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The Real Meaning of Tzedakah
Why Giving Shouldn’t Feel Like Earning



PARSHAH
OVERVIEW
Re’eh

“See,” says Moses to the people 

of Israel, “I place before you 

today a blessing and a curse”—

the blessing that will come when 

they fulfill G-d’s commandments 

and the curse if they abandon 

them. These should be 

proclaimed on Mount Gerizim 

and Mount Ebal when the 

people cross over into the Holy 

Land.

A Temple should be established 

in “the place that G-d will 

choose to make His name,” 

where the people should bring 

their sacrifices to Him: It is 

forbidden to make offerings to 

G-d in any other place. It is 

permitted to slaughter animals 

elsewhere, not as sacrifices but 

to eat their meat; the blood 

(which, in the Temple, is poured 

upon the altar), however, may 

not be eaten.

A false prophet or one who 

entices others to worship idols 

should be put to death; an 

idolatrous city must be 

destroyed. The identifying signs 

for kosher animals and fish and 

the list of nonkosher birds (first 

given in Leviticus 11) are 

repeated.

A tenth of all produce is to be 

eaten in Jerusalem or else 

exchanged for money, with 

which food is purchased and 

eaten there. In certain years, this 

tithe is given to the poor 

instead. Firstborn cattle and 

sheep are to be offered in the 

Temple and their meat eaten by 

the Kohanim (priests).

The mitzvah of charity obligates 

a Jew to aid a fellow in need with 

a gift or loan. On the sabbatical 

year (occurring every seventh 

year) all loans are to be forgiven. 

All indentured servants are to be 

set free after six years of service.

Our parshah concludes with the 

laws of the three pilgrimage 

festivals—Passover, Shavuot, 

and Sukkot—when all should go 

to “see and be seen” before G-d 

in the Holy Temple.



If I’ve been putting in the effort—praying, doing 

mitzvot, living a good life—why does it sometimes 

feel like I’m not getting what I deserve? How do I 

make sense of that?

QUESTION FOR DISCUSSION



Deuteronomy 

15:4–11

הְיֶה בְךָ אֶבְיוֹן. ד י לאֹ יִּ י בָרֵךְ  , אֶפֶס כִּ כִּ

אֱלֹקֶיךָ נֹתֵן  ’ בָאָרֶץ אֲשֶר ה’ יְבָרֶכְךָ ה

שְתָהּ .לְךָ נַחֲלָה לְרִּ

שְמַע בְקוֹל ה. ה ם שָמוֹעַ תִּ ’  רַק אִּ

צְוָה  , אֱלֹקֶיךָ שְמֹר לַעֲשׂוֹת אֶת כָל הַמִּ לִּ

י מְצַוְךָ הַיּוֹם .הַזאֹת אֲשֶר אָנֹכִּ

י ה. ו בֶר לָךְ’ כִּ ,  אֱלֹקֶיךָ בֵרַכְךָ כַאֲשֶר דִּ

ים וְאַתָה לאֹ תַעֲבֹט   ם רַבִּ וְהַעֲבַטְתָ גּוֹיִּ

מְשֹלו ים ובְךָ לאֹ יִּ ם רַבִּ .ומָשַלְתָ בְגוֹיִּ

הְיֶה בְךָ אֶבְיוֹן מֵאַחַד אַחֶיךָ  . ז י יִּ כִּ

אֱלֹקֶיךָ  ’ בְאַחַד שְעָרֶיךָ בְאַרְצְךָ אֲשֶר ה

לאֹ תְאַמֵץ אֶת לְבָבְךָ וְלאֹ , נֹתֵן לָךְ

יךָ הָאֶבְיוֹן קְפֹץ אֶת יָדְךָ מֵאָחִּ .תִּ

4. However, there will be no needy among you, for 

G-d will surely bless you in the Land that G-d is 

giving you for an inheritance to possess.

5. However, if you hearken to the voice of G-d to be 

careful to do all this commandment that I am 

commanding you today.

6. For G-d has blessed you, as He spoke to you, and 

you will lend to many nations, but you will not 

borrow; and you will rule over many nations, but 

they will not rule over you.

7. If there will be among you a needy person, from 

one of your brothers in one of your cities, in your 

Land G-d is giving you, do not harden your heart or 

close your hand against your needy brother.

TEXT 1

…



Deuteronomy 

15:4–11

ם לְבָבְךָ  . ט הְיֶה דָבָר עִּ שָמֶר לְךָ פֶן יִּ הִּ

יַּעַל לֵאמֹר קָרְבָה שְנַת הַשֶבַע שְנַת  , בְלִּ

טָה יךָ הָאֶבְיוֹן  , הַשְמִּ וְרָעָה עֵינְךָ בְאָחִּ

תֵן לוֹ וְהָיָה  ’ וְקָרָא עָלֶיךָ אֶל ה, וְלאֹ תִּ

.בְךָ חֵטְא

תְךָ  . י תֵן לוֹ וְלאֹ יֵרַע לְבָבְךָ בְתִּ נָתוֹן תִּ

גְלַל הַדָבָר הַזֶה יְבָרֶכְךָ ה, לוֹ י בִּ ’  כִּ

שְלַח יָדֶךָ .אֱלֹקֶיךָ בְכָל מַעֲשֶׂךָ ובְכֹל מִּ

קֶרֶב הָאָרֶץ. יא י לאֹ יֶחְדַל אֶבְיוֹן מִּ ,  כִּ

פְתַח   י מְצַוְךָ לֵאמֹר פָתֹחַ תִּ עַל כֵן אָנֹכִּ

יֶּךָ ולְאֶבְיֹנְךָ   יךָ לַעֲנִּ אֶת יָדְךָ לְאָחִּ

.בְאַרְצֶךָ

פְתַח אֶת יָדְךָ לוֹ. ח י פָתֹחַ תִּ וְהַעֲבֵט  , כִּ

יטֶנּו דֵי מַחְסֹרוֹ אֲשֶר יֶחְסַר לוֹ .תַעֲבִּ

8. Rather, you shall certainly open your hand to him, 

and you shall lend him sufficiently for his needs, 

which he is lacking.

9. Beware, lest there be in your heart an unfaithful 

thought, saying, “The seventh year, the year of 

release has approached,” and you will begrudge 

your needy brother and not give him, and he will cry 

out to G-d against you, and it will be a sin to you.

10. You shall surely give him, and your heart shall 

not be grieved when you give to him, for because of 

this thing G-d will bless you in all your work and in 

all your endeavors.

11. For there will never cease to be needy within the 

Land. Therefore, I command you, saying, “You shall 

surely open your hand to your brother, to your poor 

one, and to your needy one in your Land.”
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Tzedakah is a core 

Jewish value and 

holds a special place 

in the Jewish heart.



Maimonides, 

Mishneh Torah, Laws 

of Gifts to the Poor 

7:1–2

י י מַה שֶרָאוי לֶעָנִּ ים כְפִּ יִּּ יתֵן צְדָקָה לַעֲנִּ צְוַת עֲשֵׂה לִּ ם הָיְתָה יַד הַנּוֹתֵן מַשֶגֶת, מִּ , אִּ

פְתַח אֶת יָדְךָ לוֹ"שֶנֶּאֱמַר  מָךְ"וְנֶאֱמַר , "פָתוֹחַ תִּ ,  "וְהֶחֱזַקְתָ בוֹ גֵּר וְתוֹשָב וָחַי עִּ

מָךְ"וְנֶאֱמַר  יךָ עִּ ".וְחֵי אָחִּ

מֶנּו וְלאֹ נָתַן לוֹ צְדָקָה ים עֵינָיו מִּ י מְבַקֵש וְהֶעֱלִּ ,  עָבַר בְלאֹ תַעֲשֶׂה, וְכָל הָרוֹאֶה עָנִּ

יךָ הָאֶבְיוֹן"שֶנֶּאֱמַר  קְפוֹץ אֶת יָדְךָ מֵאָחִּ ".לאֹ תְאַמֵץ אֶת לְבָבְךָ וְלאֹ תִּ

It’s a positive commandment to give charity to the poor, according to what’s 

appropriate for the poor person if this is within the financial capacity of the donor, as 

the verses state, “You shall certainly open your hand to him,” and “You shall support 

him, a stranger and a resident, and they shall live with you” (Leviticus 25:35), and “And 

your brother shall live with you” (Leviticus 25:36).

Anyone who sees a poor person asking and turns their eyes away and does not give 

charity transgresses a negative commandment, as the verse states: “Do not harden your 

heart or close your hand against your needy brother.”
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• Giving tzedakah is an active 

mitzvah

• Withholding tzedakah

violates a clear prohibition



Tzedakah is always 

important and encouraged, 

but certain times like the 

High Holidays are especially 

meaningful for giving.



Maimonides, 

Mishneh Torah, Laws 

of Teshuvah 3:3–4

ין זְכֻיּוֹת אָדָם וַעֲוֹנוֹתָיו   וכְשֵם שֶשוֹקְלִּ

יתָתוֹ שְעַת מִּ כָךְ בְכָל שָנָה וְשָנָה  , בִּ

בָאֵי  ין עֲוֹנוֹת כָל אֶחָד וְאֶחָד מִּ שוֹקְלִּ

ם זְכֻיוֹתָיו בְיוֹם טוֹב שֶל ראֹש  הָעוֹלָם עִּ

ין אוֹתוֹ עַד יוֹם . . . הַשָנָה  י תוֹלִּ וְהַבֵינוֹנִּ

ים  פורִּ . . .הַכִּ

נְיָן זֶה פְנֵי עִּ שְׂרָאֵל  , ומִּ נָהֲגו כָל בֵית יִּ

ים ים טוֹבִּ צְדָקָה ובְמַעֲשִּׂ , לְהַרְבוֹת בִּ

צְוֹת מֵראֹש הַשָנָה וְעַד יוֹם  וְלַעֲסוֹק בְמִּ

כָל הַשָנָה ים יָתֵר מִּ פורִּ .הַכִּ

ים   וְנָהֲגו כולָם לָקום בַלַיְלָה בַעֲשָׂרָה יָמִּ

בְרֵי  יּוֹת בְדִּ תְפַלֵל בְבָתֵי כְנֵסִּ אֵלו ולְהִּ

ין עַד שֶיֵּאוֹר הַיּוֹם יבושִּ ים ובְכִּ .תַחֲנונִּ

Just as a person’s merits and sins are weighed at the 

time of his or her death, so, too, the sins of every 

inhabitant of the world together with their merits are 

weighed on the festival of Rosh Hashanah. . . . The 

average person’s verdict remains tentative until Yom 

Kippur. . . .

For these reasons, it is customary for all Jews to give 

profusely to charity, perform many good deeds, and 

be occupied with mitzvot from Rosh Hashanah until 

Yom Kippur to a greater extent than during the 

remainder of the year.

During these ten days, the custom is for everyone to 

rise while it is still night and pray in the synagogues 

with heartrending words of supplication until 

daybreak.
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If tzedakah is just as important all year, 

why is it emphasized during the High 

Holidays and why specifically tzedakah

rather than any other mitzvah?

QUESTION



Between Rosh Hashanah 

and Yom Kippur, the 

weekday Amidah skips the 

word tzedakah in the 

blessing about restoring 

judgment.



Rabbi Shneur Zalman 

of Liadi, Shulchan 

Aruch HaRav, Orach 

Chayim 582:1–2

תְפַלֵל  בְרָכָה ג" ל הַקָדוֹש-הָאֵ "כָל הַשָנָה אָדָם מִּ שְפָט"וְ , ’בִּ בְרָכָה  " מֶלֶךְ אוֹהֵב צְדָקָה ומִּ בִּ

ים, א"י יפורִּ ים שֶבֵין ראֹש הַשָנָה לְיוֹם הַכִּ יךְ לוֹמַר , חוץ מֵעֲשָׂרָה יָמִּ הַמֶלֶךְ "שֶבָהֶן צָרִּ

שְפָט" "הַקָדוֹש ".הַמֶלֶךְ הַמִּ

ים הַלָלו י שֶבַיָּמִּ שְפוֹט אֶת הָעוֹלָם , לְפִּ דְיֵש הֶפְרֵש  . . . הַקָדוֹש בָרוךְ הוא מַרְאֶה מַלְכותוֹ לִּ

שְפָט"בֵין  שְפָט"לְ " מֶלֶךְ אוֹהֵב צְדָקָה ומִּ יקָר, דֶבְכָל הַשָנָה": הַמֶלֶךְ הַמִּ ולְכָךְ  , הַצְדָקָה עִּ

שְפָט ימוהָ לַמִּ קְדִּ ים הַלָלו. הִּ יקָר, אֲבָל בַיָּמִּ שְפָט עִּ .הַמִּ

All year long, a person says “the holy G-d” in the third blessing of the Amidah and “the King 

who loves tzedakah and justice” in the eleventh blessing—except during the ten days between 

Rosh Hashanah and Yom Kippur, when one must say “the holy King” and “the King of 

judgment.”

During these days, G-d reveals His kingship to judge the world. There is a difference between 

“the King who loves tzedakah and justice” and “the King of judgment.” Throughout the year, 

tzedakah is primary, and therefore it’s mentioned before justice. But during these days, 

judgment is primary.
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High Holidays Year-Round

King of judgment

Sticking to the law

King who loves justice

Room for extrajudicial care

Why then do we increase tzedakah during 

this time?



Job 35:6–7

פְעָל בוֹ וְרַבו פְשָעֶיךָ מַה . ו ם חָטָאתָ מַה תִּ אִּ

.תַעֲשֶׂה לוֹ

קָח. ז יָּדְךָ יִּ תֶן לוֹ אוֹ מַה מִּ ם צָדַקְתָ מַה תִּ .אִּ

6. If you sinned, what do you do to Him, and if your 

transgressions are many, what do you do to Him?

7. If you are righteous, what do you give Him? Or what 

does He take from your hand?
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Our relationship with G-d is not 

give-and-take.

Human Relationships

do good → provide 

value → earn good

G-dly Relationship

mitzvot don’t give G-d 

anything He needs 



Rabbi Shneur Zalman 

of Liadi, Tanya, 

Likutei Amarim, ch. 4

יסָא בֵיה   גְדולָתוֹ אֵין חֵקֶר וְלֵית מַחֲשָבָה תְפִּ קְרָא אֵין סוֹף וְלִּ אַף דְהַקָדוֹש בָרוךְ הוא נִּ

רְצוֹנוֹ וְחָכְמָתוֹ , כְלָל . . .וְכֵן בִּ

נֵּה עַל זֶה אָמְרו  בְמָקוֹם שֶאַתָה מוֹצֵא גְּדולָתוֹ שֶל הַקָדוֹש בָרוךְ הוא שָם אַתָה מוֹצֵא "הִּ

מְצֵם הַקָדוֹש בָרוךְ הוא רְצוֹנוֹ וְחָכְמָתוֹ בְתַרְיַ , "עַנְוְתָנותוֹ צְוֹת הַתוֹרָה "וְצִּ כְדֵי  . . . ג מִּ בִּ

יגָן בְדַעְתָהּ ולְקַיְּימָן כָל מָה  שֶכָל הַנְּשָמָה אוֹ רוחַ וְנֶפֶש שֶבְגוף הָאָדָם תוכַל לְהַשִּ

בור ומַחֲשָבָה .שֶאֶפְשָר לְקַיֵּים מֵהֶן בְמַעֲשֶׂה דִּ

G-d is called “Ein Sof”—infinite. His greatness is beyond all measure, and no thought can 

grasp Him at all—not His essence, not His will, and not His wisdom.

Nevertheless, our sages say: “Wherever you find the greatness of the Holy One, blessed 

be He, there you find His humility.” G-d compressed His will and His wisdom into the 613 

mitzvot of the Torah so that every soul within the human body can grasp them with the 

mind and fulfill them, each according to its capacity, through action, speech, and 

thought.
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G-d is infinite. We are finite.

On our own, our deeds cannot affect Him.

G-d chooses to make Himself “touchable.”

By valuing what we do, He makes the impossible possible.



Rabbi Shneur Zalman 
of Liadi, Likutei Torah, 
Shemini Atzeret 83b–c

הְיוֹת   ן הַכֹחַ הַזֶה לִּ ין מֵאַיִּ אַךְ לְהָבִּ

לְעֵילָא תָלוי   תְעַרותָא דִּ אִּ

לְתַתָא תְעַרותָא דִּ וְאֵיךְ יֵש  ? בְאִּ

בְרָא  חוס וְשַיָּיכות לַנִּּ לְעוֹרֵר . . . יִּ

תְבָרַךְ   חֶסֶד עֶלְיוֹן שֶל הַבוֹרֵא יִּ

הֲלאֹ אֵין עֲרוֹךְ אֵלָיו וְלֵית  ? שְמוֹ

יסָא בֵיה כְלָל !מַחְשָבָה תְפִּ

נֵּה זֶה בֵיאֵר הַכָתוב אַחַר כָךְ ,  הִּ

יב  כְתִּ שְבַעְתָ לַאֲבוֹתֵינו"דִּ " .  אֲשֶר נִּ

יךְ  . .  יתָן הַכֹחַ לְהַמְשִּ וְעַל יְדֵי זֶה נִּ

צְוֹת  כְלוֹמַר . . . עַל יְדֵי מַעֲשֶׂה הַמִּ

שְבועָה  תְקַשֵר אֶת עַצְמוֹ בִּ . . . שֶהִּ

ים מָה שֶלאֹ   יתֵן כֹחַ זֶה בַתַחְתוֹנִּ לִּ

י .הָיָה יְכוֹלֶת בָאָדָם בְלָאו הָכִּ

We need an explanation: Where does this power 

come from, that an awakening Above . . . depends 

on an awakening below? How can a created being 

have any relationship or relevance at all to arouse 

supernal kindness from the Creator? There is no 

comparison to Him, and no thought can grasp Him 

whatsoever!

This is what the verse goes on to explain: “That You 

swore to our fathers” (Deuteronomy 26:15). . . . We 

were granted power to draw down Divine influence 

through doing mitzvot. . . . Meaning, G-d bound 

Himself with an oath . . . committing Himself, as it 

were, to grant this power to those below, 

something that a human being could never have 

accessed on his or her own.
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Nothing we do changes 

G-d, but by His oath, He 

chose to take pleasure in 

our mitzvot, making them 

meaningful to Him.



The Rebbe, Rabbi 
Menachem Mendel 
Schneerson, Hayom 
Yom, Entry for 8 
Cheshvan

בור צְוָה לְשוֹן צַוְותָא וְחִּ וְהָעוֹשֶׂה  , מִּ

ם הָעַצְמות בָרוךְ הוא תְחַבֵר עִּ צְוָה מִּ ,  מִּ

יווי הַהוא .שֶהוא הַמְצַוֶה אֶת הַצִּ

צְוָה"וְזֶהו  צְוָה מִּ דְזֶה מָה , "שְׂכַר מִּ

ם עַצְמות אוֹר אֵין סוֹף   תְחַבֵר עִּ שֶנִּּ

יווי .זֶהו שְׂכָרוֹ, מְצַוֶה הַצִּ

י יש פָשוט בְיוֹתֵר : וְיובַן בְמָשָל גַּשְמִּ אִּ

י אֶל הַחָכְמָה ומַעֲלַת   ימִּ טול פְנִּ יֵש לוֹ בִּ

יסַת מָקוֹם  , חָכָם טול דְהֶעְדֵר תְפִּ בְבִּ

הֲרֵי , וְכֵן גַּם בְהֶרְגֵּש הֶחָכָם. לְגַמְרֵי

כְנָס אֶצְלוֹ בְגֶדֶר   יש הַפָשוט אֵינוֹ נִּ אִּ

י כְלָל  וְאֵין זֶה דְמְבַטְלוֹ וְדוֹחֶה  -אֱנוֹשִּ

דָה רָעָה , חַס וְשָלוֹם, אוֹתוֹ -דֶזֶהו מִּ

וְנֶחֱשָב בְעֵינָיו שֶאֵין לוֹ קֶשֶר שֶל יַחַס  

מוֹ כְלָל .עִּ

The word mitzvah comes from tzavta—connection, 

bonding. When a person performs a mitzvah, he or she 

becomes connected with G-d, the One who commanded 

that command.

This is the meaning of “the reward of a mitzvah is the 

mitzvah itself” (Avot 4:2). The very fact that one becomes 

connected with the essence of G-d Himself, the One Who 

commanded the mitzvah—that itself is the reward.

This can be understood with a physical analogy. Imagine 

the simplest of people, who pales in comparison before 

the wisdom and stature of a great sage, a nullification so 

complete that he has no sense of self-importance at all. 

From the perspective of the sage, too, this simple person 

does not even register as a peer in the category of 

“equals.” Not because the sage rejects or degrades him—

G-d forbid, that would be a negative trait—but because 

there is simply no point of comparison or relationship.

…
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The Rebbe, Rabbi 
Menachem Mendel 
Schneerson, Hayom 
Yom, Entry for 8 
Cheshvan

יש הַפָשוט   וְהָיָה כַאֲשֶר הֶחָכָם יְצַוֶוה לָאִּ

ילוֹ שְבִּ יווי  , לַעֲשׂוֹת אֵיזֶה דָבָר בִּ נֵּה בְצִּ הִּ

יש הַפָשוט יאותוֹ שֶל הָאִּ הֵן , זֶה נוֹלַד מְצִּ

יאותוֹ אֲשֶר הוא   יש מְצִּ לְעַצְמוֹ שֶמַרְגִּּ

יוָוה   צְוַת הֶחָכָם וְלוֹ צִּ יָכוֹל לְקַיֵּים מִּ

וְהֵן בְעֵינֵי הֶחָכָם נֶחֱשָב , לַעֲשׂוֹת דָבָר

יצַוֶוה יאות אֲשֶר אֵלָיו יְדַבֵר וִּ מְצִּ ,  לִּ

יווי זֶה מְאַחֵד הֶחָכָם  ולְבַד זאֹת הֲרֵי צִּ

יש הַפָשוט בְיוֹתֵר ם הָאִּ . הָרָם וְנַעֲלֶה עִּ

מְשָל מובָן .וְהַנִּּ

זְכָר לְעֵיל ,  ומובָן גַּם כֵן אֲשֶר בְיַחַס לְהַנִּּ

יווי הְיֶה הַצִּ ם , אֵין הֶבְדֵל כְלָל בְמָה יִּ אִּ

.דָבָר גָּדוֹל וְנַעֲלֶה אוֹ קָטָן ופָשוט

But when the sage instructs this simple person to do 

something for him, something new is created. Through 

the command, the simple person gains existence—both 

in his own eyes, as someone capable of fulfilling the 

sage’s will, and in the eyes of the sage, as someone to 

whom he speaks and gives instruction. That very 

command unites the lofty, exalted sage with the simplest 

of people. The analogy speaks for itself.

And in light of this, it’s clear that there is no difference at 

all in what the command is, whether something great and 

elevated or small and simple.
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G-d choosing to value our 

mitzvot is His kindness, 

“His tzedakah,” to us. It’s 

a gift we didn’t earn, and 

realizing this fills us with 

gratitude.



Midrash, Vayikra 
Rabah 27:2

י : וְרוחַ הַקֹדֶש אוֹמֶרֶת מִּ

י וַאֲשַלֵם ימַנִּ קְדִּ לֵס , הִּ י קִּ מִּ

י לוֹ   לְפָנַי עַד שֶלאֹ נָתַתִּ

י עַד  , נְשָמָה שְמִּ לֵל לִּ י מִּ מִּ

י לוֹ בֵן זָכָר י , שֶלאֹ נָתַתִּ מִּ

י   י מַעֲקֶה עַד שֶלאֹ נָתַתִּ עָשָׂה לִּ

י מְזוזָה עַד  , לוֹ גַּג י עָשָׂה לִּ מִּ

ת י לוֹ בַיִּ י עָשָׂה  , שֶלאֹ נָתַתִּ מִּ

י לוֹ   י סֻכָה עַד שֶלאֹ נָתַתִּ לִּ

י לולָב עַד  , מָקוֹם י עָשָׂה לִּ מִּ

ים י לוֹ דָמִּ י עָשָׂה  , שֶלאֹ נָתַתִּ מִּ

י לוֹ   ית עַד שֶלאֹ נָתַתִּ יצִּ י צִּ לִּ

ית , טַלִּ

The Divine Spirit declares: Who has ever given to 

Me first, that I should repay?

Who praised Me before I gave them a soul?

Who spoke in My name before I gave them a child?

Who made a parapet for Me before I gave them a 

roof?

Who affixed a mezuzah for Me before I gave them 

a house?

Who made a sukkah for Me before I gave them a 

place?

Who took a lulav for Me before I gave them the 

means?

Who put on tzitzit for Me before I gave them a 

garment?

…
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Midrash, Vayikra 
Rabah 27:2

יש לְפָנַי פֵאָה עַד   פְרִּ י הִּ מִּ

י לוֹ שָׂדֶה י , שֶלאֹ נָתַתִּ מִּ

י תְרומָה עַד שֶלאֹ  יש לִּ פְרִּ הִּ

י לוֹ גֹּרֶן יש לְפָנַי  , נָתַתִּ פְרִּ י הִּ מִּ

סָה י לוֹ עִּ , חַלָה עַד שֶלאֹ נָתַתִּ

יש לְפָנַי קָרְבָן עַד   פְרִּ י הִּ מִּ

י לוֹ בְהֵמָה .שֶלאֹ נָתַתִּ

Who set aside pe’ah for Me before I gave them a 

field?

Who separated terumah for Me before I gave them 

a threshing floor?

Who separated chalah for Me before I gave them 

dough?

Who brought an offering before Me before I gave 

them an animal?

Everything comes first from Me.

TEXT 9



For every mitzvah, G-d first 

gives us life, strength, and 

material needs as His gift. 

What we do is possible only 

because of Him, so we can 

never feel entitled.



Before Rosh Hashanah, we 

remember that whatever 

good we receive isn’t 

earned but given as 

kindness. Tzedakah helps us 

enter the days of judgment 

with humility.



Tzedakah reminds us that our mitzvot matter only because G-d 

gives them value, so we give to others and ask Him to judge us 

with that same kindness.



Midrash, Vayikra 
Rabah 27:2

יבוי הַצְדָקָה מודְגָּש  שֶהָאָדָם . . . בְרִּ

ין רַק מֵחֲמַת   זְכוֹת בַדִּ יךְ לִּ יש שֶצָרִּ מַרְגִּּ

דְקָתוֹ שֶל הַקָדוֹש בָרוךְ הוא שֶלָכֵן , צִּ

צְדָקָה כְדֵי שֶהַקָדוֹש בָרוךְ הוא   מַרְבֶה בִּ

מוֹ גַּם כֵן בְאוֹפֶן שֶל צְדָקָה  תְנַהֵג עִּ יִּ

דָה דָה כְנֶגֶד מִּ .מִּ

יש שֶכָל מָה , כְלוֹמַר זֶה שֶהָאָדָם מַרְגִּּ

לְמַעְלָה הַוֵי בְגֶדֶר צְדָקָה  שֶזוֹכֶה מִּ

נָּם תְבַטֵא לאֹ רַק , ומַתְנַת חִּ יךְ לְהִּ צָרִּ

לָתוֹ תְפִּ אֶלָא גַּם בְמַעֲשָׂיו שֶכַוָונָתָם , בִּ

ין לְטוֹבָה   ים שֶל הַדִּ הַטָיַית כַף הַמאֹזְנַיִּ

ין י הַדִּ יש , עַל פִּ יךְ לְהַדְגִּּ גַּם בָהֶם צָרִּ

ין כְלַפֵי מַעְלָה שורַת הַדִּ ים מִּ פְנִּ .שֶזֶהו לִּ

By increasing tzedakah, we emphasize . . . 

that we know we can only gain favorable 

judgment credit to G-d’s righteousness. 

That’s why we give generously, so that 

G-d will deal with us in the same way, 

with tzedakah, measure for measure.

In other words, if we truly feel that 

everything we receive from Above is an 

unearned gift, that awareness can’t stay 

confined to prayers. It has to show up in 

our actions. Even when we do things 

meant to tip the scale of judgment in our 

favor, we must do them with the clear 

recognition that, from Heaven’s side, any 

positive outcome is beyond the letter of 

the law.
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Rabbi Eliyahu Spira, 
Eliyahu Rabah, Orach 
Chayim 581:1

ים רֶמֶז   ״יש לְ״רֵעֵהו ו״מַתָנוֹת לָ״אֶבְיוֹנִּ אִּ

ים בֶאֱלול יִּּ .מַתְנוֹת עֲנִּ

The Hebrew words in the Megillah for “a person to 

their friend and gifts to the poor” (Esther 9:22) 

form an acrostic spelling “Elul.”

TEXT 11



Each opportunity to do a mitzvah is G-d’s gift to us. 

Tzedakah is the lens through which all of our mitzvot

during this time of year hold weight.

ANSWER



Elul prepares us for the New Year. We increase our giving as 

part of that preparation, as hinted in the name “Elul.”

״אֶבְיוֹנִיםָלָ 

Ish

״רֵעֵהוּלְָ

a person—

נוֹתוּ ״מַת 
Lere’ehu

״ישׁאִָ

Umatanot

La’evyonim

to their friend—

and gifts—

to the poor—



Rabbi Yaakov ben 
Asher, Arbaah Turim, 
Orach Chayim 581

ים מֵראֹש חוֹדֶש אֱלול וָאֵילָךְ  יחוֹת וְתַחֲנונִּ ין לוֹמַר סְלִּ י שֶמַרְבִּ וְכָל  . . . וְיֵש מִּ

ים זְכות הוא לוֹ  יף לְבַקֵש רַחֲמִּ . . .הַמוֹסִּ

נְהַג אַשְכְנַז כְשֶחָל ראֹש הַשָנָה בְיוֹם ה אשוֹ, אוֹ בְשַבָת’ ומִּ יל בְיוֹם רִּ ן אָז מַתְחִּ

ים , שֶלְפָנָיו יחוֹת וְתַחֲנונִּ ים סְלִּ וכְשֶחָל  . . . לַעֲמוֹד בְאַשְמוֹרֶת הַבֹקֶר וְאוֹמְרִּ

פְנֵי הַשָבועַ  , ’אוֹ ג’ ראֹש הַשָנָה בְב אשוֹן בַשָבועַ שֶלִּ ין בְיוֹם רִּ ילִּ אָז מַתְחִּ

הְיוֹת בְתוֹכָהּ .שֶחָל ראֹש הַשָנָה לִּ

Some have the custom to add Selichot and supplications from the first day of 

Elul onward. . . . Whoever increases requests for mercy gains merit.

The Ashkenazic custom is as follows: When Rosh Hashanah falls on Thursday 

or Shabbat, we begin on the Sunday before, rising early in the morning to 

recite Selichot. When Rosh Hashanah falls on Monday or Tuesday, we begin on 

the Sunday of the week preceding the week in which Rosh Hashanah occurs.
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Selichot teach us that 

real merit comes from 

when we realize even our 

good deeds are G-d’s gift; 

that mindset is what 

gives them real value.



The Rebbe, Rabbi 
Menachem Mendel 
Schneerson, Likutei 
Sichot 34, pp. 93–94

ים  "לְשוֹן הַטור  יף לְבַקֵש רַחֲמִּ וְכָל הַמוֹסִּ

כְאוֹרָה הֲרֵי זֶה תַרְתֵי ". זְכות הוא לוֹ דְלִּ

ים תוֹכְנָהּ שֶאַף  : דְסַתְרֵי דְבַקָשַת רַחֲמִּ

יּוֹת מְבַקֵש שֶהַקָדוֹש בָרוךְ   שֶאֵין לוֹ זְכִּ

זְכות  "שֶהוא הַהֵיפֶךְ דְ , הוא יְרַחֵם עָלָיו

?"הוא לוֹ

יא עַל   ים אֵלו הִּ זְכוֹת בְיָמִּ אֶלָא שֶהַדֶרֶךְ לִּ

יד זָקוק לְבַקֵש   רְגָּש אֶצְלוֹ שֶתָמִּ יְדֵי שֶנִּּ

תֵן לוֹ   ים מֵאֵת הַקָדוֹש בָרוךְ הוא שֶיִּּ רַחֲמִּ

נָּם  . . .צְדָקָה ומַתְנַת חִּ

כָתֵב  , וְעַל יְדֵי הַנְהָגָה זוֹ זוֹכֶה כָל אֶחָד לְהִּ

ים ים גְּמורִּ יקִּ פְרָן שֶל צַדִּ ,  ולְהֵחָתֵם בְסִּ

ים שֶהֵם   פְנֵי ראֹש הַשָנָה יוֹדְעִּ וְעַד שֶלִּ

ין  ים בַדִּ ימָה טוֹבָה  —זוֹכִּ יבָה וַחֲתִּ כְתִּ לִּ

רְאֶה  לְשָנָה טוֹבָה ומְתוקָה בְטוב הַנִּּ

גְלֶה .וְהַנִּּ

The Tur’s wording is striking: “Whoever increases 

in asking for mercy gains merit.” At first glance, 

that sounds self-contradictory. Asking for mercy 

means admitting you have no merits, pleading 

that G-d have compassion despite that. How does 

that square with “gaining merit”?

The answer is that this is precisely how one merits 

during these days. A person feels, deeply and 

consistently, that he or she always needs to ask 

G-d for mercy, that whatever they receive must 

come as tzedakah, as an unearned gift. . . .

By living with that awareness, each person merits 

to be written and sealed in the book of the 

completely righteous, to the point that even 

before Rosh Hashanah, we know we’ll prevail in 

judgment, for a good and sweet year, with 

revealed goodness.
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Approaching G-d 

with humility, 

recognizing 

everything as a 

gift, opens the 

door to blessing.



Liturgical Rite for 
Selichot Prayers

ים ’ לְךָ ה לאֹ בְחֶסֶד  . . . הַצְדָקָה וְלָנו בוֹשֶת הַפָנִּ

ים בָאנו לְפָנֶיךָ ים  , וְלאֹ בְמַעֲשִּׂ ים וכְרָשִּ כְדַלִּ

.דָפַקְנו דְלָתֶיךָ

To You, G-d, belongs tzedakah, and to us, shame. . . . 

Not with claims of kindness, nor with deeds, do we 

come before You. We stand like the poor and the 

destitute, knocking at Your door.

TEXT 14



The Torah highlights 

tzedakah to teach us how 

to prepare for Elul and 

enter the days of judgment 

with the right mindset.

CALL TO ACTION 



KEY POINTS

4. As unworthy recipients of G-d’s kindness, we increase our tzedakah

and kindness toward others during the High Holidays to invoke His 

kindness toward us in like fashion.

3. In fact, the very stuff with which any mitzvah is performed is also 

gifted to us by G-d.

1. We increase tzedakah during the High Holiday period.

2. Our actions carry no inherent value before G-d. That our mitzvot are 

impactful to G-d is a kindness He chose to extend toward us.

5. As mere humans whose actions carry no weight before G-d, our added 

tzedakah is designed to invoke G-d’s kindness in lending our actions weight 

and tipping the scales in our favor.
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