
TAZRIA-METZORA

The Art of Loving Rebuke
How to Correct Others without Hurting Them



PARSHAH
OVERVIEW
TAZRIA-METZORA

The Torah portions of Tazria

and Metzora continue the 

discussion of the laws of 

tumah vetaharah: ritual 

impurity and purity.

A woman who has given birth 

should undergo a process of 

purification, which includes 

immersing in a mikveh (a 

naturally gathered pool of 

water) and bringing offerings 

to the Holy Temple. All male 

infants are to be circumcised 

on the eighth day of life.

Tzaraat (often mistranslated as 

“leprosy”) is a supranatural

plague that can afflict people 

as well as garments or homes. 

If white or pink patches appear 

on a person’s skin (dark pink 

or dark green in garments or 

homes), a Kohen is summoned. 

Judging by various signs, such 

as an increase in size of the 

afflicted area after a seven-day 

quarantine, the Kohen

pronounces it tamei (impure) 

or tahor (pure).

A person afflicted with tzaraat

must dwell alone outside of 

the camp (or city) until he or 

she is healed. The afflicted 

area in a garment or home 

must be removed; if the 

tzaraat recurs, the entire 

garment or home must be 

destroyed.

When the metzora (the person 

who has tzaraat) heals, he or 

she is purified by the Kohen

with a special procedure 

involving two birds, spring 

water in an earthen vessel, a 

piece of cedar wood, a scarlet 

thread, and a bundle of 

hyssop.

Ritual impurity is also 

engendered through a seminal 

or other discharge in a man 

and menstruation or other 

discharge of blood in a 

woman, necessitating 

purification through 

immersion in a mikveh.



QUESTION FOR DISCUSSION

What is the most effective 

way to bring someone’s 

faults to their attention 

without offending them?



צוֹרָע —מְּ person with tzaraat

metzora 

”leprosy“—צָרָעַת

tzaraat 



Only a Kohen was 

authorized to 

declare someone a 

metzora.



Leviticus 13:2

אֵת אוֹ סַפַחַת אוֹ   שָרוֹ שְּ עוֹר בְּ יֶה בְּ הְּ י יִּ אָדָם כִּ

נֶגַע צָרָעַת שָרוֹ לְּ עוֹר בְּ הָיָה בְּ הוּבָא אֶל , בַהֶרֶת וְּ וְּ

ים בָנָיו הַכֹהֲנִּ .אַהֲרֹן הַכֹהֵן אוֹ אֶל אַחַד מִּ

If a person has a lesion called se’et, sapachat, or baheret

on the skin of their flesh, and it forms a lesion of tzaraat

on the skin of their flesh, they should be brought to 

Aaron the priest or one of his sons, the Kohanim.

TEXT 1A



Mishnah, Nega’im 

3:1

ים גָעִּ אוֹת אֶת הַנְּ רְּ ים לִּ שֵרִּ אָה  , הַכֹל כְּ אֶלָא שֶהַטֻמְּ

ידֵי כֹהֵן הַטָהֳרָה בִּ ים לוֹ. וְּ רִּ הוּא  , אֱמֹר טָמֵא: אוֹמְּ וְּ

הוּא אוֹמֵר טָהוֹר, אֱמֹר טָהוֹר. אוֹמֵר טָמֵא .וְּ

Everyone [who is trained] is fit to examine the blemish; 

however, authority over proclaiming one impure or pure 

rests with the priest. The experts instruct the priest to 

declare one impure, and the priest proclaims, “Impure.” Or 

the experts instruct the priest to declare one pure, and the 

priest proclaims, “Pure.”

TEXT 1B



Regardless of age or 

eyesight, a Kohen in 

charge can make the 

declaration.



Maimonides, 

Mishneh Torah, Laws 

of Impurity Imparted 

by Tzaraat 9:2

לוּ הָיָה הַכֹהֵן קָטָן אוֹ שוֹטֶה  הֶחָכָם  -אֲפִּ

יט אוֹ פוֹטֵר אוֹ סוֹגֵר, אוֹמֵר לוֹ לִּ הוּא מַחְּ .וְּ

Even if the Kohen was blind or a minor, the expert 

would tell him [what to say] and the Kohen would 

quarantine, release, or isolate the patient.

TEXT 1C



Why can’t the expert who determines

the diagnosis pronounce it? Why do we 

need a Kohen, especially if he isn’t an

expert? If the Kohen knows nothing about 

lesions, or worse, if the Kohen is a

child or blind, how can he contribute?

QUESTIONS



It is a Divine decree that only a 

Kohen has the authority to declare 

purity or impurity.

ANSWER



Rashi, Leviticus 13:2

אַת   יא שֶאֵין טֻמְּ זֵרַת הַכָתוּב הִּ גְּ

י כֹהֵן טָהֳרָתָן אֶלָא עַל פִּ ים וְּ גָעִּ .נְּ

It is a Divine decree that the authority to 

pronounce the purity or impurity of a 

lesion rests with the Kohen.

TEXT 2



Rabbi Ovadiah 

Seforno, 

Deuteronomy 21:5

כָל נָגַע" יב וְּ יֶה כָל רִּ הְּ יהֶם יִּ עַל פִּ ים כא" )וְּ בָרִּ (.ה, דְּ

מוֹ שֶרָאוּ הֵם   גֵיהֶם כְּ זְּ נֵי אָדָם וּמִּ כֵי בְּ דַרְּ ים בְּ יאִּ קִּ אוֹפֶן שֶהֵם בְּ בְּ

רָכָיו , וַאֲבוֹתֵיהֶם יעַת דְּ ידִּ א זֶה בִּ חֵטְּ לֵךְ בְּ לַכְּ תְּ י נִּ ירוּ מִּ אוּלַי יַכִּ וְּ

גַלֶה הַדָבָר, וּמַעֲלָלָיו תְּ יִּ .וְּ

“By their mouth, every controversy and lesion will be judged” 

(Deuteronomy 21:5).

Priests, who served on the court for generations, developed an 

expertise in human attitudes and human nature. Thus, they could 

often identify and bring the guilty party to light by examining their 

ways and exploits.

TEXT 3A



The Kohen recognized the 

problem and guided the 

person toward teshuvah.



Rabbi Yair Moshe 

Wolf, Divrei Daat 

(Jerusalem, 2015), p. 

145

יךְ לָבאֹ לַכֹהֵן צָרִּ ין עַל אֵיזֶה  , וְּ חִּ שֶהַכֹהֵן יַבְּ

שוּבָה תְּ יחֶנוּ לַחֲזוֹר בִּ יוֹכִּ א בָא הַנֶגַע וְּ .חֵטְּ

The afflicted were required to come to the priest 

so that the priest could determine which sin they 

were guilty of. The priest would then urge and 

guide them to repent. 

TEXT 3B



The Kohanim guide us along the right path

Because they love the Jewish people.



Mishnah, Avot 1:12

ידָיו שֶל אַהֲרֹן מִּ תַלְּ רוֹדֵף  , הֱוֵי מִּ אוֹהֵב שָלוֹם וְּ

יוֹת, שָלוֹם רִּ בָן לַתוֹרָה, אוֹהֵב אֶת הַבְּ קָרְּ .וּמְּ

Be among the disciples of Aaron, the High Priest: a 

lover of peace, and a pursuer of peace, and a lover 

of all people, who drew them close to the Torah.

TEXT 4



Guided by his inherent 

love, the Kohen was 

the perfect guide to 

heal the fractures that 

lashon hara (evil 

speech) caused.



Rabbi Shlomo 

Ephraim ben Aharon 

of Luntshitz, Keli 

Yakar, Vayikra 13:2

דֵי כֹהֵן  ם עַל יְּ י אִּ א הַלָשוֹן  . . . אֵין טַהֲרָתוֹ כִּ י חֵטְּ כִּ

יב יד, גוֹרֵם כָל רִּ רִּ ים יַפְּ כָל נֶגַע וּבֵין אַחִּ עַל כֵן יָבאֹ  . וְּ

ירַפֵא לָזֶה דַת הַשָלוֹם וִּ מִּ י הוּא הָיָה  , אַהֲרֹן שֶאָחַז בְּ כִּ

רוֹדֵף שָלוֹם .אוֹהֵב שָלוֹם וְּ

A person cannot become pure except through a Kohen. . . . 

For the sin of gossip is what causes strife, discord, and 

division between siblings. Therefore, Aaron, who embodied 

the trait of peace, must come and heal this. He was a lover 

of peace and a pursuer of peace.

TEXT 5



The Kohen’s 

kindness softened 

the punishment 

and helped the 

metzora heal.



Rabbi Menachem 

Recanati, 

Deuteronomy 21:5

טַעַם  י"וְּ נֵי לֵוִּ ים בְּ שוּ הַכֹהֲנִּ גְּ נִּ ים כא" )וְּ בָרִּ י , (ה, דְּ כוּפַר עָוֹן"כִּ חֶסֶד יְּ " בְּ

לֵי טז) שְּ (.ו, מִּ

ין דַת הַדִּ רַצֶה מִּ תְּ ין וּבָהֶם תִּ ין עַל הַדִּ מוּנִּ י הֵם מְּ י כִּ נֵי לֵוִּ אָמַר בְּ זֶהוּ . וְּ וְּ

רוֹ כָל נָגַע", אוֹמְּ יב וְּ יֶה כָל רִּ הְּ יהֶם יִּ עַל פִּ ים כא" )וְּ בָרִּ בוֹל ( . . . ה, דְּ טְּ לִּ

ין עֲלֵיהֶם דַת הַדִּ לוֹט מִּ שְּ מֵי הַחֶסֶד שֶלאֹ תִּ דֵיהֶם בְּ .יְּ

“The priests from the tribe of Levi approach” (Deuteronomy 21:5) because “with 

kindness . . . iniquity is expiated” (Proverbs 16:6).

The priests oversee judgment because they mitigate judgment with goodwill. 

The Torah determined that “by their mouth, all controversy and lesion will be 

judged” (Deuteronomy 21:5) . . . because the priests, who dip their hands in the 

proverbial waters of kindness, ensure that those judged guilty are not treated 

with severity.

TEXT 6A



When a judge feels the weight of a sentence, 

fairness and compassion follow.



The Rebbe, Rabbi 

Menachem Mendel 

Schneerson, Likutei 

Sichot 27, p. 89

יָנוֹ  נְּ יז עִּ אַהֲבָה"אַ כֹהֵן אִּ רָאֵל בְּ שְּ בָרֵךְ אֶת עַמוֹ יִּ ,  "לְּ

יז דֶער  ן"אַ כֹהֵן אִּ ידְּ ט אִּ שְּ טְּ יש הַחֶסֶד״ וָואס בֶענְּ ,  אִּ

אַהֲבָה אוּן טַאקֶע מֵהַאי טַעֲמָא וָואס דֶער כֹהֵן . אוּן בְּ

יז  יש הַחֶסֶד"אִּ יךְ תוֹרָה נָאר אוֹיף  , "אִּ ט זִּ לָאזְּ פַארְּ

סַק פוּן   ן אַזַא פְּ ידְּ ן אוֹיף אַ אִּ גֶעבְּ ים צוּ אַרוֹיסְּ אִּ

חוּץ לַמַחֲנֶה מוֹשָבוֹ" רָא יג" )מִּ קְּ (.מו, וַיִּ

ין   סַק פוּן כֹהֵן זַיִּ אַוַודַאי אוֹן אַוַודַאי מוּז דֶער פְּ

לוֹיז אוֹיף תוֹרָה יוּסָד בְּ פַאר. מְּ כָל  , וָואס דֶערְּ יז לְּ אִּ

ךְ אַ חָכָם   יַית הַנֶגַע דוּרְּ אִּ י רְּ ין דִּ ראֹש מוּז זַיִּ לְּ

ים גָעִּ כָל הַנְּ י בְּ מַת הַתוֹרָה אוּן בָקִּ חָכְּ וֶוען עֶס  . בְּ

ין   סַק דִּ ן דֶעם פְּ רָאגְּ טְּ ט אָבֶער צוּם אַרָאפְּ קוּמְּ

פוֹעַל יש הַחֶסֶד, בְּ ךְ דֶעם כֹהֵן אִּ ין דוּרְּ . מוּז דָאס זַיִּ

ן חוֹמֶר פוּן  ט דֶעם פוּלְּ ילְּ קָא עֶר פִּ וָוארוּם דַוְּ

ן אוּן   ידְּ ן אִּ וֵוייטְּ ין אוֹיף אַ צְּ סַק דִּ ן אַזַא פְּ גֶעבְּ אַרוֹיסְּ

יעָה אוּן גוּט  גִּ ן קֵיין יְּ פָארְּ יט שְּ פַאר וֶועט עֶר נִּ דֶערְּ

דוֹרֵש זַיין בַיים חָכָם ין  , חוֹקֵר וְּ סַק דִּ נוֹגֵעַ דֶעם פְּ בְּ

ילוּ הָעֵדָה צִּ הִּ טוּ הָעֵדָה וְּ שָפְּ עוֹרֵר אוֹיף וְּ .הַתוֹרָה וּמְּ

The priest’s mission is to “bless G-d’s nation, 

Israel, with love.” A priest is a person of kindness 

who blesses Jews lovingly. It is precisely because 

he is a person of kindness that the Torah entrusts 

only him with the responsibility of sentencing a 

fellow Jew to “Your dwelling must be outside the 

camp” (Leviticus 13:46).

The verdict must indeed be based exclusively on 

the facts and the Torah law. This is why 

examination by an expert familiar with all the rules 

and types of lesions is critical. However, the actual 

sentence must be issued by a priest, a person of 

kindness. Only the priest feels the full weight of 

issuing such a severe sentence against a fellow 

Jew. He will, therefore, spare no effort and 

thoroughly examine the expert on the nuances of 

the law and remind the expert of the court’s equal 

obligations to convict and to exonerate.

…

TEXT 6B



The Rebbe, Rabbi 

Menachem Mendel 

Schneerson, Likutei 

Sichot 27, p. 89

יז דֶער   ישָה אִּ רִּ ירָה וּדְּ יעָה וַחֲקִּ גִּ אוּן אַז נָאךְ זַיין יְּ

ט טָמֵא יט אוּן זָאגְּ יש הַחֶסֶד מַחֲלִּ יז  , כֹהֵן אִּ דַאן אִּ

י פוּן   יתִּ ין אֲמִּ סַק דִּ יז דֶער פְּ יכֶער אַז דָאס אִּ מֶען זִּ

יז מֶען בָטוּחַ אַז דֶער כֹהֵן וֶועט . תוֹרָה ידָךְ אִּ אִּ וּלְּ

נָאךְ   תוֹ אַז דֶערְּ כָלְּ כָל יְּ ין דֶעם בְּ ן אִּ לֵייגְּ יךְ אַרַיינְּ זִּ

צוֹרָע .זָאל זַיין טַהֲרַת הַמְּ

If, after this thorough examination, the priest is 

convinced that he must declare the person 

impure, we can be sure that this is a true Torah 

verdict. We can also be absolutely sure that the 

priest will do everything possible to bring about 

this person’s purification.

TEXT 6B



We need an expert to know the rules and examine the 

lesion carefully and a Kohen to care about the person. The 

Kohen makes sure that the expert has checked every way to 

help and that the metzora are eventually purified and 

released.

ANSWER 



Just like a Kohen cannot 

check his own lesion, we 

often need others to help us 

see our own faults.



Mishnah, Nega’im 

2:5

ים אָדָם רוֹאֶה גָעִּ עֵי  , כָל הַנְּ גְּ נִּ חוּץ מִּ

מוֹ .עַצְּ

One may see anyone’s lesions, except 

their own.

TEXT 7A



Proverbs 10:12

כַסֶה אַהֲבָה ים תְּ שָעִּ עַל כָל פְּ .וְּ

Love covers all transgressions.

TEXT 7B



Rabbi Menachem 

Mendel of Lubavitch, 

Derech Mitzvotecha, 

p. 29a

לָל חוֹבוֹתָיו קוּת  . אֵין הַפֵירוּש שֶאֵינוֹ יוֹדֵעַ כְּ ין הֵיטֵב עַמְּ הָבִּ אוֹת וּלְּ רְּ רַבָה יוּכַל לִּ אַדְּ

יַית זוּלָתוֹ עָלָיו אִּ יתוּתוֹ יוֹתֵר מֵרְּ חִּ ם. פְּ אֶה  , שֶהֲרֵי זוּלָתוֹ אֵינוֹ רוֹאֶה אֶלָא לָעֵינַיִּ רְּ הוּא יִּ וְּ

.לַלֵבָב

ילוּ אֵינוֹ רוֹאֶה אוֹתוֹ   אִּ זֶה וּכְּ פַעֵל מִּ תְּ הִּ לָל לְּ לוֹ כְּ אֶלָא הַכַוָּנָה שֶאֵין הַחוֹב תוֹפֵס מָקוֹם אֶצְּ

לָל מוֹ. כְּ אֹד אֶת עַצְּ דוֹלָה אֲשֶר הוּא אוֹהֵב מְּ נֵי הָאַהֲבָה הַגְּ פְּ י מִּ שָעָיו, כִּ שֶיוֹדֵעַ , עַל כָל פְּ

תוֹ דַעְּ כַסֶה , בְּ הַאֲהַבָה רַבָה. . . תְּ בַטֵל בְּ תְּ נִּ קַע וְּ שְּ .שֶנִּ

TEXT 7C

It doesn’t mean we are oblivious to our faults. On the contrary, we know ourselves 

better than others know us. They can only see our surface faults; we know our hearts.

Instead, this means that our faults don’t drive us to self-improvement; we continue 

nonchalantly as if we didn’t notice them. This is because we love ourselves so much 

that our love covers up the faults we know about . . . the faults drown and dissolve in 

our great love for ourselves.



We see our own faults, 

yet forgive ourselves.

Loving others as 

ourselves stops us from 

judging their faults.



Rabbi Menachem 

Nachum Twersky of 

Chernobyl, Me’or 

Einayim, Chukat

ים, הַבַעַל שֵם טוֹב רוֹמִּ זֵי מְּ נְּ גִּ מָתוֹ בְּ שְּ יק הַגָמוּר שֶאֵין רַע  , נִּ אָמַר שֶהַצַדִּ

בוֹ אֵין רוֹאֶה שוּם רַע עַל שוּם אָדָם רְּ קִּ .בְּ

י שֶרוֹאֶה שוּם רַע בַחֲבֵירוֹ אָה, אַךְ מִּ תַכֵל בַמַרְּ סְּ מוֹ שֶמִּ יָן הוּא כְּ נְּ ם  . הָעִּ אִּ

אָה כָךְ ין רוֹאֶה גַם כֵן בַמַרְּ טוּנָפִּ ים אֵינוֹ רוֹאֶה  , פָנָיו מְּ יִּ קִּ ם פָנָיו נְּ אִּ וְּ

י אָה שוּם דוֹפִּ מוֹ שֶהוּא, בַמַרְּ .כָךְ רוֹאֶה, כְּ

TEXT 8

The Baal Shem Tov taught that truly righteous people with no faults 

whatsoever see no fault in others.

Looking at others is like looking in a mirror. If our faces are sullied, we see 

sullied faces in the mirror. If our faces are clean, we see a pristine image in 

the mirror. What we are is what we see.



1. How could the Kohen, who was 

perfectly righteous and loved others as 

he loved himself, ever see impurities in 

others?

2. How can truly righteous people ever 

help others repent if they are incapable 

of seeing another’s flaw?

QUESTIONS



The Rebbe, Rabbi 

Menachem Mendel 

Schneerson, Likutei 

Sichot 10, pp. 27–28

רָאֵל עָשָה דָבָר   שְּ יִּ יש מִּ כַאֲשֶר שוֹמֵעַ שֶאִּ

שָלוֹם י הָגוּן חַס וְּ תִּ לְּ אוֹת , בִּ רְּ . .  הַחוֹבָה בָזֶה לִּ

יךְ  ( הָרוֹאֶה)רַק מָה שֶנוֹגֵעַ לָזֶה שֶהוּא  צָרִּ

תַקֵן, לַעֲשוֹת יחַ אוֹתוֹ . לְּ הוֹכִּ כֵי  , כַמוּבָן)לְּ דַרְּ בְּ

מוּטָב( נוֹעַם וּבָאוֹפֶן הָרָצוּי ירוֹ לְּ הַחֲזִּ עַל . וּלְּ

ים יָה, כָל פָנִּ אִּ יקַר הָרְּ יוֹת עִּ הְּ יךְ לִּ .זֶה צָרִּ

נָם עֵת שֶשוֹמֵעַ מֵהַלאֹ טוֹב שֶל , אָמְּ ם בְּ אִּ

זוּלָתוֹ הֲרֵי הוּא רוֹאֶה לאֹ אֶת הַהוֹרָאָה  

כֻוֶּונֶת לוֹ מַעֲשֶה הַמְּ אֶלָא שֶהוּא רוֹאֶה רָעָתוֹ  , לְּ

ים)שֶל חֲבֵירוֹ  לוֹ, עַל כָל פָנִּ גָש אֶצְּ ,  (זֶה מוּדְּ

יש  גִּ דוֹ )זאֹת אוֹמֶרֶת שֶמַרְּ צִּ יצוּת מִּ חִּ לאֹ הַנְּ

נוֹ תַקְּ ם, לְּ י אִּ זוּלָתוֹ  ( כִּ יאוּת רַע בְּ צִּ אֵיךְ שֶיֵש מְּ

ין טוּנָפִּ הֶקֶת שֶפָנָיו מְּ אָיָה מוּבְּ .  הֲרֵי זֶה רְּ

י שֶל הַלאֹ   אִּ זוּלָתוֹ הוּא רְּ שֶהַלאֹ טוֹב שֶרוֹאֶה בְּ

.טוֹב שֶלוֹ

When we hear that a Jew did something 

inappropriate, G-d forbid, we must register 

only our responsibility to help them correct 

the problem—our obligation to mentor 

them (pleasantly and appropriately) and 

help them repent. At least this should be 

the primary aspect that registers.

If we hear something not good about 

another, and instead of thinking of our 

duties toward them, we notice primarily 

their faults and how bad they are, it is 

ironclad proof that our face is sullied. The 

faults we see in others are reflections of our 

faults.

TEXT 9



SEEING ANOTHER’S FLAWS

SHAMEFUL OPPORTUNITY TO HELP

Reveals our own shortcomings Reveals a chance to help another



1. The Kohen didn’t see impurity as making someone a 

bad person. He saw it as a sign that the person needed 

help. Even when he knew what was wrong, he never 

judged them. His love for others made noticing their 

fault painful, not critical.

2. Righteous people do notice flaws, but they don’t label 

people by them. They see what’s wrong so they can 

help fix it, not to criticize. They speak only when they 

truly want to help and support the person until change 

happens.

ANSWERS



Rabbi Menachem 

Mendel Hager of 

Kosov, Ahavat 

Shalom, p. 70a

הוּבָא אֶל הַכֹהֵןצָרַעַת נֶגַע" אָדָם וְּ יֶה בְּ הְּ י תִּ שָלוֹם". כִּ שֶאָדָם פוֹגֵם חַס וְּ גָם  , כְּ יש הַפְּ גִּ יק תֵיכֶף מַרְּ אֲזַי הַצַדִּ

קָה אֶחָד מֵאֵבָרָיו. שֶפָגַם הָאָדָם כַנוֹדָע לְּ ם נִּ יש הָאָדָם אִּ גִּ מוֹ שֶמַרְּ גָם שֶל הָאָדָם, וּכְּ יק הַפְּ יש הַצַדִּ גִּ מוֹ כֵן מַרְּ י  . כְּ כִּ

יק רָאֵל הֵם אֵבָרָיו שֶל הַצַדִּ שְּ יתוֹ כַנוֹדָע. הַיִּ רָאֵל בֶאֱמֶת לַאֲמִּ שְּ ם יִּ דוּתוֹ עִּ אַחְּ בָתוֹ וְּ רְּ קִּ צַד גוֹדֶל אַהֲבָתוֹ וְּ זֶהוּ מִּ .וְּ

זֶהוּ  אָדָם"וְּ יֶה בְּ הְּ י תִּ הוּבָא אֶל הַכֹהֵן"—אֲזַי , "נֶגַע צָרַעַת כִּ רָא כֹהֵן , "וְּ קְּ יק הַנִּ גָש הַצַדִּ רְּ פֵירוּש אֲזַי תֵיכֶף נִּ

עֵיל כָר לְּ זְּ כַנִּ גָם שֶפָגַם, וְּ תַקֵן הַפְּ יק יָכוֹל לְּ הַצַדִּ .וְּ

גֵש פוֹעֵל בָהֶם יוֹת הַהֶרְּ הְּ חַיֵיב הַדָבָר לִּ תְּ ים בֶאֱמֶת יִּ אַהֲבַת חֲבֵרִּ מוֹ כֵן בְּ גָם, וּכְּ תַקֵן הַפְּ זוֹרוּ לְּ יש אֶת רֵעֵהוּ יַעְּ אִּ וְּ

TEXT 10

“When a person is afflicted with tzaraat, they shall be brought to the Kohen” (Leviticus 13:9). When a 

Jew stumbles, G-d forbid, the tzadik immediately senses the blemish that was caused. Just as a person 

feels pain if one of his or her limbs is injured, so too the tzadik feels the blemish of another Jew. For 

the Jewish people are like his own limbs. This comes from his deep love, closeness, and true oneness 

with them.

That is the meaning of “When a person is afflicted with tzaraat, they shall be brought to the Kohen.” 

The “Kohanim” are the tzadikim, who instantly sense the failing and have the power to help repair it.

And the same is true in genuine friendship. Real love means that we feel each other’s struggles, and 

that awareness moves us to help one another correct and heal.



Criticism spoken without care 

hurts others and yourself.

When you truly care, you notice 

their faults to help them improve.

WHEN CRITICISM HURTS WHEN CRITICISM HELPS



We have to see people, 

not their faults, and 

guide them with love, 

never judgment.



Rabbi Mordechai 

Ziskind Hager, 

Simchat Mordechai, 

p. 734

יחַ אוֹתוֹ   הוֹכִּ ישֶהוּ וּלְּ חַנֵךְ מִּ ים לְּ שֶרוֹצִּ ינוּךְ שֶכְּ נֵי חִּ יְּ נְּ עִּ ימוּד עָצוּם בְּ יֵש כָאן לִּ וְּ

תוֹךְ אַהֲבָה, עַל מַעֲשֶה לאֹ נָכוֹן שֶעָשָה יש , הַתוֹכֵחָה חַיֶיבֶת לָבוֹא מִּ כָךְ גַם הָאִּ וְּ

טוֹבָתוֹ ים בְּ ין שֶרַק רוֹצִּ לוֹ נֶגַע הוּא מֵבִּ אֵין כָאן עוֹנֶש, שֶיֵש אֶצְּ .וְּ

גָשָה כָזוֹ רַק הַכֹהֵן יָכוֹל לָתֵת  הַרְּ כוּנוֹת הַנֶפֶש שֶל אַהֲרֹן וּבָנָיו. . . וְּ .יֵש לוֹ הַתְּ

There is a marvelous pedagogical lesson in this. When we want to 

educate someone and point out something inappropriate in their 

behavior, our words must come from love. We must ensure that the 

person feels we are not out to punish them. Our sole motivation is to 

help them.

Only a priest or someone who shares the traits of Aaron the High 

Priest and his descendants can impart this feeling.

TEXT 11



KEY POINTS

4. When we love someone, we overlook their flaws, just as we overlook our own 

flaws. When their flaws are brought to our attention, all we see is something we 

can and should help them repair.

3. If we talk about their flaws in a loving, nonjudgmental, and uplifting way, they 

will appreciate our concern and be responsive. If we talk about them critically, 

they will resent us and shut us out.

1. The Torah requires us to rebuke our fellow when we observe them doing or 

saying something forbidden.

2. Rebuke is only permissible if it is given out of love. If there is less than absolute 

love in our hearts for them, we are not permitted to point out their flaws.

5. Pointing out their flaws is never enough. We must follow up by mentoring, 

inspiring, and guiding them toward complete repentance.
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