T TORAH

STUDIES

Sameness Is a Shame
Why King David's “Songs” Missed the Music



PARSHAH
OVERVIEW
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Completing the head
count of the Children of
Israel taken in the Sinai
Desert, a total of 8,580
Levite men between the
ages of thirty and fifty are
counted in a tally of those

who will be doing the
actual work of
transporting the
Tabernacle.

G-d communicates to
Moses the law of the
sotah, the wayward wife
suspected of
unfaithfulness to her
husband. Also given is the

law of the nazir, who
forswears wine, lets his or
her hair grow long, and is
forbidden to become
contaminated through

contact with a dead body.

Aaron and his
descendants, the
Kohanim, are instructed
on how to bless the
people of Israel.

The leaders of the twelve
tribes of Israel each bring
their offerings for the
inauguration of the altar.
Although their gifts are
identical, each is brought
on a different day and is

individually described by
the Torah.




QUESTION FOR DISCUSSION

There’s comfort in predictability,
but also a kind of dullness. Where’s
the line between a life that feels
stable and one that feels stuck?
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Numbers 7:6-9
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6. So Moses took the wagons and the cattle
and gave them to the Levites.

7. He gave two wagons and four oxen to
the sons of Gershon, according to their
work.

8. And he gave four wagons and eight oxen
to the sons of Merari, according to their
work under the direction of Ithamar the son
of Aaron the priest.

9. But to the sons of Kohath he did not
give, for incumbent upon them was the
work involving the holy [objects], which
they were to carry on their shoulders.
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When the ark is transported from place to place, it should not be transported on an animal or on a
wagon. Instead, it is a mitzvah for it to be carried on one’s shoulders.

Since David forgot and had it transported on a wagon, there was an outbreak of Divine anger at Uza.

Instead, it is a mitzvah to carry it on one’s shoulders, as the verse states, “For the holy task is their
obligation. They shall carry it on their shoulders.”

When the Levites carry the ark on their shoulders, they should carry it face-to-face, with their backs
pointed outward and their faces inward.
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mitzvah



The Holy Ark’s Timeline: From Mishkan to Jerusalem
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The Ark It rests Ark captured Stored in The Oxen Uza

is built safely for ~ and returned  waiting for stumbled touched
in the many due to decades by while the Ark, he
desert. years. plagues. Avinadav.  bringing it in instantly

a wagon. dies.



TEXT §

IT Samuel 6:2-7
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2. And David arose and went with all the people that
were with him, from Baale-Judah, to bring up from
there the ark of G-d, which is called a name, the
name of G-d Who dwells upon the cherubim [being]
upon it.

3. And they set the ark of G-d upon a new cart, and
they carried it from the house of Avinadav that was
on the hill; and Uza and Achyo, the sons of Avinadav,
drove the new cart.

4. And they brought it out of the house of Avinadav,
which was on the hill, with the ark of G-d, and Achyo
went before the ark.

5. And David and all the house of Israel made merry
with all [manner of instruments of] cypress wood, and
with harps, and with psalteries, and with timbrels, and
with sistra, and with cymbals.
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IT Samuel 6:2-7
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TEXT 4

Talmud, Sotah 35a
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Rava taught: For what reason was David punished with
Uza's death?

He was punished because he called matters of Torah
“songs,” as it is stated: "Your statutes have been my
songs in the house of my pilgrimage” (Psalms 119:54).

G-d said to him: Matters of the Torah are so difficult and
demanding that it is written: “Will you set your eyes upon
it? It is gone” (Proverbs 23:5), and you call them songs?
For this reason | will cause you to stumble in a matter
that even schoolchildren know, as it is written concerning
the wagons brought to the Tabernacle: “But to the sons
of Kohath he did not give, for incumbent upon them was
the work involving the holy [objects], which they were to
carry on their shoulders” (Numbers 7:9). David erred and
brought it in a wagon.




Zemirot hayu li chukecha b'veit megurat

QUESTION

What was so bad about calling the
Torah “songs” that it warranted
such a tragic punishment?”
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Exodus 32:16

Now the tablets were G-d’'s work, and the
Inscription was G-d's inscription, engraved
on the tablets.
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Rabbi Yom Tov
Lipman Heller,

Tosafot Yom Tov,

Avot 5:6
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"And the inscription”: In the words of the Bartenura, “It could be read from all four
sides.”

What seems most correct to me is that this was miraculous, an act of G-d. . ..

The author of Asarah Maamarot writes on that statement: This was a Divine act
beyond our comprehension—not the ordinary handiwork that some have imagined,
as if someone sketched it before us in the study hall and a youngster wrote it.



QUESTION

What, then, is the
deeper significance of
this particular miracle?
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Rabbi Chanina bar Yitzchak said: There are three “"byproducts”
(reflections or lesser forms) in this world: the byproduct of death is
sleep, the byproduct of prophecy is a dream, and the byproduct of the
World to Come is Shabbat.

Rabbi Avin added two more: the byproduct of the supernal light is the
sun, and the byproduct of the supernal wisdom is the Torah.
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| was a nursling beside Him, and | was [His]
delight every day, playing before Him at all
times.










QUESTION

Which one is the Torah? Is it the “inner delight”-
penimiyus? Or is it a “byproduct”- chitzoniyut?

ANSWER

The Torah has two parts. Even Moses could only
understand a small part of it; the deepest penimiyut stays
connected with G-d and is beyond our reach.



TEXT 8A

Rabbi Menachem
Mendel of Lubavitch,
Derech Mitzvotecha,
Mitzvat Masa Aron
Bakatef
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Both are true: When it says “the byproduct of the
supernal wisdom is the Torah,” it refers to the
Torah that was given to us. . .. This is called the
level of “the backside of Torah,” ... the Torah
presented to us. ... [But] the root, purpose, and
essence of the Torah—about that it says, “l was
[His] delight every day.”

To explain .. ..

The aspect of G-dly wisdom, as it is vested in the
613 mitzvos of the Torah, is called “the backside of
G-d's wisdom,” because on every level, the
“backside” is the outer and lower gradations
within that particular level. It's the part capable of
extending downward to integrate within Creation
and give it life. The “inner side” is the level itself as
it is utterly united with G-d. . ..
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Rabbi Menachem
Mendel of Lubavitch,
Derech Mitzvotecha,

Mitzvat Masa Aron
Bakatef
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This can be understood by way of a simple
analogy from a human being. The soul has five
graded levels within it: intellect, emotions, thought,
speech, and action—each higher than the next;
and action is the lowest of them all. The life-force
that spreads from the soul and manifests into
action is as nothing compared to the life-force that
spreads into speech; and that, in turn, is as nothing
compared to what spreads into thought, emotions,
and intellect.

So too, in the very same way, whatever extends
from G-d's wisdom to influence the lower realms is
all as nothing compared to the inner dimension as
it is united with G-d, before Whom “all is as
nothing.” Any flow to finite, created beings is, so to
speak, a fall and dilution relative to G-d Himself. . .




TEXT 8A

Rabbi Menachem
Mendel of Lubavitch,
Derech Mitzvotecha,
Mitzvat Masa Aron
Bakatef
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From this it is understood that . . . the Torah that
was revealed to Moses our Teacher . . . is still called
the "backside,” the "byproducts” of G-d’'s wisdom. . .
. But the essence of Torah, as it is in G-d's own
knowledge, so to speak: that is the inner dimension.
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Rabbi Menachem
Mendel of Lubavitch,
ibid.
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The tablets in the ark were drawn from the innermost
dimension of holiness. That is why they had no “front” or "back”
even in the physical sense—the writing could be read equally
from every side, something that defies human logic. This was
because the higher inward light shone openly within them.







Our actions and feelings are
on the surface. is what
we want, and s the
deep enjoyment that shows
who we really are. In the same
way, Torah expresses G-d's
will, while His deeper delight is
unknowable to us.
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Mitzvot are called “G-d's supreme will.”
The inner core of that will is delight. King
David's praise, “Your statutes were like
songs to me,” refers to the supreme will
of mitzvot, which is considered external
relative to G-d's delight.

Think of a melody you love. You can play
the same tune over and over: it stays
sweet. In fact, when a song really speaks
to you, you replay it and the pleasure
doesn’'t fade—it deepens.

So too with chukim. A chok is a mitzvah
whose reason isn't accessible—like the
Red Heifer or shaatnez. In truth, all
mitzvot are chukim, because the reasons
we're given are not the real, ultimate
reasons as they exist above. To us, they
are G-d's decree: this is His will, beyond
our grasp.
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And that's precisely why they are “exceedingly
sweet.” What we touch in every mitzvah is His
will itself, which no created mind can
comprehend. Since will isn't something we can
grasp, the "will" in tzitzit is, for us, no different
from the “will" in tefilin. It's like hearing the same
beloved melody again and again—because it is
His will. it delights us each time anew.




RATZON (DESIRE) TAANUG (PLEASURE)

» Chitzoniyus * Pnimiyus

« G-d's will for Creation and * G-d's delight when his
mitzvot. creations fulfills the worlds

* Something we can grasp puUrpose.

and follow. « Beyond human
understanding.
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That is why delight is called panim—"the inner
face,” while will is called achor, “the outer side.”

By way of analogy: the neck, back, and nape—
collectively called the achorayim of the body—
are all covered evenly by one layer of skin. They
share the same surface, with no visible
distinction between one part and another. The
face, by contrast, is comprised of unique
features—eyes, ears, mouth—each distinct in
form and in function.

So, too, with mitzvot. On the level of will, they all
share one form: “This is His will.” As lofty as that
will is, it remains a single, undifferentiated
expression. But on the level of delight, which is
their essence, each mitzvah is unique: each
reveals a different, wondrous delight without
limit or end. . .. This is the special delight of the
King Himself, blessed be He, within His very
essence.













KEY POINTS

1. It's a mitzvah to carry the ark on the priest’s shoulders. King David
forgot this detail, and the tragic result of that sin was Uza's death.

2. King David was punished for calling the Torah a “song.”

3. There are two dimensions to the Torah, an outer and inner level. The

former is revealed to us, while the latter, far loftier dimension remains
hidden with G-d.

4. Desire and pleasure parallel these two inner and outer dimensions,
with pleasure being closer to the essence than desire.



KEY POINTS

5.

David’s “songs” reflected the beauty he saw in the Torah's rhythm
and sameness—its outer layer.

The face shows individuality; the back looks uniform. So, too, life has
its “face” and "back.” The priests, carrying the aron while facing it,
model how to bring inner awareness into outward repetition.

King David’s error was not rebellion but relating to holiness from its
"back”—seeing pattern without presence.
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