
VAYIKRA

GUILT AND GRACE IN OUR APOLOGIES
The Offerings That Shape Our Repentance



PARSHAH
OVERVIEW
Vayikra

G-d calls to Moses from 

the Mishkan (Tabernacle) 

and communicates to him 

the laws of the korbanot, 

the animal and meal 

offerings brought in the 

Sanctuary. These include:

1. The “ascending 

offering” (olah) that was 

wholly raised to G-d by 

the fire atop the altar;

2. Five varieties of “meal 

offerings” (minchah), 

prepared with fine flour, 

olive oil, and frankincense;

3. The “peace offering” 

(shelamim), whose meat 

was eaten by the one 

bringing the offering after 

parts were burned on the 

altar and parts were given 

to the Kohanim (priests);

4. The different types of 

“sin offering” (chatat) 

brought to atone for 

transgressions committed 

erroneously by the High 

Priest, the entire 

community, the king, or 

the ordinary Jew; and

5. The “guilt offering” 

(asham), brought by one 

who misappropriated 

property of the Sanctuary, 

who was in doubt as to 

whether they transgressed 

a Divine prohibition, or 

who committed a 

“betrayal against G-d” by 

swearing falsely to 

defraud a fellow human.



At what point should we 

draw the red line and 

transition from approach 

A to approach B? 

QUESTION FOR DISCUSSION



• Brought by someone who 

sinned inadvertently

• A female sheep is sacrificed

THE SIN OFFERING



II Chronicles 17:6

שׂ יָבִיא קָרְבָנוֹ לְחַטָאת בֶּ נְקֵבָה  , וְאִם כֶּ

נָה .  תְמִימָה יְבִיאֶּ

If one brings a sheep for one’s sin offering, 

bring an unblemished female.

TEXT 1
Leviticus 4:32



II Chronicles 17:6 עַל  : וְאֵלוּ הֵן. . . עַל חָמֵשׁ עֲבֵרוֹת מְבִיאִין קָרְבַן אָשָׁם 

וְעַל טֻמְאַת , וְעַל הַמְעִילָה, וְעַל הַגָזֵל, שִׁפְחָה חֲרוּפָה

נָה, נָזִיר יִטְהַר מִמֶּ .וְעַל הַצָרַעַת כְשֶּׁ

Guilt offerings are brought for five sins. . . . They are: (A) 

intimacy with a betrothed maidservant, (B) robbery, (C) 

misappropriation of sacred articles, (D) contraction of 

ritual impurity by a Nazirite, and (E) purification from the 

affliction of tzaraat. 

TEXT 2A
Maimonides, Mishneh 

Torah, Laws of 

Inadvertent Sins 9:1



• Brought by someone who 

committed one of the five sins 

listed in the above reading

• A male sheep is sacrificed

THE GUILT OFFERING



II Chronicles 17:6

לָא מִזִכְרֵי הַכְבָשִׂים אֵין אָשָׁם אֶּ וְאֵין  , שֶּׁ

לָא נְקֵבָה. . . לְךָ חַטָאת  .אֶּ

A guilt offering can only come from a male 

sheep (ram). And a sin offering . . . can only 

be female.

TEXT 2B
Maimonides, Mishneh 

Torah, Laws of Unfit 

Offerings 6:15



1. Why is atonement for most sins achieved 

specifically with a female animal, whereas for 

five particular sins, only with a male animal?

2. Why do those five sins require a different 

offering with a different name?

QUESTIONS



• Literal

• Allegorical

• Homiletical

• Mystical

THE TORAH’S LAYERS



וְאִינוּן  , אִית לְבוּשָׁא דְאִתְחֲזֵי לְכֹלָא, תָא חֲזֵי

טִפְשִׁין כַד חָמָאן לְבַר נַשׁ בִלְבוּשָׁא דְאִתְחֲזֵי לוֹן  

חֲשִׁיבוּ דְהַהוּא  . לָא מִסְתַכְלִין יַתִיר, שַׁפִירָא

.וַחֲשִׁבוּ דְגוּפָא נִשְׁמְתָא, לְבוּשָׁא גוּפָא

וְאִינוּן  , אִית לָהּ גוּפָא, כְהַאי גַוְונָא אוֹרַיְיתָא

הַאי גוּפָא  . דְאִקְרוּן גוּפֵי תוֹרָה, פִקוּדֵי אוֹרַיְיתָא

.  דְאִינוּן סִפוּרִין דְהַאי עָלְמָא, מִתְלַבְשָׁא בִלְבוּשִׁין

לָא בְהַהוּא , טִפְשִׁין דְעָלְמָא לָא מִסְתַכְלֵי אֶּ

,  וְלָא יַדְעֵי יַתִיר, דְאִיהוּ סִפוּר דְאוֹרַיְיתָא, לְבוּשָׁא

.  וְלָא מִסְתַכְלֵי בְמָה דְאִיהוּ תְחוֹת הַהוּא לְבוּשָׁא

לָא  , לָא מִסְתַכְלָן בִלְבוּשָׁא, אִינוּן דְיַדְעִין יַתִיר אֶּ

חַכִימִין . דְאִיהוּ תְחוֹת הַהוּא לְבוּשָׁא, בְגוּפָא

,  אִינוּן דְקַיְימוּ בְטוּרָא דְסִינַי, עַבְדֵי דְמַלְכָא עִלָאָה

לָא בְנִשְׁמְתָא דְאִיהִי עִקָרָא דְכֹלָא  , לָא מִסְתַכְלֵי אֶּ

זְמִינִין  , וּלְזִמְנָא דְאָתֵי( וּלְעָלְמָא. )אוֹרַיְיתָא מַמָשׁ

.לְאִסְתַכְלָא בְנִשְׁמְתָא דְנִשְׁמְתָא דְאוֹרַיְיתָא

Come and see: A person’s outer garment is 

visible to all. But some foolish people don’t 

bother looking past the garment. They assume 

the garment is the body and the body is the 

soul.

The same is true for the Torah. The laws of the 

Torah are its body. This body is dressed in 

clothes; they are the stories of the Torah. The 

fools of this world only look at the garments, 

the stories, and know nothing more. They never 

peer under the garment.

Those who know better look past the garments 

and see the body. The wise servants of the 

supernal King, those who merited to be present 

at Mount Sinai, look past the body and peer 

into the Torah’s soul, the mainstay of the Torah 

itself. And sometimes they look at the soul 

inside the soul.

TEXT 3
Zohar, vol. 3, p. 152a



Those who are wise 

study the deeper 

layers of Torah.



”sacrifice” or “drawing close“—קָרְבָן
korban

A sacrifice reconnects us with G-d, 

repairing the distance that sin creates.

THE MYSTICISM BEHIND SACRIFICES 



A. With a “stick”

B. Through nurture

THE TWO WAYS A SACRIFICE RECONNECTS US WITH G-D



ה, כָל חוֹטֵא ,  הֵן בְמַחֲשָׁבָה הֵן בְמַעֲשֶּׂ

הוּא מִתְלַבֵשׁ  הוּא מִצַד רוּחַ הַטוּמְאָה שֶּׁ

.בוֹ

יִתְכַפֵר לוֹ יִצְטָרֵךְ   ה שֶּׁ ר יִרְצֶּ וְכַאֲשֶּׁ

נוּ אוֹתוֹ רוּחַ   ה וְיַבְרִיחַ מִמֶּ יִכְלֶּ שֶּׁ

.וּמְכוּפָר, וְעִם זֶּה הָיָה נִטְהָר, הַטוּמְאָה

וּלְכָךְ יֵשׁ לוֹ לְהַקְרִיב הָעֵז אוֹ הַשָׂעִיר  

ק רוּחַ הַטוּמְאָה וּמֵהַצַד הַהוּא   הֵם מֵחֵלֶּ שֶּׁ

ה הַכֹל בְיַחַד .  וְאֵשׁ הַמִזְבֵחַ תִשְׂרֹף וּתְכַלֶּ

ל ת עַצְמוֹ בָאֵשׁ שֶּׁ הֲרֵי הַחוֹטֵא שָׂרַף אֶּ שֶּׁ

ר הָרַע וַתָבאֹ אֵשׁ הַמִזְבֵחַ וְתִשְׁלוֹט  , יֵצֶּ

. עָלָיו לְכַלוֹתוֹ לְגַמְרֵי כִלָיוֹן חָרוּץ

אָמְרוּ ת אֵשׁ", וְזֶּהוּ שֶּׁ לֶּ יוֹמָא  " )אֵשׁ אוֹכֶּ

ת , (ב, כא לֶּ ל מִזְבֵחַ אוֹכֶּ אֵשׁ  . . . אֵשׁ שֶּׁ

ר הָרַע ל יֵצֶּ .שֶּׁ

Our sins, both in thought and deed, are triggered by 

a spirit of impurity that pervades us.

When we want to atone for our sins, we must begin 

by destroying and expelling these spiritual 

impurities. This purifies us and atones for our sins.

To achieve this, we must sacrifice a goat or a sheep, 

animals that represent the spirit of sinfulness. As the 

fires on the altar burn and consume them, they also 

burn and consume the impure spirit within us. It 

works like this: the flames of the sinful inclination 

impassioned us toward sin; comes the fire of the 

sacred altar and consumes and destroys the impure 

fire in us.

This is the meaning of “fire consumes fire” (Talmud, 

Yoma 21b). The fire of the altar consumes . . . the 

flames of our sinful inclination.

TEXT 4
Rabbi Bachya ben 

Asher ibn Halawa, 

Leviticus 1:9



The altar’s flames purify our 

fiery passions. This graphic 

and intense process evokes 

deep shame for our sins. 

THE “STICK” APPROACH



II Chronicles 17:6
וְהַכַוָונָה לְהַמְשִׁיךְ וּלְהַנִיחַ 

לְיוֹן בַמִדוֹת   הָרוּחַ הָעֶּ

וְזֶּהוּ , וּלְהַקְרִיב הַמִדוֹת אֵלָיו

.הַיִחוּד

תִשְׁמְרוּ לְהַקְרִיב  ", וְזֶּהוּ לָשׁוֹן

לאֹ  (. ב, בְמִדְבַר כח" )לִי

לָא לְהַקְרִיב , אָמַר לְקָרֵב אֶּ

כְלוֹמַר לְהַקְרִיב לִי הַכֹחוֹת  

.וְהַמִדוֹת

הוּא , וּלְכָךְ נִקְרָא קָרְבָן שֶּׁ

.קֵרוּב הַכֹחוֹת וְהַמִדוֹת

The purpose [of the offering] is to marshal 

the supernal spirit of G-d so it can touch 

our emotions and draw them closer to 

Him. This is called unification, becoming 

united with G-d.

This is the meaning of “Take care to bring 

them close to Me” (Numbers 28:2). It 

doesn’t say it will draw Me close, it says it 

will draw them close—we must draw our 

energies and emotions to G-d.

This is why it is called a korban. It 

connotes kiruv: drawing one’s vitality and 

feelings to G-d.

TEXT 5
Rabbi Bachya ben 

Asher ibn Halawa, ibid.



The korban reminds us that 

G-d is always close, and He 

loves us despite our sins. 

The sin doesn’t define us.

THE NURTURING APPROACH



A more feminine, empathetic, and soft method

THE NURTURING APPROACH

THE “STICK” APPROACH

A more masculine, direct, and firm method

G-d gave us the Torah in both these 

“languages” to appeal to both 

masculine and feminine inclinations.



II Chronicles 17:6
ל הָאֱלֹקִים ה עָלָה אֶּ מִן הָהָר ' וַיִקְרָא אֵלָיו ה, וּמֹשֶּׁ

.כֹה תאֹמַר לְבֵית יַעֲקֹב וְתַגֵיד לִבְנֵי יִשְׂרָאֵל, לֵאמֹר

And Moses ascended [Mount Sinai] to G-d, and G-d 

called to him from the mountain, saying, “So speak 

to the house of Jacob, and tell the Children of Israel.”

TEXT 6A
Exodus 19:3



II Chronicles 17:6
ר הַזֶּה". כֹה תאֹמַר" .בַלָשׁוֹן הַזֶּה וְכַסֵדֶּ

ן בְלָשׁוֹן רַכָה, אֵלוּ הַנָשִׁים". לְבֵית יַעֲקֹב" .תאֹמַר לָהֶּ

פֵרֵשׁ לַזְכָרִים דְבָרִים הַקָשִׁין  , עֳנָשִׁים וְדִקְדוּקִין". וְתַגֵיד לִבְנֵי יִשְׂרָאֵל"

.כְגִידִין

“So speak.” In this language and in this order.

“To the house of Jacob.” This refers to the women. Speak to them with 

a soft tongue.

“And tell the Children of Israel.” Tell them the punishments and the 

exact details. Be explicit with the men, with words harsh as wormwood.

TEXT 6B
Rashi, ad loc.



”speak to the house of Jacob“—תאֹמַר לְבֵית יַעֲקֹב
tomar leBeit Yaakov

. . . and in a masculine, direct, and frank way 

to the men.

”tell the Children of Israel“—תַגֵיד לִבְנֵי יִשְׂרָאֵל
tageid liVenei Yisrael

G-d instructed Moses to speak in a feminine, 

inviting, and nurturing way to the women . . .



Different sins require different approaches. Typical sin 

offerings address softer, surface-level sins and are 

therefore represented by female sacrifices. Guilt offerings 

atone for deeply ingrained sins that have penetrated our 

personality. Because these require a more firm and direct 

form of atonement, they are represented by male sacrifices.

ANSWER 1



II Chronicles 17:6
חָד חַטָאת  מָה טַעַם יִהְיֶּה שֵׁם הַקָרְבָן הָאֶּ

חָד אָשָׁם וְכוּלָן יָבֹאוּ עַל   וְשָׁם הָאֶּ

. . .?חֵטְא

ה עַל   ה בְעֵינַי כִי שֵׁם אָשָׁם מוֹרֶּ וְהַנִרְאֶּ

ר הָעָנְשׁוֹ יִתְחַיֵיב לִהְיוֹת   דָבָר גָדוֹל אֲשֶּׁ

אְשַׁם . . . "שָׁמֵם וְאָבֵד בוֹ מִלָשׁוֹן  תֶּ

יהָ  ,  הוֹשֵׁעַ יד" )שׁוֹמְרוֹן כִי מָרְתָה בֵאלֹקֶּ

בְרֵאשִׁית " )אֲשֵׁמִים אֲנַחְנוּ", וְכֵן(. א

עֱנָשִׁים, (כא, מב .נֶּ

ה עַל דָבָר נָטָה בוֹ מִן  וְחַטָאת מוֹרֶּ

ךְ רֶּ ל הַשַׂעֲרָה וְלאֹ  "מִלָשׁוֹן , הַדֶּ אֶּ

(.שׁוֹפְטִים כ טז" )יַחֲטִיא

,וְהִנֵה אָשָׁם גְזֵלוֹת וְאָשָׁם שִׁפְחָה חֲרוּפָה

הֵם בָאִים אַף עַל הַמֵזִיד יִקָרֵא  בַעֲבוּר שֶּׁ

.וְכֵן אָשָׁם הַנָזִיר, קָרְבָנָם אָשֵׁם

Why is one offering called a sin offering and another 

a guilt offering if both atone for sins? . . .

I think that the word guilt (asham) implies a major sin 

that is punishable by being desolate and destroyed. 

Scripture implies this when it says, “Samaria will be 

desolate (te’ashem), for she [the region] betrayed her 

G-d” (Hosea 14:1). Similarly, “But we are guilty 

(ashemim)” (Genesis 42:21) and punishable.

The word sin (chet) implies veering off the path [and 

missing the mark]. This is implied by the passage, 

“Slings a stone at a hairbreadth and misses not 

(yachati)” (Judges 20:16). 

The guilt offerings for robbery, intimacy with a 

consecrated maidservant, and the Nazarite who 

contracts ritual impurity atone for these sins—even 

when committed intentionally. 

TEXT 7
Nachmanides, 

Leviticus 5:15



THE MEANING BEHIND THE NAMES OF THE OFFERINGS:

ANSWER 2

חַטָאת —קָרְבָן

“sin offering”

korban chatat

חַטָאת connotes 

“missing the mark”

אָשָׁם —קָרְבָן

“guilt offering”

korban asham

אָשָׁם connotes an intentional 

sin punishable by desolation 



II Chronicles 17:6 יִתְעָרְבוּ מִין בְמִינוֹ פְשָׁר שֶּׁ חוּץ מִן , כָל הַקֳדָשִׁים אֶּ

לָא מִזִכְרֵי הַכְבָשִׂים; הַחַטָאת עִם הָאָשָׁם אֵין אָשָׁם אֶּ , שֶּׁ

לָא נְקֵבָה .וְאֵין לְךָ חַטָאת מִן הַכְבָשִׂים אֶּ

All offerings can intermingle and get mixed up 

except for sin and guilt offerings. For guilt offerings 

are always rams, and sin offerings are always ewes.

TEXT 8
Maimonides, Mishneh 

Torah, Laws of Unfit 

Offerings 6:15



Sin and guilt offerings can never 

be intermingled because they 

are fundamentally different.



Why does the Torah go out of its way to separate sin 

offerings from guilt offerings if the difference seems 

so obvious?

QUESTION

ANSWER 

The Torah draws a clear line to emphasize that intention matters. 

Since deliberate sins may feel foreign to a Jew’s nature, we might 

excuse ourselves by blaming overpowering urges. But the Torah 

makes it clear that deliberate sins require a strong response.



II Chronicles 17:6 כְסַנְדְרִי בָתַר דְמַצְלֵי אָמַר הָכִי גָלוּי וְיָדוּעַ , רִבוֹן הָעוֹלָמִים: "וְרַב אַלֶּ

רְצוֹנֵנוּ לַעֲשׂוֹת רְצוֹנְךָ בָעִיסָה וְשִׁעְבוּד  ? וּמִי מְעַכֵב, לְפָנֶּיךָ שֶּׁ שְׂאוֹר שֶּׁ

נוּ מִיָדָם וְנָשׁוּב לַעֲשׂוֹת חוּקֵי רְצוֹנְךָ . מַלְכֻיוֹת תַצִילֶּ יְהִי רָצוֹן מִלְפָנֶּיךָ שֶּׁ

."בְלֵבָב שָׁלֵם

After concluding his prayer, Rabbi Alexandri used to say, “Master of the 

universe, it is revealed and known before You that we want to perform 

Your will. Who prevents it? The yeast in the dough [the evil inclination] 

and the oppression of government. May it be Your will to save us from 

their hands, and may we return to perform the edicts of Your will with a 

complete heart.”

TEXT 9A
Talmud, Berachot 

17a



II Chronicles 17:6
בְשֵׁם , זִכְרוֹנוֹ לְחַיֵי הָעוֹלָם הַבָא, דְשָׁמַעְתִי מִמוֹרִי

כִי עִיקַר בְרִיאַת הָאָדָם בָעוֹלָם , רַבֵינוּ סְעַדְיָה גָאוֹן

לוֹ, הַזֶּה .לְשַׁבֵר מִדוֹת רָעוֹת הַטִבְעִיוֹת שֶּׁ

I heard from my teacher, may he be remembered for 

eternal life, who heard in the name of Rabbi Saadia 

Ga’on, that our primary purpose in this world is to 

deconstruct our natural negative traits.

TEXT 9B
Rabbi Yisrael Baal 

Shem Tov, Keter 

Shem Tov, sec. 24



II Chronicles 17:6
ד יֵשׁ שְׁנֵי מְחַנְכִים הוֹרָיו אוֹ  ( א: )לַיֶּלֶּ

הֵם שְׁלוּחֵי הַהוֹרִים בְרָה  ( ב), רַבוֹתָיו שֶּׁ הַחֶּ

ד נִמְצָא בָהּ הַיֶּלֶּ אָמְרוּ  , וְהַסְבִיבָה שֶּׁ כְמוֹ שֶּׁ

ת סוֹטָה דַף   כֶּ חֲכָמֵינוּ זִכְרוֹנָם לִבְרָכָה בְמַסֶּ

וְכֵן  ". הַרְבֵה שְׁכֵנִים הָרָעִים עוֹשִׂים: "ז

".  וּקְנֵה לְךָ חָבֵר: "בְפִרְקֵי אָבוֹת כָתוּב

הָאָדָם מוּשְׁפָע מְאֹד  , וְהַטַעַם הוּא שֶּׁ

נָה הַרְבֵה אוּלַי עוֹד  , מֵהַסְבִיבָה וְלוֹמֵד מִמֶּ

. . .  יוֹתֵר מֵהוֹרָיו וְרַבוֹתָיו 

ר בְבִרְכוֹת הַשַׁחַר , וְכֵן אָנוּ אוֹמְרִים בַבוֹקֶּ

וְרַק " וְהַרְחִיקֵנוּ מֵאָדָם רָע וּמֵחָבֵר רָע"

ר הַטוֹב וּבְמַעֲשִׂים  ", אַחֲרֵי כֵן וְדַבְקֵנוּ בְיֵצֶּ

רוֹאִים כַמָה כֹחַ הַשְׁפָעָה יֵשׁ  ". טוֹבִים

בְרָה רָעָה ה לִידָבֵק  . לְחֶּ אִם אַתָה רוֹצֶּ שֶּׁ

ר הַטוֹב וּבְמַעֲשִׂים טוֹבִים דָבָר רִאשׁוֹן  , בַיֵצֶּ

לאֹ יִהְיוּ לְךָ חֲבֵרִים רָעִים . תִתְפַלֵל שֶּׁ

Every child has two mentors: (A) our parents, and 

teachers, who act as our parents’ proxies; and (B) our 

environment, as our sages wrote, “Much is 

accomplished by the influence of bad neighbors” 

(Talmud, Sotah 7a). Our sages also wrote, “Acquire a 

good friend” (Mishnah, Avot 1:6). This is because our 

environment has a significant influence on us, and we 

learn much from it, perhaps more than we do from 

our parents and teachers. . . .

Accordingly, we pray every morning during the 

morning blessings, “Distance us from bad people and 

bad friends.” Only after this do we add, “Inspire us to 

cleave to good inclinations and good deeds.” This 

highlights the significant impact that negative friends 

can have. If you want to connect with your good 

inclination and good deeds, first pray that you be 

spared from negative friends.

TEXT 9C
Rabbi Yonah Tzvi 

Kraus, Yatzak 

Shemen, pp. 60–61 



POSSIBLE EXCUSES FOR DELIBERATE SIN

• our evil inclination

• unfortunate circumstances

• genetics

• negative influences

One might give themselves compassion 

instead of holding themselves accountable.  



THE REVERSE PERPECTIVE

Unintentional sins are worse 

than intentional ones because 

they expose a casual, careless 

attitude toward G-d rather 

than a momentary lapse. 



II Chronicles 17:6
ה וְדִקְדֵק  , הָיָה לוֹ לִבְדֹק וּלְדַקְדֵק ה יָפֶּ וְאִלוּ בָדַק יָפֶּ

לאֹ טָרַח  . לאֹ הָיָה בָא לִידֵי שְׁגָגָה, בִשְׁאֵלוֹת וּלְפִי שֶּׁ

ה .צָרִיךְ כַפָרָה, בִדְרִישָׁה וַחֲקִירָה וְאַחַר כָךְ יַעֲשֶּׂ

They should have inspected and been careful. Had they 

scrutinized and asked all the appropriate questions, 

they would not have come to inadvertent sin. Since they 

did not bother to investigate thoroughly and then 

committed a sin, they require atonement.

TEXT 10
Maimonides, Mishneh 

Torah, Laws of 

Inadvertent Sins 5:6



The Torah stresses that 

inadvertent sins are always met 

with the feminine response, while 

deliberate sins are always met 

with the masculine response. 



II Chronicles 17:6
שׁ וְסִיבַת הַדָבָר אָמְנָם יִתָכֵן הַדָבָר   שׁוֹרֶּ

יִתְעָרְבוּ מִצַד הַגַבְרָא. שֶּׁ יִתָכֵן דְחֵטְא  , וְהַיְינוּ דֶּ

עָלָיו מֵבִיא אָשָׁם אֵינוֹ חָמוּר כָל כָךְ בְסִיבַת   שֶּׁ

ה הַחֵטְא עָלָיו מֵבִיא חַטָאת  . מַעֲשֶּׂ וְהַחֵטְא שֶּׁ

ה הַחֵטְא וְלָכֵן יֵשׁ  . חָמוּר יוֹתֵר בְסִיבַת מַעֲשֶּׂ

בְנִדוֹן כָזֶּה מַסְפִיקָה לְאָשָׁם   מָקוֹם לוֹמַר שֶּׁ

ן הַשֵׁנִי הַנִזְכָר לְעֵיל , עֲבוֹדַת וּתְנוּעַת כַפָרָה בָאוֹפֶּ

ן וּבְלָשׁוֹן רַכָה וּבְנוֹגֵעַ לְחַטָאת מוּכְרָח  , בְאוֹפֶּ

ן הָא .דְבָרִים קָשִׁין, הַנִזְכָר לְעֵיל' דַוְקָא אוֹפֶּ

נוּ הָרַמְבַ  בַמְצִיאוּת  "וְלָכֵן מַשְׁמִיעֶּ אַף שֶּׁ ם שֶּׁ

ם' בַעֲבוֹדַת ה הִנֵה בְנוֹגֵעַ  , שַׁיָיךְ עֵירוּב בֵינֵיהֶּ

פְצָא   לְהַפְעוּלָה דְהַחֵטְא וְהַכַפָרָה בָעוֹלָם מִצַד הַחֶּ

ל הַחֵטְא עָלָיו בָא קָרְבַן אָשָׁם, שֶּׁ צָרִיךְ לִהְיוֹת  , שֶּׁ

ן הָעֲבוֹדָה דְיַרְגִיז אָדָם, דַוְקָא זִכְרֵי כְבָשִׂים .  אוֹפֶּ

ל הַחֵטְא דְחַטָאת פְצָא שֶּׁ צָרִיךְ לִהְיוֹת  , וּמִצַד הַחֶּ

לְגַלוֹת מְצִיאוּתוֹ  , לָשׁוֹן רַכָה, נְקֵבָה דַוְקָא

בוֹ. הָאֲמִיתִית .  דְהַיְינוּ הַטוֹב שֶּׁ

When examining the motive and incentive for a sin, it is 

possible to confuse the sin offering with the guilt 

offering. The sinner might not be as culpable for the sins 

for which guilt offerings are brought as for sins for which 

sin offerings are brought. This could give rise to the 

suggestion that it is sufficient to repent in a nurturing 

manner for deliberate sins, whereas inadvertent sins call 

for harsh and frank forms of repentance. 

Maimonides, therefore, comes along to tell us that 

though we might confuse the two when examining the 

motive for sin, we must examine instead the actual sins 

for which guilt offerings are required and their impact on 

the world. It then follows that the sacrifice for such sins 

must be male, implying a frank and deliberate approach 

to repentance. Similarly, when examining the actual sin 

for which sin offerings are brought, the sacrifice must be 

female. Our repentance must be gentle and nurturing, 

revealing the good within us, which is our true nature.

TEXT 11
The Rebbe, Rabbi 

Menachem Mendel 

Schneerson, Likutei 

Sichot 26, pp. 17–18



The Torah is clear: 

An inadvertent sin should 

be met with a nurturing and 

understanding response.

A deliberate sin requires 

accountability, immediate 

action, and real change.



The Torah draws a red line: 

A sin offering and a guilt offering 

are clearly distinguished, teaching 

that one always implies guilt and 

the other inadvertence.



KEY POINTS

4. Female-like repentance is characterized by nurture and empathy. We remind 

ourselves that we are essentially good people who tripped up and sinned. It is 

unbecoming of us, and it won’t happen again.

3. A male-like repentance is one characterized by frankness and even harshness. We 

acknowledge that we have become sinful and must undergo transformative change.

1. In the days of the Temple, Jews brought sin offerings for inadvertent sins and guilt 

offerings for certain deliberate sins. The sin offerings were female, and the guilt 

offerings were male.

2. Today, we no longer bring offerings, but we still repent for our sins. Repentance can 

be male-like or female-like.

5. The nurturing form of repentance is appropriate for inadvertent sins. The frank form 

of repentance that calls for fundamental transformation is reserved for sins 

committed deliberately.
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