M TORAH

STUDIES

GUILT AND GRACE IN OUR APOLOGIES
The Ufferings That Shape Qur Repentance



PARSHAH
OVERVIEW

Vayikra

G-d calls to Moses from
the Mishkan (Tabernacle)
and communicates to him
the laws of the korbanot,
the animal and meal
offerings brought in the
Sanctuary. These include:

1. The "ascending
offering” (olah) that was
wholly raised to G-d by
the fire atop the altar;

2. Five varieties of "meal
offerings” (minchah),

prepared with fine flour,
olive oil, and frankincense;

3. The “peace offering”
(shelamim), whose meat
was eaten by the one
bringing the offering after
parts were burned on the
altar and parts were given
to the Kohanim (priests);

4. The different types of
“sin offering” (chatat)
brought to atone for
transgressions committed
erroneously by the High
Priest, the entire
community, the king, or
the ordinary Jew; and

5. The “guilt offering”
(asham), brought by one
who misappropriated
property of the Sanctuary,
who was in doubt as to
whether they transgressed
a Divine prohibition, or
who committed a
"betrayal against G-d" by
swearing falsely to
defraud a fellow human.







THE SIN OFFERING

* Brought by someone who
sinned inadvertently

« A female sheep is sacrificed
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If one brings a sheep for one’s sin offering,
bring an unblemished female.




TEXT 2A

Maimonides, Mishneh
Torah, Laws of
Inadvertent Sins 9:1
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Guilt offerings are brought for five sins. ... They are: (A)
intimacy with a betrothed maidservant, (B) robbery, (C)
misappropriation of sacred articles, (D) contraction of
ritual impurity by a Nazirite, and (E) purification from the
affliction of tzaraat.
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A qguilt offering can only come from a male
sheep (ram). And a sin offering . .. can only
be female.




QUESTIONS

1. Why is atonement for most sins achieved
specifically with a female animal, whereas for
five particular sins, only with a male animal?

2. Why do those five sins require a different
offering with a different name?






TEXT §

Zohar, vol. 3, p. 152a
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Come and see: A person’s outer garment is
visible to all. But some foolish people don't
bother looking past the garment. They assume
the garment is the body and the body is the
soul.

The same is true for the Torah. The laws of the
Torah are its body. This body is dressed in
clothes; they are the stories of the Torah. The
fools of this world only look at the garments,
the stories, and know nothing more. They never
peer under the garment.

Those who know better look past the garments
and see the body. The wise servants of the
supernal King, those who merited to be present
at Mount Sinai, look past the body and peer
into the Torah's soul, the mainstay of the Torah
itself. And sometimes they look at the soul
inside the soul.







THE MYSTICISM BEHIND SACRIFICES

127i2—"sacrifice” or “"drawing close”

korban

A sacrifice reconnects us with G-d,
repairing the distance that sin creates.



THE TWO WAYS A SACRIFICE RECONNECTS US WITH G-D

A. With a “stick”
B. Through nurture



TEXT 4

Rabbi Bachya ben
Asher ibn Halawa,
Leviticus 1:9

WAo0n RITY I8N0 10 730 RIT
Ja

TV 2 1920 1YY WK
07 NIRRT 1YW
91977 ,7703 M7 AT OY) LRI

Y IR 1Y P07 I W 999
RITT TII) INDI0T 70 PO Y
7072 957 7700 R nama UK
oW WX 1A%y DX 97 RYing v
LIPYN) 0AMT WX XM LY 0%
P 1193 a7 37 7Y

R1) "UR NPIR WR" L 1RY 1)
WX ... N22IR 02 S UK L(2,80
7% Y

Our sins, both in thought and deed, are triggered by
a spirit of impurity that pervades us.

When we want to atone for our sins, we must begin
by destroying and expelling these spiritual
impurities. This purifies us and atones for our sins.

To achieve this, we must sacrifice a goat or a sheep,
animals that represent the spirit of sinfulness. As the
fires on the altar burn and consume them, they also
burn and consume the impure spirit within us. It
works like this: the flames of the sinful inclination
impassioned us toward sin; comes the fire of the
sacred altar and consumes and destroys the impure
fire in us.

This is the meaning of “fire consumes fire” (Talmud,
Yoma 21b). The fire of the altar consumes . . . the
flames of our sinful inclination.
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The purpose [of the offering] is to marshal
the supernal spirit of G-d so it can touch
our emotions and draw them closer to
Him. This is called unification, becoming
united with G-d.

This is the meaning of “Take care to bring
them close to Me” (Numbers 28:2). It
doesn't say it will draw Me close, it says it
will draw them close—we must draw our
energies and emotions to G-d.

This is why it is called a korban. It
connotes kiruv: drawing one’s vitality and
feelings to G-d.







THE “STICK" APPROACH

A more masculine, direct, and firm method

THE NURTURING APPROACH

A more feminine, empathetic, and soft method

G-d gave us the Torah in both these
“languages” to appeal to both
masculine and feminine inclinations.
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Exodus 19:3
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And Moses ascended [Mount Sinai] to G-d, and G-d
called to him from the mountain, saying, “So speak
to the house of Jacob, and tell the Children of Israel.”
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Rashi, ad loc.
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“So speak.” In this language and in this order.

“To the house of Jacob.” This refers to the women. Speak to them with
a soft tongue.

"And tell the Children of Israel.” Tell them the punishments and the
exact details. Be explicit with the men, with words harsh as wormwood.
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ANSWER 1

Different sins require different approaches. Typical sin
offerings address softer, surface-level sins and are
therefore represented by female sacrifices. Guilt offerings
atone for deeply ingrained sins that have penetrated our
personality. Because these require a more firm and direct
form of atonement, they are represented by male sacrifices.
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Nachmanides,
Leviticus 5:15
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Why is one offering called a sin offering and another
a guilt offering if both atone for sins? . ..

| think that the word guilt (asham) implies a major sin
that is punishable by being desolate and destroyed.
Scripture implies this when it says, “Samaria will be
desolate (te‘ashem), for she [the region] betrayed her
G-d” (Hosea 14:1). Similarly, “But we are guilty
(ashemim)” (Genesis 42:21) and punishable.

The word sin (chet) implies veering off the path [and
missing the mark]. This is implied by the passage,
“Slings a stone at a hairbreadth and misses not
(yachati)” (Judges 20:16).

The guilt offerings for robbery, intimacy with a
consecrated maidservant, and the Nazarite who
contracts ritual impurity atone for these sins—even
when committed intentionally.




ANSWER 2

THE MEANING BEHIND THE NAMES OF THE OFFERINGS:

12— 12—
korban chatat korban asham
“sin offering” “guilt offering”
S connotes S connotes an intentional

“missing the mark” sin punishable by desolation



TEXT 8

Maimonides, Mishneh
Torah, Laws of Unfit
Offerings 6:15
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All offerings can intermingle and get mixed up
except for sin and guilt offerings. For guilt offerings
are always rams, and sin offerings are always ewes.



Sin and guilt offerings can never
be intermingled because they
are fundamentally different.



QUESTION

Why does the Torah go out of its way to separate sin
offerings from guilt offerings if the difference seems
SO obvious?

ANSWER

The Torah draws a clear line to emphasize that intention matters.
Since deliberate sins may feel foreign to a Jew's nature, we might
excuse ourselves by blaming overpowering urges. But the Torah
makes It clear that deliberate sins require a strong response.
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Talmud, Berachot
17a
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After concluding his prayer, Rabbi Alexandri used to say, “Master of the
universe, it is revealed and known before You that we want to perform
Your will. Who prevents it? The yeast in the dough [the evil inclination]
and the oppression of government. May it be Your will to save us from

their hands, and may we return to perform the edicts of Your will with a
complete heart.”
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Rabbi Yisrael Baal
Shem Tov, Keter
Shem Tov, sec. 24
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| heard from my teacher, may he be remembered for
eternal life, who heard in the name of Rabbi Saadia
Ga'on, that our primary purpose in this world is to
deconstruct our natural negative traits.
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Rabbi Yonah Tzvi
Kraus, Yatzak
Shemen, pp. 60-61
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Every child has two mentors: (A) our parents, and
teachers, who act as our parents’ proxies; and (B) our
environment, as our sages wrote, "“Much is
accomplished by the influence of bad neighbors”
(Talmud, Sotah 7a). Our sages also wrote, “Acquire a
good friend” (Mishnah, Avot 1:6). This is because our
environment has a significant influence on us, and we
learn much from it, perhaps more than we do from
our parents and teachers. . ..

Accordingly, we pray every morning during the
morning blessings, “Distance us from bad people and
bad friends.” Only after this do we add, “Inspire us to
cleave to good inclinations and good deeds.” This
highlights the significant impact that negative friends
can have. If you want to connect with your good
inclination and good deeds, first pray that you be
spared from negative friends.




POSSIBLE EXCUSES FOR DELIBERATE SIN

 our evil inclination

« unfortunate circumstances
* genetics

e negative influences

One might give themselves compassion
instead of holding themselves accountable.
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They should have inspected and been careful. Had they
scrutinized and asked all the appropriate questions,
they would not have come to inadvertent sin. Since they
did not bother to investigate thoroughly and then
committed a sin, they require atonement.







TEXT 11

The Rebbe, Rabbi
Menachem Mendel
Schneerson, Likutei
Sichot 26, pp. 17-18
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When examining the motive and incentive for a sin, it is
possible to confuse the sin offering with the guilt
offering. The sinner might not be as culpable for the sins
for which guilt offerings are brought as for sins for which
sin offerings are brought. This could give rise to the
suggestion that it is sufficient to repent in a nurturing
manner for deliberate sins, whereas inadvertent sins call
for harsh and frank forms of repentance.

Maimonides, therefore, comes along to tell us that
though we might confuse the two when examining the
motive for sin, we must examine instead the actual sins
for which guilt offerings are required and their impact on
the world. It then follows that the sacrifice for such sins
must be male, implying a frank and deliberate approach
to repentance. Similarly, when examining the actual sin
for which sin offerings are brought, the sacrifice must be
female. Our repentance must be gentle and nurturing,
revealing the good within us, which is our true nature.










KEY POINTS

1. In the days of the Temple, Jews brought sin offerings for inadvertent sins and guilt
offerings for certain deliberate sins. The sin offerings were female, and the guilt
offerings were male.

2. Today, we no longer bring offerings, but we still repent for our sins. Repentance can
be male-like or female-like.

3. A male-like repentance is one characterized by frankness and even harshness. We
acknowledge that we have become sinful and must undergo transformative change.

4. Female-like repentance is characterized by nurture and empathy. We remind
ourselves that we are essentially good people who tripped up and sinned. It is
unbecoming of us, and it won't happen again.

5. The nurturing form of repentance is appropriate for inadvertent sins. The frank form
of repentance that calls for fundamental transformation is reserved for sins
committed deliberately.
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