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PARSHAH
OVERVIEW

TAZRIA-METZORA

The Torah portions of Tazria
and Metzora continue the
discussion of the laws of
tumah vetaharah: ritual
impurity and purity.

A woman who has given birth
should undergo a process of
purification, which includes
immersing in a mikveh (a

naturally gathered pool of
water) and bringing offerings
to the Holy Temple. All male
infants are to be circumcised
on the eighth day of life.

Tzaraat (often mistranslated as
“leprosy”) is a supranatural
plague that can afflict people
as well as garments or homes.
If white or pink patches appear
on a person'’s skin (dark pink

or dark green in garments or

homes), a Kohen is summoned.

Judging by various signs, such
as an increase in size of the
afflicted area after a seven-day
quarantine, the Kohen
pronounces it tamel (impure)
or tahor (pure).

A person afflicted with tzaraat
must dwell alone outside of
the camp (or city) until he or
she is healed. The afflicted
area in a garment or home
must be removed; if the
tzaraat recurs, the entire
garment or home must be
destroyed.

When the metzora (the person
who has tzaraat) heals, he or
she is purified by the Kohen
with a special procedure
involving two birds, spring
water in an earthen vessel, a
piece of cedar wood, a scarlet
thread, and a bundle of
hyssop.

Ritual impurity is also
engendered through a seminal
or other discharge in a man
and menstruation or other
discharge of blood in a
woman, necessitating
purification through
immersion in a mikveh.




QUESTION FOR DISCUSSION

What is the most effective
way to bring someone’s
faults to their attention
without offending them?




YIXN— person with tzaraat

metzora

NYI¥—"leprosy”

tzaraat



Only a Kohen was
authorized to
declare someone a
metzora.
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Leviticus 13:2
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If a person has a lesion called se‘et, sapachat, or baheret
on the skin of their flesh, and it forms a lesion of tzaraat
on the skin of their flesh, they should be brought to
Aaron the priest or one of his sons, the Kohanim.
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Everyone [who is trained] is fit to examine the blemish;
however, authority over proclaiming one impure or pure
rests with the priest. The experts instruct the priest to
declare one impure, and the priest proclaims, “Impure.” Or
the experts instruct the priest to declare one pure, and the

priest proclaims, “Pure.”







TEXT1C

Maimonides,
Mishneh Torah, Laws
of Impurity Imparted
by Tzaraat 9:2
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Even if the Kohen was blind or a minor, the expert
would tell him [what to say] and the Kohen would
qguarantine, release, or isolate the patient.




QUESTIONS

Why can’t the expert who determines

the diagnosis pronounce it? Why do we
need a Kohen, especially if he isn’t an
expert? If the Kohen knows nothing about
lesions, or worse, if the Kohen is a

child or blind, how can he contribute?



ANSWER

It I1s a Divine decree that only a
Kohen has the authority to declare
purity or impurity.
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It i1s a Divine decree that the authority to
pronounce the purity or impurity of a
lesion rests with the Kohen.
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“By their mouth, every controversy and lesion will be judged”
(Deuteronomy 21:5).

Priests, who served on the court for generations, developed an
expertise in human attitudes and human nature. Thus, they could
often identify and bring the guilty party to light by examining their
ways and exploits.
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The afflicted were required to come to the priest
so that the priest could determine which sin they
were guilty of. The priest would then urge and
guide them to repent.




The Kohanim guide us along the right path

M




TEXT 4

Mishnah, Avot 1:12
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Be among the disciples of Aaron, the High Priest: a
lover of peace, and a pursuer of peace, and a lover
of all people, who drew them close to the Torah.







TEXT 5

Rabbi Shlomo
Ephraim ben Aharon
of Luntshitz, Keli
Yakar, Vayikra 13:2
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A person cannot become pure except through a Kohen. . . .
For the sin of gossip is what causes strife, discord, and
division between siblings. Therefore, Aaron, who embodied
the trait of peace, must come and heal this. He was a lover
of peace and a pursuer of peace.
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"The priests from the tribe of Levi approach” (Deuteronomy 21:5) because “with
kindness . . . iniquity is expiated” (Proverbs 16:6).

The priests oversee judgment because they mitigate judgment with goodwill.
The Torah determined that “"by their mouth, all controversy and lesion will be
judged” (Deuteronomy 21:5) ... because the priests, who dip their hands in the
proverbial waters of kindness, ensure that those judged guilty are not treated
with severity.






TEXT 6B

The Rebbe, Rabbi
Menachem Mendel

Schneerson, Likutei
Sichot 27, p. 89
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The priest’s mission is to “bless G-d's nation,
Israel, with love.” A priest is a person of kindness
who blesses Jews lovingly. It is precisely because
he is a person of kindness that the Torah entrusts
only him with the responsibility of sentencing a
fellow Jew to “Your dwelling must be outside the
camp” (Leviticus 13:46).

The verdict must indeed be based exclusively on
the facts and the Torah law. This is why
examination by an expert familiar with all the rules
and types of lesions is critical. However, the actual
sentence must be issued by a priest, a person of
kindness. Only the priest feels the full weight of
issuing such a severe sentence against a fellow
Jew. He will, therefore, spare no effort and
thoroughly examine the expert on the nuances of
the law and remind the expert of the court’s equal
obligations to convict and to exonerate.




TEXT 6B

The Rebbe, Rabbi
Menachem Mendel

Schneerson, Likutei
Sichot 27, p. 89
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If, after this thorough examination, the priest is
convinced that he must declare the person
impure, we can be sure that this is a true Torah
verdict. We can also be absolutely sure that the
priest will do everything possible to bring about
this person’s purification.




ANSWER

We need an expert to know the rules and examine the
lesion carefully and a Kohen to care about the person. The
Kohen makes sure that the expert has checked every way to

help and that the metzora are eventually purified and
released.



Just like a Kohen cannot
check his own lesion, we
often need others to help us
see our own faults.
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Mishnah, Nega’im
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One may see anyone’s lesions, except
their own.
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Proverbs 10:12

Love covers all transgressions.
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Rabbi Menachem

Mendel of Lubavitch,

Derech Mitzvotecha,
p. 29a
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It doesn’t mean we are oblivious to our faults. On the contrary, we know ourselves
better than others know us. They can only see our surface faults; we know our hearts.

Instead, this means that our faults don't drive us to self-improvement; we continue
nonchalantly as if we didn’t notice them. This is because we love ourselves so much
that our love covers up the faults we know about . . . the faults drown and dissolve in
our great love for ourselves.



We see our own faults,
yet forgive ourselves.

Loving others as
ourselves stops us from
judging their faults.
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Rabbi Menachem
Nachum Twersky of
Chernobyl, Me’or
Einayim, Chukat
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The Baal Shem Tov taught that truly righteous people with no faults
whatsoever see no fault in others.

Looking at others is like looking in a mirror. If our faces are sullied, we see
sullied faces in the mirror. If our faces are clean, we see a pristine image in
the mirror. What we are is what we see.



QUESTIONS

1. How could the Kohen, who was
perfectly righteous and loved others as
he loved himself, ever see impurities in
others?

2. How can truly righteous people ever
help others repent if they are incapable
of seeing another’s flaw?



TEXT9

The Rebbe, Rabbi
Menachem Mendel

Schneerson, Likutei
Sichot 10, pp. 27-28
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When we hear that a Jew did something
inappropriate, G-d forbid, we must register
only our responsibility to help them correct
the problem—our obligation to mentor
them (pleasantly and appropriately) and
help them repent. At least this should be
the primary aspect that registers.

If we hear something not good about
another, and instead of thinking of our
duties toward them, we notice primarily
their faults and how bad they are, it is
ironclad proof that our face is sullied. The
faults we see in others are reflections of our
faults.




SEEING ANOTHER'S FLAWS

SHAMEFUL OPPORTUNITY TO HELP

fr

hi

Reveals our own shortcomings Reveals a chance to help another




ANSWERS

L.

The Kohen didn’t see impurity as making someone a
bad person. He saw it as a sign that the person needed
help. Even when he knew what was wrong, he never
judged them. His love for others made noticing their
fault painful, not critical.

Righteous people do notice flaws, but they don’t label
people by them. They see what's wrong so they can
help fix it, not to criticize. They speak only when they
truly want to help and support the person until change
happens.
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Rabbi Menachem
Mendel Hager of
Kosov, Ahavat
Shalom, p. 70a
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"When a person is afflicted with tzaraat, they shall be brought to the Kohen" (Leviticus 13:9). When a
Jew stumbles, G-d forbid, the tzadik immediately senses the blemish that was caused. Just as a person
feels pain if one of his or her limbs is injured, so too the tzadik feels the blemish of another Jew. For
the Jewish people are like his own limbs. This comes from his deep love, closeness, and true oneness
with them.

That is the meaning of “When a person is afflicted with tzaraat, they shall be brought to the Kohen.”
The “Kohanim” are the tzadikim, who instantly sense the failing and have the power to help repair it.

And the same is true in genuine friendship. Real love means that we feel each other’s struggles, and
that awareness moves us to help one another correct and heal.
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There is a marvelous pedagogical lesson in this. When we want to
educate someone and point out something inappropriate in their
behavior, our words must come from love. We must ensure that the

person feels we are not out to punish them. Our sole motivation is to
help them.

Only a priest or someone who shares the traits of Aaron the High
Priest and his descendants can impart this feeling.




KEY POINTS

1. The Torah requires us to rebuke our fellow when we observe them doing or
saying something forbidden.

2. Rebuke is only permissible if it is given out of love. If there is less than absolute
love in our hearts for them, we are not permitted to point out their flaws.

3. If we talk about their flaws in a loving, nonjudgmental, and uplifting way, they
will appreciate our concern and be responsive. If we talk about them critically,
they will resent us and shut us out.

4. When we love someone, we overlook their flaws, just as we overlook our own
flaws. When their flaws are brought to our attention, all we see is something we
can and should help them repair.

5. Pointing out their flaws is never enough. We must follow up by mentoring,
inspiring, and guiding them toward complete repentance.
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