹם נִׂ הִׂ ין שֶׂ ילִׂ תְפִׂ זְמַן , בִׂ בִׂ פְשָר שֶׂ יךְ אֶׂ אֵּ

דוּר   ת בְאָפְנֵּי סִׂ ש מַחְלוֹקֶׂ תְחַדֵּ ים תִׂ ן הַזְמַנִׂ מִׂ

יהָ  יוֹתֶׂ תְקַיֵּים דוֹר —פָרָשִׂ י בְמוּחָש הַמִׂ הֲרֵּ

תָקוּם   פְשָר שֶׂ י אֶׂ ם אִׂ ינַיִׂ ה לָעֵּ רְאֶׂ ים וְנִׂ דוֹרִׂ

יאוּת מְצִׂ ?פְלוּגְתָא בִׂ

The question is obvious: How could a dispute 

suddenly arise over something so well known 

and practiced daily? In Berachot 22b, regarding 

Ezra’s decree, the Talmud asks, “Let us see what 

Ezra established!” Tosafot explain that although 

the Talmud doesn’t normally pose such a 

question about other enactments, here it does—

because this is something people do every single 

day, and therefore they would surely remember.

Even if we suggest that disagreements could 

arise over practices once observed but later 

discontinued for some time . . . still, with tefilin, 

which Jews wear every single day, how could a 

new dispute about the order of its parshiyot

possibly emerge? This is a reality passed down 

from generation to generation, visible to the eye, 

not something about which uncertainty could 

arise!

TEXT 6

…



Rabbi Reuven 

Margolis, Notes to 

She’elot Uteshuvot

Min Hashamayim #3

ין כְמוֹ  דְרִׂ ינוּ בְסַנְהֶׂ מָצִׂ אָמַר רַב  , (ב, צב)שֶׂ שֶׂ

ירָא ן בְתֵּ י  : "יְהוּדָה בֶׂ י אֲבִׂ יחַ לִׂ נִׂ הִׂ ין שֶׂ לִׂ הַלָלוּ תְפִׂ

אל הָיָה, אַבָא זְקֵּ חְיָה יְחֶׂ הֶׂ ים שֶׂ תִׂ מֵּ ,  "וּמִׂ

ין  ירוּבִׂ י עֵּ ירוּשַלְמִׂ ן( א, י)וּבִׂ ל הַזָקֵּ לֵּ אָמַר הִׂ : שֶׂ

י אַבָא" אֲבִׂ ין מֵּ לִׂ לוּ תְפִׂ ".אֵּ

ם   ת בְנֵּיהֶׂ טְרוּ אָבוֹת אֶׂ יְמוֹת דוֹר וָדוֹר עִׂ וּמִׂ

ם   יהֶׂ ידֵּ בִׂ ין שֶׂ לִׂ ם תְפִׂ ילוּ לָהֶׂ נְחִׂ בְטוֹטָפוֹת וְהִׂ

ם יהֶׂ אֲבוֹת אֲבוֹתֵּ ים  , מֵּ לָיו קוֹנִׂ שְמוֹר תְפִׂ עַ לִׂ וְיוֹדֵּ

ין לִׂ יעוֹ  . לוֹ תְפִׂ ינוּ תָם בְהַגִׂ י רַבֵּ ן נָהֲגוּ הוֹרֵּ וְכֵּ

צְוֹת בְחַיֵּי סָבוֹ .לְמִׂ

ר  דֶׂ ישַנֶׂה סֵּ ים וִׂ ן הַיָמִׂ יךְ זֶׂה יַעֲמוֹד בְיוֹם מִׂ וְאֵּ

ים ים קְדוּמִׂ יָמִׂ ל מִׂ שְרָאֵּ !?מְקוּבָל בְכָל תְפוּצוֹת יִׂ

Indeed, in Sanhedrin 92b, Rabbi Yehudah ben 

Beteira says, “These are the tefilin my grandfather 

left me, from among those who were revived by 

Ezekiel.” And in Jerusalem Talmud, Eruvin 10:1, 

Hillel the Elder said, “These are the tefilin from my 

grandfather.”

For generations upon generations, fathers adorned 

their sons with tefilin, passing them down as an 

inheritance. Anyone who knew how to guard his 

tefilin would eventually acquire tefilin of his own. 

And so it was certainly with Rabbeinu Tam himself, 

who received tefilin upon becoming bar mitzvah 

from his grandfather Rashi during his lifetime.

How then could it be that one day the long-

accepted order of tefilin, preserved throughout the 

Jewish people from ancient times, suddenly came 

into dispute?

TEXT 6



The debate about tefilin

spans centuries and predates 

Rashi and Rabbeinu Tam.



Rabbi Mordechai ben 

Hillel, cited in Beit 

Yosef, Orach Chayim 34

ץ , ם"י וְרַמְבַ "וְנָהוּג עָלְמָא כְרַשִׂ  רֶׂ אֶׂ וְגַם שָלְחוּ כְתָב מֵּ

אל וּמָצְאוּ שָם  זְקֵּ ר יְחֶׂ בֶׂ עַל קֶׂ ימָה שֶׂ נָפְלָה בִׂ ל שֶׂ שְרָאֵּ יִׂ

ר רַשִׂ  דֶׂ ים כְסֵּ ין יְשָנִׂ ילִׂ בְרָכָה"תְפִׂ כְרוֹנוֹ לִׂ .י זִׂ

The universal custom follows Rashi and Maimonides. It 

was even reported in a letter sent from Israel that a 

landslide occurred at the site of Ezekiel’s grave, and there 

they discovered old tefilin arranged according to the order 

of Rashi, of blessed memory.

TEXT 7



Talmud, Menachot 41b

ן: תָנוּ רַבָנָן ין הוּא נוֹתֵּ ?כַמָה חוּטִׂ

ים ד ית שַמַאי אוֹמְרִׂ ים ג', בֵּ ל אוֹמְרִׂ לֵּ ית הִׂ .'וּבֵּ

The sages taught in a Baraita: How many strings (tzitzit) 

does one place on a garment?

Beit Shamai says, “Four strings [are inserted into the hole 

in the garment, so that there are eight strings hanging 

down altogether],” and Beit Hillel says, “Three strings [are 

inserted into the garment].”

TEXT 8



There is a similar debate over 

the number of strings on 

Tzitzit. Once again, they 

could have simply looked at 

the precedent of Moses and 

Jews throughout history.



G-d gave two options at Sinai as a 

unique, one-time case. 

ANSWER 1



Rabbi Yosef Chaim of 

Baghdad, Ben Ish Chai, 

Parshat Vayera

ת שְאַר מַחְלוֹקֶׂ ת זוֹ כִׂ ין מַחְלוֹקֶׂ ילָה הָיוּ חוֹשְבִׂ נֵּה בַתְחִׂ סְבָרָה אַחַת בָטְלָה, וְהִׂ יזַ , שֶׂ ינוּ הָאֲרִׂ יד  "אַךְ בָא רַבֵּ גִׂ ל וְהִׂ

ת שְנֵּי הַסְבָרוֹת אֱמֶׂ יָהוּ זָכוּר לַטוֹב שֶׂ לִׂ י אֵּ פִׂ עְבַד תַרְוַיְיהוּ, בְקַבָלָה מִׂ יךְ לְמֶׂ ינוּ עָלָיו , וְצָרִׂ ה רַבֵּ יְמוֹת מֹשֶׂ וּמִׂ

ים שְנֵּי זוּגוֹת יחִׂ ים הָיוּ מַנִׂ יתָא בַגְמָרָא, הַשָלוֹם וְעַד הַגְאוֹנִׂ ן אִׂ יחַ בוֹ שְנֵּי זוּגוֹת: וְכֵּ .מָקוֹם יֵּש בָראֹש לְהַנִׂ

ק סָפֵּ ין שְנֵּי זוּגוֹת מִׂ יחִׂ יתָא עַל קְצָת בְנֵּי אָדָם דְמַנִׂ תְרַוַיְיהוּ  ", וּבְזוֹהַר חָדָש אִׂ ינַן בְרָזָא דָא דִׂ דְלָא יָדְעִׂ

יכוּ צְטְרִׂ ".אִׂ

ין ילִׂ ה שְנֵּי זוּגוֹת תְפִׂ ם יַעֲשֶׂ א שָמַיִׂ ן יְרֵּ סְבָרַת רַשִׂ : עַל כֵּ חָד כִׂ ינוּ תָם"אֶׂ סְבָרַת רַבֵּ חָד כִׂ .י וְאֶׂ

At first, this dispute was treated like any other Halachic disagreement—one opinion accepted, the 

other dismissed. But then the Arizal revealed, based on a tradition he received from Elijah the 

prophet, that both views are true. One must fulfill them both. In fact, from the time of Moses our 

teacher until the ge’onim, people would wear two pairs of tefilin. The Talmud itself states that there 

is space on the head to place two sets.

The Zohar Chadash also mentions certain people who wore two pairs out of doubt, saying, “We do 

not know the secret, but both are necessary.”

Therefore, a G-d-fearing person should wear two pairs of tefilin—one according to Rashi’s opinion, 

and one according to Rabbeinu Tam’s.

TEXT 9A



This debate exists even 

in the Heavenly court.



Rabbi Yaakov Halevi of 

Marvège, She’elot

Uteshuvot Min 

Hashamayim #3

ין ילִׂ ל תְפִׂ יוֹת שֶׂ ר פָרָשִׂ דֶׂ י, וְעַל סֵּ לָתִׂ סְתָרוֹת  , כָךְ הָיְתָה שְאֵּ ה נִׂ ים מְגַלֶׂ ךְ הַגָדוֹל וְהַנוֹרָא חֲכַם הָרָזִׂ לֶׂ אָנָא מֶׂ

ד סֶׂ ית וְהַחֶׂ ר הַבְרִׂ ר  , שוֹמֵּ ת אֲשֶׂ י אֶׂ נִׂ יעֵּ ים לְהוֹדִׂ יךָ הַקְדוֹשִׂ ה לְמַלְאָכֶׂ מָנוּ הַיוֹם וְצַוֵּ ךָ עִׂ ל נָא חַסְדֶׂ הַגְדֵּ

ין ילִׂ ל תְפִׂ יוֹת שֶׂ י בְפַרְשִׂ סְתַפַקְתִׂ יף פְסוּלוֹת, נִׂ חֱלִׂ ם הֶׂ מְצַע וְאִׂ ים הֲוָיוֹת בָאֶׂ ים הָאוֹמְרִׂ ן הַחֲכָמִׂ י יֵּש מִׂ וְעַתָה , כִׂ

י י מִׂ בְרֵּ י הֲלָכָה כְדִׂ נִׂ יעֵּ ים לְהוֹדִׂ ים הַקְדוֹשִׂ ים צַוֵּה לַמַלְאָכִׂ ךְ מְלָכִׂ לֶׂ ב, מֶׂ י אַתָה מְחַבֵּ י מִׂ בְרֵּ .וְדִׂ

יבוֹ הֱשִׂ ים, וֶׂ ים חַיִׂ י אֱלֹקִׂ בְרֵּ לוּ דִׂ לוּ וָאֵּ ת לְמַעְלָה, אֵּ ת לְמַטָה כָךְ מַחְלוֹקֶׂ ר  , וּכְמַחֲלוֹקֶׂ הַקָדוֹש בָרוּךְ הוּא אוֹמֵּ

מְצַע דְרָן, הֲוָיוֹת בָאֶׂ ים הֲוָיוֹת כְסִׂ ל מַעְלָה אוֹמְרִׂ .וְכָל פָמַלְיָא שֶׂ

I asked the Heavens regarding the order of the parshiyot in tefilin: “Please, great and awesome King, 

Knower of secrets, Revealer of hidden things, Guardian of the covenant and kindness—show us Your 

kindness today and command Your holy angels to reveal to me the truth in this matter of tefilin. For 

some sages say that the two Vehayah passages must be placed in the middle, and if they are 

switched, the tefilin are invalid. Now, King of kings, command Your angels to tell me: According to 

whom is the Halachah, and whose words do You favor?”

And the reply came: “These and those are the words of the living G-d. Just as there is a dispute 

below, so too is there a dispute above. The Holy One, blessed be He, says: Vehayah passages in the 

middle. But the entire Heavenly host says: Vehayah passages in order.”

TEXT 9B



Rashi’s opinion is mainstream, 

while Rabbeinu Tam represents 

the ‘silent tradition’ for those 

worthy of following both.

OPTIONAL



Rabbi Aviad Sar Shalom 

Basilea, Emunat

Chachamim, ch. 30

ת הוּא כָךְ לְבַד הַטַעַם הַמְפוּרְסָם: הָאֱמֶׂ מִׂ ר עָמוֹק וְנֶׂעֱלָם, שֶׂ עַתָה . יֵּש עוֹד טַעַם אַחֵּ וּמֵּ

ל  שְרָאֵּ ה לַהֲמוֹן בְנֵּי יִׂ יךְ]הוֹרָה מֹשֶׂ ין[ אֵּ לִׂ יךְ לַעֲשוֹת הַתְפִׂ צָרִׂ ר ה, שֶׂ ים אֲשֶׂ ידִׂ 'וְלַשְרִׂ

א סְתָר, קוֹרֵּ נְעָה הַטַעַם הַנִׂ ד בְצִׂ מֵּ .לִׂ

ין   לִׂ יקוּ לוֹ הַתְפִׂ ין לאֹ יַסְפִׂ ן הַמְהַדְרִׂ הְיוֹת מִׂ ה לִׂ רְצֶׂ יִׂ י שֶׂ מִׂ חוּד שֶׂ נוּ יָדְעוּ בְיִׂ מֶׂ וּמִׂ

ים ל דָבָר נֶׂעֱלָם, הַיְדוּעִׂ ם אֶׂ ון בָהֶׂ יכַוֵּ ים וִׂ רִׂ ין אֲחֵּ לִׂ ה לוֹ עוֹד תְפִׂ לָא יַעֲשֶׂ .אֶׂ

The truth is this: Beyond the well-known reason, there is another deeper, hidden 

reason. From the beginning, Moses taught the people of Israel how to make their 

tefilin. But to the select few, “those whom G-d calls” (Joel 3:5), he privately revealed the 

hidden reason.

From this they understood that anyone who wishes to be among those who go beyond 

the basic requirement cannot be satisfied with the standard tefilin alone. He must also 

make for himself another pair, with the intention of aligning them to that hidden 

teaching.

TEXT 9C

OPTIONAL



The order of the scrolls is not legally binding, so doing 

it differently does not invalidate the tefilin. Historically, 

Jews may have followed either order. Rashi and 

Rabbeinu Tam sought to standardize the practice, 

each making their preference the exclusive option.

ANSWER 2



Rabbi Menachem 

Kasher, Torah 

Shelemah, Milu’im, 

Parshat Bo, vol. 12, #44

ת קוּשְיַית הָעוֹלָם מֶׂ יךְ נוֹלְדָה  : מְפוּרְסֶׂ אֵּ

ים  ן הַזְמַנִׂ יזֶׂה זְמַן מִׂ ת כָזוֹ בְאֵּ מַחְלוֹקֶׂ

פְשָר  אֶׂ ת בְכָל יוֹם וָיוֹם שֶׂ גֶׂ צְוָה הַנוֹהֶׂ בְמִׂ

נְהַג הָעוֹלָם יךְ מִׂ ר אֵּ ?לְבָרֵּ

הָיוּ   ש הַדָבָר שֶׂ פְשָר לְפָרֵּ כְאוֹרָה אֶׂ וְלִׂ

יחַ   לאֹ לְהַנִׂ הַמַלְכוּת גָזְרָה שֶׂ ים שֶׂ זְמַנִׂ

ין ילִׂ רוֹב  , תְפִׂ תְרַשְלָה מֵּ ין נִׂ ילִׂ צְוַת תְפִׂ וּמִׂ

בוּר  אֲבָל זֶׂה דוֹחַק גָדוֹל . . . הַצִׂ

בוּר יאֹבְדוּ בְבַת  ל כָל הַצִׂ ין שֶׂ ילִׂ הַתְפִׂ שֶׂ

סְפָר יָדוּעַ  ם מִׂ הֶׂ ר מֵּ שָאֵּ אַחַת וְלאֹ יִׂ

ק זֶׂה  ם סָפֵּ הֶׂ ר מֵּ הְיֶׂה לְבָרֵּ פְשָר יִׂ אֶׂ .. . שֶׂ

A famous question is asked: How could 

such a dispute arise, at some point in 

history, about a mitzvah practiced every 

single day—something that could easily be 

clarified by looking at the common 

custom?

At first glance, one might suggest that 

there were times when the ruling powers 

forbade the wearing of tefilin, and as a 

result the mitzvah was neglected by much 

of the community. . . . But this explanation 

is very forced. It is hard to imagine that the 

tefilin of the entire community would 

vanish at once, leaving nothing at all from 

which to resolve the uncertainty.

TEXT 10

…



Rabbi Menachem 

Kasher, Torah 

Shelemah, Milu’im, 

Parshat Bo, vol. 12, #44

ן  נְיָן זֶׂהלָכֵּ ר עִׂ י לְבָאֵּ ה לִׂ רְאֶׂ מוּבָא , נִׂ

ל שְרָאֵּ ים הָיוּ בְיִׂ ים שוֹנִׂ נְהָגִׂ מִׂ ים שֶׂ אשוֹנִׂ בָרִׂ

כוּלָם יַעֲשוּ . . .  ן שֶׂ קֵּ רַב בָא וְתִׂ לָא שֶׂ אֶׂ

יף פָסוּל חֱלִׂ ם הֶׂ חָד וְאִׂ ן אֶׂ וְעַל זֶׂה  , בְאוֹפֶׂ

ן הָיְתָה  יזֶׂה אוֹפֶׂ י אַבַיֵּי וְרָבָא בְאֵּ יגֵּ פְלִׂ

פְסוֹל ל רַב לִׂ .הַתַקָנָה שֶׂ

ם הַדָבָר כָךְ יךְ נוֹלְדָה  , וְאִׂ ין אֵּ פְשָר לְהָבִׂ אֶׂ

ידוּרָן ת בְסִׂ שְאֲרוּ , אַחַר כָךְ מַחְלוֹקֶׂ נִׂ פְנֵּי שֶׂ מִׂ

ין  ילִׂ ה תְפִׂ בוּר הַרְבֵּ ל הַצִׂ ם שֶׂ יהֶׂ ידֵּ בִׂ

ר ן אַחֵּ ין בְאוֹפֶׂ הָיוּ מְסוּדָרִׂ ם שֶׂ יהֶׂ אֲבוֹתֵּ ,  מֵּ

ם אַף  יהֶׂ נְהַג אֲבוֹתֵּ יקוּ בְמִׂ חֱזִׂ ים הֶׂ ה הַבָאִׂ לֶׂ וְאֵּ

ל רַב י הַתַקָנָה שֶׂ נְהָג , אַחֲרֵּ וְכָכָה עָבַר הַמִׂ

ים ם גַם לַדוֹרוֹת הַבָאִׂ לָהֶׂ .שֶׂ

It seems more reasonable to explain, as 

some of the Rishonim note, that there were 

in fact different customs among the Jewish 

people. Later, Rav came and established a 

single uniform practice, ruling that if one 

deviated from it, it would be invalid.

If this is the case, we can understand how 

the later disagreement about the order of 

the parshiyot developed. Many Jews still 

had tefilin inherited from their fathers, 

arranged according to the older customs. 

They continued to follow the tradition of 

their ancestors even after Rav’s decree, and 

so these divergent practices carried 

forward into future generations.

TEXT 10



The Rebbe clarifies the role 

of Halachic debates in 

Jewish tradition.



Rabbi Yechiel Halperin, 

Seder Hadorot, Year 

4930

יא ל הַנָבִׂ י יַעֲקֹב אֶׂ : וְאָמַר לוֹ, שָאַל הָרַב רַבִׂ

יָהוּ  " לִׂ י אֵּ ינוּ הָרַב רַבִׂ ל מוֹרֵּ שְאַל אֶׂ י תִׂ אֲדוֹנִׂ

ינוּ תָם  ל רַבֵּ יש וְאֶׂ פַרִׂ תְבַקְשוּ  )מִׂ כְבָר נִׂ שֶׂ

ת ל מַעְלָה בְאוֹתָהּ עֵּ יבָה שֶׂ ישִׂ ין  ( לִׂ יךְ קוֹשְרִׂ הָאֵּ

ין  לִׂ ל תְפִׂ ר שֶׂ שֶׂ יךְ לְקָשְרוֹ בְכָל יוֹם  —קֶׂ ם צָרִׂ אִׂ

ידוּק ירָה  , אוֹ דַי בְהִׂ ידוּק אוֹ קְשִׂ יךְ הִׂ ם צָרִׂ אוֹ אִׂ

ם) הֶׂ חָד מֵּ דַי בְאֶׂ (".וּכְלוֹמַר שֶׂ

ת מַטַ  ם אֶׂ פְנֵּיהֶׂ יָד לִׂ ב מִׂ רֵּ יא קֵּ חָד  )ט "וְהַנָבִׂ הוּא אֶׂ

י מַעֲלָה שָרֵּ ד "ט מַטַ "מַטַ ", וְכָךְ אָמַר לוֹ( מִׂ ט רֵּ

יב לוֹ מַטַ ". בְכָאן לְפָנֵּינוּ שִׂ ה", ט"וְהֵּ רְצֶׂ ,  מָה תִׂ

ד רֵּ ךְ, לאֹ אֵּ ילֵּ י לֵּ אתִׂ ה לְפָנֶׂיךָ וְיָרֵּ י מֹשֶׂ אֲבָל  . כִׂ

יב לְךָ ה וְאָשִׂ רְצֶׂ תִׂ ".שְאַל מָה שֶׂ

ית  נִׂ יא כָעַס וְאָמַר לוֹ פַעַם שֵּ יא  "וְהַנָבִׂ ד וְתָבִׂ רֵּ

נוּ תָם יש וְרַבֵּ פַרִׂ יָהוּ מִׂ לִׂ י אֵּ מְךָ הָרַב רַבִׂ !"עִׂ

ד ", (ט"מַטַ )אָמַר לוֹ  ירֵּ ינוֹ יָכוֹל לֵּ יָהוּ אֵּ לִׂ י אֵּ רַבִׂ

פְנֵּי הַקָדוֹש בָרוּךְ הוּא יב קָרְבָנוֹ לִׂ י הוּא מַקְרִׂ ".כִׂ

Rabbi Yaakov once turned to the prophet [a reference to 

one of his teachers since passed] and asked him, “Master, 

please inquire of our teachers Rabbi Eliyahu of Paris and 

Rabbeinu Tam [both of whom by then had already passed]: 

How is the knot of the tefilin to be made? Must it be tied 

anew each day, or is tightening enough? Or perhaps one 

requires either tying or tightening but not both?”

The prophet then summoned Metatron, one of the great 

ministers on high, saying: “Metatron, Metatron, descend 

here before us.”

Metatron replied, “Why should I descend? Moses our 

teacher is present before you, and I fear to come in his 

place. Ask me what you wish, and I will answer.”

The prophet grew angry and said a second time, 

“Descend—and bring with you Rabbi Eliyahu of Paris and 

Rabbeinu Tam!”

Metatron answered, “Rabbi Eliyahu cannot descend, for he 

is offering his sacrifice before the Holy One, blessed be He.”
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Rabbi Yechiel Halperin, 

Seder Hadorot, Year 

4930

יאאָמַר  ד", לוֹ הַנָבִׂ כָל מָקוֹם יֵּרֵּ י אָנוּ  , מִׂ כִׂ

ין לְתַלְמוּדוֹ יכִׂ ".צְרִׂ

מוֹ", ט"אָמַר לוֹ מַטַ  ד עִׂ רֵּ ינָה תֵּ ד שְכִׂ ם יֵּרֵּ ".אִׂ

ים יחַ  ", אָמְרוּ כָל הָרַבָנִׂ ן הָרָאוּי לְהַטְרִׂ ינוֹ מִׂ אֵּ

ינָה ".לַשְכִׂ

ינוּ יַעֲקֹב יב רַבֵּ שִׂ ינוּ  ", הֵּ ה רַבֵּ ת מֹשֶׂ שְאַל אֶׂ תִׂ

הוּא בְכָאן ".עָלָיו הַשָלוֹם שֶׂ

נוּ מֶׂ יא וְשָאַל מִׂ ן עָשָה הַנָבִׂ ין  ", וְכֵּ יךְ קוֹשְרִׂ הָאֵּ

ין לִׂ ל תְפִׂ ר שֶׂ שֶׂ "?קֶׂ

ינוּ עָלָיו הַשָלוֹם ה רַבֵּ ם  ", אָמַר לוֹ מֹשֶׂ ין אַתֶׂ אֵּ

ין כַדָת ל יָד הוּא, קוֹשְרִׂ ירָה לאֹ בְשֶׂ י הַקְשִׂ ,  כִׂ

ל ראֹש לָא בְשֶׂ ין כָל יוֹם, אֶׂ ".וְקוֹשְרִׂ

י וְאָמַר נוּ תָם כָאֲרִׂ יתָ ", וְיָרַד רַבֵּ ה טָעִׂ י  , מֹשֶׂ כִׂ

ידוּק לָא הִׂ יךְ כָל יוֹם אֶׂ ין צָרִׂ ר אֵּ שֶׂ וְלאֹ , הַקֶׂ

ל יָד לָא בְשֶׂ יא אֶׂ ל ראֹש הִׂ יב, בְשֶׂ כְתִׂ : דִׂ

יךָ׳ ".׳וּקְשַרְתָם לְאוֹת עַל יָדֶׂ

The prophet insisted: “Nevertheless, he must descend, for 

we need his Torah teachings.”

Metatron responded: “If he were to descend, the Shechinah

itself would descend with him.”

At this, all the rabbis present said, “It is not fitting to trouble 

the Shechinah.”

Rabbi Yaakov then said, “In that case, let us ask Moses our 

teacher, who is here with us.”

And so the prophet asked Moses, “How should the knot of 

the tefilin be tied?”

Moses our teacher answered, “You are not tying it correctly. 

The true knot is not on the arm-tefilin but on the head-

tefilin, and it must be tied anew each day.”

At that moment, Rabbeinu Tam descended like a lion and 

declared, “Moses, you are mistaken! The knot does not need 

to be retied daily—tightening is enough. And it is not on the 

head-tefilin but on the arm-tefilin, as it says: ‘And you shall 

bind them as a sign upon your arm’ (Deuteronomy 6:8).”
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Another tradition holds that 

this debate occurred during 

Rabbeinu Tam’s lifetime.



Rabbi Yechiel Halperin, 

ibid.

ג יאָל וּמֵּ מוֹרִׂ יאוֹן דֶׂ י לֵּ י הַגָאוֹן רַבִׂ ידֵּ תַלְמִׂ י מִׂ בַלְתִׂ ' וְקִׂ

ן  כֵּ ם שֶׂ קְנֵּיהֶׂ זִׂ צְלָם מִׂ קַבָלָה אֶׂ קְנֵּי הַדוֹר וְאָמְרוּ שֶׂ זִׂ

ם  פְרַיִׂ ינוּ אֶׂ ינוּ תָם וְרַבֵּ הְיוֹת רַבֵּ ה בִׂ הָיָה הַמַעֲשֶׂ

ים   נְשְבוּרְק וְהָיוּ מְפַלְפְלִׂ גֶׂ רֶׂ צְחָק מֵּ י יִׂ ן רַבִׂ הַגָדוֹל בֶׂ

ין לִׂ ר תְפִׂ שֶׂ יךְ . עַל קֶׂ צָרִׂ ם אָמַר שֶׂ פְרַיִׂ י אֶׂ י רַבִׂ כִׂ

נֶׂאֱמַר  וּקְשַרְתָם לְאוֹת עַל "לְקָשְרָם בְכָל יוֹם שֶׂ

ךָ לאֹ יֵּש חוֹב לַעֲשוֹתוֹ בְכָל , "יָדֶׂ ינוּ תָם אָמַר שֶׂ וְרַבֵּ

.יוֹם

ינוּ תָם   ל רַבֵּ חָרָה אַפוֹ שֶׂ ה עַד שֶׂ לְפְלוּ הַרְבֵּ ן פִׂ וְכֵּ

קְרָא בְקוֹל גָדוֹל וַיאֹמַר ה  : "וְיַעֲמוֹד עַל רַגְלָיו וַיִׂ מֹשֶׂ

ד ינוּ עָלָיו הַשָלוֹם רֵּ ן צָעַק ג!" רַבֵּ ים' וְכֵּ עַד  , פְעָמִׂ

יבָה ינוּ עָלָיו הַשָלוֹם בַיְשִׂ ה רַבֵּ יָרַד מֹשֶׂ .שֶׂ

ינוּ תָם ר לוֹ רַבֵּ קְשוֹר : "וַיאֹמֶׂ ין לִׂ אֵּ ר שֶׂ י אוֹמֵּ אֲנִׂ

ין בְכָל יוֹם לִׂ ל תְפִׂ ר שֶׂ שֶׂ יתָ זֶׂה בַתוֹרָה  , קֶׂ וִׂ לאֹ צִׂ וְשֶׂ

הַקָדוֹש בָרוּךְ הוּא בַלְתָ מֵּ קִׂ ".שֶׂ

ךְ לוֹ דְבָרָיו וַיֵּלֶׂ ינוּ עָלָיו הַשָלוֹם לִׂ ה רַבֵּ .וְהוֹדָה מֹשֶׂ

I received a tradition from my teacher, the ga’on Rabbi Leon 

de Murial, and from three elders of the generation, who in 

turn had received it from their own elders. They related the 

following incident: Once, Rabbeinu Tam and Rabbi Ephraim 

the Great, son of Rabbi Yitzchak of Regensburg, were debating 

the matter of the tefilin knot. Rabbi Ephraim argued that it 

must be tied anew each day, as it says, “And you shall bind 

them as a sign upon your arm.” Rabbeinu Tam maintained 

that there is no obligation to tie it daily.

They debated at length until Rabbeinu Tam’s anger was 

stirred. He rose to his feet, cried out in a loud voice, and 

declared: “Moses our teacher, come down!” He repeated this 

three times until Moses our teacher appeared in the study hall.

Rabbeinu Tam said to him, “I say that the knot of the tefilin

does not need to be tied daily, and that you were never 

commanded this in the Torah you received from the Holy One, 

blessed be He.”

Moses our teacher admitted that Rabbeinu Tam was correct, 

and then departed.
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How could Rabbeinu

Tam argue with Moses, 

and Moses even 

concede to him? 

How is this possible?



A similar story happened 

between the Tzemach 

Tzedek and his disciples.



The Rebbe, Rabbi 

Menachem Mendel 

Schneerson, Torat

Menachem 5742:3 (4), 

p. 1931

ין הַ  ויכוּחַ בֵּ ים"פַעַם הָיָה וִׂ נְיָן  " חֹזְרִׂ יאוּר עִׂ בְבֵּ

ק דֶׂ מַח צֶׂ ל הַצֶׂ ל . מְסוּיָים בְמַאֲמָר שֶׂ לֵּ י הִׂ רַבִׂ

ן כָךְ יטְש אָמַר בְאוֹפֶׂ פַארִׂ ים"וּשְאַר הַ , מִׂ "  חוֹזְרִׂ

ר ן אַחֵּ .אָמְרוּ בְאוֹפֶׂ

כְנְסוּ הָ  ר נִׂ ים"כַאֲשֶׂ ת הַמַאֲמָר  " חוֹזְרִׂ לַחֲזוֹר אֶׂ

ק דֶׂ מַח צֶׂ י הַצֶׂ פְנֵּ יאוּר  , בִׂ שָאֲלוּ אוֹתוֹ מַהוּ הַבֵּ

נְיָן זֶׂה יאוּר בָזֶׂה  , בְעִׂ הַבֵּ ק שֶׂ דֶׂ מַח צֶׂ יב הַצֶׂ שִׂ וְהֵּ

אָמְרוּ שְאָר הַ  י שֶׂ ים"הוּא כְפִׂ י  , "חוֹזְרִׂ וְלאֹ כְפִׂ

ל לֵּ י הִׂ אָמַר רַבִׂ .שֶׂ

ל וְאָמַר לֵּ י הִׂ י זָאגְט אַ  : "נַעֲנָה רַבִׂ וען אַ רַבִׂ וֶׂ

ידוּת ינַי, מַאֲמַר חֲסִׂ סִׂ ינָתָהּ מִׂ נְתִׂ יז דָאס כִׂ ,  "אִׂ

ירַת הַמַאֲמָר י אֲמִׂ ר מְדוּבָר  , אֲבָל לְאַחֲרֵּ כַאֲשֶׂ

יאוּר בְמַאֲמָר זֶׂה חָד  , אוֹדוֹת בֵּ ר כָל אֶׂ כַאֲשֶׂ

כְלוֹ הוּא ת הַמַאֲמָר בְשִׂ לְמוֹד אֶׂ יךְ לִׂ חָד צָרִׂ ,  וְאֶׂ

יךְ הוּא  ל)יָכוֹל וְצָרִׂ לֵּ י הִׂ ת הַפְשָט  ( רַבִׂ לְמוֹד אֶׂ לִׂ

כְלוֹ ל בְשִׂ תְקַבֵּ ן הַמִׂ ק  , בָאוֹפֶׂ דֶׂ מַח צֶׂ הַצֶׂ לַמְרוֹת שֶׂ

ר ן אַחֵּ ת הַפְשָט בַדָבָר בְאוֹפֶׂ ד אֶׂ !לוֹמֵּ

Once there was a debate among the chozrim (those who 

reviewed and memorized the Rebbe’s discourses) over 

how to explain a certain point in a maamar (discourse) of 

the Tzemach Tzedek. Rabbi Hillel of Paritch gave one 

explanation, while the other chozrim explained it 

differently.

When they repeated the maamar before the Tzemach 

Tzedek, they asked him which explanation was correct. 

The Tzemach Tzedek replied that the explanation was as 

the other chozrim had said, and not as Rabbi Hillel had 

understood it. 

Rabbi Hillel responded, “When a Rebbe says a maamar of 

Chasidut, it is as if it were given at Sinai. But once the 

maamar has been said, and it comes to explaining it—

when each of us is meant to study it with his own mind—

then I am both permitted and obligated to understand 

the meaning as it makes sense to me, even if the Tzemach 

Tzedek himself explains it differently.”
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When G-d gave us the Torah, it 

became ours to debate. Within 

tradition, legitimate authorities 

may express their opinions.



The Rebbe, Rabbi 

Menachem Mendel 

Schneerson, ibid.

נְיָנֵּנוּ עַ לְעִׂ ךְ זֶׂה בְנוֹגֵּ רֶׂ ינוּ  : וְעַל דֶׂ ה רַבֵּ ר מֹשֶׂ כַאֲשֶׂ

י   פִׂ שָמַע מִׂ ים שֶׂ ת הַדְבָרִׂ ל אֶׂ שְרָאֵּ י יִׂ בְנֵּ מָסַר לִׂ

ל תוֹרָה  , הַקָדוֹש בָרוּךְ הוּא ר שֶׂ דֶׂ הָיָה הַדָבָר בְגֶׂ

ינַי סִׂ ל נְבוּאָה, מִׂ נְיָן שֶׂ י זֶׂה. וְעַד לְעִׂ ,  אֲבָל לְאַחֲרֵּ

נְיָן מְסוּיָים לְמוֹד עִׂ ים לִׂ יכִׂ ר הָיוּ צְרִׂ יךְ  , כַאֲשֶׂ צָרִׂ

כְלוֹ ן הַמוּבָן בְשִׂ לְמוֹד בְאוֹפֶׂ חָד לִׂ חָד וְאֶׂ ,  כָל אֶׂ

נְיָן מְסוּיָים   ר עִׂ ינוּ לְבָאֵּ ה רַבֵּ וְאָז יָכוֹל מֹשֶׂ

ן כָךְ י  , בְאוֹפֶׂ ר כְפִׂ ן אַחֵּ ן נוּן בְאוֹפֶׂ עַ בֶׂ יהוֹשֻׁ וִׂ

כְלוֹ הוּא .הַמוּבָן בְשִׂ

ימוּד הַתוֹרָה   י לִׂ כְלָלֵּ ם לִׂ תְאֵּ וְכַמוּבָן בְהֶׂ

ינוּ) ה רַבֵּ י מֹשֶׂ מְרוּ עַל יְדֵּ נֶׂאֶׂ ב  "ג אוֹ ל"י(: שֶׂ

ם ת בָהֶׂ שֶׂ דְרֶׂ הַתוֹרָה נִׂ דוֹת שֶׂ .מִׂ

ת רֶׂ מְרוּ  : זאֹת אוֹמֶׂ נֶׂאֶׂ ים בַתוֹרָה שֶׂ נְיָנִׂ יֶׂשְנָם עִׂ

י ן כְלָלִׂ לְמוֹד זאֹת  , בְאוֹפֶׂ ים לִׂ יְכוֹלִׂ ן כָזֶׂה שֶׂ וּבְאוֹפֶׂ

בְעַל פֹה  יתְנָה)בַתוֹרָה שֶׂ ירוּשָהּ נִׂ הַתוֹרָה בְפֵּ (  שֶׂ

ים' בְב ת , אוֹפַנִׂ ם אֱמֶׂ ב)וּשְנֵּיהֶׂ אַחַר שֶׂ ים  ' מֵּ אוֹפַנִׂ

ימוּד הַתוֹרָה י לִׂ כְלָלֵּ ם לִׂ תְאֵּ ם בְהֶׂ לוּ הֵּ (.אֵּ

We can apply the same logic: When Moses our 

teacher conveyed to the Jewish people what he 

heard directly from G-d, that was Torah from Sinai, 

even a level of prophecy. But afterward, when it came 

time to study a specific matter, each person was 

required to learn it in a way that made sense to his 

own mind. Thus, Moses our teacher might explain an 

idea one way, while Joshua ben Nun could explain it 

differently, each according to how he understood it.

Of course, this is only within the parameters of the 

general principles of Torah study that Moses himself 

taught—the thirteen methods by which the Torah is 

expounded.

That means: Some parts of Torah were given in a 

general way, leaving room in the Oral Torah for more 

than one interpretation. If both approaches are 

developed according to the proper rules of 

interpretation, both are true.
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Menachem Mendel 

Schneerson, ibid.

יןוְעַל  ילִׂ תְפִׂ עַ לִׂ ךְ זֶׂה בְנוֹגֵּ רֶׂ ב: דֶׂ יטוֹת  ' שֶׂ הַשִׂ

בַדָבָר  יטַת רַשִׂ )שֶׂ נוּ תָם"שִׂ יטַת רַבֵּ ם ב( י וְשִׂ ' הֵּ

ין בַתוֹרָה ילִׂ צְוַת תְפִׂ ימוּד מִׂ ים בְלִׂ ' וְב, אוֹפַנִׂ

ם דֶׂ קֶׂ אָז וּמִׂ לוּ הָיוּ מֵּ ים אֵּ ל  , אוֹפַנִׂ זְמַנוֹ שֶׂ גַם בִׂ

ינוּ ה רַבֵּ .מֹשֶׂ

ים ב יחִׂ ן מַנִׂ ין' וְלָכֵּ ילִׂ יטַת  , זוּגוֹת תְפִׂ ן כְשִׂ הֵּ

נוּ תָם"רַשִׂ  יטַת רַבֵּ ן כְשִׂ ם  , י וְהֵּ שְנֵּיהֶׂ אַחַר שֶׂ מֵּ

ת בַדוֹרוֹת  . אֱמֶׂ י זוֹהַר שֶׂ קוּנֵּ וְכַמוּבָא בְתִׂ

ים  נוּ)הָאַחֲרוֹנִׂ דְקֵּ יחַ צִׂ יאַת מָשִׂ ם בִׂ ים  ( קוֹדֶׂ יכִׂ צְרִׂ

ין דְרַשִׂ  ילִׂ ן תְפִׂ יחַ הֵּ נוּ תָם"לְהָנִׂ ן דְרַבֵּ .י וְהֵּ

The same applies to tefilin. The two approaches—

Rashi’s and Rabbeinu Tam’s—are two valid ways of 

understanding the mitzvah of tefilin in the Torah. 

Both existed from the very beginning, even in Moses 

our teacher’s time.

That is why we put on two pairs of tefilin, both 

according to Rashi and Rabbeinu Tam, since both are 

true. As the Tikunei Zohar teaches, in the later 

generations, before the coming of Mashiach, we are 

meant to wear both Rashi and Rabbeinu Tam tefilin.

TEXT 12B



Wearing Rabbeinu Tam 

tefilin is the customary 

practice of many Chasidim.

OPTIONAL



Rabbi Yitzchak Isaac 

Yehudah Yechiel Safrin

of Komarno, Shulchan

Hatahor, Laws of 

Tefilin, ch. 34

ין   ילִׂ ן הַתוֹרָה שְנֵּי תְפִׂ יחַ מִׂ יֵּש בוֹ יַהֲדוּת חַיָיב לְהָנִׂ ל שֶׂ שְרָאֵּ יש יִׂ כָל אִׂ

ינוּ תָם ״י וְרַבֵּ ינוּ תָם . דְרַשִׂ יחַ דְרַבֵּ ינוֹ מַנִׂ אֵּ י שֶׂ ה  . . . וּמִׂ ם עוֹשֶׂ אִׂ

ש הוּא  שְאַט נֶׂפֶׂ יד וּבִׂ זִׂ ין. . . בְמֵּ ילִׂ .קַרְקַפְתָא דְלָא מַנַח תְפִׂ

Every Jew who possesses a connection to his Jewish identity is obligated by 

the Torah to wear both pairs of tefilin—those of Rashi and of Rabbeinu Tam. . 

. . One who neglects to put on Rabbeinu Tam tefilin—if he does so 

deliberately and with disregard—is included in the category of “a skull that 

has not worn tefilin” (Talmud, Rosh Hashanah 17a).

TEXT 13

OPTIONAL



The Torah empowers us 

to question, analyze, and 

engage with it, making it 

a living inheritance to 

explore and own.



KEY POINTS

4. There are various explanations as to how this and other such debates ever arose in the first 

place. Some suggest it’s an anomaly unique to tefilin, while others suggest it’s a less-critical 

detail in the mitzvah observance.

3. This debate didn’t originate with Rashi and Rabbeinu Tam in the eleventh century. It 

goes all the way back to ancient times and is only attributed to them.

1. There are various verses and practices related to critical mitzvah observance that remain 

subject to debate.

2. One example is the debate between Rashi and his grandson Rabbeinu Tam vis-à-vis the 

order in which the four scrolls are placed inside the tefilin.

5. The Rebbe explains that once the Torah was given to us at Mount Sinai, it became ours, to the 

extent that we are entitled—within certain parameters—to argue with even Moses himself!

6. The Torah is ours, inviting—indeed obligating—us to inquire and probe.
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