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Chukat

Moses is taught the laws of the 

red heifer, whose ashes purify a 

person who has been 

contaminated by contact with a 

dead body.

After forty years of journeying 

through the desert, the people of 

Israel arrive in the wilderness of 

Zin. Miriam dies, and the people 

thirst for water. G-d tells Moses 

to speak to a rock and command 

it to give water. Moses gets 

angry at the rebellious Israelites 

and strikes the stone. Water 

issues forth, but Moses is told by 

G-d that neither he nor Aaron 

will enter the Promised Land.

Aaron dies at Hor Hahar (Mount 

Hor) and is succeeded in the 

high priesthood by his son 

Eleazar. Venomous snakes attack 

the Israelite camp after yet 

another eruption of discontent in 

which the people “speak against 

G-d and Moses”: G-d tells Moses 

to place a brass serpent upon a 

high pole, and all who will gaze 

Heavenward will be healed. The 

people sing a song in honor of 

the miraculous well that 

provided them with water in the 

desert.

Moses leads the people in 

battles against the Emorite kings 

Sihon and Og (who seek to 

prevent Israel’s passage through 

their territory) and conquers their 

lands, which lie east of the 

Jordan River.

Balak

Balak, the king of Moab, 

summons the prophet Balaam to 

curse the people of Israel. On the 

way, Balaam is berated by his 

donkey who sees, before Balaam 

does, the angel that G-d sends to 

block their way. Three times, 

from three different vantage 

points, Balaam attempts to 

pronounce his curses: each time, 

blessings issue forth instead. 

Balaam also prophesies on the 

end of days and the coming of 

Mashiach.

The people fall prey to the 

charms of the daughters of 

Moab and are enticed to worship 

the idol Pe’or. When a high-

ranking Israelite official publicly 

takes a Midianite princess into a 

tent, Phineas kills them both, 

stopping the plague raging 

among the people.



When you take on a commitment that is 

beyond your current abilities, what

strengths can you call upon to help you 

feel confident and to succeed?

QUESTION FOR DISCUSSION



In the 1920s, the Soviet Union 

banned religion by closing 

synagogues, schools, and 

mikva’ot. They punished 

anyone who practiced, even 

turning neighbors and friends 

into informers.



The Frierdiker Rebbe

fought to keep Judaism 

alive, despite danger and 

severe opposition from 

the Soviets.



The Soviets declared 

war on Chabad, any one 

involved was punished, 

imprisoned, sent to the 

Gulags, or executed.



Rabbi Naftali Tzvi
Gottlieb, Yahadut
Hademama, pp. 22–23 

הֶחֱלִיטוּ לִלְחוֹם בּוֹ בְּכָל הַכּוֹחוֹת וְהָאֶמְצָעִים  

,  הֵם רָאוּ בּוֹ. הַמְשׁוּכְלָלִים שֶׁעָמְדוּ לִרְשׁוּתָם

הַסַכָּנָה הַיְחִידָה אֲשֶׁר יֵשׁ  , וּבִשְׁלוּחָיו

וּבְכָל מְכוֹנוֹת  , לְהִלָחֵם בָּהּ בְּכָל מְחִיר

. הָרֶצַח שֶׁעָמְדוּ לִרְשׁוּתָם

,  הַחְלָטָתָם שֶׁל רָאשֵׁי הַשִלְטוֹן הָיְתָה נֶחֱרֶצֶת

בְּאִם יִיתָפֵס וְיֵיעָצֵר  . וְחַד מַשְׁמָעִית

אַחַת דָתוֹ לְהֵעָנֵשׁ , שְׁנֵיאוֹרְסָאנְסְקִי כָּלְשֶׁהוּ

,  חִיסוּל וְרֶצַח, בָּעוֹנָשִׁים הֲכִי חֲמוּרִים

,  מַכּוֹת אַכְזָרִיוֹת, מַאֲסָרִים וּמַעֲצָרִים

,  עֶשְרוֹת שְׁנוֹת מַאֲסָר. חֲקִירוֹת וְעִינּוּיִים

וְהַגְלָיָיה לִמְקוֹמוֹת קְפוּאִים וּמְרוּחָקִים עַד 

.אֲשֶׁר תֵצֵא נַפְשָׁם

They decided to wage war against Rabbi Schneersohn, 

utilizing all the sophisticated resources and brute 

strength at their command. They saw him and his 

emissaries as a singular danger that must be crushed at 

all costs, utilizing every murderous weapon they had.

The decision of the heads of government was resolute 

and final. Any “Schneeroshinski” caught in their web 

could expect the harshest sentences: liquidation, 

execution, imprisonment, cruel beatings, interrogation, 

and torture. Next, they could expect imprisonment or 

exile to forced labor camps in the distant, frozen Siberia 

for as many decades as it took for them to waste away 

and perish.

…

TEXT 1



Rabbi Naftali Tzvi
Gottlieb, Yahadut
Hademama, pp. 22–23 

מַלְאֲכֵי הַמַשְׁחִית הָרְסוּ וְלאֹ חָמְלוּ עַל כָּל  

חֲסִידִים  , יְהוּדִים יְקָרִים. הַטּוֹב וְהַיָקָר

טְהוֹרִים  , רַבָּנִים וְצַדִיקִים, וְאַנְשֵׁי מַעֲשֶה

רַבִּים  . וּקְדוֹשִׁים עוּנּוּ בְּכָל מִינֵי עִינּוּיִים

וְנָפְחוּ אֶת  , מֵהֶם לאֹ יָכְלוּ עֲמוֹד בְּכָל זאֹת

נִשְׁמוֹתֵיהֶם תוֹךְ כְּדֵי מַהַלְכֵי הַחֲקִירָה  

רַבִּים הוּגְלוּ לְמַחֲנוֹת רִכּוּז לִתְקוּפוֹת  . עַצְמָהּ

וְחָזְרוּ  . בִּתְנָאִים בִּלְתִי אֱנוֹשִׁיִים, אֲרוּכּוֹת

חוֹלֵי גּוּף וְנֶפֶשׁ אֲשֶׁר אֵין בָּהֶם  , שִׁבְרֵי כְּלִי

וְרַבִּים אֲחֵרִים כָּרְעוּ וְנָפְלוּ תַחַת  . מְתוֹם

וְהֵשִׁיבוּ אֶת נִשְׁמוֹתֵיהֶם  , מַשְאַת יִסוּרֵיהֶם

כַּאֲשֶׁר  , לְיוֹצְרָם, הַמְזוּכָּכוֹת וְהַטְּהוֹרוֹת

.עִקְבוֹתֵיהֶם לאֹ יְדוּעִים עַד עֶצֶם הַיוֹם הַזֶה

The angels of destruction eradicated families and 

communities with no compassion for anything sacred 

or cherished. Legions of precious Jews—scholars, 

rabbis, pious saints, and laypeople—were dragged off 

to indescribable tortures. Many could not withstand it, 

and their souls were snuffed out during the 

interrogations. Many were exiled to the subhuman 

conditions of Soviet concentration camps. Of these, 

some returned after many years as shattered potsherds, 

utterly broken in body and in spirit. Others collapsed 

under the burden and returned their refined, pure souls 

to their Maker. The whereabouts of their mortal 

remains are unknown to this day.

TEXT 1



The Soviets arrested the 

Rebbe on false charges, 

and people risked 

everything to free him.



Is it permissible 

to risk one’s life 

to save another?

QUESTION



Rabbi Shlomo Yosef 
Zevin, Talmudic 
Encyclopedia 10, 
Entry for “Hatzalat
Nefashot (Saving 
Lives),” pp. 348–349

.נֶחְלְקוּ בַּדָבָר, אִם חַיָיב לְהַכְנִיס עַצְמוֹ בִּסְפֵק סַכָּנָה בִּשְׁבִיל הַצָלַת חֲבֵרוֹ מִסַכָּנָה וַדָאִית

וְיֵשׁ שֶׁהִסְבִּירוּ לְפִי שֶׁזֶה וַדַאי  . יֵשׁ מֵהָרִאשׁוֹנִים שֶׁכָּתְבוּ שֶׁחַיָיב לְהַכְנִיס עַצְמוֹ בִּסְפֵק סַכָּנָה בִּשְׁבִיל כָּךְ

.  וְזֶה סָפֵק

וְיֵשׁ שֶׁהִסְבִּירוּ שֶׁהֲרֵי  . וְיֵשׁ חוֹלְקִים וְסוֹבְרִים שֶׁבְּמָקוֹם שֶׁיֵשׁ סְפֵק סַכָּנָה לְעַצְמוֹ אֵינוֹ חַיָיב לְהַצִיל חֲבֵרוֹ

לאֹ  ", וְלאֹ שֶׁיָבוֹא לִידֵי סְפֵק מִיתָה עַל יְדֵי שֶׁיְקַיֵים מָה שֶׁנֶּאֱמַר, (ה, וַיִקְרָא יח" )וָחַי בָּהֶם", נֶאֱמַר

(.טז, וַיִקְרָא יט" )תַעֲמוֹד עַל דַם רֵעֶךָ

The question of whether we may risk possible danger to life to save another from certain 

danger is a matter of dispute. 

Some medieval Jewish scholars wrote that it is obligatory. This is because the other’s certain 

danger prevails over our possible danger. 

Some disagreed and ruled that we are not required to assume risk to life to save another. This 

is because the Torah tells us that the commandments are intended for us to “Live by them” 

(Leviticus 18:5). Thus, the commandment, “Do not stand by while your brother bleeds” 

(Leviticus 19:16) does not require us to assume a possible risk to life.

TEXT 2



Talmud, Bava Metzi’a
62a

, אִם שׁוֹתִין שְׁנֵיהֶם, שְׁנַיִם שֶׁהָיוּ מְהַלְכִין בַּדֶרֶךְ וּבְיַד אֶחָד מֵהֶן קִיתוֹן שֶׁל מַיִם

.מַגִּיעַ לַיִשוּב, וְאִם שׁוֹתֶה אֶחָד מֵהֶן. מֵתִים

וְאַל יִרְאֶה אֶחָד מֵהֶם בְּמִיתָתוֹ שֶׁל  , מוּטָב שֶׁיִשְׁתוּ שְׁנֵיהֶם וְיָמוּתוּ", דָרַשׁ בֶּן פְטוֹרָא

". חֲבֵירוֹ

".חַיֶיךָ קוֹדְמִים לְחַיֵי חֲבֵירֶךָ', וְחֵי אָחִיךָ עִמָךְ'", עַד שֶׁבָּא רַבִּי עֲקִיבָא וְלִימֵד

Two people are traveling and one has a jug of water. If they share the jug, both will 

die. If one drinks the water, that person alone will survive and reach civilization. 

Ben Petora taught, “It is better that both drink and perish rather than one watch his 

fellow die.” 

Then Rabbi Akiva arrived and taught, “The Torah declares, ‘And your brother must 

live with you’ (Leviticus 25:36). Your survival comes ahead of your fellow’s survival.”

TEXT 3



We must save others, but not at 

the cost of our own lives or when 

success is unlikely, yet some still 

chose to risk their lives anyway.

ANSWER



1. Why were they permitted to assume 

such danger if Jewish law forbids it?

2. What did they do to deserve such 

astounding miracles?

3. How did they succeed? Not a single 

person was harmed in this effort?

QUESTIONS



Miraculously, the Rebbe 

was freed within a 

month. He immediately 

shared a teaching from 

the Tehilim;



Psalms 118:7

.וַאֲנִי אֶרְאֶה בְשֹנְאָי, לִי בְּעֹזְרָי' ה

G-d is for me with those who 

help me, and I will see [the 

downfall] of my enemies.

TEXT 4A



Rabbi Yosef Yitzchak 
Schneersohn, Sefer
Hamaamarim 5687, p. 
201

בְּהַשְׁקָפָה רִאשׁוֹנָה מַשְׁמָע שֶׁהָאָדָם יֵשׁ  , דְהִנֵּה. הִנֵּה לְשׁוֹן הַפָסוּק אֵין לוֹ הֲבָנָה כְּלָל לִכְאוֹרָה

וְרַק , וְהָאֱמֶת הוּא אֲשֶׁר אֵין עוֹד מִלְבַדוֹ. הוּא עִמָהֶם, לוֹ עוֹזְרִים רַבִּים וְהַקָדוֹשׁ בָּרוּךְ הוּא

.וְעוֹזֵר לוֹ בְּכָל אֲשֶׁר לוֹ, הוּא יִתְבָּרֵךְ הַבּוֹרֵא מְהַוֶּוה וּמְחַיֶה אֶת הָאָדָם, הוּא לְבַדוֹ

לֵידַע שֶׁיֵשׁ שָׁם מָצוּי רִאשׁוֹן , יְסוֹד הַיְסוֹדוֹת וְעַמוּד הַחָכְמוֹת", ם"וּכְמוֹ שֶׁכָּתַב הָרַמְבַּ 

לאֹ נִמְצְאוּ אֶלָא מֵאֲמִיתַת  , וְכָל הַנִּמְצָאִים מִשָמַיִם וָאָרֶץ וּמָה שֶׁבֵּינֵיהֶם. מַמְצִיא כָּל נִמְצָא

(.א, הִלְכוֹת יְסוֹדֵי הַתוֹרָה א" )הִמָצְאוֹ

The language in this passage appears to make no sense. At first glance, it sounds like it’s 

saying that a person has many helpers, and G-d is one of them. But the truth is that there 

is no one but G-d; He alone exists. He creates, vivifies, and animates us and helps us with 

all that we need.

As Maimonides wrote, “The foundation of all foundations and the pillar of all wisdom is 

to know that there is a primary being that brings all of existence into existence. All that 

exists in the Heavens and the earth, and between them, only exists from the truth of His 

being” (Mishneh Torah, Laws of the Fundamentals of the Torah 1:1).

TEXT 4B



At first, it sounds like David is grouping 

G-d with other humans, but if G-d is with 

us, why mention anyone else?

QUESTION



Rabbi Menachem 
Mendel of Lubavitch, 
Derech Mitzvotecha, 
pp. 5B–6A

כְּשֶׁרוֹצִים לְמַלְאוֹת  . וְיוּבַן עַל דֶרֶךְ מָשָׁל

,  מֵחָבִית גְּדוֹלָה מְלֵיאָה מַיִם כֵּלִים רַבִּים מְאֹד

,  שֶׁעוֹשִים צִינּוֹרוֹת הַרְבֵּה מְאֹד, קְטַנִּים בְּיוֹתֵר

עַל . וְכָל צִנּוֹר מְצוּמְצָם כְּפִי מִדַת הַכְּלִי לְבַד

מִמֵילָא יְחוּלַק הַשֶפַע לְרִבּוּי כֵּלִים קְטַנִּים  , כֵּן

בְּיוֹתֵר מָה שֶׁלאֹ הָיָה בְּאֶפְשָׁרִי לַעֲשוֹת כֵּן  

.אֶלָא הָיָה שׁוֹטֵף בְּבַת אַחַת. מֵהֶחָבִית עַצְמָהּ

,  וְהִנֵּה בֶּאֱמֶת הַגַּם שֶׁהַצִנּוֹר גָּרַם צִמְצוּם הַמַיִם

אֵינוֹ אֶלָא כְּלִי לַעֲבוֹר בּוֹ הַמַיִם  , מִכָּל מָקוֹם

וַעֲדַיִין לאֹ נִפְרְדוּ  . אוֹתָן שֶׁבֶּחָבִית, עַצְמָן

וְלאֹ שֶׁהַצִנּוֹר  . כִּי הַקִילוּחַ מְחַבְּרָן, מִמְקוֹרָם

. . .וְזֶה פָשׁוּט , מְהַוֶּה מַיִם מְצוּמְצָמִים אֲחֵרִים

עַצְמָן . . . וְגַם בֶּאֱמֶת הֲרֵי גַּם גּוּף הַכֵּלִים 

אֵינוֹ נִקְרָא הֶעְלֵם כְּלָל בֶּאֱמֶת  , הַמַעֲלִימִים

שֶׁהֲרֵי הֵם נִמְשָׁכִים וְנִתְהַוִּים  , אֶצְלוֹ יִתְבָּרַךְ

.מִמֶנּוּ יִתְבָּרַךְ

This may be understood by way of analogy. If you want 

to fill many small jars from a large water bucket, you 

must first attach many small pipes, each tailored to the 

size of the small jars. When you tilt the bucket, the flow 

will automatically be distributed to the many miniature 

jars, something that was impossible to do from the 

bucket itself. If you tried that, it would flood everything 

in a single gush.

Though the conduit pipes constrict the water flow, the 

constricted flow is not created in them. They are merely 

conduits through which water passes from the large 

bucket. And even as it passes, the constricted flow 

remains connected to the large bucket; the flow 

connects them. This is obvious. . . .

The truth is that even the pipes . . . that constrain the 

flow have no power to constrict G-d, for they are 

created by and come from G-d Himself.

TEXT 5A



David grouped us with G-d since He channels 

His infinite power through us, allowing us to be 

His helpers in this world. 

ANSWER



Rabbi Avraham ibn 
Ezra, Psalms 118:7

רַק  , אֵינֶנּוּ אוֹמֵר כִּי הַשֵם יִהְיֶה אֶחָד מֵעוֹזְרָי

שֶׁהַשֵם יַעֲזוֹר . . . הוּא כְּנֶגֶד כָּל הָעוֹזְרִים 

.עוֹזְרָיו

King David didn’t say that G-d is one of his 

helpers, but that G-d is the equivalent of all the 

helpers . . . for He enables the helpers to help.

TEXT 5B



Those who rely on 

themselves can’t risk 

danger, since anything 

could happen. 

Those who act as G-d’s 

conduits don’t feel that 

risk since G-d is 

working through them.



Rabbi Yosef Yitzchak 
Schneersohn, Sefer
Hamaamarim 5687, p. 
208

(.  ז, תְהִלִים קיח" )לִי בְּעֹזְרָי' ה", וְאָז הִנֵּה

.  'דְגַם בְּהָעוֹזְרִים יִהְיֶה גִּילוּי שֵׁם ה

Under such conditions, “G-d is for me with 

those who help me” (Psalms 118:7). The Divine 

Presence is palpable within the helpers.

TEXT 5C



Maimonides, Mishneh
Torah, Laws of Kings 
and Their Wars 7:15

וּמֵאַחַר שֶׁיִכָּנֵס בְּקִשְׁרֵי הַמִלְחָמָה יִשָעֵן 

.  עַל מִקְוֵה יִשְרָאֵל וּמוֹשִׁיעוֹ בְּעֵת צָרָה

וְיֵדַע שֶׁעַל יִחוּד הַשֵם הוּא עוֹשֶה  

וְלאֹ יִירָא  , וְיָשִים נַפְשׁוֹ בְּכַפוֹ. מִלְחָמָה

וְלאֹ יַחְשֹׁב לאֹ בְּאִשְׁתוֹ וְלאֹ . וְלאֹ יִפְחָד

וְיִפָנֶה  , אֶלָא יִמְחֶה זִכְרוֹנָם מִלִבּוֹ, בְּבָנָיו

. . .מִכָּל דָבָר לַמִלְחָמָה 

וְכָל הַנִּלְחָם בְּכָל לִבּוֹ בְּלאֹ פַחַד וְתִהְיֶה  

מֻבְטָח לוֹ , כַּוָּנָתוֹ לְקַדֵשׁ אֶת הַשֵם בִּלְבַד

.  שֶׁלאֹ יִמְצָא נֵזֶק וְלאֹ תַגִּיעֵהוּ רָעָה

וְיִזְכֶּה לוֹ  , וְיִבְנֶה לוֹ בַּיִת נָכוֹן בְּיִשְרָאֵל

וְיִזְכֶּה לְחַיֵי הָעוֹלָם  , וּלְבָנָיו עַד עוֹלָם

.הַבָּא

Once a soldier enters the throes of battle, he 

should rely on G-d in times of need. He should 

know that he is fighting for the sake of the 

oneness of G-d’s name. Therefore, he should place 

his life in His hands and show no fright or fear. He 

should not think about his wife or children. He 

should wipe their memory from his heart and focus 

exclusively on the war.

Those who fight with all their heart, without fear, 

with the sole intention of sanctifying G-d’s name, 

can be assured that they will find no harm, nor will 

bad overtake them. They will build a proper family 

in Israel and gather merit for themselves and their 

children forever. They will also merit eternal life in 

the World to Come.

TEXT 6



The people in the Rebbe’s 

campaign acted as G-d’s 

helpers. They couldn’t rest 

until he was freed, and 

with faith that G-d would 

free him, they did 

whatever had to be done.
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Glitzenshtein, Sefer
Hatoldos Admur
HaRayatz 3, p. 96

בְּאוֹתוֹ עֶרֶב נִשְׁלְחוּ מִבְרָקִים אֶל קַאלִינִין 

אֶל רִיקוֹב ראֹשׁ , נְשִיא הַמְדִינָה

.  אוּ.פֶ .וְאֶל הַנְהָלַת הַגֶ , הַמֶמְשָׁלָה

.בְּמוֹסְקְבָה

,  כֵּן הוֹדִיעוּ לַמֶרְכָּזִים הַיְהוּדִיִים בְּרוּסְיָה

וּבִקְשׁוּ לֶאֱסוֹף  . וְכַדוֹמֶה, מִינְסְק, חַרְקוֹב

חֲתִימוֹת שֶׁל מֵאוֹת אַלְפֵי יְהוּדִים בְּרַחֲבֵי  

וְשֶׁל מוֹסָדוֹת וַחֲבָרוֹת יְהוּדִיוֹת  , רוּסְיָה

עַל כְּתַב בַּקָשָׁה מְיוּחָד לַשִלְטוֹן  , בְּרוּסְיָה

בּוֹ יַעַרְבוּ לְיַחֲסוֹ הַלוֹיָאלִי שֶׁל , הַסוֹבְיֵיטִי

וְכִי נָקִי הוּא מִכָּל , הָרַבִּי כְּלַפֵי הַשִלְטוֹן

. אַשְׁמָה שֶׁל פְעִילוּת קוֹנְטְרֵיבוּלָהצְיוֹנִית

הַפִיטִיצְיָה עַל מֵאוֹת אַלְפֵי חֲתִימוֹתֶיהָ  

. . . שַׁחְרְרוּ אֶת הָרַבִּי : תִדְרוֹשׁ

The very evening [of the Rebbe’s arrest], telegrams 

were sent to the Head of State, Mikhail Kalinin; to the 

Chairman of the Council of People’s Commissars of the 

Russian SFSR, Alexei Rykov; and to senior leadership at 

the KGB headquarters in Moscow.

The committee also informed all Jewish communities in 

Russia, including those in Kharkiv and Minsk. They 

asked them to gather hundreds of thousands of 

signatures from Jews across the USSR, as well as from 

Jewish institutions and societies in Russia, for a special 

petition to the Soviet leadership. These signatories 

would attest to the Rebbe’s loyalty to the Soviet 

regime and to his innocence against all accusations of 

counterrevolutionary activity. 

The petition, signed by hundreds of thousands, would 

demand one thing: Liberate the Rebbe. . . . 

TEXT 7A

…



Rabbi Chanoch
Glitzenshtein, Sefer
Hatoldos Admur
HaRayatz 3, p. 96

בְּכָל מָקוֹם . רַבָּנִים גָּזְרוּ עַל תַעֲנִית צִיבּוּר

צָמוּ הַיְהוּדִים בְּיָמִים שֵׁנִי וַחֲמִישִׁי שֶׁל 

,  בָּתֵי הַכְּנֶסֶת. שְׁבוּעַ הַמַאֲסָר הָרִאשׁוֹן

הָיוּ מְלֵאִים עַד  , בָּתֵי הַמִדְרָשׁ וְהַמִנְיָנִים

כָּל יוֹם אָמְרוּ תְהִלִים תוֹךְ  . אֶפֶס מָקוֹם

הָיָה זֶה כְּיוֹם כִּיפוּר  . דְמָעוֹת וְתַחֲנוּנִים

.אָרוֹךְ בַּיַהֲדוּת הָרוּסִית

Rabbis decreed public fast days. Throughout the 

Soviet Union, Jews fasted on the Monday and 

Thursday of the weeks the Rebbe was imprisoned. 

Synagogues, study halls, and private prayer 

gatherings were filled beyond capacity. Each day, 

Psalms were chanted with much crying and pleading. 

It was a long Yom Kippur for Soviet Jewry.

TEXT 7A



At that time, supporting the 

Rebbe was extremely 

dangerous; one could be 

imprisoned. Yet Jews from 

all backgrounds acted 

without hesitation.
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מִשְׁלָחוֹת יְהוּדִיוֹת מִמֶרְכְּזֵי הַיִשוּב בְּרוּסְיָה  

הַכֹּל  . אוּ.פֶ .בִּקְשׁוּ לְהִתְרָאוֹת עִם ראֹשׁ הַגֶ 

אַךְ הוּא  . בְּעִנְיַן הָרַבִּי, מֶנְזְשִׁינְסְקִי, רוּסִית

. . .הֵשִׁיב אֶת פְנֵיהֶם רֵיקָם 

מִשְׁקָל רַב נוֹדַע לְהִשְׁתַדְלוּתָהּ שֶׁל גְּבֶרֶת 

יוֹשֶׁבֶת ראֹשׁ הַצְלָב הָאָדוֹם  , פִישְׁקוֹבָה

.  שֶׁהִשְׁקִיעָה מַאֲמַצִים רַבִּים בָּעִנְיָן, בְּרוּסְיָה

גְּבֶרֶת פִישְׁקוֹבָה פָנְתָה אֶל רִיקוֹב וְאֶל 

מֶנְזְשִׁינְסְקִי וְדָרְשָׁה לְהוֹצִיא אֶת הָרַבִּי  

. לְחָפְשִׁי

יְהוּדִים וְלאֹ , הָיוּ גַּם קוֹמוּנִיסְטִים חֲשׁוּבִים

שֶׁהִצְטָרְפוּ לִפְעִילוּת זוֹ לְשִׁחְרוּרוֹ , יְהוּדִים

. שֶׁל הָרַבִּי

Delegations from central Jewish communities across 

the USSR sought meetings with the head of the KGB, 

Vyacheslav Menzhinsky. However, he turned them all 

down. . . .

The heroic efforts of famed [humanitarian and human 

rights activist] Mrs. Yekaterina Pavlovna Peshkova, 

chairwoman of the Russian Red Cross [and first wife of 

the famous Russian writer, Maxim Gorky], were 

invaluable. She appealed to the Chairman of the 

Council of People’s Commissars of the Russian SFSR, 

Alexei Rykov; and to the head of the KGB, Vyacheslav

Menzhinsky, demanding that they liberate the Rebbe.

Many vital members of the Communist Party, Jewish 

and non-Jewish alike, joined the campaign for the 

Rebbe’s liberation. 
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הַוַּעַד הַמוֹסְקְבָאִי לְהַצָלַת הָרַבִּי שִׁיתֵף עִמוֹ  

.  עַסְקָנִים יְהוּדִיִים מֵעָרֵי רוּסְיָה הַגְּדוֹלוֹת

,  קִיוֹב, עַסְקָנִים יְהוּדִיִים חֲשׁוּבִים מֵחַרְקוֹב

וִיטֶבְּסְק וְעוֹד בָּאוּ לְמוֹסְקְבָה , מִינְסְק

.  וְהִשְׁתַתְפוּ בִּישִׁיבוֹת הַוַּעַד לְשִׁחְרוּר הָרַבִּי

הַפְעִילוּת וְהַשְתַדְלָנוּת לְשִׁחְרוּר הָרַבִּי  

אַךְ בְּיִחוּד . הוּפְעֲלָה בְּמֶרֶץ וּבְמַאֲמָץ רַב

וְלִזְכוּתָהּ יֵשׁ לוֹמַר . טָרְחָה גְּבֶרֶת פִישְׁקוֹבָה

שֶׁהִיא לָקְחָה עַל עַצְמָהּ אֶת הַחֵלֶק הָאֲרִי  

לְבַסוֹף הוּכְתְרָה פְעִילוּת  . שֶׁל הָעֲבוֹדָה

.מְאוּמֶצֶת זוֹ בְּהַצְלָחָה

The Moscow committee for the Rebbe’s liberation 

recruited Jewish activists from all the large 

metropolises across the Soviet Union. Well-known 

Jewish activists from Kharkiv, Kyiv, Minsk, Vitebsk, 

and other places came to Moscow and joined the 

committee. The campaign and the tasks were 

carried out vigorously and relentlessly. Mrs. 

Peshkova, who assumed the lion’s share of the 

work, stood out among the petitioners. In the end, 

this monumental effort was crowned with success.

TEXT 7B



Even top Soviet officials 

risked their freedom, 

and with great effort, 

the Rebbe was freed 

after nine days.



The Rebbe, Rabbi 
Menachem Mendel 
Schneerson, Likutei
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עַל יְדֵי אֲמִירַת  )אִין דֶעם פַאל אִיז גֶעשְׁטַאנֶען בְּגָלוּי 

הוּא לְבַדוֹ "אַז דָאס אִיז בְּלוֹיְז דֶער עֵזֶר פוּן ( הַמַאֲמָר

אוּן דֶער עִנְיָן הָאט זִיךְ אוֹיסְגֶעדְרִיקְט בְּגָלוּי  ". הוּא

דִי אַלֶע וָואס הָאבְּן זִיךְ  . גּוּפָא" עוֹזְרִים"בַּיי דִי 

הָאבְּן דָאס נִיט גֶעטָאן  , מִשְׁתַדֵל גֶעוֶוען פַארְן רֶבִּי׳ן

.  מִיט אַן אוֹיסְגֶערֶעכְנְטְן חֶשְׁבּוֹן אוּן סִיכּוּיִים שִכְלִיִים

נָאר יֶעדֶערֶער פוּן זֵיי הָאט זִיךְ מוֹסֵר נֶפֶשׁ גֶעוֶוען  

מְ׳אִיז  . אוּן זִיךְ נִיט גֶערֶעכְנְט מִיט קֵיין שׁוּם זַאךְ

אֶפְשָׁר וֶועט  , גֶּעגַאנְגֶּען אוֹיף אַלֶע סַכָּנוֹת׳דִיקֶע וֶועגְן

אָדֶער  , מֶען עַל כָּל פָנִים פַארְלַייכְטֶערְן דֶעם מַאֲסָר

.אֲפִילוּ צוּהֶעלְפְן צוּ דֶער גְּאוּלָה

אוּן דֶערִיבֶּער הָאט דָא זֵייעֶר מְצִיאוּת נִיט תוֹפֵס  

אוּן אִין זֵייֶערֶע פְעוּלוֹת הָאט זִיךְ  . מָקוֹם גֶּעוֶוען

גֶּעקֶענְט אַרוֹיסְזָאגְן בְּגָלוּי אַז דָאס אִיז נִיט זֵיֶיער  

דָאס טוּט  , נָאר דָאס אִיז פוּן ״הוּא לְבַדוֹ הוּא״, עֵזֶר

.דֶער אוֹיבֶּערְשְׁטֶער

It was clear (and made so through the 

previous Rebbe’s teaching on the day of his 

release) that only G-d secured the Rebbe’s 

release. This was expressed through the 

attitude of the helpers. Everyone who worked 

for the Rebbe’s liberation made no logical 

calculations about their odds of success. They 

threw themselves into the project with utter 

self-sacrifice. They never hesitated. They took 

the most dangerous paths on the off chance 

they might lighten the Rebbe’s sentence or 

even hasten his liberation. 

They acted like they weren’t even there. One 

could sense that these were not their efforts. 

G-d, Who is alone, was operating through 

them.
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פַארְוָואס  , וּבְמֵילָא אִיז פַארְשְׁטַאנְדִיק בְּפַשְׁטוּת

דָאס הָאט קֵיינֶעם נִיט גֶעשַׁאדְט בְּאֵיזֶה אוֹפֶן שֶׁהוּא  

וִויבַּאלְד אַז דָאס אִיז דֶער (. אֲפִילוּ נִיט שְׁפֶעטֶער)

,  "אֲמִיתַת הִמָצְאוֹ"פוּן , "הוּא לְבַדוֹ הוּא"עֵזֶר פוּן 

אִיז דָאךְ נִיט שַׁיָיךְ אַז עֶפֶעס זָאל דָארְטְן קֶענֶען 

מֶען דַארְף גָּאר נִיט אָנְקוּמֶען צוּ , נָאכְמֶער. אָנְרִירְן

סְ׳אִיז עַל פִי טֶבַע . אַ ״נֵס״ דָאס זָאל נִיט שַׁאטְן

".אֲמִיתַת הִמָצְאוֹ"אוּמְמֶעגְלֶעךְ צוּ אָנְרִירְן דֶעם 

(  לַאֲמִיתָתוֹ שֶׁל דָבָר)אַז מְ׳הָאט זִיךְ , קוּמְט אוֹיְס

אֲפִילוּ נִיט אַרַיינְגֶעשְׁטֶעלְט אִין אַ ״מָקוֹם סַכָּנָה״ 

וְואוּ מֶען דַארְף אָנְקוּמֶען צוּ אַ נֵס גָּדוֹל צוּ נִיצַל  )

וַויְיל דָאס הָאט גֶעטָאן בְּגָלוּי  (. וֶוערְן דֶערְפוּן

נָאר דָאס אִיז גֶּעוֶוען דוּרְךְ  " )אֲמִיתַת הִמָצְאוֹ"

אַזוֹי אַז מִלְכַתְחִילָה אִיז נִיטָא  (. פְלוֹנִי וּפְלוֹנִי כוּ׳

קֵיין אָרְט אַז דָאס זָאל אִימִיצְן שַׁאטְן בְּאֵיזֶה אוֹפֶן  

.אִין דֶעם פַאל אִיז אַזוֹי דִי טֶבַע הַדְבָרִים. שֶׁהוּא

In this light, it makes perfect sense that no one 

was harmed in any way (not even after the 

liberation). Since this was the work of the 

“Primary Being,” G-d, Who stands alone, there 

was never any danger. No power can touch G-d. 

Moreover, there was no need for a miracle to 

protect them, for it is naturally impossible to 

harm the “Primary Being.”

Accordingly, they were literally never in danger 

(and never required a miracle to save them) 

because this was openly G-d’s initiative (through 

the people who stepped up). There was no 

possibility of anyone being harmed in any way 

by this effort. In this case, this was the natural 

way of things.

TEXT 8



1. They acted as G-d’s conduits with complete 

self-sacrifice, so personal risk didn’t apply.

2. The success came from G-d working through 

them; therefore it wasn’t a miracle. It was natural.

3. Since G-d was in control, the helpers were never 

truly in danger.

ANSWERS



Yes, even though G-d saved the 

Rebbe, those who acted as His 

channels were still recognized.

ANSWER

Were the activists 

rewarded for their 

efforts?

QUESTION

OPTIONAL



Talmud, Bava Kama 
92b

, חַמְרָא לְמָרֵיהּ: מְנָא הָא מִילְתָא דְאָמְרִי אִינָשֵׁי, אֲמַר לֵיהּ רָבָא לְרַבָּה בַּר מָרִי

?  טֵיבוּתָא לְשָׁקְיֵיהּ

לְמַעַן יִשְׁמְעוּן וְיִרְאוּן כָּל עֲדַת בְּנֵי  . . . ״וְסָמַכְתָ אֶת יָדְךָ עָלָיו , דִכְתִיב, אֲמַר לֵיהּ

כִּי סָמַךְ  , ״וִיהוֹשֻׁעַ בִּן נוּן מָלֵא רוּחַ חָכְמָה, וּכְתִיב(. כ; יח, בַּמִדְבָּר כז)יִשְרָאֵל״ 

(.ט, דְבָרִים לד)וַיִשְׁמְעוּ אֵלָיו כָּל בְּנֵי יִשְרָאֵל וְגוֹ׳״ , מֹשֶׁה אֶת יָדָיו עָלָיו

Rava asked Rabah, the son of Mari, “What is the source of the common saying, 

‘The wine belongs to the host, but gratitude goes to the waiter’?”

He replied: The Torah states, “And you [Moses] should lean your hands upon 

him [Joshua] . . . so that the entire community of Israel will hear and see” 

(Numbers 27:18, 20). And it’s written, “And Joshua the son of Nun was filled 

with the spirit of wisdom for Moses leaned his hands upon him, and all the 

Children of Israel listened to him” (Deuteronomy 34:9).

TEXT 9

OPTIONAL



Rabbi Menachem 
Mendel of Lubavitch, 
Derech Mitzvotecha, 
p. 6b

״כִּי  , חַמְרָא לְמָרָא וְטֵיבוּתָא לְשָׁקְיֵיהּ שֶׁנֶּאֱמַר

(.ט, דְבָרִים לד" )סָמַךְ מֹשֶׁה

.הַיְינוּ כִּי אָדָם בִּלְבַד הוּא בַּעַל בְּחִירָה

[The Talmud states] “The wine belongs to the host, but 

gratitude goes to the waiter, for it is written, ‘Moses 

leaned his hands, etc.’ (Deuteronomy 34:9).”

This is because humans have free choice.

TEXT 10

OPTIONAL



You’re rewarded not 

just for being a channel, 

but for choosing freely 

to step up and act.

OPTIONAL



When a task feels too big, 

don’t try to do it alone. 

Let G-d work through 

you. With this conviction, 

things will work out.



KEY POINTS

4. When operating this way, there are no restrictions on what we may or may not 

do. We can take any risk and wade into certain danger to help those in need.

3. At such times, we throw ourselves into the work without regard for personal 

safety or calculating the odds of success. We grasp at every straw, and we 

succeed.

1. We are obligated to save people in danger. The exception is when our 

intervention would place us in danger.

2. Sometimes we become aware that we’re not acting on our own power, but 

that G-d is working through us. We’re mere channels.

5. This is because only humans can be in danger; G-d is never in danger. If we 

become pure conduits for G-d, there is no danger in the first place.
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