
KI TAVO

Gratitude in Two Acts
The Immediate Thank You and the Thoughtful Follow-Up



PARSHAH
OVERVIEW
Ki Tavo

Moses instructs the people of 

Israel: When you enter the 

Land that G-d is giving to you 

as your eternal heritage, and 

you settle it and cultivate it, 

bring the first-ripened fruits 

(bikurim) of your orchard to 

the Holy Temple, and declare 

your gratitude for all that G-d 

has done for you.

Our parshah also includes the 

laws of the tithes given to the 

Levites and to the poor, and 

detailed instructions on how 

to proclaim the blessings and 

the curses on Mount Gerizim 

and Mount Ebal—as 

discussed in the beginning of 

the parshah of Re’eh. Moses 

reminds the people that they 

are G-d’s chosen people, and 

that they, in turn, have chosen 

G-d.

The latter part of Ki Tavo

consists of the tochachah

(“rebuke”). After listing the 

blessings with which G-d will 

reward the people when they 

follow the laws of the Torah, 

Moses gives a long, harsh 

account of the bad things—

illness, famine, poverty, and 

exile—that shall befall them if 

they abandon G-d’s 

commandments.

Moses concludes by telling 

the people that only today, 

forty years after their birth as 

a people, have they attained 

“a heart to know, eyes to see, 

and ears to hear.”



Saying “thank you” 

has become so routine 

that it often feels 

automatic and empty.



Yeo Boon Ping, 
“What’s Wrong with 
Saying ‘Thank You’ 
and Not Meaning It?”

www.ricemedia.co

Everything started [at the FairPrice supermarket] when I heard a seductive voice mewling at me, 

“Thank you. Please remember to take all your purchases.” . . . It was the machine speaking to me. 

And in that moment, I realized the emptiness of the phrase “thank you.”

If we, as a society, have gone to the extent of programming machines to thank us—and if we are 

equally nonchalant as to whether it’s a robot or a human doing so—it suggests that our 

motivation behind uttering “thank you” is more a social obligation than a genuine feeling of 

gratitude. . . .

Like all rituals, its meaning is eroded each time we carry it out without understanding the 

processes underpinning it. “Thank you” becomes a hollow phrase, devoid of meaning.

That is not to say that we should stop thanking service staff, our friends, or anyone who renders 

us help. Feeling and saying something are not mutually exclusive gestures. We can say “thank 

you,” mean it, and feel grateful simultaneously.

If we’re being honest with ourselves, however, most of us don’t synthesize all three. It’s just more 

convenient not to think about what we mean when we say “thank you”—we don’t have time to 

feel emotions anymore. I certainly am guilty of firing off out of a sense of obligation more than a 

feeling of gratitude.

TEXT 1



How do you say thank 

you? Is it different from 

how you perceive the 

“thank you” of others? 

QUESTIONS FOR DISCUSSION



Upon entering the Land, the 

Jewish people were required 

to bring many agricultural 

offerings. The first ripe fruits, 

called bikurim, were brought 

to the Temple as thanks for 

the Land’s bounty.



Deuteronomy 

26:1–3, 10

י תָבוֹא אֶל הָאָרֶץ אֲשֶר ה. א ’ וְהָיָה כִּ

שְתָהּ וְיָשַבְתָ בָהּ ירִּ . אֱלֹקֶיךָ נֹתֵן לְךָ נַחֲלָה וִּ

י הָאֲדָמָה אֲשֶר  . ב ית כָל פְרִּ וְלָקַחְתָ מֵרֵאשִּ

יא מֵאַרְצְךָ אֲשֶר ה׳ אֱלֹקֶיךָ נֹתֵן לָךְ   תָבִּ

וְהָלַכְתָ אֶל הַמָקוֹם אֲשֶר  , וְשַמְתָ בַטֶנֶא

בְחַר ה׳ אֱלֹקֶיךָ לְשַכֵן שְמוֹ שָם .יִּ

ים הָהֵם. ג הְיֶה בַיָמִּ ,  וּבָאתָ אֶל הַכֹהֵן אֲשֶר יִּ

י  , וְאָמַרְתָ אֵלָיו י הַיוֹם לַה׳ אֱלֹקֶיךָ כִּ גַדְתִּ הִּ

שְבַע ה׳ לַאֲבֹתֵינוּ   י אֶל הָאָרֶץ אֲשֶר נִּ בָאתִּ

. . .לָתֶת לָנוּ 

י . י ית פְרִּ י אֶת רֵאשִּ נֵה הֵבֵאתִּ וְעַתָה הִּ

י ה׳ פְנֵי  , הָאֲדָמָה אֲשֶר נָתַתָה לִּ נַחְתוֹ לִּ וְהִּ

פְנֵי ה׳ אֱלֹקֶיךָ יתָ לִּ שְתַחֲוִּ .ה׳ אֱלֹקֶיךָ וְהִּ

1. And it will be, when you enter the Land your G-d 

gives you for an inheritance, and you possess it and 

settle in it,

2. Take from the first of all the fruit of the ground, 

which you will bring from your Land that your G-d 

gives you. Put them in a basket and go to the place 

that your G-d will choose for His Name to dwell 

there.

3. Come to the priest who will serve in those days, 

and say to him, “I say today to your G-d, that I have 

come to the Land which G-d swore to our forefathers 

to give to us. . . .”

10. “And now, behold, I brought the first of the fruit 

from the ground which You, O G-d, gave me.” Then, 

lay [the fruit] before your G-d, and prostrate yourself 

before Him.

TEXT 2



Rashi, ad loc.

י תָבוֹא “ שְתָהּ וְיָשַבְתָ בָהּ״. . . וְהָיָה כִּ ירִּ :וִּ

ים עַד שֶכָבְשוּ אֶת הָאָרֶץ   כוּרִּ תְחַיְבוּ בְבִּ יד שֶלאֹ נִּ מַגִּ

לְקוּהָ  .וְחִּ

“And it will be, when you enter the Land . . . and you 

possess it and settle in it”:

This tells us there was no obligation to bring the first-fruits 

offering until the Land was conquered and divided [among 

the tribes].

TEXT 3A



Rashi: The obligation to bring 

bikurim began only after the 

Jews settled the Land, which took 

fourteen years, so earlier fruits 

were not included.



Sifrei, ad loc.

י תָבאֹ אֶל הָאָרֶץ״ :״וְהָיָה כִּ

יָד  י תָבאֹ אֶל הָאָרֶץ—אֵין ״וְהָיָה״ אֶלָא מִּ עֲשֵה . כִּ

יכָנֵס לָאָרֶץ שְכָרָהּ תִּ נְיָן שֶבִּ צְוָה הָאֲמוּרָה בָעִּ .מִּ

“And it will be, when you enter”:

The phrase “And it will be” connotes immediacy—as soon 

as you enter. Perform the mitzvah under discussion, and 

you will be rewarded with entering the Land.

TEXT 3B



Midrash: Any Jew who 

acquired land during 

those fourteen years had 

to bring a first-fruits 

offering immediately.



COMPETING CLAUSES

1. The first clause insists that the obligation begins when 

“you enter the Land”.

2. The second clause suggests that the obligation began 

fourteen years later, when “you possess and settle in it”.

If the Midrashic sages say the obligation begins on entry, 

how do they explain the second clause that delays it?



How would you reconcile 

the competing clauses in 

our passage?

QUESTION FOR DISCUSSION



Maimonides, Mishneh
Torah, Laws of the 
First Fruits, 2:10

כוּרֵי אַדְמָתְךָ״ “ עַד  -( יט, שְמוֹת כג)בִּ

ין מֵאַדְמָתְךָ דּוּלִּ הְיוּ כָל הַגִּ .שֶיִּ

“The first fruits of your land” (Exodus 23:19) 

implies that all the fruit must grow from 

your land.

TEXT 4A



Rabbi Chaim ben 
Betzalel, Beer 
Mayim Chayim, 
Deuteronomy 26:1

ים יכוּרִּ יא בִּ יד מֵבִּ שֶאֵינוֹ  , דְקוֹדֶם שֶנֶחְלְקוּ אֵין הַיָחִּ

י ה׳״  ים )יָכוֹל לוֹמַר ״הָאֲדָמָה אֲשֶר נָתַתָ לִּ דְּבָרִּ

(.י, כו

Before a family was allocated a plot, they could 

not bring the first-fruits offering because they 

could not justifiably proclaim that this fruit is from 

“the Land that You gave me, G-d” (Deuteronomy 

26:10).

TEXT 4B



Some obligations exist from 

the start but can only be 

carried out later, like 

bringing bikurim, which 

required ownership of land.



Rabbi Meir Leibush
Wisser, Malbim, 
Deuteronomy 26:1

תְחַיְיבוּ   אֵין הַפֵירוּש שֶתֵיכֶף בְבוֹאָם אֶל הָאָרֶץ נִּ

ים יכוּרִּ שְתָהּ וְיָשַבְתָ״ , בְבִּ ירִּ שֶהֲרֵי נֶאֱמַר ״וִּ

ים כו) ילוּק, (א, דְּבָרִּ בוּש וְהַחִּ .שֶהוּא אַחַר הַכִּ

The intention is not that the obligation to bring the first-

fruits offering was activated immediately upon entering 

the Land. We know this because the Torah states, “and you 

possess and settle” (Deuteronomy 26:1), which only 

occurred after the Jews conquered the Land and divided it 

among the tribes.

TEXT 5



According to both 

opinions, the obligation to 

bring bikurim was only 

binding once the Jews 

owned the Land.



If both views made no practical difference, 

what was the point of debating whether the 

obligation began immediately or after 

fourteen years?

QUESTION



Jerusalem Talmud, 
Shevi’it 6:1 

יבְשוּ וְשֶ  בַע  לְאַחַר אַרְבַע עֶשְרֵה שָנָה שֶבַע שֶכִּ

ילְקוּ  תְחַיְיבוּ עַד שָעָה שֶקָנוּ כוּלָהּ. . . שְחִּ .  לאֹ נִּ

The obligation was not activated until they 

acquired the entire Land . . . until after the 

fourteen years it took them to conquer and divide 

the Land among the tribes.

TEXT 6A



Ibid.

תְחַיַיבְתֶם  כְנַסְתֶם נִּ אשוֹן  . . . כֵיוָן שֶנִּ רִּ

תְחַיֵיב אשוֹן קוֹנֵה וּמִּ .רִּ

The obligation was activated upon their entry 

into the Land. . . . As each family acquired a 

plot of land, they became obligated to bring 

the first-fruits offering.

TEXT 6B



And you possess and settle

Talmud: after 14 years, once the entire land was settled.

Midrash: As each family received and settled their land, 

they began to bring bikurim.

שְתָהּ וְיָשַבְתָ  ירִּ וִּ
viyrishta veyashavta



Personal-based mitzvah: 

Obligations that are binding, 

regardless of location (Shabbat)

Land-based mitzvah: 

Obligations that are only binding 

when we are in Israel (Shemitah)



Do you think the first-fruits 

obligation was person-based, or 

land-based?

QUESTION FOR DISCUSSION



Tosafot, Talmud, Bava
Batra 81A

רְאֶה מְשוֹן בֶן אַבְרָהָם נִּ ים  , וּלְרַב שִּ כוּרִּ יבֵי בִּ דְּלָא חֲשִּ

צְוָה תְלוּיָה בָאָרֶץ  ים וַדַּאי חוֹבַת  . . . מִּ כוּרִּ אֲבָל בִּ

יוּב תָלוּי בַפֵירוֹת אֶלָא בָאָדָם. . . הַגוּף  .שֶאֵין הַחִּ

It is the opinion of Rabbi Samson, son of Avraham [of 

Sens], that the first-fruits offering is not considered a land-

based mitzvah: . . . it is undoubtedly a person-based 

obligation. . . . The obligation does not rest upon the fruit; 

it rests upon the person.

TEXT 7A



Tosafot, ibid.

קְנוֹת ם אֵין לוֹ אֵינוֹ חַיָיב לִּ כָל מָקוֹם, וְאַף עַל גַב דְּאִּ חוֹבַת  , מִּ

ינְהוּ .הַגוּף נִּ

ית יצִּ ית כְשֶאֵין לוֹ, כְמוֹ חוֹבַת צִּ קְנוֹת טַלִּ ,  דְּאַף עַל גַב דְּאֵין חַיָיב לִּ

יב חוֹבַת הַגוּף .חָשִּ

The obligation of the first fruits offering is on the person [not the 

land], even though those who don’t own land are not required to 

purchase land to discharge their obligation. 

It is no different from the obligation to wear fringes on four-cornered 

garments. The obligation is on the person [not the garment] even 

though those who don’t own a four-cornered garment are not 

required to purchase one to discharge their obligation.

TEXT 7B



Although bikurim is usually 

considered a land-based 

mitzvah, since it applies 

only to Jewish land in 

Israel, it can also be seen as 

a personal obligation.



• If bikurim is land-based, the 

obligation began only after 

the entire Land was settled.

• If bikurim is person-based, 

each family became 

obligated once they settled 

their own land.



Bikurim teaches that true 

gratitude begins with

1. appreciating the Giver, and

2. appreciating the gift itself

Both views highlight this.



Rabbi Nissan Mindel, 
My Prayer (Brooklyn, 
N.Y.: Kehot
Publication Society, 
1972), p. 17

“I give thanks unto You, O living and eternal King, for 

having restored within me my soul, with mercy; great is 

Your trust.”

The first thing we become aware of when we awake from 

our sleep in the morning is that we are awake and alive. 

When we went to bed the night before, we were tired and 

exhausted, “dead-tired”; we wake up refreshed, in both 

body and soul, as if we were reborn again. It is only right 

that we should thank G-d for it.

TEXT 8



Each morning, we say Modeh Ani, thanking G-d first for 

life, then for His kindness behind it, expressing gratitude 

in two steps.



The Rebbe, Rabbi 
Menachem Mendel 
Schneerson, 
Likutei Sichos 34, p. 151

אשוֹנָה שֶהָאָדָם מְקַיְימָהּ אוֹמֵר תֵיכֶף  , הַהוֹדָאָה הָרִּ

שְנָתוֹ תְבוֹנְנוּת  , כְשֶנֵיעוֹר מִּ לאֹ בָאָה עַל יְדֵי הִּ

מוֹ   ית בְגוֹדֶל וְעוֹצֶם הַטוֹבָה שֶנַעֲשָה עִּ כְלִּ וּמַסְקָנָא שִּ

שְמָתוֹ תְעוֹרֵר  , בְהַחְזָרַת נִּ יָד נִּ שֶהֲרֵי אַךְ זֶה עַתָה מִּ

שֵינָתוֹ  ית. . . מִּ כְלִּ תְבוֹנְנוּת שִּ ין לְהִּ . וְאֵינוֹ שַיָיךְ עֲדַיִּ

יקָר תוֹצָאָה מֵהָאֱמוּנָה   יא בְעִּ אֶלָא הוֹדָאָה זוּ הִּ

שְרָאֵל שֶבֶאֱמוּנָתוֹ  . הַפְשוּטָה הַנְטוּעָה בְלֵב כָל יִּ

שְנָתוֹ בְכָל  יר דְּזֶה שֶהוּא נֵיעוֹר מִּ הַטְהוֹרָה הוּא מַכִּ

יר  , יוֹם פְנֵי שֶהַקָדוֹש בָרוּךְ הוּא בְעַצְמוֹ מַחֲזִּ זֶהוּ מִּ

שְמָתוֹ .לוֹ נִּ

לָה בָאָה עַל יְדֵי   מָה שֶאֵין כֵן הַהוֹדָאָה בְעֵת הַתְפִּ

ית כוּ כְלִּ תְבוֹנְנוּת שִּ תְעוֹרְרוּת בְעֵת  , ’הִּ נְיְנֵי הִּ כְכָל עִּ

תְבוֹנְנוּת ים עַל יְדֵי הִּ לָה הַבָאִּ שְנָה  . הַתְפִּ פְסַק הַמִּ כִּ

תְבוֹנֵן  לָה חַיָיב אָדָם לְהִּ פְנֵי הַתְפִּ וְהַשוּלְחָן עָרוּךְ שֶלִּ

פְלוּת הָאָדָם-וְיַחֲשוֹב מֵרוֹמְמוּת הָאֵ  תְבָרַךְ וּבְשִּ .  ל יִּ

תְבוֹנְנוּת כוּ נְיְנֵי הִּ לָה’ וְכֵן עִּ שֶכְתוֹצָאָה  , בְעֵת הַתְפִּ

זֶה הֲרֵי הוּא מוֹדֶה לַה׳ .מִּ

The first gratitude that we express upon waking 

doesn’t result from cognitively examining G-d’s 

incredible kindness in returning our souls to us in the 

morning. The decision to thank G-d is not a mental 

process. We literally just woke up . . . and are not yet 

capable of deep thought.

Rather, this thank you is triggered by the pure faith 

implanted in every Jewish heart. We recognize, purely 

on faith, that we wake up each morning only because 

G-d hand-delivered our soul to us.

The gratitude we offer during prayer [unlike the 

gratitude expressed upon waking] results from 

mental processing. It is one of many emotions we 

deliberately trigger during prayer through cognitive 

reflection, as directed by the Talmud and the 

Shulchan Aruch, to meditate before prayer on G-d’s 

exaltedness and our lowliness. There are similar 

meditations during prayer that move us to thank G-d.

TEXT 9



Later in prayer, we express 

gratitude again, reflecting 

on the meaning and 

impact of the gift of life.



MORNING

• We thank G-d as soon as we 

wake up, straight from the 

heart.

• This thank you is natural and 

sincere, before we even start 

thinking.

• It’s like bringing bikurim right 

away when entering Israel.

LATER

• We think about our 

blessings and what they 

mean for us.

• This helps us understand the 

full value of what we’ve been 

given.

• It’s like bringing bikurim

after the Land is fully settled.



Appreciation should never be 

routine or assumed: it should 

reflect a real awareness that 

someone chose to care and act.

Thank them in the moment, 

then again after you’ve 

reflected on their kindness.



KEY POINTS

4. Thus, it is appropriate to express gratitude twice: The first thank you should 

be spontaneous, immediate, and about being touched. The second thank 

you is more deliberate and about the gift.

3. However, it is also important to process all the ways a favor might 

benefit us so we can understand its magnitude and thank more fully.

1. The Jewish attitude is that gratitude must be sincere, from the heart.

2. The first thank you should be spontaneous and immediate with little 

thought. Initially, the less we think about our gratitude for another’s 

kindness, the more authentic and natural it will be.

5. The second thank you is also more holistic and pervasive because the 

more we experience gratitude, the more it saturates our minds and hearts.




	Slide 1
	Slide 2
	Slide 3
	Slide 4
	Slide 5
	Slide 6
	Slide 7
	Slide 8
	Slide 9
	Slide 10
	Slide 11
	Slide 12
	Slide 13
	Slide 14
	Slide 15
	Slide 16
	Slide 17
	Slide 18
	Slide 19
	Slide 20
	Slide 21
	Slide 22
	Slide 23
	Slide 24
	Slide 25
	Slide 26
	Slide 27
	Slide 28
	Slide 29
	Slide 30
	Slide 31
	Slide 32
	Slide 33
	Slide 34
	Slide 35
	Slide 36
	Slide 37

