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STUDIES

PLAYING BY NATURES RULES CAN GET YOU KILLED
Why Fitting In Is the Riskiest Sirategy



HOLIDAY
OVERVIEW

Purim

The jolly festival of Purim is
celebrated every year on the
fourteenth day of the Hebrew
month of Adar (late winter/early
spring). It commemorates the
salvation of the Jewish people in
ancient Persia from Haman'’s
plot “to destroy, kill, and
annihilate all the Jews, young
and old, infants and women, in a
single day,” as recorded in the
Megillah (biblical book of
Esther).

The Persian Empire of the fourth
century BCE extended over 127
lands, and all the Jews were its
subjects. When King Ahasuerus
had his wife, Queen Vashti,
executed for failing to follow his
orders, he arranged a beauty
pageant to find a new queen. A

Jewish girl, Esther, found favor in
his eyes and became the new
queen, though she refused to
divulge her background.

Meanwhile, the Jew-hating
Haman was appointed prime
minister of the empire.
Mordecai, the leader of the Jews
(and Esther’s cousin), defied the
king's orders and refused to bow
to Haman. Haman was incensed,
and he convinced the king to
issue a decree ordering the
extermination of all the Jews on
the thirteenth day of Adar, a
date chosen by a lottery Haman
made.

Mordecai galvanized all the
Jews, convincing them to repent,
fast, and pray to G-d.

Meanwhile, Esther asked the
king and Haman to join her for a
feast. At a subsequent feast,
Esther revealed to the king her
Jewish identity. Haman was
hanged, Mordecai was
appointed prime minister in his
stead, and a new decree was
issued, granting the Jews the
right to defend themselves
against their enemies.

On the thirteenth of Adar, the
Jews mobilized and killed many
of their enemies. On the
fourteenth of Adar, they rested
and celebrated. In the capital city
of Shushan, they took one more
day to finish the job.







QUESTIONS

How could a community at the height of
security suddenly face a decree of
annihilation? What caused such a dramatic
and devastating reversal?
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The students of Rabbi Shimon bar Yocha'i asked
him, “For what reason were the Jewish people in
that generation deserving of annihilation?”

Rabbi Shimon said to them, “You tell me.”

They said to him, “It is because they enjoyed the
feast of that wicked one (Ahasuerus).”

He responded, “This might be true for those in
Shushan, but those in the rest of the world, who
did not participate in the feast—why should
they have been killed?”

They said to him: “Then you tell us.”

He said to them, “It is because they prostrated
before the idol.”




Some argue the Jews of
Purim were punished for
attending the king’s feast.

What made that so wrong?
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It's worth asking about . . . the answer
“Because they enjoyed, etc.” Is it possible that
for the pleasure of a meal they should
deserve annihilation?







TEXT §

Midrash, Esther Rabah
10:11

N7 2173 YW 0277 17 K 19°R DI TI

DPAN] DYV P NTRIWY AT
070197 1021 A2 nRY aying R 9373 117 0K

The Caesar Hadrian said to Rabbi Yehoshua, "Great is the
sheep that stands among seventy wolves.”

Rabbi Yehoshua replied, “Great is the Shepherd who saves
it and breaks the wolves before them.”
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"When your son asks you tomorrow, ‘What are the testimonies, laws, and commandments . . .
?"" (Deuteronomy 6:20), you should answer (ibid., 21-24): “"We were slaves to Pharaoh in Egypt,
and G-d brought us out . ..and He commanded us .. ."

This is teaching us that because we were slaves in Egypt and G-d took us out with a mighty
hand, it shows that Israel is different from the other nations. The mitzvot aren’t designated for
other nations because spiritual matters don’t mix with physical ones. But the Jewish people,
whom G-d miraculously brought out of Egypt, is apart from the material world. That's why
we're worthy of the Divine laws, while the other nations are not.






Divine protection is not
automatic; abandoning trust
In G-d leaves us subject to
natural consequences.
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The situation of the Jewish people among the nations is sometimes such that their existence is a
miracle, beyond the natural order. It's like “a sheep standing among seventy wolves.” There's no
natural place for its survival. But by G-d's grace (the "Great Shepherd”), He saves and protects them
with miraculous, supernatural guidance.

However, this only applies when the Jewish people are under special Divine protection. In that case,
the “seventy wolves” can't touch them. This protection is maintained as long as their behavior
reflects trust in G-d—relying on Him to save and protect them. But when they reject this protection,
behaving in a manner that values the “wolves” and their natural powers, they essentially remove
themselves from G-d’s miraculous care. They place themselves under the natural order.
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G-d's supervision is constant for . . . all who
strive to reach Him. When a person focuses
their thoughts on G-d and follows the true
paths He has laid out, rejoicing in what
they have attained, no harm can come to
that person. They are with G-d, and G-d is
with them.

But when a person turns their thoughts
away from G-d, becoming separate from
Him, then G-d becomes distant from him
or her. At that point, the person becomes
vulnerable to all sorts of misfortune that
could befall them. ...
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This belief is confirmed in the Torah. G-d
said, “l will hide My face from them, and
they will be devoured. They will find many
evils and troubles. And they will say on that
day, ‘Is it not because our G-d is not with us
that these evils have found us?"”
(Deuteronomy 31:17). It's clear that we
cause G-d to hide His face. We are the ones
who create the veil between us and Him.

So, it's clear that the reason a person might
be exposed to misfortune, like an animal
subject to fate, is because he or she is
separated from G-d. But someone whose
G-d is with them—no harm will touch them.
G-d's supervision will stay with them, and all
evils will be kept away.
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The main suffering of the Jewish people in Exile comes from making the mistake to attribute
everything to nature, chance, and fate. Because of this, they experience pain and suffering.

This happens because they live among the non-Jews and have learned from them. They see that the
non-Jews' times are very successful, while Israel is looked down upon and degraded. So, they adopt
the same mindset, attributing everything to nature and fate. And because of this, they suffer. . ..

But in truth, the Jewish people are above nature. It is only when they sin that they fall beneath
nature, like the non-Jews, who are subject to fate and nature.



We must create a vessel
for G-d’'s blessings,
without mistaking the
vessel for the source.
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It says, “And G-d will bless you in all that you do”
(Deuteronomy 15:18). . ..

The reason for this is . . . that the flow of blessings in
this world comes through the “garment” of nature. This
means that the blessings are hidden and concealed in
such a way that it seems like the world runs according
to natural laws. But in truth, everything comes directly
from G-d. However, He conceals His Divine blessing so
much that there's no clear revelation of anything
miraculous or extraordinary. Everything appears as if it's
just a natural occurrence. . ..

The truth is as stated in the verse, “The wise do not have
bread” (Ecclesiastes 9:11); rather, it's for those to whom
G-d commands His blessing and directs His providence,
causing some to inherit and others to be enriched,
some to be humbled and others exalted. Yet, He only
gives His blessings through the “garment” of nature.
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So, even when a person asks for mercy, praying that G-d
will send them their livelihood, it's not enough unless
they also engage in business. They need to prepare the
“garment” through their actions. By doing so, the
blessings from above will flow through their work. . . .

These are the two intentions a person should have
when engaging in business: First, to ask G-d for mercy,
that His kindness be manifested in the world through
the provision of his or her livelihood. Second, while
engaging in business, to acknowledge that G-d's
blessings are like other revealed miracles, similar to the
manna and the like. However, He uses business as the
“garment” to conceal His blessings. This is how G-d
chooses to govern the world, and it will continue like
this until the end of time.




Our efforts for success, wealth, or influence

Success depends on recognizing the
source, not overvaluing the container.
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Do you know what it is like when someone runs a business
without realizing that it is G-d's blessing that brings
success? It's like someone who spends all their energy
sewing little pouches to hold money, but doesn’t actually
do anything to earniit.. ..




ANSWER

The community trusted political power and assimilation
for security, willingly attending Ahasuerus’s feast. By
relying on the container instead of G-d, they became
vulnerable, causing the sudden crisis of Purim.
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Of course, living in Exile under the rule of the nations,
we must show respect for the government. The law of
the land is law, and as it says, “Seek the peace of the
city ... and pray forit...” Jeremiah 29:7). So when
Ahasuerus summoned the Jews to his feast, they were
obligated to attend—obviously sticking to what was
allowed, like eating kosher food.

At the same time, they should have been clear-eyed
that the Jewish people’s existence doesn’t depend on
Ahasuerus at all—even though he’s wearing the crown.
It depends entirely on G-d. . ..

This is the deeper meaning of the Talmud’s indictment,
"They enjoyed the feast of that wicked one.” Their
attendance at the feast wasn't for the sake of
respecting the king or anything like that. It was because
they valued Ahasuerus so highly that they mistakenly
thought their survival depended on his favor—a man
firmly in opposition of G-d! That's the only possible
explanation as to how they could enjoy such a feast.




Relying on surrounding culture
for success makes us
vulnerable, but prioritizing G-d
brings the ultimate blessings.
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We live in a physical world, and we deal with its matters and the ways of nature. We know that
according to Torah, earning a livelihood requires acting within the natural order. . .. And yet, we
must be careful and clear-eyed that we have no business with “the feast of that wicked one.”

Our income comes from G-d, “Who sustains the entire world with goodness, grace, kindness, and
mercy” (Grace after Meals), and it's just that G d wants us to earn what we need through our own
effort. So, to provide for ourselves and our families, we act like any ordinary worker or merchant. . ..

Only with such an attitude do our natural efforts pay off.
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"Emunah (Faith)"—this refers to the

Mishnaic order of Zera’im/Agriculture.
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Tosafot, ad loc.

The Jerusalem Talmud explains:
because one believes in the Giver of
Life of the worlds and plants.
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emunah zera'im

faith — agriculture

Planting seeds is the ultimate symbol
of faith. How?
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Please listen closely, because I'm only going to say this twice: the Jew does not adhere to any natural
order, but rather (and only) to a spiritual one.

Yes, the Jews enjoyed diplomatic immunity, but when they reveled in the wicked Ahasuerus's feast,
they found themselves exposed spiritually. And conversely, while fasting didn’t endear Esther to King
Ahasuerus, it did endear her to the King of Kings, who, at the end of the day—as well as at the start
and the middle of each day—is the only King that matters.

The same rule that holds true for the Jewish nation as a whole, holds true for every Jewish individual.
Everything a Jew needs comes from a single source, and it isn't Amazon.
And that is why it states in the Jerusalem Talmud that a Jew believes in G-d as he sows.

But this makes no sense! Day in and day out we witness heretics sowing seeds that grow into
beautiful crops, so what's G-d got to do with it?

Please listen closely, because I'm only gonna say this thrice. A Jew and the laws of nature are like two
trains passing in the night.

And so, while for everyone else the seed may in fact sprout by adding water, for the Jew the seed
sprouts by adding faith.
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In yeshivot that feel compelled to include
secular studies—and perhaps they are indeed
obligated to do so—they've adopted the
following standard:

Even there, you have students who can recite
dozens or hundreds of pages of Gemara, or
entire chapters of Mishnah by heart. They
successfully keep mitzvot, etc. And yet, nobody
makes a big deal out of it—not the yeshiva
heads, not the teachers, and not even the
parents. How is this possible? Here's a child who
knows a hundred, or perhaps even two
hundred, pages—or maybe even entire books—
of Gemara by heart . . . and still, nothing.

But then comes the “final exam” or, better yet, a
“contest” (as the state calls it). Then, the school
identifies one student who excels in subjects
written by Shakespeare. . . .
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And not only that but he or she can discuss
the material orally—whether it's grammar
rules, or the depiction of human traits, and
so on. The examiners then certify that they
understand what Shakespeare innovated,
what he accomplished in depicting the
world . .. and suddenly, there’'s a "huge
commotion.”

The yeshiva administration along with the
parents make grand announcements. Every
newspaper follows in their wake. This
student, who could have been learning
Torah all day long, has instead been
introduced to “the feast of that wicked
one,” whether it's Shakespeare or someone
else. And he or she succeeded—so much so
that even a non-Jew testifies: “"Yes, they got
it to the very end!”
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Now, of course, you are required to study
these things—fine. But what pleasure is there
in “the feast of that wicked one"? Why take
delight in “there is wisdom among the nations”
(which, indeed, the Torah acknowledges in
Midrash, Eichah Rabah 2:13)? What's the great
joy when a student knows what Shakespeare
wrote?

Why don’t they announce in the newspaper
that so-and-so student can recite this or that
number of pages of Gemara by heart?

A student is a student; a child is a child. It's
easy to imagine the impression he or she gets
when they see others delighting in knowing
this many lines of the works of “that wicked
one.” But when it comes to Abaye and Rava,
Rambam, the Rishonim and Acharonim, even
down to the Rama—crickets!
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[The student] may enjoy it, but without awe,
without the proper sense of wonder, he or she
will not announce it in newspapers, nor will it
earn them a car, and so on. But when it comes
to “the wicked one,” the enjoyment knows no
bounds: here [the student] gets a car, there
they are sent to the country, here they're
placed at the head of a family gathering, and
the event is immortalized with photographs.
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The danger of the Purim story exists in every single
generation.

In fact, the danger is greatest when we are wealthy and
successful because that's when we are most tempted to
believe that “my strength and the might of my hand
made me this wealth” (Deuteronomy 8:17). . .. That's why
in every generation, we must be vigilant about this. . ..

This is why we must learn from Mordecai. Mordecai
wasn't an isolationist. He was politically involved; he was
literally “sitting at the king's gate” (Esther 2:21). He knew
the system, he knew how politics worked. And yet . ..
when Ahasuerus, the king he worked for, threw the
banquet of the century, Mordecai did not attend. He
refused to participate in the “feast.” He knew the
difference between the container and the Source.

And what was the result? After it was all over, Mordecai
was still “sitting at the king's gate.”
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The Rebbe, Rabbi
Menachem Mendel
Schneerson, Torat
Menachem 5727:2, pp.
204; 209-210
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And what about the others? What about the Jews who
played the political game, who tried to appease the
king, who “enjoyed the feast” to secure their position?
They are the ones who caused a calamity for all of Israel.

And after their strategy backfired, who did they run to
for help? They had to run to Mordecai—the “idler,” the
fundamentalist, the one who didn’t “understand” that
you “"have to go to the banquet”! They had to beg him
to figure out how to cancel the decree they themselves
had caused! . ..

There are two ways to learn this lesson:

We can learn it the "hard way,” the way they did in the
days of Haman. Or, we can just read the Megillah and
prevent the problem from the start. Why go and enjoy
the feast of that wicked one only to have to run to
Mordecai to fast and repent to fix the disaster?

Don’t go there in the first place, and then you won't
need to fast!







KEY POINTS

1. The Purim decree came when Jews were politically powerful and assimilated in
Persia, with Esther as queen and Mordecai as high official.

2. The Talmud links the cause to “enjoying the feast of that wicked one,” a
seemingly minor sin that triggered a spiritual change.

3. Jewish survival is supernatural: we are “one sheep among seventy wolves,”
protected only by G-d's active, miraculous care.

4. This protection works only if we recognize our dependence on G-d. Trusting the
“wolves” (nature, politics, assimilation) forfeits it, leaving us subject to natural law.



KEY POINTS

5. Confusing the container with the Source is like obsessively sewing pockets
while doing nothing to earn the money for them.

6. Purim’s sin—enjoying the feast—showed that Jews mistook Ahasuerus'’s favor
(container) for the Source of security, inviting natural danger (Haman's decree).

7. Mordecai, politically active but refusing the feast, modeled the right
approach: use the container, but stay loyal to the Source.
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