
SUKKOT

The Unsung Hero of Sukkot
The Willow Is More than Just a Branch



HOLIDAY
OVERVIEW

For forty years, as our ancestors 

traversed the Sinai Desert 

following the Exodus from Egypt, 

miraculous “clouds of glory” 

surrounded and hovered over 

them, shielding them from the 

dangers and discomforts of the 

desert. Ever since, we remember 

G-d’s kindness and reaffirm our 

trust in His providence by 

dwelling in a sukkah—a hut of 

temporary construction with a 

roof covering of branches—for 

the duration of the Sukkot 

festival (on the Jewish calendar, 

Tishrei 15–21). For seven days 

and nights, we eat all our meals 

in the sukkah and otherwise 

regard it as our home.

Another Sukkot observance is 

the taking of the Four Kinds: an 

etrog (citron), a lulav (palm 

frond), three hadasim (myrtle 

twigs), and two aravot (willow 

twigs). On each day of the 

festival (except Shabbat), we 

take the Four Kinds, recite a 

blessing over them, bring them 

together in our hands, and wave 

them in all six directions: right, 

left, forward, up, down, and to 

the back. Our sages in the 

Midrash tell us that the Four 

Kinds represent the various types 

and personalities that comprise 

the community of Israel, whose 

intrinsic unity we emphasize on 

Sukkot.

Sukkot is also called “the time of 

our joy”: Indeed, a special joy 

characterizes the festival. Nightly 

water-drawing celebrations, 

reminiscent of the evening-to-

dawn festivities held in the Holy 

Temple in preparation for the 

drawing of water for use in the 

festival service, fill the 

synagogues and streets with 

song, music, and dance until the 

wee hours of the morning.

The seventh day of Sukkot is 

called Hoshanah Rabah (“Great 

Salvation”) and closes the period 

of Divine judgment that began 

on Rosh Hashanah. A special 

observance is the aravah—the 

taking of a bundle of willow 

branches.

Sukkot



When have you, or someone you know, underestimated 

another’s true impact only to realize their importance 

or unique contribution later? What was that realization 

like, and what did you learn from it?

Were you ever the person whose impact was 

overlooked? Was it later discovered and acknowledged? 

How did that feel?

QUESTIONS FOR DISCUSSION



Midrash, Vayikra 
Rabah 30:12

,  מָה אֶתְרוֹג זֶה יֵשׁ בּוֹ טַעַם וְיֵשׁ בּוֹ רֵיחַ 

כָךְ יִשְרָאֵל יֵשׁ בָּהֶם בְּנֵי אָדָם שֶׁיֵשׁ בָּהֶם  

. . .תּוֹרָה וְיֵשׁ בָּהֶם מַעֲשִים טוֹבִים 

מָה הַתְּמָרָה הַזּוֹ יֵשׁ בּוֹ טַעַם וְאֵין בּוֹ 

כָךְ הֵם יִשְרָאֵל יֵשׁ בָּהֶם שֶׁיֵשׁ בָּהֶם  , רֵיחַ 

. . . תּוֹרָה וְאֵין בָּהֶם מַעֲשִים טוֹבִים 

כָךְ  , מָה הֲדַס יֵשׁ בּוֹ רֵיחַ וְאֵין בּוֹ טַעַם

יִשְרָאֵל יֵשׁ בָּהֶם שֶׁיֵשׁ בָּהֶם מַעֲשִים 

. . .טוֹבִים וְאֵין בָּהֶם תּוֹרָה 

,  מָה עֲרָבָה זוֹ אֵין בָּהּ טַעַם וְאֵין בָּהּ רֵיחַ 

כָךְ הֵם יִשְרָאֵל יֵשׁ בָּהֶם בְּנֵי אָדָם שֶׁאֵין  

.בָּהֶם לאֹ תּוֹרָה וְלאֹ מַעֲשִים טוֹבִים

As the citron is flavorful and fragrant, so are 

there Jews who study Torah and have good 

deeds.

. . . As the date palm is flavorful but not 

fragrant, so too are there Jews who study 

Torah but do not perform good deeds.

. . . As the myrtle is fragrant but not flavorful, 

so too are there Jews who perform good 

deeds but do not study Torah.

. . . As the willow is neither flavorful nor 

fragrant, so are there Jews who study no 

Torah and perform no good deeds. 

TEXT 1



We compare the Four Species we use on Sukkot to four 

different types of Jews.

citron date palmmyrtle willow
Studies Torah,

does good deeds

Studies Torah, 

no good deeds

Does good deeds, 

no Torah study

No Torah study, 

no good deeds



Maimonides, Mishneh
Torah, Laws of Lulav
7:20–23

הֲלָכָה לְמשֶׁה מִסִינַי שֶמְבִיאִין בַּמִקְדָשׁ  

.  עֲרָבָה אַחֶרֶת חוּץ מֵעֲרָבָה שֶׁבַּלּוּלָב

וְאֵין אָדָם יוֹצֵא יְדֵי חוֹבָתוֹ בַּעֲרָבָה  

וְשִׁעוּרָהּ אֲפִלּוּ עָלֶה אֶחָד בְּבַד  . שֶׁבַּלּוּלָב

.אֶחָד

?כֵיצַד הָיְתָה מִצְוָתָהּ

בְּכָל יוֹם וָיוֹם מִשִבְעַת הַיָמִים הָיוּ  

מְבִיאִין מֻרְבִּיוֹת שֶׁל עֲרָבָה וְזוֹקְפִין אוֹתָן  

עַל צִדְדֵי הַמִזְבֵּחַ וְרָאשֵׁיהֶן כְפוּפִין עַל 

וּבְעֵת שֶׁהָיוּ מְבִיאִין אוֹתָהּ  . גַבֵּי הַמִזְבֵּחַ 

תּוֹקְעִין וּמְרִיעִין  , וְסוֹדְרִין אוֹתָהּ

. וְתוֹקְעִין

חָל יוֹם שַׁבָּת לִהְיוֹת בְּתוֹךְ הֶחָג אֵין  

אֶלָּא אִם כֵן חָל יוֹם  , זוֹקְפִין עֲרָבָה

שְׁבִיעִי לִהְיוֹת בְּשַׁבָּת זוֹקְפִין אוֹתָהּ  

. . .כְדֵי לְפַרְסְמָהּ שֶׁהִיא מִצְוָה , בְּשַׁבָּת

There’s a mitzvah conveyed by an oral transmission, 

dating back to Moses at Mount Sinai, that a willow 

branch, in addition to the one we bind to the lulav, is 

taken in the Temple. This obligation cannot be fulfilled 

with the willow that’s tied to the date palm. At a 

minimum, one must have one branch with one leaf on it.

How was this mitzvah performed? 

On each of the seven days of the festival, willow 

branches were brought into the Temple and placed 

upright near the altar with their tops bent over the altar. 

While arranging them near the altar, a series of shofar 

blasts—tekiah, teruah, and tekiah—were sounded.

This ritual was not performed on Shabbat during the 

festival unless Shabbat fell on the seventh day of the 

festival. In that case, the ritual was performed to 

broadcast that it is a mitzvah. . . .

TEXT 2A

…



Maimonides, Mishneh
Torah, Laws of Lulav
7:20–23

בְּכָל יוֹם וָיוֹם הָיוּ מַקִיפִין אֶת הַמִזְבֵּחַ  

בְּלוּלְבֵיהֶן בִּידֵיהֶן פַעַם אַחַת וְאוֹמְרִין  

הַצְלִיחָה  ' אָנָא ה, הוֹשִׁיעָה נָא' אָנָא ה"

וּבַיוֹם הַשְבִיעִי  , (כה, תְּהִלִּים קיח" )נָא

. מַקִיפִין אֶת הַמִזְבֵּחַ שֶׁבַע פְעָמִים

They would then walk one circuit around the altar, 

carrying the lulav in their hands, chanting, “G-d, please 

save us. G-d, please grant us success” (Psalms 118:25). 

On the seventh day, they would walk around the altar 

seven times.

TEXT 2A



Besides waving the lulav, 

we use the willow on the 

seventh day of Sukkot, 

when we walk around the 

bimah (altar) seven times 

and hit it on the ground. 

This  tradition was passed 

down orally from Moses.



Maimonides, ibid.

,  הוֹאִיל וְאֵינָהּ בְּפֵרוּשׁ בַּתּוֹרָה, וַעֲרָבָה זוֹ

אֵין נוֹטְלִין אוֹתָהּ כָל שִׁבְעַת יְמֵי הֶחָג 

אֶלָּא בַּיוֹם הַשְבִיעִי בִּלְבַד  , זֵכֶר לַמִקְדָשׁ

. הוּא שֶׁנוֹטְלִין אוֹתָהּ בַּזְּמַן הַזֶּה

?כֵיצַד עוֹשֶה

לוֹקֵחַ בַּד אֶחָד אוֹ בַּדִין הַרְבֵּה חוּץ 

וְחוֹבֵט בָּהּ עַל , מֵעֲרָבָה שֶׁבַּלּוּלָב

הַקַרְקַע אוֹ עַל הַכְלִי פַעֲמַיִם אוֹ שָׁלֹשׁ  

שֶׁדָבָר זֶה מִנְהַג נְבִיאִים  , בְּלאֹ בְּרָכָה

. . .הוּא 

וּכְבָר נָהֲגוּ יִשְרָאֵל בְּכָל הַמְקוֹמוֹת  

,  לְהַנִיחַ תֵּבָה בְּאֶמְצַע בֵּית הַכְנֶסֶת

וּמַקִיפִין אוֹתָהּ בְּכָל יוֹם כְדֶרֶךְ שֶׁהָיוּ  

.זֵכֶר לַמִקְדָשׁ, מַקִיפִין אֶת הַמִזְבֵּחַ 

This mitzvah doesn’t appear explicitly in the 

Torah, so we only perform the remembrance 

ceremony on the seventh day of the festival, not 

on the other days.

What is the remembrance ceremony? 

We take a willow or many willows, in addition to 

the one bound to the lulav, and we strike the 

ground or a utensil with them two or three times. 

No blessing is recited because this practice is a 

custom instituted by the prophets. . . .

It has become a universally accepted Jewish 

custom to place the ark in the center of the 

synagogue and walk around it each day, as they 

walked around the altar, in remembrance of the 

Temple service.

TEXT 2B



• In the Temple, willows were placed by the altar; today we 

strike the willow on the ground.

• In the Temple it was an oral mitzvah; today it is a 

remembrance custom.

• In the Temple people circled the altar with the Lulav; 

today we circle to continue this custom.

• The mitzvah was not done on Shabbat.

We still do this mitzvah today but with some 

differences from the Beit Hamikdash:



Jerusalem Talmud, 
Sukkah 4:1

יְהָבוּן דַעְתֵּכוֹן דְלָא : רִבִּי סִימוֹן מְפַקֵד לְאִילֵּין דִמְחַשְבִין

. תַעַבְדוּן לאֹ תְקִיעֲתָה בְשַׁבָּתָא וְלאֹ עֲרֻבְתָא בְשַׁבָּתָא

.עַבְדוּן תְּקִיעֲתָה וְלָא תַעַבְדוּן עֲרֻבְתָא, וְאִין אַדְחַקְתּוֹן

Rabbi Simon would instruct those who arranged the calendar: 

“Ensure that [Rosh Hashanah], the day the shofar is sounded, and 

[the seventh day of the festival], the day we strike the willow 

branch, never fall on Shabbat. 

“If one of them must fall on Shabbat, arrange for the day of shofar 

sounding to fall on Shabbat, but never the day of willow striking.”

TEXT 3



1.Why is the willow chosen for this special mitzvah, 

even though it represents Jews who neither study 

Torah nor do many mitzvot?

2.Why do we go to great lengths to ensure we can 

perform the willow ritual, even arranging the calendar 

around it, more than other mitzvot such as sounding 

the shofar or taking the lulav.

QUESTIONS



Rabbi Shmuel 
Schneersohn, Sefer
Hamaamarim 5637:2, 
pp. 614–615

הִנֵה נוֹדַע מַאֲמַר רַבּוֹתֵינוּ זִכְרוֹנָם  

,  מִינִים שֶׁבַּלּוּלָב אֵלּוּ' לִבְרָכָה עַל ד

שֶׁהַלּוּלָב  .  שֶׁכוּלָּם רוֹמְזִים עַל הָאַחְדוּת

שֶׁכָל הֶעָלִים דְבוּקִים  , הוּא כָפוּת

. . .  וַאֲחוּזִים זֶה בָּזֶה כְאִלּוּ הֵם אֶחָד 

שֶׁגַם זֶה מוֹרֶה ', וְגַם כָל עָלֶה כָפוּל לְב

. . .עַל הֱיוֹתָם בְּאַחְדוּת 

, וַהֲדַסִים גַם כֵן הֵם תְּלָתָא בְּחַד קִינָא

. . . שֶׁזֶּהוּ מוֹרֶה גַם כֵן עַל הָאַחְדוּת 

וְכֵן הָעֲרָבָה גַם כֵן נִקְרָא אַחְוֵינָא  

,  עַל שֵׁם שֶׁגְדֵילִים בְּאַחְוָה, בַּגְמָרָא

שֶׁכָל זֶה רוֹמֵז עַל עִנְיַן , אֲגוּדוֹת אֲגוּדוֹת

.הֵיפֶךְ הַפֵירוּד, יִחוּדָם בְּאַחְוָה

We are all familiar with our sages’ teaching that 

the four species represent unity. The leaves of 

the palm branch grow as if they are bound to 

each other, each leaf attached to its neighbor 

as a single branch. In addition, each leaf has 

two parts—another demonstration of unity. . . .

The leaves of the myrtle branch grow in tight 

clusters of three, which also signifies unity. . . . 

Similarly, the willow branch is called a unity 

branch in the Talmud because they grow in 

brotherly bunches. All this demonstrates that 

they are united in brotherhood—the opposite 

of separation.

…

TEXT 4A



Rabbi Shmuel 
Schneersohn, Sefer
Hamaamarim 5637:2, 
pp. 614–615

וְהָאֶתְרוֹג הִנֵה גָדֵל בְּאִילָנוֹ מִשָנָה לְשָׁנָה  

וּמוֹבִיל עַל עַצְמוֹ כָל שִׁינוּי  . . . 

וְאֵינֶנוּ , תְּקוּפוֹת הַשָנָה' הָאֲוִירִים מֵד

וְלאֹ כְמוֹ כָל הַפֵירוֹת . מִתְפַעֵל מִזֶּה כְלָל

שֶׁאֵינוֹ יָכוֹל לִסְבּוֹל אֲוִיר הַקַר אוֹ גַם  

אֲבָל הָאֶתְרוֹג סוֹבֵל עַל עַצְמוֹ  . 'הַלַּח כוּ

שֶׁכָל זֶה . כָל הָאֲוִירִים הַמְנַגְדִים זֶה לָזֶה

'  הֲרֵי הוּא הוֹכָחָה אֲשֶׁר הוֹכִיחַ לוֹ ה

עַד  . אֲשֶׁר בְּמִינִים אֵלּוּ יֵשׁ אַחְדוּת

.שֶׁהָאֶתְרוֹג מֵאֶחָד הָאֲוִירִים הַנֶגְדִיִים

The citron grows throughout the year. . . . It 

tolerates the diverse climates of the four 

seasons and remains unharmed by any of 

them, unlike other fruits. All fruits have a 

season and can’t sustain frosts, downpours, etc. 

The citron tolerates conflicting climates. These 

are all implanted by G-d to indicate that these 

species represent unity, especially the citron, 

which unites all the conflicting climates.

TEXT 4A



The Four Species 

symbolize unity.



So why do these groups, with almost 

nothing in common, come together instead 

of focusing on their differences?

QUESTION



Rabbi Shmuel 
Schneersohn, ibid.

זֶהוּ מִצַד הַהֶרְגֵשׁ  , בְּחִינוֹת יַחַד' שׁוֹרֶשׁ עִנְיַן חִיבּוּר ב

. 'שֶׁמַרְגִישִׁים עַל עַצְמָם בְּחִינָה הַיוֹתֵר עֶלְיוֹנָה מֵהֶם כוּ

עוֹשֶה שָׁלוֹם  , הַמְשֵׁל וּפַחַד עִמוֹ: "וּכְמוֹ שֶׁכָתוּב

שֶׁבִּכְדֵי שֶׁיִהְיֶה שָׁלוֹם  , (ב, אִיוֹב כה" )בִּמְרוֹמָיו

מִדוֹת  ' בְּמַלְאֲכֵי מָרוֹם מִיכָאֵל וְגַבְרִיאֵל שֶׁהֵם מִב

כַנוֹדָע שֶׁמִיכָאֵל הוּא מִבְּחִינַת  , הַהָפְכִיִים דְחֶסֶד וּגְבוּרָה

וְגַבְרִיאֵל הוּא מִבְּחִינַת  , וְלָכֵן הוּא שַר שֶׁל מַיִם, הַחֶסֶד

יִתְאַחֲדוּ  , וְעִם כָל זֶה. וְלָכֵן הוּא שַר שֶׁל אֵשׁ, הַגְבוּרָה

וְהַמַיִם לאֹ יְכַבּוּ הָאֵשׁ הֵיפֶךְ  , וְיִהְיֶה שָׁלוֹם בֵּנֵיהֶם

הִנֵה זֶהוּ עַל שֶׁמִתְגַלֶּה עֲלֵיהֶם הֶאָרָה  . . . ' טִבְעָם כוּ

.הַיוֹתֵר גְדוֹלָה מֵהֶם

,  שָרִים גְדוֹלִים שֶׁהֵם מְנַגְדִים זֶה לָזֶה' וּכְמָשָׁל ב

אוֹ כְשֶׁהַמֶלֶךְ נוֹסֵעַ דֶרֶךְ עִירָם  , כְשֶׁבָּאִים לִפְנֵי הַמֶלֶךְ

וּכְאִילּוּ לאֹ הָיוּ  , נַעֲשָה שָׁלוֹם בֵּנֵיהֶם, וּמְקוֹם עֲבוֹדָתָם

וְהַיְינוּ מִפְנֵי גוֹדֶל עוֹצֶם בִּיטּוּלָם בִּפְנֵי  . מְנַגְדִים כְלָל

מִתְבַּטְּלִים לְגַמְרֵי וּמִתְאַחֲדִים כְאֶחָד כְאִלּוּ לאֹ , הַמֶלֶךְ

. . . הָיוּ מְנַגְדִים זֶה לָזֶה כְלָל וּכְלָל 

Opposites unite when they encounter a force 

greater than themselves. For example, the Torah 

states, “G-d makes peace in His Heavens” (Job 

25:2). The archangel Michael, minister of waters, 

channels Divine kindness, and the archangel 

Gabriel, minister of fire, channels Divine 

stricture. Yet they unite peacefully and force the 

water to go against its grain and not quench 

the fire. . . . 

This occurs when they perceive G-d’s 

exaltedness, which transcends them both. It’s 

like two powerful government ministers who 

constantly disagree. Yet, when they appear 

before the king, or when the king visits their city 

and place of work, they unite as if they have no 

disagreements. They are so devoted to the king 

that they set themselves aside for him and unite 

as one, as if they were never in conflict. 

TEXT 4B

…



Rabbi Shmuel 
Schneersohn, ibid.

מִינִים שֶׁבַּלּוּלָב אֵלּוּ  ' כְשֶׁאָנוּ מוֹצְאִים בְּד, עְַל דֶרֶךְ זֶה

וְהוּא בְּמָה  , מָה שֶׁהֵם נִבְדָלִים מִשְאָרֵי צְמָחִים הַגַשְׁמִים

הֲרֵי זֶה אוֹת שֶׁהֵם מְקַבְּלִים  , שֶׁיֵשׁ בְּחִינַת הָאַחְדוּת

וְלָכֵן הֲרֵי הֵם  . מִבְּחִינַת הָאַיִן עַל יְדֵי שֶׁהֵם בְּטֵלִים לָאַיִן

כֵלִים שֶׁבָּהֶם נִתְלַבֵּשׁ אוֹר הָרָצוֹן עֶלְיוֹן שֶׁבְּמִצְוַת לוּלָב 

. וּמִינָיו וְאֶתְרוֹג

The same is true of the four species. Their 

profound, unparalleled unity is a sign of their 

closeness and submissiveness to G-d. This is 

why they were chosen to be the species 

through which we fulfill G-d’s supernal desire 

for the mitzvah of the four species.

TEXT 4B



When we shift our focus to something higher within ourselves, 

small things lose their power and unity takes over. Holding the 

Four Species connects us to G-d, and the willow, which seems 

the weakest, actually lifts everyone toward His presence.

ANSWER



The Rebbe, Rabbi 

Menachem Mendel 

Schneerson, 

Likutei Sichot 29, 

pp. 223–24

אַז  , אִין דִבְרֵי הַמִדְרָשׁ אִיז( הַפְנִימִי)דֶער פֵירוּשׁ 

דֶער חִילּוּק בַּאשְׁטֵייט אִין דֶעם אוֹפֶן וְאֵיכוּת פוּן  

תּוֹרָה אִיז פַארְבְּוּנְדְן מִיט  . זֵייֶער קִיוּם הַתּוֹרָה וּמִצְוֹת

מִיט מַעֲלַת , אוּן מַעֲשִים טוֹבִים, מַעֲלַת הַשֵכֶל

אוּן דָאס אִיז דֶער חִילּוּק צְווִישְׁן דִי ד׳  . הַמִדוֹת

.סוּגִים

אֶתְרוֹג אִיז מְרַמֵז אוֹיְף דִי אִידְן וָואס אִין זֵייֶער קִיוּם  

הַתּוֹרָה וּמִצְווֹת אִיז דָא סַיְי מַעֲלַת הַשֵכֶל אוֹן סַיְי  

.מַעֲלַת הַמִדוֹת

(  בְּעִיקָר)אִין לוּלָב זַיְינֶען מְרוּמָז דִי אִידְן ווָאס הָאבְּן 

.מַעֲלַת הַשֵכֶל

.מַעֲלַת הַמִדוֹת( בְּעִיקָר), אוּן אִין הֲדַס

אוּן עֲרָבָה אִיז מְרַמֵז אוֹיְף דִי אֲנָשִׁים פְשׁוּטִים ווָאס  

אִין זֵייֶער קִיוּם פֶעלְט סַיְי מַעֲלַת הַשֵכֶל סַיְי מַעֲלַת 

.אוּן זֵייֶער קִיוּם אִיז נָאר מִיט אֱמוּנָה פְשׁוּטָה, הַמִדוֹת

A deeper understanding of the Midrashic teaching: 

These groups of Jews differ only in the nature and 

the quality of their observance of the Torah and 

mitzvot. Torah is synonymous with intellect, and 

good deeds are synonymous with emotion; herein 

lies the difference between the four groups.

The citron represents Jews whose observance is 

driven by intellectual stimulation and emotional 

inspiration.

The palm branch represents Jews who are primarily 

driven by intellectual stimulation.

The myrtle represents Jews who are primarily 

driven by emotional inspiration.

The willow represents Jews whose observance lacks 

intellectual stimulation and emotional inspiration. 

Their observance is driven entirely by pure faith.

TEXT 5A



All Jews are fundamentally committed 

to Judaism, but their motivators differ: 

The Citron

The Myrtle 

The Date palm 

The Willow is neither



Rabbi Yosef Yitzchak 
Schneersohn, Sefer
Hamaamarim 5710–11, 
p. 4

דְקִיוּם הַמִצְוֹת הוּא רַק  , וַעֲרָבָה הֵם אֲנָשִׁים פְשׁוּטִים

. בֶּאֱמוּנָה פְשׁוּטָה

: וּכְמוֹ שֶׁכָתוּב, וְזֶהוּ עֲרָבָה לְשׁוֹן עֲרֵיבוּת וּמְתִיקוּת

(.ד, מַלְאָכִי ג" )וְעָרְבָה לַה׳"

The willow represents the simple Jew who fulfills the 

commandments with simple faith.

Aravah, Hebrew for willow, is linguistically similar to 

areivah, pleasant and sweet, as in “pleasant to G-d” 

(Malachi 3:4).

TEXT 5B



The willow is motivated by simple faith, doing what G-d 

wants even without understanding or feeling it. This 

pleases G-d, because the willow does it simply because 

they are a Jew.

QUESTION

What motivates the willow?

ANSWER



The willow represents simple faith. Even without 

Torah or many mitzvot, it shows a Jew’s natural 

connection to G-d. This pure faith is the foundation 

of Judaism and connects all Jews to G-d.

ANSWER 1



Rabbi Yosef Yitzchak 
Schneersohn, ibid.

.  אֶלָּא שֶׁהֵם גְדֵלִים בְּאַחְדוּת, וַעֲרָבָה אֵין בָּהֶם לאֹ טַעַם וְרֵיחַ 

לְהוֹרוֹת דְכָל הַשוֹבַע לְכָל הַשָנָה אֲשֶׁר נִמְשָׁךְ בַּחוֹדֶשׁ  

וְכָל יִשְרָאֵל  , הַשְבִיעִי הוּא מִפְנֵי הַבִּיטּוּל וְהָאַחְדוּת שֶׁבְּיִשְרָאֵל

.הֵם שָׁוִוים בְּעִנְיַן קִיוּם הַתּוֹרָה וּמִצְוֹת

Willows, which are neither flavorful nor fragrant, grow in unity. 

This suggests that we merit the inspiration channeled to us 

during the High Holidays for the entire year due to the modesty 

and unity among Jews, as all Jews are equal in their study of the 

Torah and observance of the commandments.

TEXT 6



The common thread is that all 

Jews start with a foundation of 

faith, but it takes a simple Jew; 

The willow to remind everyone 

of that.



Rabbi Yosef Yitzchak 
Schneersohn, Likutei
Diburim 4, p. 578b

דֶער בַּעַל שֵׁם טוֹב הָאט גֶעזֶעהְן דִי מַעְלָה פוּן  

בַּיְי דִי אֲנָשִׁים פְשׁוּטִים אִיז דִי , אֲנָשִׁים פְשׁוּטִים

.פְשִׁיטוּת הָעַצְמוּת

The Baal Shem Tov perceived the greatness of the 

simple Jew. The simplicity of the simple Jew 

reflects the purity of G-d’s essence.

TEXT 7



We go to great lengths to perform the willow ritual because 

it represents simple, unwavering faith. Since this faith never 

changes, we ensure the mitzvah can always be done, even 

arranging the calendar so it doesn’t fall on Shabbos.

ANSWER 2



The willow’s pure faith, 

fully connected to G-d, lifts 

us all and strengthens our 

faith, showing that despite 

our differences, we share 

the same foundation and 

rise together in unity.



Each group focuses on serving G-d, and the willow reminds 

them that their service must begin with simple faith, binding 

them all together.

We take a single willow and declare ourselves all willow 

Jews. This custom shows our deep faith, and we never skip it. 

We adjust the calendar to ensure that the seventh day never 

lands on Shabbat, which would cancel the ritual.

The first six days:

The seventh day:



The Rebbe, Rabbi 
Menachem Mendel 
Schneerson, 
Likutei Sichot 29, p. 
228

יֵשׁ לְבָאֵר דֶעם פְנִימִיוּת הַפֵירוּשׁ אִין  , עַל פִי זֶה

. . . דֶעם ווָאס יוֹם עֲרָבָה פַאלְט נִיט אוֹיְס בְּשַׁבָּת 

יֵשׁ לוֹמַר אַז בִּפְנִימִיוּת אִיז דֶער טַעַם צוּלִיבְּ דֶעם  

ווָאָס עֲרָבָה אִיז פַארְבּוּנְדְן מִיט אַ הֶעכֶערֶער  

ווַיְיל אִין דֶער עֲרָבָה דְרִיקְט זִיךְ  , דְהַיְינוּ. מַדְרֵיגָה

דֶערִיבֶּער אִיז  , אוֹיְס פְשִׁיטוּת הָעַצְמוּת בְּטַהֲרָתוֹ

,  יֶעדֶער יָאר, דָאס בְּאוֹפֶן אַז מְ׳אִיז אַלֶעמָאל

;אָן קֵיְין שִׁינוּי, מְקַיֵים מִצְוַת עֲרָבָה בְּאוֹפֶן שָׁוֶה

בִּיז  , אוֹן דָאס אִיז אַן עִנְיָן פוּן חִיזּוּק מִצַד עַצְמוֹ

אַז בֵּית דִין  , אַז דָאס פוֹעֶלְט אִין זְמַן פוּן ווֶעלְט

אוּן מְ׳אִיז מְסַדֵר קְבִיעוּת  , אִיז מְעַבֵּר הַחֲדָשִׁים כוּ׳

הַלּוּחוֹת לְכָל הַשָנִים בְּאוֹפֶן אַז סְ׳זָאל נִיט אָנְרִירְן  

.דֶעם נְטִילַת עֲרָבָה בְּיוֹם עֲרָבָה

Accordingly, we can explain the deeper 

reason why the day we strike the willow 

never falls on Shabbat. . . .

The willow is tied to the highest levels of 

Divinity. Meaning, since the willow 

channels the purity of the unchanging G-d, 

it must be observed every year equally 

without change.

Its steady, unchanging nature is so 

powerful that it impacts the flow of time in 

the sense that Jewish courts establish leap 

years and arrange the calendar in a 

manner that ensures the willow will be 

taken every year on this day.

TEXT 8



The quiet, faithful Jew is the 

foundation of the community. 

Their simple, steady faith 

reminds us to find that same 

faith within ourselves.



KEY POINTS

4. The closer we draw to G-d, the less our differences distract us and the more 

connected we grow with G-d and each other.

3. The simple Jew reminds us of our simple faith. We have many motivations 

and goals, but each of us has a bedrock of faith.

1. All Jews are observant in one way or another, but we don’t all share the same 

motivation. The motivations that drive us to study Torah and observe mitzvot

are as varied as we are.

2. The most important motivation is often the most overlooked. It is the bedrock 

of simple faith in G-d. All Jews have it, but simple Jews display it.

5. This is the message we reflect upon when we wave the four species during 

the festival of Sukkot, especially when we strike the willow on the seventh day 

of this festival.
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