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G-d speaks to Abram, 

commanding him, “Go from 

your land, from your birthplace, 

and from your father’s house, to 

the land that I will show you.” 

There, G-d says, he will be made 

into a great nation. Abram and 

his wife, Sarai, accompanied by 

his nephew Lot, journey to the 

land of Canaan, where Abram 

builds an altar and continues to 

spread the message of a single 

G-d.

A famine forces the first Jew to 

depart for Egypt, where beautiful 

Sarai is taken to Pharaoh’s 

palace; Abram escapes death 

because they present themselves 

as brother and sister. A plague 

prevents the Egyptian king from 

touching her and convinces him 

to return her to Abram and to 

compensate the brother-

revealed-as-husband with gold, 

silver, and cattle.

Back in the land of Canaan, Lot 

separates from Abram and 

settles in the evil city of Sodom, 

where he falls captive when the 

mighty armies of Chedorla’omer

and his three allies conquer the 

five cities of the Sodom Valley. 

Abram sets out with a small 

band to rescue his nephew, 

defeats the four kings, and is 

blessed by Melchizedek, the king 

of Salem (Jerusalem).

G-d seals the Covenant between 

the Parts with Abram, in which 

the exile and persecution (Galut) 

of the people of Israel is 

foretold, and the Holy Land is 

bequeathed to them as their 

eternal heritage.

Still childless ten years after their 

arrival in the Land, Sarai tells 

Abram to marry her maidservant 

Hagar. Hagar conceives, 

becomes insolent toward her 

mistress, and then flees when 

Sarai treats her harshly. An angel 

convinces her to return and tells 

her that her son will father a 

populous nation. Ishmael is born 

in Abram’s eighty-sixth year.

…
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Thirteen years later, G-d changes 

Abram’s name to Abraham 

(“father of multitudes”) and 

Sarai’s to Sarah (“princess”) and 

promises that a son will be born 

to them. From this child, whom 

they are to call Isaac (“will 

laugh”), will stem the great 

nation with which G-d will 

establish His special bond. 

Abraham is commanded to 

circumcise himself and his 

descendants as a “sign of the 

covenant between Me and you.” 

Abraham immediately complies, 

circumcising himself and all the 

males of his household.



Is the most urgent issue for a tiny newborn to cut 

the most intimate part of his body? And in public?

Wouldn’t it have been better to bring the child into 

the world of Judaism through some spiritual 

ceremony, like prayer or Torah study? 

QUESTIONS FOR DISCUSSION



Genesis 17:1 

ן תִשְעִים שָנָה וְתֵשַע שָנִים '  וַיֵרָא ה, וַיְהִי אַבְרָם בֶּ

ר אֵלָיו אֲנִי אֵ  ֹּאמֶּ ל אַבְרָם וַי הִתְהַלֵךְ , דַי-ל שַ -אֶּ

הְיֵה תָמִים .לְפָנַי וֶּ

And Abram was ninety-nine years old, and G-d 

appeared to him and said, “I am Almighty G-d: 

walk before Me and be perfect.”

TEXT 1A



What does it mean to be perfect in G-d’s eyes?

Rashi: G-d wasn’t referring to perfection in every 

area, but specifically to circumcision. Abraham was 

nearly complete: only this final mitzvah remained.

QUESTION

ANSWER



Rashi, ad loc.

וּבְדָבָר זֶּה  . בְמִצְוַת מִילָה—" הִתְהַלֵךְ לְפָנַי"

הָעָרְלָה בְךָ אַתָה בַעַל , תִהְיֶּה תָמִים כָל זְמַן שֶּ שֶּ

.מוּם

“Walk before Me”: in the mitzvah of circumcision. 

And by this you will be perfect, for as long as the 

foreskin is on you, you are blemished.

TEXT 1B



Some say the blemish was 

physical desire, but that could 

not apply to Abraham. Even 

when young, he focused on 

Sarah’s soul, not her beauty. 

So his “blemish” was not lust.



Midrash, Tanchuma, 
Tazria, chapter 5

שָאַל  ה שֶּ ת טוֹרְנוּסְרוּפוּסמַעֲשֶּ הָרָשָע אֶּ

ל , אֵיזוֹ מַעֲשִים נָאִים", רַבִי עֲקִיבָא שֶּ

ל בָשָר וָדָם "?הַקָדוֹש בָרוּךְ הוּא אוֹ שֶּ

ל בָשָר וָדָם נָאִים", אָמַר רַבִי עֲקִיבָא ".שֶּ

הֲרֵי הַשָמַיִם  ", טוֹרְנוּסְרוּפוּסאָמַר לוֹ 

ץ הַאִם יָכוֹל אָדָם לַעֲשוֹת כַיוֹצֵא  , וְהָאָרֶּ

ם ?"בָהֶּ

אַל תֹּאמַר לִי דָבָר  ", אָמַר לוֹ רַבִי עֲקִיבָא

הוּא לְמַעְלָה מִן הַבְרִיוֹת אֱמוֹר דְבָרִים  , שֶּ

הֵם מְצוּיִים בִבְנֵי אָדָם ".שֶּ

ם ", טוֹרְנוּסְרוּפוּסאָמַר לוֹ  לָמָה אַתֶּ

"?מוּלִין

Turnus Rufus the Wicked once asked 

Rabbi Akiva, “Whose deeds are more 

beautiful: those of G-d or those of 

humans?” 

Rabbi Akiva answered, “Those of humans 

are more beautiful!” 

Turnus Rufus said, “Look at the heavens 

and the earth—can a person make 

anything like them?” 

Rabbi Akiva said, “Don’t give me examples 

that are beyond human capacity. Speak of 

things found among people.” 

Turnus Rufus asked, “Then why do you 

circumcise?” 

…

TEXT 2



Midrash, Tanchuma, 
Tazria, chapter 5

עַל דָבָר זֶּה אַתָה ", אָמַר לוֹ יָדַעְתִי שֶּ

שוֹאֲלֵנִי וּלְכָךְ הִקְדַמְתִי וְאָמַרְתִי לְךָ 

ל הַקָדוֹש   מַעֲשֵה בְנֵי אָדָם נָאִים מִשֶּ שֶּ

הֵבִיא לוֹ רַבִי עֲקִיבָא  ". בָרוּךְ הוּא

לִים וְעוּגוֹת מוּכָנוֹת וְאָמַר אֵלוּ ", שִבֳּ

מַעֲשֵה הַקָדוֹש בָרוּךְ הוּא וְאֵלוּ מַעֲשֵה 

".יְדֵי אָדָם

Rabbi Akiva replied, “I knew that this is 

what you were really asking, and therefore 

I told you in advance that human deeds 

are more beautiful than those of the Holy 

One, blessed be He.” Rabbi Akiva brought 

him stalks of wheat and prepared loaves 

and said, “These are G-d’s work, and these 

are human work [and the human work is 

more beautiful].”

TEXT 2



1. Is the foreskin really a blemish that makes us 

flawed, and how does removing it bring the body 

to perfection?

2. The body is G-d’s creation: why change it? How 

can it be considered not good enough or needing 

repair? 

QUESTIONS



Rabbi Avraham ibn 
Ezra, Genesis 17:1

הְיֵה תָמִים" ֹּא  , "הִתְהַלֵךְ לְפָנַי וֶּ ל שֶּ

.תִשְאַל לָמָה הַמִילָה

“Walk before Me and be perfect” 

means don’t ask why you need to 

circumcise.

TEXT 3



“Be perfect “ means 

circumcise in the perfect 

way without questioning. 

That is what makes it a 

perfect mitzvah.

POSSIBLE ANSWER



Genesis 26:5

לִי ר שָמַע אַבְרָהָם בְקֹּ ב אֲשֶּ ר  , עֵקֶּ וַיִשְמֹּ

תָיחֻקוֹתַיתַימִצְו , מִשְמַרְתִי .וְתוֹרֹּ

Because Abraham obeyed My voice and 

kept My charge, My commandments, My 

statutes, and My instructions.

TEXT 4A

OPTIONAL



If Abraham was so 

careful with all the 

other mitzvot, why did 

he wait until ninety-nine 

to be circumcised?

QUESTION



Rashi, ad loc.

גְזֵרוֹת לְהַרְחָקָה עַל , ״מִשְמַרְתִי״

בַתוֹרָה כְגוֹן שְנִיוֹת , הָאַזְהָרוֹת שֶּ

.לָעֲרָיוֹת וּשְבוּת לַשַבָת

ֹּא נִכְתְבוּ  , ״מִצְוֹתַי״ אִלוּ ל דְבָרִים שֶּ

זֶּל , הֵם לְהִצְטַוּוֹתרְאוּיִין כְגוֹן גֶּ

.וּשְפִיכוּת דָמִים

ר הָרָע , ״חֻקוֹתַי״ יֵצֶּ דְבָרִים שֶּ

םמְשִיבִיןוְאֻמוֹת הָעוֹלָם  ,  עֲלֵיהֶּ

,  כְגוֹן אֲכִילַת חֲזִיר וּלְבִישַת שַעְטְנֵז

ךְ  לֶּ לָא גְזֵרַת הַמֶּ אֵין טַעַם בַדָבָר אֶּ שֶּ

.עַל עֲבָדָיווְחֻקוֹתָיו

תָי״ בְעַל  , ״וְתוֹרֹּ לְהָבִיא תוֹרָה שֶּ

ה ה מִסִינָי, פֶּ שֶּ .הֲלָכָה לְמֹּ

“My charge” refers to the protective decrees to 

distance us from the Torah prohibitions: for 

example, the secondary prohibitions that prevent 

incest from occurring and the rabbinic decrees to 

safeguard the prohibitions of Shabbat.

“My commandments” refers to things that, had they 

not been written, would have been fit to be 

commanded: for example, prohibitions against 

robbery and bloodshed.

“My statutes” refers to matters about which the evil 

inclination and the nations of the world object, such 

as eating pork and wearing garments of wool and 

linen, for which no reason is given, but these are the 

decrees of the King over His subjects.

“My instructions” (plural) includes the Oral Law, the 

laws given to Moses from Sinai.

TEXT 4B

OPTIONAL



We learn from this that 

Abraham kept every law, 

even the Oral Laws that 

were enacted later.



TWO POSSIBLE ANSWERS

1. Abraham did mitzvot voluntarily, but he knew they would 

gain greater status once commanded. Since circumcision is 

a one-time mitzvah, he waited for G-d’s instruction.

2. It is a brit—a covenant that requires two sides. Abraham 

waited to be commanded so he could formally enter into it 

with G-d.



Genesis 9:5

ם  ת דִמְכֶּ םוְאַךְ אֶּ תֵיכֶּ שלְנַפְשֹּ דְרֹּ .אֶּ

But your blood, I will demand of your 

souls.

TEXT 5A

OPTIONAL



Any harm to the body without G-d’s command is 

forbidden, even spilling a drop of blood, so 

circumcision is only permitted when commanded.

ANSWER



Rashi, ad loc.

ם  ת דִמְכֶּ שאֶּ דְרֹּ . מֵהַשוֹפֵךְ דַם עַצְמוֹאֶּ

Your blood I will demand of one who 

sheds their own blood.

TEXT 5B

OPTIONAL



This prohibition was 

given to Noah and 

bound all his 

descendants, so 

Abraham had to wait 

for G-d’s command.



The Rebbe, Rabbi 
Menachem Mendel 
Schneerson, Likutei
Sichot 5, p. 146

עטָארְטאִיז מֵהַאי טַעֲמָא הָאט אַבְרָהָם נִיט  ֹּא נִצְטַוָּוהזִיךְגֶּ ל .   מָל זַיין כָל זְמַן שֶּ

סווָאלְטווַיְיל דַאן  עווֶּעןעֶּ ווָאס, אִיסוּר פוּן שְפִיכַת דָמִיםמִיטְןפַארְבוּנְדְןגֶּ

ענְגְטדָאסוּבִפְרָט אַז . )זִיךְדוּרְךְ זַיין מָל זַיין פַארְאוּרְזַאכְטווֶּערְט לִידֵי בְרֶּ

עןאוּן  עןמְ׳קֶּ (. לִידֵי סַכָנָהאוֹיךְקוּמֶּ

עגְן נִצְטַוָּוה עַל הַמִילָהדַאקֶּ עראִיז , לְאַחַר שֶּ ה דֶּ צִיוּוּי מְפוֹרָש פוּן מִילָה דוֹחֶּ

עם .אִיסוּר פוּן שְפִיכַת דָמִיםדֶּ

Abraham was forbidden to circumcise himself before he was 

commanded because it would have caused him to lose blood (and 

brought about illness and danger): which he was forbidden to do. 

Once he was explicitly commanded regarding circumcision, the 

commandment overrode the prohibition.

TEXT 5C

OPTIONAL



What makes circumcision so special 

that it allows altering the body, and 

why is it the first mitzvah?

QUESTIONS

This shows how important it is to 

protect the body G-d gave us.



The brit is a 

physical mark of 

Jewish identity on 

the body, the closest 

and most permanent 

to our sense of self. 



Rabbi Aharon Halevi 
of Barcelona, Sefer 
Hachinuch, Mitzvah 2

ר הִבְדִיל לִהְיוֹת נִקְרָא עַל שְמוֹ ,  רָצָה הַשֵם יִתְבָרַךְ לִקְבוֹעַ בָעָם אֲשֶּ

הֵם  , לְהַבְדִילָם מִשְאָר הָעַמִים בְצוּרַת גוּפָם. אוֹת קָבוּעַ בְגוּפָם כְמוֹ שֶּ

ם בְצוּרַת  ר מוֹצָאָם , נַפְשוֹתָםמוּבְדָלִים מֵהֶּ האֵינֶּנוּ וּמוֹבָאָםאֲשֶּ .  שָוֶּ

הִיא סִיבָה לְקִיוּם הַמִין בְדֵל בְגוּלַת הַזָהָב לְפִי שֶּ .וְנִקְבַע הַהֶּ

G-d wanted to establish a permanent sign in the bodies of the 

people whom He set apart to be called by His name. This would 

distinguish their bodies from those of other nations, as they are 

distinguished in soul, to indicate that their mandates and journeys 

are not the same. 

The distinction was fixed in the “golden goblet” because it is the 

cause of the species’s continuation.

TEXT 6



The brit is placed 

on the body’s most 

intimate part, 

which symbolizes 

the deep desire for 

life and continuity.



This organ is seen as the 

body’s crown, representing 

our deepest drives, and it 

marks Jewish identity 

publicly, showing a child’s life 

begins openly Jewish.



The Rebbe, Rabbi 
Menachem Mendel 
Schneerson, Sefer 
Hamaamarim
Melukat, Torat
Menachem 3, p. 119

אָמַר אָדָם הָרִאשוֹן ה לְהִיקָרֵא אָדָם", אִיתָא בַמִדְרָש שֶּ נִבְרֵאתִי מִן , אֲנִי נָאֶּ מִשוּם שֶּ

(.  דיז, בְרֵאשִית רַבָה" )הָאֲדָמָה

ר דְזֶּהוּמְבוֹאָר בַחֲסִידוּת  קָרָא אָדָם הָרִאשוֹן שְמוֹ עַל שֵם הַחוֹמֶּ בָא )שֶּ הַגוּף שֶּ

ֹּא עַל שֵם הַצוּרָה ( מֵהָאֲדָמָה קִינְנָה בְקִרְבוֹ)וְל ש שֶּ בְחָכְמָתוֹכִי אָדָם הִשִיג , (הַנֶּפֶּ

גוּפוֹ נוֹצָר מִן הָאֲדָמָה דְזֶּה כִי כָל , יֵש בָזֶּה יִתְרוֹן גַם לְגַבֵי מַעֲלַת נִשְמָתוֹ[ דוֹמֵם]שֶּ

.הַגָבוֹהַ יוֹתֵר נוֹפֵל לְמַטָה יוֹתֵר

The Midrash tells us that Adam declared, “It is correct that I be called Adam 

because I was created from the adamah (earth)” (Bereshit Rabah 17:4).

Chasidut points out that Adam called himself by the name of his material 

substance (the body, which comes from the earth) rather than by his form (the 

soul within him). This is because Adam grasped with his wisdom that the fact 

that his body was formed from earth (an inanimate object) lifted him even 

higher than his soul’s loftiness. For the higher something is, the lower it falls.

TEXT 7



Chasidut:  The body is 

closer to G-d than the 

soul. What seems low or 

distant actually comes 

from a very high source 

that can reach so low.



We often see the body, especially this organ, as low, but Judaism 

teaches that it holds a higher power than the brain, partnering

with G-d in creation and the deepest life force.



Rabbi Shalom Dovber
Schneersohn, Sefer 
Hamaamarim 5769 
(Brooklyn, N.Y.: Kehot
Publication Society, 
2012), pp. 3–4

ל מֵרַב  פְרֵש בֵין הַשְפָעַת הַשֵכֶּ יָדוּעַ הַהֶּ

פַע רוּחָנִיוּת וּבֵין הַשְפָעַת   הִיא שֶּ לְתַלְמִיד שֶּ

הִיא הַשְפָעָה גַשְמִית . הַטִיפָה שֶּ

אָרָה  דְהַשְפָעַת נִשְפַע רַק הֶּ ל הוּא שֶּ הַשֵכֶּ

עַצְמוּת וּמַהוּת הַמוֹחִין  , לְבַד ֹּא שֶּ וְל

אֵינוֹ . בְהַשְפָעָה זוּנִשְפָעִים וְהָרְאָיָה שֶּ

אֵינוֹ . נַעֲשָה מִזֶּה מְצִיאוּת חֲדָשָה דְמִי שֶּ

יַשְפִיעַ   ם כַמָה שֶּ צֶּ ל בְעֶּ בַעַל מוֹחִין וּבַר שֵכֶּ

ֹּא יוֹעִיל לוֹ מְאוּמָה  וּכְמַאֲמַר ' כוּלוֹ ל

עןקָאפ״אַ : הָעוֹלָם ען נִיט קֶּ אַרוּףמֶּ

עלִין ם מַהוּת הַמוֹחִין  . 'כוּ״ שְטֶּ צֶּ וְאִם הָיָה עֶּ

ֹּא יֵש  , נִשְפָע בְהַשְפָעָה זוּ הֲרֵי גַם אִם ל

ל הַמְקַבֵל הָיָה צָרִיךְ לְהִתְהַוּוֹת   ל אֵצֶּ שֵכֶּ

ל צְלוֹ שֵכֶּ אֵינוֹ  . אֶּ כְרֵחַ לוֹמַר שֶּ לָא בְהֶּ אֶּ

אָרָה לְבַד  . 'כוּנִשְפָע הַמַהוּת כִי אִם הֶּ

It’s well known that the transmission of 

intellect from teacher to student, which is a 

spiritual transmission, is different from the 

transmission of a drop of sperm, which is a 

physical transmission. 

The transmission of intellect is only a ray from 

the teacher’s mind, not the mind itself. The 

proof is that nothing is created through it. A 

person who lacks intelligence will gain 

nothing, no matter how much they are 

taught. As people say, “You can’t put a head 

on someone.” If the mind were actually 

transmitted through teaching, that intellect 

would replicate within the recipient—even if 

they originally possessed no intellect at all. 

We’re compelled to say that only a ray of 

intellect is transmitted, not its essence.

…

TEXT 8

OPTIONAL



Rabbi Shalom Dovber
Schneersohn, Sefer 
Hamaamarim 5769 
(Brooklyn, N.Y.: Kehot
Publication Society, 
2012), pp. 3–4

ת   רֶּ אֵין כֵן בְהַשְפָעָה גַשְמִית הַנִזְכֶּ מָה שֶּ

לוֹ מַמָש , לְעֵיל הֲרֵי נִשְפַע מַהוּת הַמוֹחִין שֶּ

ש שָלֵם  מוֹלִיד נֶּפֶּ חוֹת  בְמוֹחִיןעַד שֶּ וְכָל כֹּ

ל, נַפְשוֹ להַכֹּ ר לַכֹּ ה . כַאֲשֶּ בְהַבֵןהֲרֵי נַעֲשֶּ

ה לוֹ מַמָש , בְהָאָבכְמוֹ  מוֹלִיד בְדוֹמֶּ . 'כוּשֶּ

ם נִמְשָךְ בְהַשְפָעָה זוּ  צֶּ הָעֶּ וְהַיְינוּ מִפְנֵי שֶּ

לָכֵן מִתְהַוָּוה מִזֶּה הֲוָיָה חֲדָשָה בְדוּגְמָתוֹ  

. . .׳ כוּמַמָש 

ת בְטִיפָה גַשְמִית  כֶּ ,  דַוְקָאוְהַשְפָעָה זוּ נִמְשֶּ

פְשָר לִהְיוֹת  דְהַמְשָכַתמִשוּם  ם אִי אֶּ צֶּ הָעֶּ

נִמְשָךְ בִבְחִינַת הָרוּחָנִיוּת כִי אִם בְגַשְמִיוּת  

.תְחִילָתָן בְסוֹפָן״דְ״נָעוּץ, דַוְוקָא

By contrast, through the physical transmission 

mentioned above, the very essence of the 

father’s mind is transmitted and gives rise to 

a complete soul in the child that has a mind 

and all the faculties of the soul, everything in 

full. The child becomes just like the father; 

this child, in turn, becomes a parent to one 

just like themself. The father’s essence is 

transmitted; therefore, an entirely new being 

in the likeness of the father comes into 

existence. . . .

This transmission is drawn forth specifically 

through a physical drop. Why? Because the 

essence cannot come about through a 

spiritual conduit but only through physicality. 

For “the beginning is wedged in the end.”

TEXT 8

OPTIONAL



Intellect and speech can’t transmit 

life or create a new person.

Through a single drop, parents 

create a whole new human being.

What seems purely physical carries life, soul, and continuity.

OPTIONAL



The Rebbe, Rabbi 
Menachem Mendel 
Schneerson, 
correspondence,
www.chabad.org/648
9131

By the Grace of G-d

5th of Tevet, 5725 [Dec. 19, 1964]

Brooklyn, N.Y.

Greetings and Blessings:

After the considerable interval, which already made me wonder at your prolonged 

silence, I was pleased to receive your letter of the 3rd of December.

I was particularly pleased to note that you are back at work, now that you have 

returned from abroad. May G-d grant that you should continue your work to a ripe 

and happy old age, and thus utilize the gift with which you have been blessed to 

animate, so to speak, even the inanimate. And as you no doubt expect me to connect 

this with the concepts of our Torah, I can indeed say that it is one of the foundations 

of our Torah, Toras Chaim, to “spiritualize” the material, inasmuch as everything in 

this world has to be used as an instrument to glorify the Name of our Creator.

TEXT 9



The brit sanctifies the body 

itself, showing that even 

flesh can be holy. Unlike 

other mitzvot done with the 

body, it is done on the 

body, making it sacred.



We can’t see it, but this 

mitzvah fills the baby’s 

body with a hidden spiritual 

light: like a signal that only 

a “light detector” or a 

sensitive soul can perceive.



The Rebbe, Rabbi 
Menachem Mendel 
Schneerson, Likutei
Sichot 3, pp. 759–760

עןהָאט מַמְשִיךְ ווָאסדִי אֵיין מִצְוָה פוּן דִי אָבוֹת  עווֶּ ,  אִין גַשְמִיוּתאוֹיךְקְדוּשָה גֶּ

עןאִיז  עווֶּ ערְמִיטאוֹיְסזִיךְצַיְיכְנְטדִי מִצְוַת מִילָה , מִצְוַת מִילָהגֶּ זִי וָואסדֶּ

עםקְדוּשָה אִין מַאכְט־אוֹיְף עאוּן דִי , דָבָר הַגַשְמִידֶּ אוֹיְךְבְלַיְיבְטקְדוּשָה זֶּעלְבֶּ

עראוֹיְף עטֶּ סווִי . שְפֶּ ם״וְהָיְתָה״: שְטֵיְיטעֶּ זַיְין מַיְין זָאלדָאס, בְרִיתִי בִבְשַרְכֶּ

,  יזבְרֵאשִית )לִבְרִית עוֹלָם״ ", פְלֵיְישגַשְמִיוּת׳דִיקְןמִיט אַיְיךְ אִין אֵייֶּער פַארְבוּנְד

.אֵיְיבִיקאוֹיְףבְלַיְיבְטווָאסצוּ אַ בוּנְד , (ג

The only mitzvah through which the patriarchs drew holiness into 

physicality was that of circumcision. This mitzvah was unique in that 

the holiness penetrated the physical flesh itself. That holiness 

remained afterward, as it says, “My covenant shall be in your flesh as 

an eternal covenant” (Genesis 17:13). This will tie Me to your physical 

flesh forever.

TEXT 10



He waited until ninety-nine because this mitzvah was 

impossible without a direct command. It gave him the 

power to transform physicality and unite it with G-dliness, 

unlike his other mitzvot which remained symbolic.

ANSWER



Circumcision was given first because it establishes that 

the connection to G-d must be in the physical flesh itself, 

not just in thought or feeling. Before it, the body remains 

separate: this lack of physical connection is the “blemish.”

ANSWER



Judaism is about action, not 

inspiration. True connection to 

G-d comes through using the 

physical world itself. Even the 

most physical parts of life are 

dedicated to Him, showing that 

nothing is separate from G-d.



KEY POINTS

4. Circumcision serves as a signature of our Jewish identity, declaring that 

even in our basest desires—our yearning to self-perpetuate—we are holy.

3. The first mitzvah that headlines all of Judaism is circumcision because it 

penetrates the flesh itself, turning the physical body into a sacred mitzvah object.

1. G-d created us with a blemish: while our souls can connect with G-d, our 

bodies cannot.

2. For this, G-d gave us mitzvot, which achieve the impossible: they create a 

bridge between the infinite G-d and the finite us.

5. Moreover, the lowest comes from the highest. Circumcision declares that despite 

appearances, we are not creatures of base desires: we are creatures of Divine holiness.
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