
BEHAR-BECHUKOTAI

When Questions Bring Blessing
Turning Curiosity into Faith 



PARSHAH
OVERVIEW
Behar - Bechukotai

Behar

On the mountain of Sinai, G-d 

communicates to Moses the 

laws of the sabbatical year. 

Every seventh year, all work on 

the Land should cease, and its 

produce becomes free for the 

taking for all, human and 

beast.

Seven sabbatical cycles are 

followed by a fiftieth year—the 

jubilee year—on which work 

on the Land ceases, all 

indentured servants are set 

free, and all ancestral estates 

in the Holy Land that have 

been sold revert to their 

original owners.

Behar also contains additional 

laws governing the sale of 

Lands and the prohibitions 

against fraud and usury.

Bechukotai

G-d promises that if the 

people of Israel will keep His 

commandments, they will 

enjoy material prosperity and 

dwell securely in their 

homeland. But He also delivers 

a harsh “rebuke” warning of 

the exile, persecution, and 

other evils that will befall them 

if they abandon their covenant 

with Him.

Nevertheless, “Even when they 

are in the Land of their 

enemies, I will not cast them 

away; nor will I ever abhor 

them, to destroy them and to 

break My covenant with them, 

for I am the L-rd their G-d.”

The parshah concludes with 

the rules on how to calculate 

the values of different types of 

pledges made to G-d and the 

mitzvah of tithing produce and 

livestock.



QUESTION FOR DISCUSSION

What distinguishes a 

question that opens you up 

to learning, from one that’s 

really a way of resisting or 

protecting yourself?



Leviticus 25:1–4, 8, 

10–11, 19

ר ה. א אֶל מֹשֶה בְהַר סִינַי  ' וַיְדַבֵּ

אמֹר .לֵּ

ל וְאָמַרְתָ  . ב י יִשְרָאֵּ ר אֶל בְנֵּ דַבֵּ

הֶם כִי תָבֹאוּ אֶל הָאָרֶץ אֲשֶר , אֲלֵּ

ן לָכֶם וְשָבְתָה הָאָרֶץ שַבָת  , אֲנִי נֹתֵּ

.'לַה

ש שָנִ . ג ש שָנִים תִזְרַע שָדֶךָ וְשֵּ ים שֵּ

.תִזְמֹר כַרְמֶךָ וְאָסַפְתָ אֶת תְבוּאָתָהּ

וּבַשָנָה הַשְבִיעִת שַבַת שַבָתוֹן  . ד

שָדְךָ לאֹ  ', יִהְיֶה לָאָרֶץ שַבָת לַה

. . .תִזְרָע וְכַרְמְךָ לאֹ תִזְמֹר 

,  וְסָפַרְתָ לְךָ שֶבַע שַבְתֹת שָנִים. ח

וְהָיוּ לְךָ  , שֶבַע שָנִים שֶבַע פְעָמִים

שַע  י שֶבַע שַבְתֹת הַשָנִים תֵּ יְמֵּ

.. . וְאַרְבָעִים שָנָה 

1. And G-d spoke to Moses on Mount Sinai, 

saying:

2. Speak to the Children of Israel, and you shall say 

to them, “When you come to the Land that I am 

giving you, the Land shall rest a Sabbath to G-d.

3. “You may sow your field for six years, and for six 

years you may prune your vineyard and gather in 

its produce.

4. “But in the seventh year, the Land shall have a 

complete rest, a Sabbath to G-d; you shall not sow 

your field, nor shall you prune your vineyard. . . .

8. “And you shall count for yourself seven 

sabbatical years, seven years seven times. And the 

days of these seven sabbatical years shall amount 

to forty-nine years for you. . . .

TEXT 1A

…



Leviticus 25:1–4, 8, 

10–11, 19

ת שְנַת הַחֲמִשִים שָנָה  . י וְקִדַשְתֶם אֵּ

,  וּקְרָאתֶם דְרוֹר בָאָרֶץ לְכָל יֹשְבֶיהָ 

ל הִיא תִהְיֶה לָכֶם וְשַבְתֶם אִיש אֶל  , יוֹבֵּ

.אֲחֻזָתוֹ וְאִיש אֶל מִשְפַחְתוֹ תָשֻבוּ

ל הִיא. יא שְנַת הַחֲמִשִים שָנָה  , יוֹבֵּ

לאֹ תִזְרָעוּ וְלאֹ תִקְצְרוּ אֶת  , תִהְיֶה לָכֶם

. . .סְפִיחֶיהָ וְלאֹ תִבְצְרוּ אֶת נְזִרֶיהָ 

וְנָתְנָה הָאָרֶץ פִרְיָהּ וַאֲכַלְתֶם  . יט

.וִישַבְתֶם לָבֶטַח עָלֶיהָ , לָשֹבַע

10. “And you shall sanctify the fiftieth year, and 

proclaim freedom [for slaves] throughout the Land for 

all who live on it. It shall be a yovel (jubilee) for you, 

and you shall return each person to their property, and 

you shall return each person to their family.

11. “This fiftieth year shall be a jubilee for you. You 

shall not sow, nor shall you reap its aftergrowth or pick 

[its grapes] that you had set aside [for yourself]. . . .

19. “And the Land will then yield its fruit, and you will 

eat to satiety and live upon it securely.”

TEXT 1A



In ancient times, farming was 

essential, if you didn’t grow 

food, you went hungry. 

Missing a year in the fields 

could be deadly.



G-d will bless 

enough food for 

three years.

ANSWER

What will we eat 

in the seventh 

year?

QUESTION



Leviticus 25:20–22

וְכִי תאֹמְרוּ מַה נאֹכַל  . כ

ן לאֹ נִזְרָע  , בַשָנָה הַשְבִיעִת הֵּ

נוּ .וְלאֹ נֶאֱסֹף אֶת תְבוּאָתֵּ

וְצִוִּיתִי אֶת בִרְכָתִי לָכֶם . כא

וְעָשָת אֶת , בַשָנָה הַשִשִית

.הַתְבוּאָה לִשְלֹש הַשָנִים

ת הַשָנָה  . כב וּזְרַעְתֶם אֵּ

הַשְמִינִת וַאֲכַלְתֶם מִן 

עַד הַשָנָה , הַתְבוּאָה יָשָן

הַתְשִיעִת עַד בוֹא תְבוּאָתָהּ  

.תאֹכְלוּ יָשָן

20. And when you say, “What will we 

eat in the seventh year? We will not 

sow, and we will not gather in our 

produce!”

21. [Know, then, that] I will command 

My blessing for you in the sixth year, 

and it will yield produce for three years.

22. And you will sow in the eighth year, 

while [still] eating from the old crops 

until the ninth year; until the arrival of 

its crop, you will eat the old [crop].

TEXT 1B



Rabbi Moshe 

Alshich, Torat

Moshe, Leviticus, 

ad loc.

ב  וְכִי תאֹמְרוּ מַה  "אוֹמְרוֹ . . . רָאוּי לָשִים לֵּ

ין כָאן מְקוֹמוֹ, "'נאֹכַל וְכוּ כִי אִם לְמַעְלָה , כִי אֵּ

י אוֹמְרוֹ  וְלאֹ אַחַר  , "'שָדְךָ לאֹ תִזְרַע וְכוּ"אַחֲרֵּ

רִים ?שֶהִפְסִיק בִדְבָרִים אֲחֵּ

It’s worth paying attention to the wording . . . “And when 

you say, ‘What will we eat . . . ?’” For this verse seems out 

of place. It really belongs earlier, right after the command 

“You shall not sow your field,” and not here, after the text 

has been interrupted by other matters.

TEXT 2



QUESTIONS

1. Why does the Torah only address this

question after presenting the mitzvah of

yovel if it’s already a concern with the

mitzvah of shemitah?

2. Why does the Torah frame this question

as inevitable and not rely on some

people actually being believers?



Rabbi Meir Leibush

Wisser, Leviticus, 

ad loc.

ין מִלַת ". וְכִי תאֹמְרוּ" ל בֵּ אַרְתִי שֶיֵּש הֶבְדֵּ ין  " כִי"כְבָר בֵּ וּבֵּ

ק וּמִלַת " אִם"שֶמִלַת ". אִם"מִלַת  מוֹרָה  " כִי"מוֹרָה הַסָפֵּ

ן מִמָה שֶלאֹ אָמַר . הַוַּדַאי הוֹכִיחוֹ שֶבְוַדַאי  " אִם תאֹמְרוּ"וְלָכֵּ

ן ן, יאֹמְרוּ כֵּ .כִי יָדַע אֶת יִצְרָם כִי עֲתִידִים לוֹמַר כֵּ

“And when you say.” I have already explained that there’s a difference 

between the word ki and the word im. The word im indicates 

uncertainty, while the word ki indicates certainty. Therefore, from the 

fact that it does not say “im tomru” (“if you will say”), the conclusion is 

that they will certainly say this, for G-d knows their inclination and that 

they’re destined to say so.

TEXT 3



and when

שמא

if perhaps

וכי 

By saying “and when,” rather 

than “if perhaps,” the Torah 

shows that concern about 

survival is natural and expected.

vechi shema



Like the Wise Son in the 

Haggadah, this question 

reflects curiosity and a 

desire to understand, 

not to doubt.



Rashi, Exodus 13:14

לָתוֹ". מַה זאֹת" עַ לְהַעֲמִיק שְאֵּ ינוֹ יוֹדֵּ ש שֶאֵּ ל, זֶה תִינוֹק טִפֵּ ם וְשוֹאֵּ ".מַה זאֹת: "וְסוֹתֵּ

ר  ר הוּא אוֹמֵּ דֹת וְהַחֻקִים וְהַמִשְפָטִים (: "כ, דְבָרִים ו)וּבְמָקוֹם אַחֵּ י זאֹת , . . ."מָה הָעֵּ הֲרֵּ

ן חָכָם לַת בֵּ .שְאֵּ

עַ לִשְאוֹל, רָשָע: דִבְרָה תוֹרָה כְנֶגֶד אַרְבָעָה בָנִים ינוֹ יוֹדֵּ ל דֶרֶךְ סְתוּמָה, וְשֶאֵּ , וְהַשוֹאֵּ

ל דֶרֶךְ חָכְמָה .וְהַשוֹאֵּ

“What is this?” This is [the question of] the Simple Child [referred to in the Haggadah] who 

does not know how to pose his question in depth and asks a general question: “What is this?”

Elsewhere, it [Scripture] says: “What are the testimonies, the statutes, and the judgments . . . ?” 

(Deuteronomy 6:20). This is the question of the Wise Son.

The Torah spoke regarding four sons: the wicked one (Exodus 12:26), the one who does not 

understand to ask (Exodus 13:8), the one who asks [a] general [question], and the one who 

asks in a wise manner.

TEXT 4



The lesson of the Four Sons goes 

beyond Passover. We can use 

them as a guide to understand the 

type of questions that arise and 

how to approach them.



The Rebbe, Rabbi 

Menachem Mendel 

Schneerson, Likutei

Sichot 27, pp. 186, 

188

בִכְלָל אִיז מֶען גֶעווּאוינְט צוּ טַייטְשְן דִי  

"  דִבְרָה תוֹרָה כְנֶגֶד אַרְבָעָה בָנִים"וֶוערְטֶער 

בְשַיָיכוּת צוּם חִיוּב פוּן סִיפוּר בִיצִיאַת  

יל פֶסַח  לוֹת"אַז דִי —מִצְרַיִם בְלֵּ פוּן דִי  " שְאֵּ

יל פֶסַח עַ דִי מִצְוֹת פוּן לֵּ אוּן ; בָנִים זַיְינֶען בְנוֹגֵּ

יינְט אַז  " דִבְרָה תוֹרָה כְנֶגֶד אַרְבָעָה בָנִים" מֵּ

תוֹרָה זָאגְט אָן מְ׳זָאל עֶנְטְפֶערְן יֶעדֶערְן פוּן  

עַ  —דִי בָנִים לְפִי עִנְיָנוֹ  אָבֶער אַלְץ בְנוֹגֵּ

יל פֶסַח .לְלֵּ

אִיז אֱמֶת טַאקֶע אַז דָאס אִיז דֶער מְכֻוָון פוּן  

אָבֶער  . ..דִי וֶוערְטֶער לוֹיטְן דֶרֶךְ הַהֲלָכָה 

לָה פוּן  , אִין פַשְטוּת הַכְתוּבִים. .. אִיז דִי שְאֵּ

ש"דֶעם  נִיט וֶועגְן דִי מִצְוֹת פוּן  " )תִנוֹק טִפֵּ

יל פֶסַח עַ לְמִצְוַת בְכוֹר( נָאר, לֵּ וָואס , בְנוֹגֵּ

לָה ייט זַיין שְאֵּ ךְ לְזֶה שְטֵּ וְעַל דֶרֶךְ זֶה  . בְהֶמְשֵּ

ן חָכָם בִפְשוּטוֹ שֶל   לַת בֵּ אִיז אוֹיךְ דִי שְאֵּ

יל פֶסַח עַ לֵּ נָאר עֶר פְרֶעגְט  , מִקְרָא נִיט בְנוֹגֵּ

יין  ...וֶועגְן מִצְוֹת אִין אַלְגֶעמֵּ

It’s generally understood that the phrase “The Torah 

spoke regarding four sons” refers specifically to the 

mitzvah of telling the story of the Exodus on the 

night of Passover. In other words, the “questions” of 

the sons all relate to the commandments of that 

night and to the fact that the Torah instructs us to 

respond to each son according to his temperament, 

but only in the context of Passover.

That interpretation is indeed correct according to 

the Halachic approach. . . . However, . . . in the 

simple meaning of the verses, the question of the 

“Simple Child” is not about the mitzvot of Passover 

at all but about the mitzvah of the firstborn, as that 

is the subject immediately following his question. 

Likewise, the “Wise Son,” in the plain sense of the 

text, is not asking about Passover either but about 

mitzvot in general. . . .

…

TEXT 5



The Rebbe, Rabbi 

Menachem Mendel 

Schneerson, Likutei

Sichot 27, pp. 186, 

188

יל  ייט מֶען. . . עַל פִי הַנִזְכָר לְעֵּ אַז  , פַארְשְטֵּ

אוּמֶעטוּם וְואוּ מֶען גֶעפִינְט אִין תוֹרָה אַ 

לָה" ר  , אוֹיף אַ מִצְוָה" שְאֵּ דַארְף מֶען מְבָרֵּ

ן"זַיין וֶועגְן וֶועלְכְן סוּג  עֶס רֶעדְט דָא דִי  " בֵּ

לָה וָואס מֶען  'סְ . תוֹרָה אִיז לָאו דַוְקָא אַ שְאֵּ

י צוּ פַארְזִיכֶערְן דֶעם   מוּז בַאוָוארֶענֶען בִכְדֵּ

ל אָדֶער אֲפִילוּ אַ , קִיוּם הַמִצְוָה בַיים שוֹאֵּ

ק אָדֶער   לָה וָואס קוּמְט מִצַד אַ סָפֵּ שְאֵּ

עֶס קֶען זַיין אַ —חֲלִישוּת אִין אֱמוּנָה 

לַת בֶן חָכָם וָואס דֶער צְוֶועק פוּן זַיין  , שְאֵּ

י צוּ קְלָאר מַאכְן לָה אִיז בִכְדֵּ יין  , שְאֵּ פַארְשְטֵּ

י הָעִנְיָן  לַת בֶן חָכָם)פִרְטֵּ (.עַל דֶרֶךְ דִי שְאֵּ

Accordingly, . . . whenever we encounter a question 

in the Torah about a mitzvah, we must ask: Which 

type of “son” is speaking here? It’s not necessarily a 

question born of doubt or weak faith, nor one that 

must be answered to secure the questioner’s 

observance. It can be the question of a Wise Son, 

whose goal is simply to clarify and understand the 

details of the matter—just like the wise son’s 

question in the Haggadah.

TEXT 5



Rabbi Lord Jonathan 

Sacks, “The Four 

Children: Deep Dive,” 

www.rabbisacks.org

The four children are a vignette of the Jewish 

people. One asks because he wants to hear the 

answer. A second asks because he does not want 

to hear the answer. A third asks because he does 

not understand. The fourth does not ask because 

he doesn’t understand that he doesn’t understand. 

Ours has never been a monolithic people.

TEXT 6



The Wise Son asks his questions 

at the end because he seeks to 

understand, not to challenge or 

prove something wrong.



After G-d explains the mitzvot of shemitah and 

yovel, it’s natural to wonder how it will actually 

work. Like the Wise Son in the Haggadah, this 

curiosity isn’t doubt, it’s a desire to understand. 

Questions like this are natural and show a genuine 

desire to understand how G-d provides.

ANSWER



The Rebbe, Rabbi 

Menachem Mendel 

Schneerson, Likutei

Sichot 27, pp. 188–189

לָה   דֶערְמִיט וָואס דִי תוֹרָה שְטֶעלְט דִי שְאֵּ

בַיים סִיוּם פוּן דֶעם גַאנְצְן  " וְכִי תאֹמְרוּ"

ל)עִנְיָן  ( . . .  אוֹיךְ נָאךְ דִי דִינִים פוּן יוֹבֵּ

אַז דָא אִיז עֶס נִיט אַ  , מַאכְט תוֹרָה קְלָאר

לָה פוּן אַ  וֶועמֶען מֶען " בֶן רָשָע"שְאֵּ

דַארְף דוּרְךְ דֶעם עֶנְטְפֶער בַאוָוארֶענֶען עֶר 

נָאר דָאס , זָאל מְקַיֵּים זַיין מִצְוַת שְבִיעִית

ן חָכָם"אִיז אַ  לַת בֵּ לָתוֹ  , "שְאֵּ אוּן תוֹכֶן שְאֵּ

:אִיז

לֶערְנֶענְדִיק דִי הַבְטָחוֹת פוּן דֶעם 

וְנָתְנָה הָאָרֶץ פִרְיָהּ וַאֲכַלְתֶם  "אוֹיבֶערְשְטְן 

" בֶן חָכָם"וַויל אַ —לָשוֹבַע גוֹ׳״ 

י הַבְרָכָה י וְאוֹפַנֵּ יין דִי פִרְטֵּ אוֹיף  : פַארְשְטֵּ

אִין  ' וֶועלְכְן אוֹפֶן וֶועט קוּמֶען דִי בִרְכַת ה

לאֹ נִזְרָע וְלאֹ נֶאֱסוֹף אֶת  "דִי יָארְן וֶוען 

נוּ וָוארוּם עֶס קֶען זַיין בְכַמָה  , "תְבוּאָתֵּ

.. . ?אוֹפַנִים

By placing the verse “And when you say . . .” at the 

very end of the entire discussion, after even the 

laws of yovel, . . . the Torah makes it clear that this 

is not the question of a “Wicked Son,” whose 

doubts must be corrected to ensure he fulfills the 

mitzvah of shemitah. Rather, it is the question of a 

“Wise Son.”

Having just read G-d’s promise, “The Land will 

then yield its fruit, and you will eat to satiety . . . ,” 

the Wise Son wishes to understand the specifics of 

that blessing: In what manner will G-d’s blessing 

unfold during the years when “we neither sow nor 

gather in our produce”? After all, it could happen 

in several ways.

TEXT 7

…



The Rebbe, Rabbi 

Menachem Mendel 

Schneerson, Likutei

Sichot 27, pp. 188–189

אַז דִי בְרָכָה וֶועט  , עֶנְטְפֶערְט מֶען אִים

זַיין אִין אַן אוֹפֶן אַז דִי עֶרְד וֶועט אִין דֶער 

,  שָנָה הַשִשִית אַרוֹיסְגֶעבְן אַ רִיבוּי תְבוּאָה

וְעָשָת "

The Torah’s answer is that the blessing will take 

the form of abundance: the earth will produce 

such an increase in the sixth year that it will suffice 

for three years—“and it will yield produce for three 

years.”

TEXT 7



Asking questions is 

encouraged in Judaism, 

but the goal matters. 

Be like the Wise Son: 

ask to learn and 

understand, not to 

doubt or argue.



Rabbi Jonathan 

Sacks’s Haggadah: 

Hebrew and English 

Text with New Essays 

and Commentary

(Jerusalem: Maggid 

Books, 2015), pp. 106–

108

Four verses serve as the basis for the ‘four sons’ of the Haggadah. Education is 

not indoctrination. It is teaching a child to be curious, to wonder, reflect, enquire. 

The child who asks becomes a partner in the learning process. He or she is no 

longer a passive recipient but an active participant. To ask is to grow. . . .

There are . . . conditions, though, for asking a Jewish question.

The first is that we seek genuinely to learn—not to doubt, ridicule, dismiss, reject. 

That is what the ‘wicked son’ of the Haggadah does: ask not out of a desire to 

understand but as a prelude to walking away.

Second is that we accept limits to our understanding. Not everything is intelligible 

at any given moment. There were scientists at the beginning of the twentieth 

century who believed that virtually every major discovery had already been 

made—not suspecting that the next hundred years would give rise to Einstein’s 

relativity theory, Heisenberg’s uncertainty principle, Gödel’s theorem, proof of the 

‘Big Bang’ origin of the universe, the discovery of DNA and the decoding of the 

human genome.

TEXT 8

…



Rabbi Jonathan 

Sacks’s Haggadah: 

Hebrew and English 

Text with New Essays 

and Commentary

(Jerusalem: Maggid 

Books, 2015), pp. 106–

108

In relation to Torah, there were many German and American Jews in the 

nineteenth century who could not understand Jewish prayers for a return to Zion, 

and deleted them from the prayer book.

These facts should induce in us a certain humility. Not every scientific orthodoxy 

survives the test of time. Not everything in Judaism that we do not understand is 

unintelligible. The very features of Jewish life one generation finds difficult, the 

next generation may find the most meaningful of all. Faith is not opposed to 

questions, but it is opposed to the shallow certainty that what we understand is 

all there is.

TEXT 8



0-6,000 years Sunday-Friday

6,000-7,000 years Shabbat

TIME OF EFFORT

MESSIANIC ERA

History as a Week



Talmud, Sanhedrin 

97a

ם  ט  כָךְ הָעוֹלָם מְשַ , שֶהַשְבִיעִית מְשַמֶטֶת שָנָה אַחַת לְשֶבַע שָנִיםכְשֵּ מֵּ

״וְנִשְגַב ה׳ לְבַדוֹ בַיוֹם  : שֶנֶאֱמַר, אֲלָפִים שָנָהלְשִבְעַת אֶלֶף שָנִים 

ר, הַהוּא״ .  יוֹם שֶכוּלוֹ שַבָת–״מִזְמוֹר שִיר לְיוֹם הַשַבָת״ : וְאוֹמֵּ

ר ינֶיךָ כְיוֹם אֶתְמוֹל כִי יַעֲבֹר: וְאוֹמֵּ ".״כִי אֶלֶף שָנִים בְעֵּ

Just as the sabbatical year abrogates debts once in seven years, so too the world 

abrogates its typical existence for 1,000 years in every 7,000 years, as it is stated, “And 

G-d alone shall be exalted on that day” (Isaiah 2:11), and it states, “A psalm, a song for 

the Shabbat day” (Psalms 92:1), meaning a day, [i.e., 1,000 years] that is entirely Shabbat. 

And it says [in explanation of the equation between one day and one thousand years], 

“For 1,000 years in Your eyes are but like yesterday when it is past and like a watch in 

the night” (Psalms 90:4).

TEXT 9A



Nachmanides, 

Leviticus 25:2

וְכוֹף אָזְנְךָ  . וְסוֹד יְמוֹת עוֹלָם רָמוּז בַמָקוֹם הַזֶה. . . וְהִנֵּה בְכָאן עוֹרְרוּ אוֹתָנוּ בְסוֹד גָדוֹל מִסוֹדוֹת הַתוֹרָה 

.וְאִם תִזְכֶה תִתְבוֹנֵּן, לִשְמֹעַ מַה שֶאֲנִי רַשַאי לְהַשְמִיעֲךָ מִמֶנוּ בַלָשוֹן אֲשֶר אַשְמִיעֲךָ

אשִית  דֶר בְרֵּ אשִית ב)כְבָר כָתַבְתִי בְסֵּ ם יְמוֹת עוֹלָם וְיוֹם הַשְבִיעִי שַבָת לַה( ג, בְרֵּ אשִית הֵּ י בְרֵּ שֶת יְמֵּ '  כִי שֵּ

ם הַגָדוֹל, (ו, שְמוֹת כ)אֱלֹקֶיךָ  ,  בַשְבִיעִי מֶה הָיוּ אוֹמְרִים, (ד, תָמִיד ז)כְמוֹ שֶשָנִינוּ , כִי בוֹ יִהְיֶה שַבָת לַשֵּ

וְהִנֵּה הַיָמִים רֶמֶז לַאֲשֶר בָרָא  . לֶעָתִיד לָבאֹ שֶכֻלָהּ שַבָת וּמְנוּחָה לְחַיֵּי הָעוֹלָמִים, "מִזְמוֹר שִיר לְיוֹם הַשַבָת"

אשִית ה בְרֵּ י עוֹלָם, בְמַעֲשֵּ .וְהַשָנִים יִרְמְזוּ לַאֲשֶר יִהְיֶה בִבְרִיאַת כָל יְמֵּ

Here we are exposed to a great secret—one of the profound mysteries of the Torah. . . . The secret 

of the world’s eras is hinted to in this passage. Incline your ear to hear what I am permitted to reveal 

of it, in the manner I am permitted to express it; and if you are worthy, you will understand.

I have already written in the section of Bereshit (Genesis 2:3) that the six days of Creation correspond 

to the six millennia of the world, and the seventh day—“a Shabbat to G-d” (Exodus 20:10)—

corresponds to the future era that will be entirely Shabbat for the great name of G-d, as our sages 

taught (Mishnah, Tamid 7:4): On the seventh day, they would say, “A psalm, a song for the day of 

Shabbat”—for the time to come, which will be entirely Shabbat and rest for eternal life. Thus, the 

days of Creation hint to the original formation of the world, while the years of the shemitah cycle 

allude to the unfolding of world history.

TEXT 9B



1. What will we eat in the seventh year?

2. How can we in the sixth millenium

fathom the idea of the era of Mashiach?

QUESTIONS



Shemitah is explained as 

simple, practical logic: 

letting the land rest every 

seven years keeps it healthy 

and productive.



Maimonides, Guide 

for the Perplexed, 

vol. 3, ch. 39

וְשֶתוֹסִיף הָאָרֶץ תְבוּאָתָהּ וְתִתְחַזֵּק  

.בְעָמְדָהּ שְמוּטָה

The land increases its yield and 

grows stronger when it lies fallow.

TEXT 10



By year 6, the fields are tired: the 

7th year’s crop seems impossible.

As generations pass, we become 

spiritually weaker from our roots.

OUR GENERATIONSHEMITAHCYCLE



G-d will make it happen! Just like He blesses 

the tired fields in year six, He can take our 

sincere efforts and bring Mashiach.

ANSWER



The Rebbe, Rabbi 

Menachem Mendel 

Schneerson, 

Likutei Sichot 27, p. 

190; Sichot Kodesh

5719:2, p. 167

לָה  ":  מַה נאֹכַל בַשָנָה הַשְבִיעִית"וֶוערְט דִי שְאֵּ

וָואס מִצַד יְרִידַת  , זֵּייעֶנְדִיק בָאֶלֶף הַשִשִי

פוּן פְרִיעֶרְדִיקֶע  " שְוַואכֶער"הַדוֹרוֹת זַיינֶען מִיר 

הַיינְט וִוי קֶענֶען מִיר מַמְשִיךְ זַיין דִי  . . . דוֹרוֹת 

יינְגֶען , גְאוּלָה ?"בַשָנָה הַשְבִיעִית"בְרֵּ

וְצִוִּיתִי אֶת "זָאגְט דֶער אוֹיבֶערְשְטֶער וּמַבְטִיחַ 

שָנָה "מֶען טוּט דִי עֲבוֹדָה פוּן , "בִרְכָתִי גוֹ׳

דִי עֲבוֹדָה בִזְמַן הַגָלוּת וֶועלְכֶע אִין  , "הַשִשִית

מִתוֹךְ מְסִירַת נֶפֶש וּבִיטוּל שֶלְמַעְלָה מִטַעַם  

גִיט דֶער אוֹיבֶערְשְטֶער דִי בְרָכָה  , וָדַעַת

—אַז דִי זְרִיעָה פוּן שָנָה הַשִשִית , מִלְמַעְלָה

שָדֶה  "נִיט קוּקְנְדִיק אוֹיף דֶעם וָואס סְ׳אִיז אַ 

וּבְבִרְכָתוֹ  , וֶועט עֶס זַיין בִבְרָכָה—כְחוּשָה״ כוּ׳ 

.שֶל הַקָדוֹש בָרוּךְ הוּא

נִיט רֶעכֶענְדִיק זִיךְ מִיט  , מֶען דַארְף נָאר טָאן

יינֶע מְנִיעוֹת ר זַיין דֶעם זְמַן, קֵּ אוּן  , מְיַיקֵּ

".וְצִיוִּיתִי אֶת בִרְכָתִי"יֶעמָאלְט אִיז 

This is where the question “What will we eat in the 

seventh year?” comes in: standing in the sixth 

millennium, when, due to generational decline, we 

are “weaker” than those before us, we ask: . . . How 

can we, right now, draw down the Redemption and 

bring about the “seventh year”?

G-d answers and promises, “I will command My 

blessing. . . .” When we do the work of the “sixth 

year”—the work of exile, carried out with self-

sacrifice and a commitment that goes beyond 

logic—G-d grants blessing from above, so that the 

planting of the sixth year, even though it is a 

“weakened field,” will nevertheless be blessed with 

G-d’s blessing.

Our task is simply to act, without calculating 

obstacles; to value and use the time to the fullest. 

Then, we’ll realize “I will command My blessing.”

TEXT 11



You don’t have to be 

perfect. Just show up.
Even when things feel 

impossible and we’re at our 

lowest, our job is to do the 

work with sincerity, authenticity, 

and genuine effort.



When we do our part, G-d takes care of the rest.

Even if our effort feels small, G-d can take it and 

make it miraculous.



KEY POINTS

4. The “sixth year” parallels the sixth millennium of Exile—when we feel weakest 

spiritually.

3. Genuine questioning strengthens faith; resistance disguised as inquiry 

weakens it.

1. The Torah commands farmers to let the land rest and anticipates their 

question “What will we eat?” by promising a blessing in return.

2. This question (A) appears only after yovel (jubilee), and (B) is presented as 

inevitable because it’s not motivated by doubt but rather by curiosity. The 

“Wise Son” seeks to understand, not to challenge.

5. Just as G-d blesses the sixth year’s crop, He magnifies our small efforts in this 

late stage of history. So, even when we feel unworthy or uncertain, showing 

up with sincerity invites G-d’s blessing and brings Redemption closer.
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