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Building from the Rubble
The First Step to Rebuilding What’s Broken



PARSHAH
OVERVIEW
DEVARIM

On the first of Shevat (thirty-

seven days before his passing), 

Moses begins his repetition of 

the Torah to the assembled 

Children of Israel, reviewing the 

events that occurred and the 

laws that were given in the 

course of their forty-year 

journey from Egypt to Mount 

Sinai to the Promised Land; 

rebuking the people for their 

failings and iniquities; and 

enjoining them to keep the 

Torah and observe its 

commandments in the Land that 

G-d is giving them as an eternal 

heritage, into which they shall 

cross after Moses’s death.

Moses recalls his appointment of 

judges and magistrates to ease 

his burden of meting out justice 

to the people and teaching them 

the word of G-d; the journey 

from Mount Sinai through the 

great and fearsome desert; and 

the sending of the spies and the 

people’s subsequent spurning of 

the Promised Land, so that G-d 

decreed that the entire 

generation of the Exodus would 

die out in the desert. “Also 

against me,” says Moses, “was 

G-d angry for your sake, saying, 

‘You, too, shall not go in there.’”

Moses also recounts some more 

recent events: the refusal of the 

nations of Mo’ab and Ammon to 

allow the Israelites to pass 

through their countries; the wars 

against the Amorite kings Sihon

and Og, and the settlement of 

their lands by the tribes of 

Reuben and Gad and part of the 

tribe of Manasseh; and Moses’s 

message to his successor, 

Joshua, who will succeed him in 

taking the Land and lead them 

in the battles for its conquest: 

“Fear them not [in these battles], 

for the L-rd your G-d, He shall 

fight for you.”



Reflect on your life and identify breakthrough 

moments that changed the direction of your life. 

Can you remember the moment you realized that 

you needed a change and that what you were 

doing up to that point would no longer work?

QUESTION FOR DISCUSSION



Think back to the moment you realized that your 

familiar and comfortable life had ended. How did 

that realization make you feel?

QUESTION FOR DISCUSSION



Breakdowns feel dark, but 

they’re just the start of a 

breakthrough. Seeing them 

this way helps us stay calm 

and trust it’ll work out.



This Shabbat is called 

Shabbat Chazon “Shabbat 

of Vision,” because the 

haftarah is taken from 

Isaiah’s vision.



Isaiah 1:1–9

עְיָהוּ בֶן אָמוֹץ אֲשֶר חָזָה  . א חֲזוֹן יְשַׁ

ל יְהוּדָה וִירוּשָלָיִם בִימֵי עֻזִיָהוּ  , עַׁ

לְכֵי יְהוּדָה .יוֹתָם אָחָז יְחִזְקִיָהוּ מַׁ

אֲזִינִי אֶרֶץ כִי ה. ב יִם וְהַׁ ' שִמְעוּ שָמַׁ

מְתִי וְהֵם  , דִבֵר לְתִי וְרוֹמַׁ בָנִים גִדַׁ

.פָשְעוּ בִי

חֲמוֹר אֵבוּס בְעָלָיו. ג ע שוֹר קֹנֵהוּ וַׁ ,  יָדַׁ

ע מִי לאֹ הִתְבוֹנָן, יִשְרָאֵל לאֹ יָדַׁ .עַׁ

ם כֶבֶד עָו ן, הוֹי גוֹי חֹטֵא. ד ע , עַׁ זֶרַׁ

שְחִיתִים ' עָזְבוּ אֶת ה, מְרֵעִים בָנִים מַׁ

.נָזֹרוּ אָחוֹר, נִאֲצוּ אֶת קְדוֹש יִשְרָאֵל

ל מֶה תֻכוּ עוֹד תוֹסִיפוּ סָרָה. ה כָל  , עַׁ

וָּי .ראֹש לָחֳלִי וְכָל לֵבָב דַׁ

1. The vision of Isaiah, son of Amoz, which he saw 

concerning Judah and Jerusalem, in the days of 

Uzziah, Jotham, Ahaz, [and] Hezekiah, kings of 

Judah:

2. “Hear, O heavens, and give ear, O earth, for G-

d has spoken; children I have raised and exalted, 

yet they have turned on Me.

3. “An ox knows its owner and a donkey its 

master’s crib [but] Israel does not know; My people 

does not consider.

4. “Woe to a sinful nation, a people heavy with 

iniquity; evildoing seed, corrupt children. They 

forsook G-d; they provoked the Holy One of Israel; 

they pulled back.

5. “Why are you beaten when you still rebel? 

Every head [is afflicted] with illness and every 

heart with malaise.

TEXT 1

…



Isaiah 1:1–9

ד ראֹש אֵין בוֹ מְתֹם. ו ף רֶגֶל וְעַׁ ,  מִכַׁ

כָה טְרִיָה לאֹ זֹרוּ וְלאֹ   בוּרָה וּמַׁ ע וְחַׁ פֶצַׁ

שָמֶן .חֻבָשוּ וְלאֹ רֻכְכָה בַׁ

רְצְכֶם שְמָמָה. ז עָרֵיכֶם שְרֻפוֹת  , אַׁ

תְכֶם לְנֶגְדְכֶם, אֵש דְמַׁ זָרִים אֹכְלִים  , אַׁ

ת זָרִים הְפֵכַׁ .אֹתָהּ וּשְמָמָה כְמַׁ

ת צִיוֹן כְסֻכָה בְכָרֶם. ח ,  וְנוֹתְרָה בַׁ

.כִמְלוּנָה בְמִקְשָה כְעִיר נְצוּרָה

,  צְבָאוֹת הוֹתִיר לָנוּ שָרִיד' לוּלֵי ה. ט

עֲמֹרָה דָמִינוּ .כִמְעָט כִסְדֹם הָיִינוּ לַׁ

6. “From the sole of the foot until the head, nothing 

is whole; only wounds, contusions, and lacerated 

sores; they were not sprinkled [with balm], 

bandaged, or softened with oil.

7. “Your land is desolate, your cities burnt with fire. 

Your land—in your presence, strangers devour it, 

and it is as desolate as one that has been turned 

over to strangers.

8. “And the daughter of Zion shall be left like a hut 

in a vineyard, like a lodge in a cucumber field, like 

a city besieged.

9. “Had not the G-d of hosts spared us a remnant, 

we would soon be like Sodom; we would resemble 

Gomorrah.”

TEXT 1



This prophecy reminds

us to repent so we can 

prevent future destruction.



Rabbi Tzadok

Hakohen Rabinowitz, 

Peri Tzadik, 

Deuteronomy 13

בָת זֶה פְטוֹרָה דְשַׁ הַׁ ת הַׁ ל שֵם פְתִיחַׁ בָת חֲזוֹן עַׁ בָת זֶה נִקְרָא שַׁ .הִנֵה שַׁ

פְטוֹרָה שֶהוּא לְשוֹן . וְיֵש לְהָבִין הַׁ ת הַׁ ל שֵם פְתִיחַׁ בָת נַׁחֲמוּ שֶנִקְרָא עַׁ בִשְלֵמָא שַׁ

תְחִיל ז, נֶחָמָה .דְנֶחָמָתָא' וּבוֹ מַׁ

ר כָךְ חַׁ תוֹכָחוֹת אַׁ פְטוֹרָה הוּא הַׁ הַׁ .אֲבָל כָאן דְעִיקָר הַׁ

This Shabbat is called the Shabbat of Vision because it is the first word of the haftarah

we read on this Shabbat.

This is confusing. We understand why next Shabbat’s moniker will be taken from the first 

word of next week’s haftarah. (A) The word is “consolation” [which will be sorely needed 

after the 9th of Av]. (B) It initiates a seven-week period during which our haftarot have a 

motif of comfort.

But why do we choose the haftarah’s first word as the moniker for this Shabbat if the 

passages that follow are a terrible rebuke?

TEXT 2



Why did we have to name this Shabbat 

after a terrible vision? Is there nothing 

positive about this Shabbat to have 

named it for instead?

QUESTIONS



Rabbi Menachem 

Mendel of Lubavitch, 

Or HaTorah, Neviim

and Ketuvim 2, 

p. 1097

ארִיטְש  שָנָה מִפַׁ בְבִיכְל דְרוּשֵי ראֹש הַׁ

בָת חֲזוֹן :וְזֶה לְשוֹנוֹ, מָצָאתִי בְעִנְיַׁן שַׁ

בָת חֲזוֹן עְתִי מֵאָבִי מוֹרִי , עִנְיַׁן שַׁ שָמַׁ

שָלוֹם ב  , עָלָיו הַׁ שֶסִיפֵר בְשֵם הָרַׁ

ארְדִיטְשוֹב נִשְמָתוֹ בְגִנְזֵי מְרוֹמִים .  מִבַׁ

נִזְכָר לְעֵיל   בָת הַׁ בְעֵת הֱיוֹתוֹ בְשַׁ

אהִין דִישָא בְרַׁ ר מָשָל  , בִקְהִילָה קַׁ אָמַׁ

ל זֶה :עַׁ

לְבוּש   מֵאָב שֶיֵש לוֹ בֵן יָקָר וְעָשָה לוֹ מַׁ

בֵש בוֹ ד שֶלאֹ נִזְהָר  , יָקָר לְהִתְלַׁ וּמִצַׁ

עֲשִים אֲשֶר  בֵן בְאוֹתוֹ בֶגֶד וְעָשָה מַׁ הַׁ

מָה קְרָעִים, לאֹ יֵעָשוּ ע אוֹתוֹ לְכַׁ . קָרַׁ

ם שֵנִי לְבוּש עַׁ ע אוֹתוֹ  , וְעָשָה לוֹ פַׁ וְקָרַׁ

ם כֵן .גַׁ

?מָה עָשָה הָאָב

In a book of Chasidic insights about the festival of Rosh 

Hashanah from [Rabbi Hillel of] Paritch, I found 

something about the Shabbat of Vision. This is what it 

said:

I heard the following from my father, my teacher, of 

blessed memory, in the name of Rabbi Levi Yitzchak of 

Berditchev, whose soul has ascended above. He shared 

this parable during his visit to the Brahin community for 

the Shabbat of Vision.

A father sewed an expensive garment for his precious 

son to wear. The boy was careless with the garment, 

treating it inappropriately. It was eventually ruined, and 

the father tore it into pieces. The father gave him a 

second garment [which the child also disrespected and 

destroyed, so that] the father tore that garment as well.

What did the father do?

…

TEXT 3



Rabbi Menachem 

Mendel of Lubavitch, 

Or HaTorah, Neviim

and Ketuvim 2, p. 

1097

ן לוֹ   עָשָה לוֹ לְבוּש שְלִישִי וְלאֹ נָתַׁ

ק גְנָזוֹ, לִלְבוֹש אוֹתוֹ וְלִפְרָקִים  . רַׁ

לְבוּש  , רְחוֹקִים יְדוּעִים רְאֶה לוֹ הַׁ מַׁ

הֵג בְדֶרֶךְ  ", וְאוֹמֵר לוֹ רְאֵה שֶאִם תִתְנַׁ

יָשָר יִנָתֵן לְךָ לְבוּש זֶה לִלְבוֹש  , הַׁ

רְגִילוֹ לֵילֵךְ בְדֶרֶךְ  ". )אוֹתוֹ ד זֶה מַׁ וּמִצַׁ

ע בוֹ שֶנַׁעֲשָה אֶצְלוֹ   ד שֶיִוָּודַׁ יָשָר עַׁ הַׁ

ע לְבִיש  , כְמוֹ טֶבַׁ לְבוּש לְהַׁ אָז יִתֵן לוֹ הַׁ

כִי אָז אֵינוֹ יָרֵא מִמֶנוּ פֶן יַׁחֲזוֹר  , אוֹתוֹ

ר שֶנַׁעֲשָה כְמוֹ טִבְעִית, לְסוּרוֹ חַׁ (.מֵאַׁ

בָת חֲזוֹן"וְזֶה עִנְיַׁן  חֲזֶה" שַׁ ,  לְשוֹן מַׁ

מִקְדָש   רְאִין לְכָל אֶחָד וְאֶחָד הַׁ שֶמַׁ

.'דְלֶעָתִיד מֵרָחוֹק כוּ

He sewed a third garment but did not give it to his son 

to wear. Instead, he concealed it. On rare occasions, he 

showed it to his son and said, “If you behave properly, 

you will be permitted to wear this garment.” (This 

incentivizes the child to improve his behavior until it 

becomes his nature. Then the father will give him the 

garment without fear that the child might revert to his 

old ways, since good behavior has become almost his 

nature.)

This is the meaning of “Shabbat of Vision.” Every Jew is 

shown a distant glimpse of the future Temple.

TEXT 3



Can we reconcile both of them, since we 

call it the Shabbat of [one] Vision?

QUESTION

This Shabbat, there are two explanations of the vision:

1. Isaiah’s vision of destruction, which we read this Shabbat

2. A glimpse each Jew is given of the future Beit Hamikdash



There are 2 reasons 

discussed as to why 

G-d should not 

have destroyed the 

Holy Temple.



Maimonides, 

Mishneh Torah, Laws 

of Kings and Wars 

6:8; 10

מְדִינָה אֲכָל שֶחוּץ לַׁ יִם כְדֵי  , אֵין קוֹצְצִין אִילָנֵי מַׁ מַׁ ת הַׁ מַׁ וְאֵין מוֹנְעִין מֵהֶם אַׁ

ר , שֶיִיבְשוּ שְחִית אֶת עֵצָהּ"שֶנֶאֱמַׁ קוֹצֵץ(. יט, דְבָרִים כ" )לאֹ תַׁ וְלאֹ . לוֹקֶה, וְכָל הַׁ

ד מָצוֹר בִלְבַׁ . . .אֶלָא בְכָל מָקוֹם , בַׁ

ד בֵר כֵלִים וְקוֹרֵעַׁ בְגָדִים וְהוֹרֵס בִנְיָן וְסוֹתֵם , וְלאֹ הָאִילָנוֹת בִלְבַׁ מְשַׁ אֶלָא כָל הַׁ

שְחָתָה אֲכָלוֹת דֶרֶךְ הַׁ בֵד מַׁ עְיָן וּמְאַׁ שְחִית"עוֹבֵר בְ , מַׁ ".לאֹ תַׁ

We may not cut down fruit trees outside a city nor prevent an irrigation ditch 

from bringing water to the trees so that they dry up, as the Torah states: “Do 

not destroy its trees” (Deuteronomy 20:19). Anyone who cuts down such a tree 

should be lashed. This does not apply only in a siege but in all situations. . . .

This is not just true of trees: anyone who breaks utensils, tears garments, 

destroys buildings, stops up a spring, or ruins food with destructive intent is in 

violation of the prohibition of “Do not destroy.”

TEXT 4



A. He should not, because according to His law, 

reckless destruction is forbidden. 

SINCE THE TEMPLE BELONGS TO G-D, CAN HE DESTROY IT?



Maimonides, 

Mishneh Torah, Laws 

of the Temple 1:17

מִזְבֵחַׁ  ת מִן הַׁ חַׁ נוֹתֵץ אֶבֶן אַׁ הֵיכָל, הַׁ אוֹ מִבֵין  , אוֹ מִכָל הַׁ

שְחָתָה מִזְבֵחַׁ דֶרֶךְ הַׁ ר. לוֹקֶה, הָאוּלָם וְלַׁ צְתֶם  ", שֶנֶאֱמַׁ וְנִתַׁ

ה. . . אֶת מִזְבְחֹתָם  עֲשוּן כֵן לַׁ "  אֱלֹקֵיכֶם' לאֹ תַׁ

(.ד-ג, דְבָרִים יב)

One who demolishes a single stone from the altar, any part 

of the Temple building, or the floor of the Temple courtyard 

between the entrance hall and the altar in a destructive 

manner should be lashed. As the Torah states, “And you must 

destroy their altars, . . . [but] do not do so to G-d, your G-d” 

(Deuteronomy 12:3–4 ).

TEXT 5



A. He should not, because according to His law, 

reckless destruction is forbidden. 

B. Destroying any part of the Holy Temple, even a 

single stone, is forbidden.

SINCE THE TEMPLE BELONGS TO G-D, CAN HE DESTROY IT?



Rabbi Chaim Palaggi, 

Nefesh Chayim, 

Maarechet Habet, 

chapter 14

ח אֵש מִקְדָש וּמִמָרוֹם שָלַׁ בֵית הַׁ ף הַׁ קָדוֹש בָרוּךְ הוּא שָרַׁ רֵי, אֵיךְ הַׁ דְהַׁ

מִזְבֵחַׁ לוֹקֶה  ת מִן הַׁ חַׁ נוֹתֵץ אֲפִילוּ אֶבֶן אַׁ יְימָא לָן הַׁ . . .קַׁ

קָדוֹש בָרוּךְ הוּא   בוֹתֵנוּ זִכְרוֹנָם לִבְרָכָה דְהַׁ מָה מִדְרָשֵי רַׁ וְיָדוּעַׁ מִכַׁ

מִצְוֹת צְמוֹ לָאו זֶה  . שוֹמֵר הַׁ וְאִם כֵן קוּשְיָא אֱלֹקֵינוּ אֵיךְ הִתִיר לְעַׁ

מִקְדָש ת הַׁ ?דִשְרֵיפַׁ

How could G-d burn down the Temple and even dispatch flames from the 

heavens? Halachah states that we may not demolish even one stone from 

the altar on pain of lashes. . . .

Our sages have intimated on many occasions that G-d observes His own 

commandments. If so, we ask how G-d justified the destruction of the 

Temple.

TEXT 6



How did G-d justify 

the Destruction of 

the Temple?

QUESTION



Rabbi Shneur Zalman

of Liadi, Shulchan

Aruch HaRav, Choshen

Mishpat, Shemirat Guf

Venefesh Ubal Tashchit, 

chapters 5–16

לְקֵל שְאָר כָל דָבָר הָרָאוּי לֵיהָנוֹת   מְקַׁ הַׁ

עֲשֶה, בוֹ בְנֵי אָדָם ,  עוֹבֵר בְלאֹ תַׁ

ר  שְחִית אֶת עֵצָהּ וְגוֹ"שֶנֶאֱמַׁ ". . .'לאֹ תַׁ

מֶה דְבָרִים אֲמוּרִים כְשֶעוֹשֶה דֶרֶךְ  , בַׁ

שְחָתָה וְקִלְקוּל קֵן. הַׁ ל מְנַׁת לְתַׁ ,  אֲבָל עַׁ

לְקֵל קֵן  , מוּתָר לְקַׁ אִם אִי אֶפְשָר לְתַׁ

ל יְדֵי קִלְקוּל זֶה כְגוֹן אִילָן  . אֶלָא עַׁ

זִיק   ע וּמַׁ רְקַׁ קַׁ כְחִיש אֶת הַׁ אֲכָל שֶמַׁ מַׁ

טּוֹבִים מִמֶנוּ  . . .לְאִילָנוֹת אֲחֵרִים הַׁ

ל מְנַׁת   לְקְלוֹ עַׁ ר אִם מְקַׁ וְאֵין צָרִיךְ לוֹמַׁ

קֵן גוּפוֹ כְגוֹן שֶשּׂוֹרֵף כִסֵא וְשוּלְחָן  , לְתַׁ

מֵם בָהֶם אִם אֵין לוֹ עֵצִים   לְהִתְחַׁ

.אֲחֵרִים

One who destroys anything from which others 

can benefit violates “Do not destroy its trees” 

(Deuteronomy 20:19). . . .

This is only if one destroys for purposes of 

destruction and ruination. However, if one 

destroys an impediment to protect what it 

harms, it is permissible if this is the only way to 

do it. For example, [destroying] a tree that is 

damaging the soil or other trees that are better 

than it. . . .

If one destroys something for personal 

benefit—for example, if one has no kindling and 

uses a chair or table to build a fire to warm 

oneself—it’s certainly permissible.

TEXT 7



G-d was able to destroy 

it, since it would lead to 

something good.

ANSWER 1



Midrash, Eichah

Rabah 4:14

פוֹ, אֶת חֲמָתוֹ' כִלָה ה" ךְ חֲרוֹן אַׁ ,  שָפַׁ

יַׁצֶת אֵש בְצִיוֹן (.יא, אֵיכָה ד" )וַׁ

מִזְמוֹר לְאָסָף אֱלֹקִים בָאוּ גוֹיִם  ", כְתִיב

לָא הֲוָה  (. א, תְהִלִים עט" )בְנַׁחֲלָתֶךָ

ר אֶלָא בְכִי לְאָסָף נְהִי  , קְרָא צָרִיךְ לְמֵימַׁ

וּמָה אוֹמֵר מִזְמוֹר  . קִינָה לְאָסָף, לְאָסָף

?לְאָסָף

אֶלָא מָשָל לְמֶלֶךְ שֶעָשָה בֵית חֻפָה 

וְיָצָא בְנוֹ  , וְסִיְדָהּ וְכִיְרָהּ וְצִיְרָהּ, לִבְנוֹ

רְבוּת רָעָה חֻפָה  . לְתַׁ מֶלֶךְ לַׁ מִיָד עָלָה הַׁ

קָנִים וִּילָאוֹת וְשִבֵר אֶת הַׁ ע אֶת הַׁ .  וְקָרַׁ

דְגוֹג שֶלוֹ אִיבוּב שֶל קָנִים וְהָיָה   ל פַׁ וְנָטַׁ

.מְזַׁמֵר

ךְ חֻפָתוֹ שֶל בְנוֹ  : אָמְרוּ לוֹ מֶלֶךְ הָפַׁ הַׁ

תְ יוֹשֵב וּמְזַׁמֵר ?וְאַׁ

“G-d vented His fury; He poured out His enflamed 

wrath. He ignited a fire in Zion” (Lamentations 

4:11).

It is written, “A song of Asaf: G-d, nations have 

invaded Your inheritance” (Psalms 79:1). This psalm 

should have been called a weeping of Asaf, a 

wailing of Asaf, or a lamentation of Asaf. Why is it 

called a song of Asaf?

It is analogous to a king who prepared a wedding 

house for his son, plastered it, carved wall 

sculptures in it, and made drawings in it. But his 

son went astray, and the king immediately 

ascended to the wedding house, ripped the 

curtains, and broke the poles. [The son’s] mentor 

took a reed flute and began playing.

They said to him, “The king overturned his son’s 

wedding house, and you are sitting and playing?”

TEXT 8

…



Midrash, Eichah

Rabah 4:14

ר לָהֶם ךְ חֻפָתוֹ שֶל , מְזַׁמֵר אֲנִי: אָמַׁ שֶהָפַׁ

ל בְנוֹ ךְ חֲמָתוֹ עַׁ .בְנוֹ וְלאֹ שָפַׁ

קָדוֹש בָרוּךְ הוּא  : כָךְ אָמְרוּ לְאָסָף הַׁ

תָה יוֹשֵב   הֶחֱרִיב הֵיכָל וּמִקְדָש וְאַׁ

?וּמְזַׁמֵר

ר לָהֶם קָדוֹש  : אָמַׁ ךְ הַׁ מְזַׁמֵר אֲנִי שֶשָפַׁ

ל  ל הָעֵצִים וְעַׁ בָרוּךְ הוּא חֲמָתוֹ עַׁ

ל יִשְרָאֵל, הָאֲבָנִים ךְ חֲמָתוֹ עַׁ .וְלאֹ שָפַׁ

יַׁצֶת אֵש בְצִיוֹן  ", הֲדָא הוּא דִכְתִיב וַׁ

ל יְסֹדֹתֶיהָ  ".וַׁתאֹכַׁ

He said, “I am playing because he overturned his 

son’s wedding canopy and did not vent his rage on 

his son.”

So, too, they said to Asaf, “G-d destroyed the 

Sanctuary and the Temple, and you are sitting and 

singing?”

He said, “I am singing because G-d vented His wrath 

on the wood and stones and did not vent His wrath 

on Israel.”

That is what is written, “He ignited a fire in Zion [a 

euphemism for the Temple], and it consumed her 

foundations.”

TEXT 8



G-d destroyed the Beit 

Hamikdash to spare

the Jewish people.



Mordechai, Megilah

4:826

כְנֶסֶת  וְאִם נוֹתֵץ . . . אָסוּר לִנְתוֹץ דָבָר מִבֵית הַׁ

ל מְנַׁת לִבְנוֹת הִיא נְתִיצָה בִנְיָן מִיקְרִי. שָרִי, עַׁ .דְהַׁ

It is forbidden to destroy a synagogue. . . . However, if one 

destroys it for the express purpose of rebuilding it, it is 

permissible. This is because demolition of this type is a 

form of building.

TEXT 9



G-d was allowed to destroy 

it since the purpose was to 

rebuild the Beit Hamikdash

bigger and better.

ANSWER 2



Zohar, vol. 3, 

p. 121b

יִם ד נָפְקוּ יִשְרָאֵל מִמִצְרַׁ בָעָא קוּדְשָא  , דְכַׁ

לְאָכִין   רְעָא כְמַׁ ד לוֹן בְאַׁ בְרִיךְ הוּא לְמֶעְבַׁ

דִישִין לְעֵילָא וּבָעָא לְמִבְנֵי לוֹן בֵיתָא  , קַׁ

דִישָא חְתָא לֵיהּ מִגוֹ שְמֵי רְקִיעִין. קַׁ ,  וּלְנַׁ

דִישָא ,  וּלְנִטְעָא לוֹן לְיִשְרָאֵל נְצִיבָא קַׁ

וְונָא דִדְיוֹקְנָא דִלְעֵילָא .כְגַׁ

ר  ", הֲדָא הוּא דִכְתִיב תְבִיאֵמוֹ וְתִטָּעֵמוֹ בְהַׁ

חֲלָתְךָ ר(. יז, שְמוֹת טו" )נַׁ ?  בְאָן אֲתַׁ

לְתָ ה"בְ  בְהָהוּא  , (שָם" )'מָכוֹן לְשִבְתְךָ פָעַׁ

נְת ה לְתָ אַׁ חְרָא' דְפָעַׁ מְכוֹן לְשִבְתְךָ  . "וְלָא אַׁ

לְתָ ה יִת רִאשוֹן, "'פָעַׁ '  מִקְדָש ה. "דָא בַׁ

יִת שֵנִי, (שָם" )כוֹנְנוּ יָדֶיךָ ויְיהוּ  . דָא בַׁ רְוַׁ וְתַׁ

.אוּמָנוּתָא דְקוּדְשָא בְרִיךְ הוּא אִינוּן

When Israel left Egypt, G-d desired to install them in 

the Land like celestial angels and to build for them a 

holy house: to bring it down from Heaven and to 

plant the Jewish people in the earth as a sacred 

seedling, just like their ideal, Heavenly form.

As it says, “You will bring them and plant them in 

Your own mountain” (Exodus 15:17). In which place? 

The passage continues, “The place You made to 

dwell in, O G-d.” This means in the place that You, 

G-d, created, and in no other. “You effected a 

dwelling for Your presence” (ibid.) refers to the First 

Temple. “A Temple, O G-d, Your hands established” 

(ibid.) refers to the Second Temple. And both [were 

intended to be] the product of G-d’s hands.

…

TEXT 10



Zohar, vol. 3, 

p. 121b

מֵיהּ בְמִדְבָרָא רְגִיזוּ קַׁ כְנֵס לוֹן  . מִיתוּ, וּמִדְאַׁ וְאַׁ

רְעָא וּבֵיתָא  , קוּדְשָא בְרִיךְ הוּא לִבְנַׁייהוּ בְאַׁ

ר נַׁש ל יָדָא דְבַׁ נֵי עַׁ וּבְגִין כָךְ לאֹ . אִתְבַׁ

יֵים אי  . אִתְקַׁ ע דִבְגִין דְהַׁ וּשְלֹמֹה הֲוָה יָדַׁ

יֵים ר נַׁש לאֹ יִתְקַׁ ר. עוּבְדָא דְבַׁ ל דָא אָמַׁ ,  וְעַׁ

יִת' אִם ה" "  שָוְא עָמְלוּ בוֹנָיו בוֹ, לאֹ יִבְנֶה בַׁ

.  דְהָא לֵית לֵיהּ בֵיהּ קִיוּמָא, (א, תְהִלִים קכז)

רְכוּן אִינוּן   טָּאָה וְאִצְטַׁ ם חַׁ בְיוֹמוֹי דְעֶזְרָא גָרַׁ

.לְמִבְנֵי וְלָא הֲוָה בֵיהּ קִיוּמָא

דְמָאָה דְקוּדְשָא בְרִיךְ הוּא ן בִנְיָינָא קַׁ ד כְעַׁ ,  וְעַׁ

בוֹנֶה  ", וּלְזִמְנָא דְאָתִי כְתִיב. לָא הֲוָה בְעָלְמָא

םִ ה אִיהוּ וְלָא  (. ב, תְהִלִים קמז" )'יְרוּשָלַׁ

חְרָא .אַׁ

כָאָן ר נַׁש  , וּבִנְיָינָא דָא אֲנַׁן מְחַׁ וְלָא בִנְיָינָא דְבַׁ

.דְלֵית בֵיהּ קְיוּמָא כְלָל

But when Israel angered G-d in the desert, they died. 

G-d brought their children into the Land, and the 

Temple was built by human hands. Therefore, it did 

not last. King Solomon knew that the work of mortals 

cannot last. Thus, he said, “Unless G-d builds the 

house, its builders toil in vain” (Psalms 127:1) because 

it will not last. In the days of Ezra, when they built the 

Second Temple, they sinned again. And that did not 

last either.

Thus, until today, G-d’s original home has not yet 

entered the world. Regarding the future, it is written, 

“G-d builds Jerusalem” (Psalms 147:2). He will build it 

and no other.

It is for this building that we wait, not for any 

manufactured structure that cannot last forever.

TEXT 10



Destruction of the Beit Hamikdash 

was allowed because it made way 

for a bigger, better, and forever 

lasting third Temple.



The Rebbe, Rabbi 

Menachem Mendel 

Schneerson, Likutei

Sichot 29, pp. 13–14

ן  ן עִנְיָן נִפְלָא בְנוֹגֵעַׁ לְחוּרְבַׁ רוֹיְס אַׁ פוּן דֶעם קוּמְט אַׁ

יִת בַׁ יִת שֵנִי, הַׁ מָה בַׁ מָה וְכַׁ ת כַׁ חַׁ ל אַׁ יִת רִאשוֹן וְעַׁ .בַׁ

שְלִישִי דוּרְךְ דֶעם   מִקְדָש הַׁ דֶער בִנְיַׁן בֵית הַׁ

אִיז נִיט אַׁ זַׁאךְ וָואס וֶועט זִיךְ עֶרְשְט  . . . אוֹיבֶערְשְטְן 

ת בִנְיָנוֹ הָאט זִיךְ  . אָנְהוֹיבְן לֶעָתִיד לָבאֹ תְחָלַׁ נָאר הַׁ

יִת בַׁ ן הַׁ .אוֹיפְגֶעטָאן תֵיכֶף לְחוּרְבַׁ

ן  , נָאךְ מֶער כְלִית פוּן חוּרְבַׁ אנְצֶער תַׁ דָאס אִיז דֶער גַׁ

יִת בַׁ קֵן זַׁיין  : הַׁ דֶער אוֹיבֶערְשְטֶער הָאט גֶעוָואלְט מְתַׁ

מִקְדָש ז עֶס זָאל נִיט זַׁיין וִוי עֶס אִיז  , דֶעם בֵית הַׁ אַׁ

ר נַׁש וָואס הָאט נִיט קֵיין  , גֶעוֶוען פְרִיעֶר אַׁ בִנְיָינָא דְבַׁ

דְקוּדְשָא בְרִיךְ  . . . נָאר עֶס זָאל זַׁיין בִנְיָינָא , קִיוּם

.אַׁ בִנְיָן נִצְחִי, הוּא

ן פוּן דִי בָתֵי  אוּן דֶערִיבֶער אִיז גֶעוֶוען דֶער חוּרְבַׁ

יִת שֵנִי, מִקְדָשוֹת יִת רִאשוֹן וּבַׁ קֵן  , בַׁ ל מְנַׁת לְתַׁ עַׁ

מִקְדָש'וְלִבְנוֹת אַׁ מְתוּקָנְ  מִקְדָש  , דִיקְן בֵית הַׁ בֵית הַׁ

שְלִישִי וָואס אִיז בִנְיָנָא דְקוּדְשָא בְרִיךְ הוּא .הַׁ

This provides a fascinating insight into the 

destruction of the First and Second Temples.

G-d began to build the Third Temple as 

soon as the Second Temple was destroyed. 

He is not waiting for Mashiach to come 

before starting to build the new Temple. He 

began to rebuild as soon as the earlier 

Temple was destroyed.

Moreover, the only reason G-d destroyed 

the Temple was to fulfill His desire for an 

improved, G-d-made, eternal Temple 

instead of a human-made, temporal Temple.

This means that the destruction of the first 

two Temples was for the sole purpose of 

building a better Temple: the Third Temple, 

which G-d will build.

…
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The Rebbe, Rabbi 

Menachem Mendel 

Schneerson, Likutei

Sichot 29, pp. 13–14

ן פוּן דִי בָתֵי מִקְדָשוֹת אִיז  , קוּמְט אוֹיס ז דֶער חוּרְבַׁ אַׁ

.נִיט חוּרְבָן וּסְתִירָה, גָאר אַׁ גֶדֶר פוּן בִנְיָן

It follows that what occurred to the first two 

Temples was not destruction. Instead, it was 

the first phase of the bigger and better 

rebuilding project.

TEXT 11



PROCESS OF REBUILDING

Destruction is the first 

step in the process. It’s 

about preparing the space 

for what’s coming, not just 

tearing down for no reason.



Midrash, Eichah

Rabah 1:51

הֲוָה קָא רָדֵי ר נַׁש דַׁ ד בַׁ . עוּבְדָא הֲוָה בְחַׁ

ת חֲדָא תוֹרְתֵיהּ רְבִי, גָעַׁ ד עַׁ ר עֲלוֹי חַׁ , עֲבַׁ

ר לֵיהּ תְ : אֲמַׁ ?מָה אַׁ

ר לֵיהּ .יְהוּדָאי אֲנָא: אֲמַׁ

ר לֵיהּ דְנָךְ: אֲמַׁ .שְרֵי תוֹרָךְ וּשְרֵי פַׁ

ר לֵיהּ ?לָמָה: אֲמַׁ

ר לֵיהּ ב: אֲמַׁ קְדְשוֹן דִיהוּדָאי חָרַׁ .דְבֵית מַׁ

ר לֵיהּ עְתְ : אֲמַׁ ?מְנָא יָדַׁ

ר לֵיהּ .יְדָעִית מִן גְעִיָיתָא דְתוֹרָךְ: אֲמַׁ

ת זִימְנָא  הֲוָה עָסֵיק עִמֵיהּ גָעַׁ ד דַׁ עַׁ

חְרִיתֵי ר לוֹ. אַׁ ר תוֹרָךְ: אֲמַׁ ר  , אֲסַׁ אֲסַׁ

דְנָךְ .דְאִתְיְילֵיד פְרִיקְהוֹן דִיהוּדָאי, פַׁ

There was an incident involving someone plowing 

[his field]. One of his oxen mooed. An Arab passed 

near him and asked, “What are you?”

He replied, “I am a Jew.”

The Arab said, “Unharness your ox and untie your 

plow.”

“Why?” asked the Jew.

“Because the Temple of the Jews was just 

destroyed.”

“How do you know?”

“I know it from your ox’s mooing.”

While they were conversing, the cow mooed again. 

The Arab said, “Harness your ox, and tie your plow, 

as the redeemer of the Jews was just born.”

TEXT 12
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The cow’s two moos 

show it’s all connected: 

the destruction of the 

second Beit Hamikdash 

was to make way for future 

redemption.

OPTIONAL



The Rebbe, Rabbi 

Menachem Mendel 

Schneerson, Likutei

Sichot 29, p. 17

בָת שַׁ ק בְהָעִנְיָן פוּן שֵם הַׁ ל פִי זֶה יוּמְתַׁ בָת  , עַׁ שַׁ

.חֲזוֹן

פְטוֹרָה, כִפְשוּטוֹ הַׁ ת הַׁ תְחָלַׁ ל שֵם הַׁ חֲזוֹן , אִיז דָאס עַׁ

עְיָה ל יְהוּדָה  "וָואס בְגָלוּי אִיז , יְשַׁ אֲשֶר חָזָה עַׁ

,  דִי עִנְיָנִים בִלְתִי רְצוּיִים" 'וִירוּשָלָיִִם גוֹ

.דְפוּרְעֲנוּתָא

ארִיטְשֶער  ' אִיז יָדוּעַׁ וָואס ר, לְאִידָךְ הִלֵל פַׁ

בָת חֲזוֹן  ז שַׁ ארְדִיטְשוֹב אַׁ ב מִבַׁ בְרֶענְגְט בְשֵם הָרַׁ

חֲזֶה וייזְט מֶען , אִיז מִלְשוֹן מַׁ אוַׁ בָת בַׁ ז אִין דֶעם שַׁ אַׁ

מִקְדָש דִלְעָתִיד .לְכָל אֶחָד וְאֶחָד הַׁ

This gives us a sweet perspective of this 

Shabbat’s moniker—the Shabbat of Vision.

On the surface, this name refers to Isaiah’s 

vision about Judea and Jerusalem that we 

chant in the haftarah this week, an unhappy 

haftarah about the punishment of the Jewish 

people.

On the other hand, there is a well-known 

tradition related by Rabbi Hillel of Paritch, in 

the name of the Rabbi from Berditchev, that a 

vision of this future Temple is shown to every 

Jew on this Shabbat of Vision.

TEXT 13
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The Rebbe, Rabbi 

Menachem Mendel 

Schneerson, Likutei

Sichot 29, p. 17

נִזְכָר לְעֵיל אִיז מוּבָן ז דָאס זַׁיְינֶען נִיט , וּלְפִי הַׁ אַׁ

בָה, קֵיין פֵירוּשִים הָפְכִיִים דְרַׁ זֵיי הָאבְן אַׁ , נָאר אַׁ

יָיכוּת צְוִוישְן זִיךְ זֵיי זַׁיְינֶען  , אוּן נָאכְמֶער. שַׁ

מָש זֶה לָזֶה ן בֵית  . בְהֶמְשֵךְ תֵיכֶף מַׁ אִין דֶעם חוּרְבַׁ

מִקְדָש חְתוֹנָה, הַׁ דְרֵיגָה הֲכִי תַׁ וִוי , בִיז צוּ דֶער מַׁ

בָת שֶלִפְנֵי   ת חֲזוֹן וָואס אִיז שַׁ בַׁ דָאס אִיז בְשַׁ

יָיךְ לְ ) מִקְדָש  , תִשְעָה בְאָב(וְשַׁ זֶעט מֶען דֶעם בִנְיָן הַׁ

.דִלְעָתִיד

ז עֶר זָאל נִיט , אוּן דָאס אִיז פוֹעֵל אוֹיפְן אִידְן אַׁ

ייטְן פוּן דֶעם   לֶע שְוֶוערִיקַׁ עֵל וֶוערְן פוּן אַׁ נִתְפַׁ

גָלוּת ,  אִיז זַׁיין עֲבוֹדָה, וּבְדֶרֶךְ מִמֵילָא, חוֹשֶךְ הַׁ

גָלוּת ן מֶשֶךְ הַׁ עֲבוֹדָתֵנוּ כָל זְמַׁ עֲשֵינוּ וַׁ אִין נָאךְ , מַׁ

.אִין אַׁ הֶעכֶערְן אוֹפֶן

Based on everything we learned, we 

understand that these are not opposing 

visions but related. Moreover, they are a 

single continuum. We see the Temple of the 

future inside the destruction of the previous 

Temple. We see it even in the most 

devastating aspects of this destruction that 

are remembered on the Shabbat before the 

9th of Av [the anniversary of the Temple’s 

destruction].

This encourages the Jew not to be shaken by 

the difficulties and darkness of Exile, and, as a 

result, his spiritual service in Exile is enhanced.

TEXT 13



There aren’t two opposing visions. The vision 

of destruction leads to the new, improved Beit 

Hamikdash. The first vision is the breakdown, 

paving the way for the true breakthrough 

which is the second vision.

ANSWER 



Breakdown comes first. 

Life may feel messy or 

stuck now, but it’s just the 

start of the breakthrough 

that’s already on its way.



KEY POINTS

4. The fact that the sacred Temple was destroyed serves as a guarantee that a better 

Temple will be built in its place. The Temple of the messianic era will be eternal.

3. Destroying a sacred Temple or even a synagogue is only permissible if a 

better one is built in its place.

1. Wanton destruction of valuable materials is forbidden by Jewish law unless 

their destruction saves something better.

2. G-d allowed Himself to destroy the Temple because this saved His children, 

the Jews. By venting His wrath on the stones and wood, He calmed His wrath 

and spared His children from extinction.

5. The destruction of the old and the building of the new are the same. The first 

step toward building the new Temple is to clear the space by demolishing the 

existing Temple.
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