
NASO

Sameness Is a Shame 
Why King David’s “Songs” Missed the Music



PARSHAH
OVERVIEW
Naso

Naso

Completing the head 

count of the Children of 

Israel taken in the Sinai 

Desert, a total of 8,580 

Levite men between the 

ages of thirty and fifty are 

counted in a tally of those 

who will be doing the 

actual work of 

transporting the 

Tabernacle.

G-d communicates to 

Moses the law of the 

sotah, the wayward wife 

suspected of 

unfaithfulness to her 

husband. Also given is the 

law of the nazir, who 

forswears wine, lets his or 

her hair grow long, and is 

forbidden to become 

contaminated through 

contact with a dead body. 

Aaron and his 

descendants, the 

Kohanim, are instructed 

on how to bless the 

people of Israel.

The leaders of the twelve 

tribes of Israel each bring 

their offerings for the 

inauguration of the altar. 

Although their gifts are 

identical, each is brought 

on a different day and is 

individually described by 

the Torah.



There’s comfort in predictability, 

but also a kind of dullness. Where’s 

the line between a life that feels 

stable and one that feels stuck?

QUESTION FOR DISCUSSION



Numbers 7:6–9

ת . ו ת הָעֲגָלֹת וְאֶׁ ה אֶׁ וַיִקַח מֹשֶׁ

ל הַלְוִיִם ן אוֹתָם אֶׁ .הַבָקָר וַיִתֵּ

ת אַרְבַעַת  . ז י הָעֲגָלֹת וְאֵּ ת שְתֵּ אֵּ

רְשוֹן כְפִי  הַבָקָר נָתַן לִבְנֵּי גֵּ

.עֲבֹדָתָם

ת . ח ת אַרְבַע הָעֲגָלֹת וְאֵּ וְאֵּ

שְמֹנַת הַבָקָר נָתַן לִבְנֵּי מְרָרִי 

ן   כְפִי עֲבֹדָתָם בְיַד אִיתָמָר בֶׁ

ן .אַהֲרֹן הַכֹהֵּ

כִי עֲבֹדַת  , וְלִבְנֵּי קְהָת לאֹ נָתָן. ט

ם הֶׁ ש עֲלֵּ ף יִשָאוּ, הַקֹדֶׁ .בַכָתֵּ

6. So Moses took the wagons and the cattle 

and gave them to the Levites.

7. He gave two wagons and four oxen to 

the sons of Gershon, according to their 

work.

8. And he gave four wagons and eight oxen 

to the sons of Merari, according to their 

work under the direction of Ithamar the son 

of Aaron the priest.

9. But to the sons of Kohath he did not 

give, for incumbent upon them was the 

work involving the holy [objects], which 

they were to carry on their shoulders.

TEXT 1



The sons of Kohath 

had the task of 

carrying the holiest 

vessels on their 

shoulders.



Maimonides, 

Mishneh Torah, Laws 

of the Temple 

Vessels 2:12–13

מָה וְלאֹ עַל הָעֲגָלוֹת ין מוֹלִיכִין אוֹתוֹ לאֹ עַל הַבְהֵּ ת הָאָרוֹן מִמָּקוֹם לְמָקוֹם אֵּ מּוֹלִיכִין אֶׁ ת שֶׁ לָא , בְעֵּ אֶׁ

ף .מִצְוָה לְנוֹטְלוֹ עַל הַכָתֵּ

ץ בְעוּזָא רֶׁ שָכַח דָוִד וּנְשָאוֹ עַל הָעֲגָלָה נִפְרַץ פֶׁ .ּלְפִי שֶׁ

ף לָא מִצְוָה לְנָשְאוֹ עַל הַכָתֵּ נֶׁאֱמַר , אֶׁ ף יִשָאוּ"שֶׁ ם בַכָתֵּ יהֶׁ ש עֲלֵּ ".כִי עֲבוֹדַת הַקֹדֶׁ

ד פָנִים גֶׁ ף נוֹשְאִין פָנִים כְנֶׁ נוֹשְאִים אוֹתוֹ עַל הַכָתֵּ ם לִפְנִים, כְשֶׁ ם לַחוּץ וּפְנֵּיהֶׁ יהֶׁ וַאֲחוֹרֵּ

When the ark is transported from place to place, it should not be transported on an animal or on a 

wagon. Instead, it is a mitzvah for it to be carried on one’s shoulders.

Since David forgot and had it transported on a wagon, there was an outbreak of Divine anger at Uza.

Instead, it is a mitzvah to carry it on one’s shoulders, as the verse states, “For the holy task is their 

obligation. They shall carry it on their shoulders.”

When the Levites carry the ark on their shoulders, they should carry it face-to-face, with their backs 

pointed outward and their faces inward.

TEXT 2



We see that it is a 

mitzvah to carry the 

ark specifically on the 

shoulders and in no 

other way.



The Ark 

is built 

in the 

desert.

It rests 

safely for 

many 

years.

Ark captured 

and returned 

due to 

plagues.

Stored in 

waiting for 

decades by 

Avinadav.

The Oxen

stumbled 

while 

bringing it in 

a wagon.

Uza 

touched 

the Ark, he 

instantly 

dies. 

DESERT SHILOH PHILISTINES KIRYAT YE’ARIM JOURNEY UZA

1 3 4 5 62

The Holy Ark’s Timeline: From Mishkan to Jerusalem



II Samuel 6:2–7

ר אִתוֹ  . ב ךְ דָוִד וְכָל הָעָם אֲשֶׁ וַיָקָם וַיֵּלֶׁ

ת אֲרוֹן   י יְהוּדָה לְהַעֲלוֹת מִשָם אֵּ מִבַעֲלֵּ

ם ה ם שֵּ ר נִקְרָא שֵּ צְבָאוֹת  ' הָאֱלֹקִים אֲשֶׁ

ב הַכְרֻבִים עָלָיו .יֹשֵּ

ל עֲגָלָה  . ג ת אֲרוֹן הָאֱלֹקִים אֶׁ וַיַרְכִבוּ אֶׁ

ר , חֲדָשָה ית אֲבִינָדָב אֲשֶׁ וַיִשָאֻהוּ מִבֵּ

וְעֻזָא וְאַחְיוֹ בְנֵּי אֲבִינָדָב נֹהֲגִים  , בַגִבְעָה

ת הָעֲגָלָה חֲדָשָה .אֶׁ

ר בַגִבְעָה . ד ית אֲבִינָדָב אֲשֶׁ וַיִשָאֻהוּ מִבֵּ

י  , עִם אֲרוֹן הָאֱלֹקִים ךְ לִפְנֵּ וְאַחְיוֹ הֹלֵּ

.הָאָרוֹן

י  . ה ל מְשַחֲקִים לִפְנֵּ ית יִשְרָאֵּ וְדָוִד וְכָל בֵּ

י בְרוֹשִים וּבְכִנֹרוֹת וּבִנְבָלִים ' ה בְכֹל עֲצֵּ

לִיםוּבְתֻפִים וּבִמְנַעַנְעִים  לְצֶׁ .וּבְצֶׁ

2. And David arose and went with all the people that 

were with him, from Baale-Judah, to bring up from 

there the ark of G-d, which is called a name, the 

name of G-d Who dwells upon the cherubim [being] 

upon it.

3. And they set the ark of G-d upon a new cart, and 

they carried it from the house of Avinadav that was 

on the hill; and Uza and Achyo, the sons of Avinadav, 

drove the new cart.

4. And they brought it out of the house of Avinadav, 

which was on the hill, with the ark of G-d, and Achyo

went before the ark.

5. And David and all the house of Israel made merry 

with all [manner of instruments of] cypress wood, and 

with harps, and with psalteries, and with timbrels, and 

with sistra, and with cymbals.

TEXT 3

…



II Samuel 6:2–7

ן נָכוֹן. ו ל  , וַיָבֹאוּ עַד גֹרֶׁ וַיִשְלַח עֻזָא אֶׁ

ז בוֹ כִי שָמְטוּ   אֲרוֹן הָאֱלֹקִים וַיאֹחֶׁ

.הַבָקָר

הוּ שָם הָאֱלֹקִים  ' וַיִחַר אַף ה. ז בְעֻזָה וַיַכֵּ

.וַיָמָת שָם עִם אֲרוֹן הָאֱלֹקִים, עַל הַשַל

6. And they came to Goren-Nachon, and Uza put 

forth [his hand] to the ark of G-d, and grasped hold 

of it, for the oxen swayed it.

7. And G-d’s anger was kindled against Uza; and G-d 

struck him down there for his error; and there he 

died by the ark of G-d.

TEXT 3



Talmud, Sotah 35a

ש רָבָא י מָה נֶׁעֱנַש דָוִד: דָרֵּ ?מִפְנֵּ

י תוֹרָה  קָרָא לְדִבְרֵּ מִפְנֵּי שֶׁ

נֶׁאֱמַר, ״זְמִירוֹת״ ״זְמִרוֹת הָיוּ : שֶׁ

ית מְגוּרָי״ יךָ בְבֵּ .לִי חֻקֶׁ

י  : אָמַר לוֹ הַקָדוֹש בָרוּךְ הוּא דִבְרֵּ

ינֶׁיךָ  ן ״הֲתָעִיף עֵּ כָתוּב בָהֶׁ תוֹרָה שֶׁ

ינֶׁנוּ״ א אוֹתָן , בוֹ וְאֵּ אַתָה קוֹרֵּ

ינִי מַכְשִילְךָ בְדָבָר  ! ?זְמִירוֹת הֲרֵּ

ית רַבָן   ל בֵּ אֲפִילוּ תִינוֹקוֹת שֶׁ שֶׁ

י קְהָת : דִכְתִיב, יוֹדְעִין אוֹתוֹ ״וְלִבְנֵּ

ש וְגוֹ׳״ ,  לאֹ נָתָן כִי עֲבֹדַת הַקֹדֶׁ

.וְאִיהוּ אַתְיֵּיהּ בַעֲגַלְתָא

Rava taught: For what reason was David punished with 

Uza’s death?

He was punished because he called matters of Torah 

“songs,” as it is stated: “Your statutes have been my 

songs in the house of my pilgrimage” (Psalms 119:54).

G-d said to him: Matters of the Torah are so difficult and 

demanding that it is written: “Will you set your eyes upon 

it? It is gone” (Proverbs 23:5), and you call them songs? 

For this reason I will cause you to stumble in a matter 

that even schoolchildren know, as it is written concerning 

the wagons brought to the Tabernacle: “But to the sons 

of Kohath he did not give, for incumbent upon them was 

the work involving the holy [objects], which they were to 

carry on their shoulders” (Numbers 7:9). David erred and 

brought it in a wagon.

TEXT 4



QUESTION

What was so bad about calling the 

Torah “songs” that it warranted 

such a tragic punishment?”

ית מְגוּרָי יךָ בְבֵּ זְמִרוֹת הָיוּ לִי חֻקֶׁ

Your statutes have been my songs in the house of my pilgrimage

Zemirot hayu li chukecha b’veit megurai



The Ark contained 

the word of G-d, the 

holy tablets given at 

Mount Sinai.



Exodus 32:16

מָה ה אֱלֹקִים הֵּ וְהַמִכְתָב  , וְהַלֻחֹת מַעֲשֵּ

.חָרוּת עַל הַלֻחֹת, מִכְתַב אֱלֹקִים הוּא

Now the tablets were G-d’s work, and the 

inscription was G-d’s inscription, engraved 

on the tablets.

TEXT 5A



G-d engraved his 

words directly onto 

the tablets.

Miraculously, the 

writing could be read 

from all four sides.



Rabbi Yom Tov 

Lipman Heller, 

Tosafot Yom Tov, 

Avot 5:6

נוּרָא ". וְהַמִּכְתָב" הָיוּ נִקְרָאִים מִכָל הַד"לְשוֹן הָרַב בַרְטֶׁ ".צְדָדִים' שֶׁ

מָּה  ה אֱלֹקִים הֵּ הָיָה דָבָר נִסִיי וּמַעֲשֵּ לַי שֶׁ . . . וְהַקָרוֹב אֵּ

ק ב לֶׁ כָתַב בְמַאֲמָר חִקוּר דִין חֵּ שְרִים עַל אוֹתוֹ  ' בַעַל עֲשָרָה מַאֲמָרוֹת שֶׁ ק עֶׁ רֶׁ פֶׁ

נוּ: מַאֲמָר דִירוּשַלְמִי ה אֱלֹקִים בִלְתִי מְשוֹעָר בְשִכְלֵּ הָיָה זֶׁה מַעֲשֵּ ה . שֶׁ לאֹ כְמַעֲשֵּ

ם ית הַמִּדְרָש וְנַעַר יִכְתְבֵּ ינוּ לְפָנֵּינוּ בְבֵּ צִיְירוּ זוּלָתֵּ דְיוֹט שֶׁ .עַד כָאן. הֶׁ

“And the inscription”: In the words of the Bartenura, “It could be read from all four 

sides.”

What seems most correct to me is that this was miraculous, an act of G-d. . . .

The author of Asarah Maamarot writes on that statement: This was a Divine act 

beyond our comprehension—not the ordinary handiwork that some have imagined, 

as if someone sketched it before us in the study hall and a youngster wrote it.

TEXT 5B



What, then, is the 

deeper significance of 

this particular miracle?

QUESTION



Midrash, Bereshit

Rabah 44:17

ן: חֲנִינָה בַר יִצְחָק אָמַררַבִי  ,  נוֹבְלוֹת מִיתָה: שָלֹש נוֹבְלוֹת הֵּ

ינָה .שַבָת, נוֹבְלוֹת הָעוֹלָם הַבָא; חֲלוֹם, נוֹבְלוֹת נְבוּאָה; שֵּ

ין ל מַעְלָה: רַבִי אָבִין מוֹסִיף תַרְתֵּ גַלְגַל , נוֹבְלוֹת אוֹרָהּ שֶׁ

ל מַעְלָה; חַמָּה .תוֹרָה, נוֹבְלוֹת חָכְמָה שֶׁ

Rabbi Chanina bar Yitzchak said: There are three “byproducts” 

(reflections or lesser forms) in this world: the byproduct of death is 

sleep, the byproduct of prophecy is a dream, and the byproduct of the 

World to Come is Shabbat.

Rabbi Avin added two more: the byproduct of the supernal light is the 

sun, and the byproduct of the supernal wisdom is the Torah.

TEXT 6



The Midrash 

describes the Torah 

simply as a byproduct 

of higher wisdom.



Proverbs 8:30

צְלוֹ אָמוֹן הְיֶׁה אֶׁ הְיֶׁה שַעֲשֻעִים  , וָאֶׁ וָאֶׁ

ת, יוֹם יוֹם ת לְפָנָיו בְכָל עֵּ קֶׁ .מְשַחֶׁ

I was a nursling beside Him, and I was [His] 

delight every day, playing before Him at all 

times.

TEXT 7



A byproduct is 

secondary yet King 

Solomon describes the 

Torah as something G-d 

delights in constantly.



the inner, authentic expression of 

your deepest self

an outer, less authentic 

expression shaped for others

PENIMIYUT CHITZONIYUT



QUESTION

Which one is the Torah? Is it the “inner delight”-

penimiyus? Or is it a “byproduct”- chitzoniyut?

The Torah has two parts. Even Moses could only 

understand a small part of it; the deepest penimiyut stays 

connected with G-d and is beyond our reach.

ANSWER



Rabbi Menachem 

Mendel of Lubavitch, 

Derech Mitzvotecha,

Mitzvat Masa Aron 

Bakatef

ת ם אֱמֶׁ כָתוּב  : אַךְ הָעִנְיָן דִשְנֵּיהֶׁ דְמַה שֶׁ

לְמַעְלָה תוֹרָה" קָאִי עַל , "נוֹבְלוֹת חָכְמָה שֶׁ

נִיתְנָה לָנוּ  נִקְרָא בְחִינַת  . . . הַתוֹרָה שֶׁ

זֶׁה סוֹד הַתוֹרָה  ". . . אֲחוֹרַיִים דְחָכְמָה" שֶׁ

לְפָנֵּינוּ  ש הַתוֹרָה וְתַכְלִיתָהּ  [ אֲבָל. . . ]שֶׁ שֹרֶׁ

צְלוֹ כוּ"עַל זֶׁה נֶׁאֱמַר , וְעִיקָרָהּ הְיֶׁה אֶׁ ' וְאֶׁ

".'שַעֲשוּעִים כוּ

יאוּר הָעִנְיָן  . . .וּבֵּ

הִנֵּה בְחִינַת חָכְמַת אֱלֹקוּת בָרוּךְ הוּא  

ת בְתַרְיָ  שֶׁ ם  "הַמְּלוּבֶׁ ג מִצְוֹת הַתוֹרָה נִקְרָא בְשֵּ

כִי כָל אֲחוֹרַיִים  , "אֲחוֹרַיִים דְחָכְמָה"בְחִינַת 

יגוֹת הַחִיצוֹנוֹת   ן מַדְרֵּ בַסְפִירוֹת הֵּ שֶׁ

יוּכְלוּ   בִסְפִירָה זוֹ מָה שֶׁ וְהַתַחְתוֹנוֹת בְמַעֲלָה שֶׁ

ש בַבְרוּאִים   ט לְמַטָה לְהִתְלַבֵּ ד וּלְהִתְפַשֵּ ירֵּ לֵּ

וּבְחִינַת פָנִים הִיא הַסְפִירָה עַצְמָהּ . לְהַחֲיוֹתָם

ת בְמַאֲצִילָהּ בָרוּךְ הוּא בְתַכְלִית   דֶׁ הַמְּיוּחֶׁ

.. . הַיִחוּד 

Both are true: When it says “the byproduct of the 

supernal wisdom is the Torah,” it refers to the 

Torah that was given to us. . . . This is called the 

level of “the backside of Torah,” . . . the Torah 

presented to us. . . . [But] the root, purpose, and 

essence of the Torah—about that it says, “I was 

[His] delight every day.”

To explain . . .

The aspect of G-dly wisdom, as it is vested in the 

613 mitzvos of the Torah, is called “the backside of 

G-d’s wisdom,” because on every level, the 

“backside” is the outer and lower gradations 

within that particular level. It’s the part capable of 

extending downward to integrate within Creation 

and give it life. The “inner side” is the level itself as 

it is utterly united with G-d. . . .

…

TEXT 8A



Rabbi Menachem 

Mendel of Lubavitch, 

Derech Mitzvotecha,

Mitzvat Masa Aron 

Bakatef

בָאָדָם הַתַחְתוֹן ךְ מָשָל כְמוֹ שֶׁ רֶׁ ירוּש עַל דֶׁ ,  פֵּ

יֵּש בְנִשְמָתוֹ ה יגוֹת זוֹ לְמַעְלָה מִזוֹ' שֶׁ ,  מַדְרֵּ

ל וּמִדוֹת כֶׁ ן בְחִינוֹת הַשֵּ הֵּ וּמַחֲשָבָה וְדִיבוּר  , שֶׁ

ה  בְכוּלָם—וּמַעֲשֶׁ ה הִיא הַתַחְתוֹנָה שֶׁ .  וְהַמַּעֲשֶׁ

הַנְשָמָה וּמְלוּבָש בְכֹחַ   ט מֵּ הַחַיוּת הַמִּתְפַשֵּ שֶׁ

ט   י הַחַיוּת הַמִּתְפַשֵּ ה הוּא כְאַיִן לְגַבֵּ הַמַּעֲשֶׁ

נָה וּמְלוּבָש בְכֹחַ הַדִיבוּר י  , מִמֶּׁ הוּא כְאַיִן לְגַבֵּ שֶׁ

ט וּמְלוּבָש בְמַחֲשָבָה וּמִדוֹת   הַחַיוּת הַמִּתְפַשֵּ

ל כֶׁ .וְשֵּ

ךְ זֶׁה מַמָּש הוּא בְחִינַת חָכְמָתוֹ   רֶׁ ן עַל דֶׁ כֵּ

נָה לְהַשְפִיעַ   ט מִמֶּׁ יוּכַל לְהִתְפַשֵּ יִתְבָרַךְ מָה שֶׁ

י בְחִינַת פָנִים  , בַתַחְתוֹנִים ם כְאַיִן לְגַבֵּ כוּלָם הֵּ

יהּ כְלאֹ  הַמְּיוּחָד בַמַּאֲצִיל בָרוּךְ הוּא דְכוּלָא קַמֵּ

ם  . חָשִיב הֵּ וְהַהַשְפָעָה לְכָל הַנִבְרָאִים כוּלָם שֶׁ

ת יְרִידָה וְצִמְצוּם  בֶׁ י גְבוּל וְתַכְלִית נֶׁחְשֶׁ בַעֲלֵּ

ין סוֹף בָרוּךְ הוּא  י הַמַּאֲצִיל אֵּ . . .כִבְיָכוֹל לְגַבֵּ

This can be understood by way of a simple 

analogy from a human being. The soul has five 

graded levels within it: intellect, emotions, thought, 

speech, and action—each higher than the next; 

and action is the lowest of them all. The life-force 

that spreads from the soul and manifests into 

action is as nothing compared to the life-force that 

spreads into speech; and that, in turn, is as nothing 

compared to what spreads into thought, emotions, 

and intellect.

So too, in the very same way, whatever extends 

from G-d’s wisdom to influence the lower realms is 

all as nothing compared to the inner dimension as 

it is united with G-d, before Whom “all is as 

nothing.” Any flow to finite, created beings is, so to 

speak, a fall and dilution relative to G-d Himself. . . 

…

TEXT 8A



Rabbi Menachem 

Mendel of Lubavitch, 

Derech Mitzvotecha,

Mitzvat Masa Aron 

Bakatef

נִתְגַלוּ  . . . וּמוּבָן מִזֶׁה שֶׁ  י תוֹרָה שֶׁ בְחִינַת טַעֲמֵּ

ינוּ עָלָיו הַשָלוֹם  ה רַבֵּ נִקְרָא בְחִינַת  . . . לְמֹשֶׁ

י  " . . . נוֹבְלוֹת דְחָכְמָה"אֲחוֹרַיִים  אֲבָל עִיקְרֵּ

ן בִידִיעַת עַצְמוֹ כִבְיָכוֹל הֵּ י הַתוֹרָה כְמוֹ שֶׁ ,  טַעֲמֵּ

.זֶׁהוּ פְנִימִיוּת הַחָכְמָה

From this it is understood that . . . the Torah that 

was revealed to Moses our Teacher . . . is still called 

the “backside,” the “byproducts” of G-d’s wisdom. . . 

. But the essence of Torah, as it is in G-d’s own 

knowledge, so to speak: that is the inner dimension.

TEXT 8A



The luchot (tablets) had no back, showing that the 

Torah’s deepest wisdom shines all the way through.



Rabbi Menachem 

Mendel of Lubavitch, 

ibid.

בָאָרוֹן נִמְשְכוּ מִבְחִינַת פְנִימִית ן לאֹ , וְהִנֵּה הַלוּחוֹת שֶׁ וְלָכֵּ

ן בְחִינַת פָנִים וְאָחוֹר גַם בְגַשְמִיוּת ל  , הָיְתָה בָהֶׁ כֶׁ ד הַשֵּ גֶׁ זֶׁהוּ נֶׁ שֶׁ

ם   יהֶׁ ם וְיִהְיוּ נִקְרָאִים מִכָל צִדְדֵּ יהֶׁ בְרֵּ לִהְיוֹת כְתוּבִים מִשְנֵּי עֶׁ

ם. בְשָוֶׁה לְיוֹן בָהֶׁ חֲמַת גִילוּי בְחִינַת פָנִים הָעֶׁ לָא מֵּ .אֶׁ

The tablets in the ark were drawn from the innermost 

dimension of holiness. That is why they had no “front” or “back” 

even in the physical sense—the writing could be read equally 

from every side, something that defies human logic. This was 

because the higher inward light shone openly within them.

TEXT 8B



The miracle 

expressed the 

spiritual reality 

of the Giving of 

the Torah.



Our actions and feelings are 

on the surface. Ratzon is what 

we want, and taanug is the 

deep enjoyment that shows 

who we really are. In the same 

way, Torah expresses G-d’s 

will, while His deeper delight is 

unknowable to us. 



Rabbi Menachem 

Mendel of Lubavitch, 

ibid.

לְיוֹן בָרוּךְ הוּא ,  הִנֵּה הַמִּצְוֹת נִקְרָאִים רָצוֹן הָעֶׁ

וּמִצַד בְחִינַת הָרָצוֹן  . וּפְנִימִית הָרָצוֹן הוּא הַתַעֲנוּג

בַמִּצְוֹת י הַתַעֲנוּג, שֶׁ הוּא בְחִינַת חִיצוֹנִית לְגַבֵּ ,  שֶׁ

ךְ עָלָיו הַשָלוֹם   לֶׁ חַ דָוִד הַמֶּׁ שִיבֵּ בַח הַזֶׁה שֶׁ הוּא הַשֶׁ

יךָ"וְאָמַר  ".זְמִירוֹת הָיוּ לִי חוּקֶׁ

חָד  ר נִיגוּן אֶׁ ן וּלְזַמֵּּ יְכוֹלִים לְנַגֵּ ר שֶׁ כִי כְמוֹ הַזֶׁמֶׁ

יבוּת וּמְתִיקוּת  , כַמָּה פְעָמִים הַכֹל עֲרֵּ אַף עַל פִי שֶׁ

חָד יזֶׁה נִיגוּן, אֶׁ ב לוֹ אֵּ עָרֵּ ן  , מִכָל מָקוֹם כְשֶׁ מְנַגֵּ

ש   ן אוֹתוֹ כַמָּה פְעָמִים וְלאֹ תָקוֹץ הַנֶׁפֶׁ וְחוֹזֵּר וּמְנַגֵּ

ם יָפְיוֹ. בוֹ עוֹצֶׁ ם מֵּ ג כָל פַעַם כְמִקֹדֶׁ .וְאַדְרַבָה תִתְעַנֵּ

יךָ"וְכָךְ  ין  " חוֹק", "הָיוּ לִי חוּקֶׁ אֵּ נִקְרָא מִצְוָה שֶׁ

ז , בָהּ טַעַם וְדַעַת מוּשָג .  כְמוֹ פָרָה אֲדוּמָּה וְשַעַטְנֵּ

ת כָל הַמִּצְוֹת נִקְרָאִים חוּקִים. .  אֱמֶׁ כִי , וּבֶׁ

ינָן   ינָן מַסְפִיקִים כְלָל וְאֵּ ינוּ אֵּ הַטְעָמִים הַגְלוּיִם לְפָנֵּ

ן לְמַעְלָה הֵּ ךְ הַטְעָמִים הָאֲמִיתִיִים כְמוֹ שֶׁ רֶׁ . בְעֵּ

ךְ לֶׁ ם רַק חוּקִים גְזֵּירַת מֶׁ ינֵּינוּ הֵּ לְעֵּ ,  וְנִמְצָא שֶׁ

כָךְ רְצוֹנוֹ בְלִי טַעַם מוּבָן .כְלוֹמַר שֶׁ

Mitzvot are called “G-d’s supreme will.” 

The inner core of that will is delight. King 

David’s praise, “Your statutes were like 

songs to me,” refers to the supreme will 

of mitzvot, which is considered external 

relative to G-d’s delight.

Think of a melody you love. You can play 

the same tune over and over: it stays 

sweet. In fact, when a song really speaks 

to you, you replay it and the pleasure 

doesn’t fade—it deepens.

So too with chukim. A chok is a mitzvah 

whose reason isn’t accessible—like the 

Red Heifer or shaatnez. In truth, all 

mitzvot are chukim, because the reasons 

we’re given are not the real, ultimate 

reasons as they exist above. To us, they 

are G-d’s decree: this is His will, beyond 

our grasp.

…

TEXT 9



Rabbi Menachem 

Mendel of Lubavitch, 

ibid.

ן  אַף עַל פִי כֵּ יבִים עָלָיו עַד לִמְאֹד"וְאָמַר שֶׁ ,  "עֲרֵּ

,  לִהְיוֹת כִי בְחִינַת הָרָצוֹן הַזֶׁה הוּא רְצוֹנוֹ יִתְבָרַךְ

הוּא לְמַעְלָה מִהְיוֹת מוּשָג לְשוּם נִבְרָא בָעוֹלָם   שֶׁ

ינוֹ מוּשָג. . .  הָרָצוֹן אֵּ ן  , וְאַף עַל פִי שֶׁ וְאִם כֵּ

ה בְצִיצִית שָוֶׁ ךְ מָשָל, הָרָצוֹן שֶׁ רֶׁ ל הָרָצוֹן  , עַל דֶׁ אֶׁ

בַתְפִילִין  הַכֹל רָצוֹן בְלִי טַעַם —שֶׁ אַחַר שֶׁ מֵּ

י זֶׁה כִזְמִירוֹת—מוּשָג  חָד , הֲרֵּ מְּנַגְנִים נִיגוּן אֶׁ שֶׁ

ינָיו ה בְעֵּ ר טוֹב לְפָנָיו וְיָפֶׁ .כַמָּה פְעָמִים כַאֲשֶׁ

And that’s precisely why they are “exceedingly 

sweet.” What we touch in every mitzvah is His 

will itself, which no created mind can 

comprehend. Since will isn’t something we can 

grasp, the “will” in tzitzit is, for us, no different 

from the “will” in tefilin. It’s like hearing the same 

beloved melody again and again—because it is 

His will. it delights us each time anew.

TEXT 9



RATZON (DESIRE)

• G-d’s will for Creation and 

mitzvot.

• Something we can grasp 

and follow.

TAANUG (PLEASURE)

• G-d’s delight when his 

creations fulfills the worlds 

purpose.

• Beyond human 

understanding.

• Chitzoniyus • Pnimiyus



King David’s description of 

the Torah as songs highlights 

the outer aspect of the 

mitzvot as they reflect G-d’s 

unchanging will.

• Mitzvot Can be repeated 

without revealing the inner 

meaning

• Chukim (statutes) can be 

performed without 

understanding the 

reasoning.



The back of the head 

corresponds to the outer 

layer, where every mitzvah is 

driven by the same will of G-d.

The face corresponds to inner 

dimension: it shows His joy in 

each distinct mitzvah.

UNIFORM

DISTINCT



Rabbi Menachem 

Mendel of Lubavitch, 

ibid.

ם   ם פָנִים וְהָרָצוֹן בְשֵּ וְלָזֶׁה נִקְרָא הַתַעֲנוּג בְשֵּ

.אָחוֹר

י   ף וְהַצַוָּואר וַאֲחוֹרֵּ ךְ מָשָל הָעוֹרֶׁ רֶׁ כִי עַל דֶׁ

נִקְרְאוּ בִכְלַל בְחִינַת אֲחוֹרַיִים י  , הַגוּף שֶׁ הֲרֵּ

ה לְכוּלָן  חָד מְכַסֶׁ כוּלָן בְצוּרָה אַחַת שִעוּר אֶׁ

ם ינֵּיהֶׁ ין הִתְחַלְקוּת בֵּ ה וְאֵּ ,  אֲבָל הַפָנִים. בְשָוֶׁ

יבָרִים מְיוּחָדִים וְשוֹנִים וְנִיכָרִים   כָל אֵּ

,  מוּבְדָלִים בִפְעוּלָתָם וּבִתְמוּנָתָם זֶׁה מָה זֶׁה

ינַיִם .'וּשְמִיעָה בָאָזְנַיִם כוּ, רְאִיָה בָעֵּ

י כָל הַמִּצְוֹת צוּרָה אַחַת  , וְכָךְ מִצַד הָרָצוֹן הֲרֵּ

כָךְ רְצוֹנוֹ  ן לוֹמַר שֶׁ הָרָצוֹן נִפְלָא  —לָהֶׁ עִם שֶׁ

ם  . וְנִכְבָד לִמְאֹד בָהֶׁ אֲבָל מִצַד הַתַעֲנוּג שֶׁ

הוּא פְנִימִיוּתָם חָד  , שֶׁ חָד וְאֶׁ י נִיכָרִים כָל אֶׁ הֲרֵּ

ר   ת וְעִנְיָן מְיוּחָד וְנִפְלָא בְיוֹתֵּ דֶׁ בְצוּרָה מְיוּחֶׁ

ץ וְתַכְלִית  ין קֵּ ךְ הַמְּיוּחָד  . . . לְאֵּ לֶׁ שַעֲשוּעַ הַמֶּׁ

.בָרוּךְ הוּא בְעַצְמוּתוֹ

That is why delight is called panim—“the inner 

face,” while will is called achor, “the outer side.”

By way of analogy: the neck, back, and nape—

collectively called the achorayim of the body—

are all covered evenly by one layer of skin. They 

share the same surface, with no visible 

distinction between one part and another. The 

face, by contrast, is comprised of unique 

features—eyes, ears, mouth—each distinct in 

form and in function.

So, too, with mitzvot. On the level of will, they all 

share one form: “This is His will.” As lofty as that 

will is, it remains a single, undifferentiated 

expression. But on the level of delight, which is 

their essence, each mitzvah is unique: each 

reveals a different, wondrous delight without 

limit or end. . . . This is the special delight of the 

King Himself, blessed be He, within His very 

essence.

TEXT 10



The Kohanim (priest) carried

the Aron with their faces 

toward it, showing the 

balance of inner focus 

guiding outer actions.



1. David focused on the Torah’s 

outer layer, and did not 

internalize the deeper Divine 

significance of each mitzvah

2. Forgetting the proper way to 

carry the Aron was a result of 

his missing the deeper spiritual 

alignment that carrying the 

Aron represents.



Seeking delight in each 

new mitzvah, each new 

opportunity, allows us to 

tap into the inner 

dimension and experience 

the pleasure of the unique 

potential concealed within.



KEY POINTS

4. Desire and pleasure parallel these two inner and outer dimensions, 

with pleasure being closer to the essence than desire.

3. There are two dimensions to the Torah, an outer and inner level. The 

former is revealed to us, while the latter, far loftier dimension remains 

hidden with G-d.

1. It’s a mitzvah to carry the ark on the priest’s shoulders. King David 

forgot this detail, and the tragic result of that sin was Uza’s death.

2. King David was punished for calling the Torah a “song.”



KEY POINTS

7. King David’s error was not rebellion but relating to holiness from its 

“back”—seeing pattern without presence.

5. David’s “songs” reflected the beauty he saw in the Torah’s rhythm 

and sameness—its outer layer.

6. The face shows individuality; the back looks uniform. So, too, life has 

its “face” and “back.” The priests, carrying the aron while facing it, 

model how to bring inner awareness into outward repetition.
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